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ABSTRACT 
 

The study investigates the strategies of Izala Islamic civil society organization 
popularly known as ‘Jama’atu Izalatil Bid’a Wa’iqamtis-Sunnah’ in the 
democratization process of Katsina State-Nigeria. This problem has been militating 
against the contributions expected of an Islamic civic association towards improving 
the quality of democratic ideals in the state. This research presents a conceptually yet 
empirically supported framework to describe the strategies of the Izala in the 
democratization of Katsina State. In effect, therefore, the lingering Izala strategies 
crises in the democratization was explored and analyzed. A conflation of the system 
theory and the religious market theory was used to interpret not only the strategies 
used by Izala but also examine how the strategies have helped and challenged the 
democratization of the State. As a case study qualitative research inquiry, the study 
presents an in-depth analysis of semi-structured interviews conducted with 18 key 
informants in Katsina State. The secondary data used in the analysis was derived from 
journal articles and available relevant literature. Nvivo 12 was used and significantly 
aided in the coding, categorization and data management which produced the themes 
and sub-themes. Findings revealed that there are myriads of strategies being used by 
the Izala in the democratization such as political strategies; religious strategies; and 
socio-economic empowerment strategies. Moreover, it revealed the contributions of 
the Izala to the development of democratization in the state. The findings further 
disclosed the problematic issues related to the strategies used by the Izala in the 
democratization of the state which includes polarization of the society and the group 
itself; marketization of religion and patronage seeking in government; derogatory and 
abusive speeches among others. The study recommends constant contact between the 
state, Izala leaders and politicians to further strengthen the relationship between all the 
democratic stakeholders of the state to advance the process. Furthermore, apart from 
recommending better understanding of democratic ideals by the Izala leaders, it is also 
suggested that there is serious need to establish a religious groups regulatory body to 
checkmate their political behaviors in the state 
 
Keywords: Democratization Process, Islamic Civil Society, Islamic Religious Groups,   

Izala, Religious Associations, Strategy 
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ABSTRAK 
 

Kajian ini menyiasat strategi organisasi masyarakat sivil Islam Izala yang dikenali 
sebagai 'Jama'atu Izalatil Bid'a Wa'iqamtis-Sunnah' dalam proses pendemokrasian 
Daerah Katsina-Nigeria. Masalah ini telah menentang terhadap sumbangan yang 
diharapkan dari sebuah pertubuhan sivil Islam ke arah memperbaiki kualiti cita-cita 
demokratik di daerah tersebut. Kajian ini membentangkan rangka kerja yang disokong 
secara konseptual juga empirikal untuk menggambarkan strategi persatuan sivik Islam 
dalam proses pendemokrasian daerah Katsina-Nigeria. Oleh itu, krisis strategi Izala 
yang berlarutan dalam proses pendemokrasian telah diterokai dan dianalisis. Satu 
gabungan antara teori sistem yang dianjurkan oleh Easton dan teori pasaran agama 
oleh Rodney Stark telah digunapakai untuk mentafsir bukan sahaja strategi yang 
digunakan oleh Izala tetapi juga meneliti bagaimana strategi-strategi tersebut telah 
membantu dan mencabar proses pendemokrasian daerah tersebut. Sebagai kajian 
penyelidikan kualitatif kajian kes, kajian ini membentangkan analisis mendalam 
mengenai wawancara separa berstruktur yang dijalankan dengan 18 orang pemberi 
maklumat utama di Daerah Katsina. Data sekunder yang digunakan dalam analisis 
diperolehi daripada artikel jurnal dan literatur yang relevan. Nvivo 12 telah digunakan 
dan telah secara signifikan membantu dalam pengekodan, pengkategorian dan 
pengurusan data yang menghasilkan tema dan sub-tema. Penemuan mendedahkan 
bahawa terdapat banyak strategi yang digunakan oleh masyarakat sivil Islam Izala 
dalam proses pendemokrasian seperti strategi politik (aktivisme dan penyertaan 
politik, penyesuaian sistematik dengan parti politik, keterangkuman sistematik dalam 
tadbir urus, perbincangan dan dialog interaktif); mengalahkan para pemimpin politik 
melalui strategi agama (strategi konferens dan persidangan mimbar masjid); strategi 
penguasaan sosioekonomi (strategi penguasaan ekonomi dan strategi sistem sosial 
untuk perubahan sosial yang aman secara beransur-ansur). Penemuan selanjutnya 
mendedahkan isu-isu bermasalah yang berkaitan dengan strategi yang digunakan oleh 
Izala yang mencabar proses pendemokrasian negara yang termasuk polarisasi 
masyarakat dan kumpulan itu sendiri; menjual agama dan mencari sokongan dalam 
kerajaan; ucapan yang menghina dan kurang sopan antara satu sama lain. Kajian ini 
mengesyorkan hubungan berterusan antara kerajaan, kumpulan sivik agama Izala dan 
pihak berkepentingan politik di daerah tersebut. Tambahan lagi, selain daripada 
mengesyorkan demokratik ideal yang lebih difahami oleh para pemimpin agama Izala, 
terdapat juga keperluan serius untuk memperkuat hubungan antara Izala, kerajaan, dan 
pihak berkepentingan demokratik lain di Daerah Katsina untuk memajukan proses 
pendemokrasian 
 
Kata kunci: Proses demokrasi, Persatuan Sivil Islamik, Kumpulan Agama Islam, 

Izala, Persatuan Agama, Strategi 
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INTRODUCTION 

1.1 Introduction 

This chapter provides the general introduction of the study including the main thrust 

of the research. It, therefore, dealt with the rationale behind choosing the topic, 

inspiration and the justification for the entire work. It also described the problem which 

triggered the investigation and its academic importance. Again, it clarifies the scope, 

significance and the contribution of the study to the development of knowledge. 

Likewise, the chapter captures the philosophical underpinning of the research, 

methods, techniques of data collection and analysis.  

1.2 Background of the Study 

Generally, there is a widespread belief that, both secular and non-secular civil society 

organizations (CSOs) are increasingly becoming central in both old and emerging 

democracies world over (Durac, 2015). A lot of theorists have correlated strong civil 

societies to the effective working of democratization process (Diamond, 1994; 

Gberevbie, 2013; Butcher, 2014; Thompson, 2015; Omach, 2016). CSOs are 

institutions which are referred to as the third sector; separate from both government 

and private sectors. They include NGO’s (Non-Governmental Organizations), 

foundations, churches, mosques, charity organizations with collective different aims 

geared towards improving the people’s quality of life (Ahmad, 2000; World Bank, 
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2013; Reagan, 2014). In Nigeria researches on CSOs and democratization are mostly 

focused on secular civic groups ignoring the non-secular ones.  Most of those studies 

on CSOs with Islamic orientations are largely conducted in the Muslim concentrated 

parts of Asia, Middle East and some parts of African region (Mandaville & Hamid, 

2018).  

 

Indeed, religious civic groups have become a reckoning force in the socio-economic 

and political life of many democratizing societies (Hauss, 2003; Foley & Edwards, 

1996; Sounaye, 2009; Wakili, 2009; Pointer, Bosch, Chuma, & Wasserman, 2016; 

Cesari, 2017). In Europe, the Orthodox Church has been playing a significant role in 

the democratization process of Russia. Whereas, the Catholic Church has been at the 

forefront in Spain and Latin America during the third wave of democratization 

(Huntington 1991; Johnston & Figa 1988; Philpott 2007; Hertzke 2009). Equally, the 

Islamic religious groups movements have increased in the process of democratization 

in Africa, Asia and some Arabian countries (Miladi, 2016; Tanthowi 2008; Sounaye, 

2009b; Afrianto 2012; Nasir, 2014; Khalil, 2014a; Schafer, 2016; Osman & Saleem, 

2016).  This development made Islamic religious groups to be legitimized in civil 

society as agents of social transformation of the various societies they exist (Gwarzo, 

2003).  

 

In Nigeria, failure of the state to provide the citizens with basic social infrastructure 

coupled with societal moral decay had also provided a level playing ground for 

religious civic groups to come in and get influential prominence (Obadare, 2007; 

Fasakin, 2015). Indeed, it made the Islamic civic associations, particularly from the 

Muslim densely populated northern part of the country, to become more actively 
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involved in the movement for the betterment of society or in either way 

democratization process using various strategies (Abdulrahman, 2017). This might not 

be unconnected with the fact that secular civil society organizations in the country 

have always been an intermittent experience; appearing and disappearing on the 

exigencies of time and circumstances (Majeed, 2011).  

 

In historical terms, Islamic religion came to Nigeria around the 9th century and traveled 

through the 11th and 12th centuries, because of trade and migration (Pew Research 

Center, 2016). During the colonial and post-colonial Nigeria, there were two dominant 

religious organizations. They were the Sufi brotherhood of Qādiriyya and Tijāniyya 

who were competing to dominate the northern Nigeria’s religious arena with a strong 

influence and spread into the politics of the region (Wakili, 2009; Amara, 2011). The 

two groups competition took political coloration around the 1950s immediately after 

the formation of political parties during the colonial era; as the Northern People’s 

Congress (NPC) politicians used the Qadiriyya group to garner support of their 

followers, while the Northern Element Progressive Union (NEPU) enjoyed the support 

of the Tijjaniyya adherents (Amara, 2011; Olomojobi, 2015). This happened because 

majority of the politically fascinated Muslims who wanted other means for articulation 

of their political support opted for these religious groups.  This trend continued up to 

the post-colonial Nigeria when the First Republic was terminated by the military in 

1966. The Jama’atu Izalatil Bid’a Wa’iqamatis Sunnah (JIBWIS) or in popular 

parlance Izala, which literally means the ‘Society for the Removal of Innovations and 

Strengthening of Prophetic Traditions’, came to the political lime-light around the late 

1970s (Amara, 2011; Loimeir, 2012; Brigaglia, 2012a; Thurston, 2015). It started as a 

single individual charismatic movement and grew into a modern religious organization 
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with a more superior legitimacy from the state (Nolte, Danjibo & Oladeji, 2009; 

Gwadabe, 2011). This new Islamic civic group was birthed at the time of serious 

economic pains and attracted the minds of young educated people (Gwarzo, 2003; 

Masquelier, 1996; Amara, 2011). Basically, nowadays people relied on cultural and 

religious institutions to improve their lives (Momayezi, 1997; Falola & Genova, 2009; 

Akwara & Ojomah, 2013). This is usually seen in their subjection to religious 

organizations which have become vital in the political background. This development 

made the Islamic civic associations to diligently participate in the democratization 

process using various strategies to improve the process in terms of socio-economic and 

political well-being (Gwarzo, 2003).  

 

Consequently, the Izala focusses more on issues concerning the condition of the people 

in the society which made them to become active in the politics of northern Nigeria 

(Amara, 2011). Virtually, the religious group has transformed its initial cause of 

establishment to involve more extremely in the politics of the day (World Health 

Organization WHO, 2016). Quite a few studies were conducted on Izala in varying 

perspectives such as Yandaki, 1990; Olayiwola, 1997; Gurawa, 2000; Muhammad, 

2001; Anka, 2002; Kane, 2003; Gwarzo, 2003; Adam, 2005; Abdulkadir, 2006; 

Sounaye, 2009a; Sounaye, 2009b; Amara, 2011; Gwadabe, 2011; Sounaye, 2012; 

Amara, 2014; Sounaye, 2014; and Bashir, 2016 among others. And, most of these 

studies focused on the historiography of the Izala Islamic group; the reasons of the 

group’s separation into two camps or the group’s contributions on good governance. 

However, despite being in existence for almost four decades, none of these studies 

bothered to investigate Izala on anything concerning its relationship to democracy or 

democratization processes. Indeed, a lot of problems are related to the strategies used 
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by the Izala in the democratization process. But, despite these anxieties surrounding 

the group’s political activities, investigation is quite lacking among scholars (Rufa’i, 

2011; Amara, 2011; Baca, 2015). Consequently, attention is needed in studying the 

strategies of this Islamic civic group as well as the challenges confronting it in the 

democratization process. The logic of exploring this Islamic group is nested on the 

premise that Islamic groups shape contemporary politics of Muslim dominated 

societies such as Tunisia, Algeria, Malaysia, Turkey, and Indonesia among others 

(Pew Research Center, 2012; Mohamad, et al., 2014).  

1.3 Problem Statement  

Studies on Muslim religious associations’ activities and involvement in the 

democratization process have been very limited despite their tremendous 

predominance in Nigeria (Odumusu & Nabofa, 2009; Rufa’i, 2011; Banji, 2013). 

Islamic civil society organizations play key roles in Nigeria’s democratization process 

using diverse strategies within the socio-economic and political domains which has 

not been completely known because of dearth of investigation (Anonymous, 2018). 

And, several challenges encircled the politico-religious spheres for inadequately 

providing effective organizing mechanisms through which these persistent issues can 

be deal with in the democratization process (Akwara & Ojomah, 2013). Apart from 

the works of Loimeier (2003), Umar and Kane (2003), no any academic work has been 

published in relation to the expansion of Izala religious group especially in terms of 

its active participation in democratic process or politics in general (Amara, 2011). The 

major classic studies conducted on Izala Islamic civil society organization in Nigeria 

were conducted by Bashir, 2016; Sounaye, 2012, 2014; Bragagalia, 2012; Mark, Umar 

& Rohamaniyya, 2013; Amara, 2011; Gwadabe, 2011; Higazi, 2011; Gwarzo, 2003; 

Kane, 2003; Loimeier, 2003 & Yandaki, 1990. However, all the studies by these 
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researchers did not adequately capture the issue of Izala and democratization. Even 

though each of these studies represents a valuable contribution to the understanding of 

Izala civic association, there is a great concern for further research on the area as it is 

seriously neglected (Kane, 2003; Gwarzo, 2003; Rufa’i, 2011; Sarkissian & Ilgu Ozler 

2012). Certainly, there is currently little scholarly evidence addressing the Izala 

strategy resentment with the state and other political stakeholders in the 

democratization process of Nigeria since 1999. Interestingly, Creswell (2012) 

postulated that deficiencies in the literature on a research area requires the need to 

broaden the research, repeat or investigate it, to lift the voices of marginalized people, 

or add to practice. Thus, the strong participation of the Izala religious group in the 

democratization process of Nigeria requires adequate attention. This will act as part of 

a response to Izala critics who, viewed it as a politicized association which seeks to 

advance reconfiguration of power and authority (Sounaye, 2012). So, as less is known 

about Izala religious group’s peculiarity in the democratization process, an in-depth 

investigation of this nature becomes imperative.  

 

In practical terms, it is important to note that the active participation of Izala in the 

democratization process has been a dominant critical issue since the return of 

democracy in 1999. This is because, despite the grass root support of the group, there 

are serious flaws in its strategies on politics and the democratization process (Na-Allah 

Muhammad Zagga, 2018; Abdulrahman, 2017). These errors have been serious, 

thorny and prevailing in Nigerian politics for so many decades, with far-reaching 

consequences for the future of the country (Igata, 2016; Nwabueze, 2016). In other 

words, religion is most often used as an instrument of internal colonization and 

disenfranchisement in Nigeria; and these have militated against the progress of 
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democratization process in the country which if unchecked would lead to the 

breakdown of the country (Akwara & Ojomah, 2013). The diagram below shows the 

percentage of how massive political mobilization in the country by Islamic religious 

groups-particularly the Izala, in the 2019 presidential contest just between two 

northern Muslims. 

 

 
Figure 1.1: Diagram Showing how Religious Mobilization creates Animosity among 
the two dominant Religions in Nigeria 
 
Source: Reinhart, 2019 

 

The group has pictured itself mobilizing support for Muslim candidate in the 2015 

Presidential election when the contest was between the then President Goodluck 

Jonathan a southern Christian and Muhammadu Buhari (the current President) a 

northern Muslim (Klocek, 2019). More than 800 lives were lost, and property worth 

millions of naira were destroyed when the former was announced the winner in 2011 

poll (Yusha’u, 2011). Ross (2015) captured and reported Archbishop Benjamin 

Kwashi highlighting that: 
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When religions like Christianity and Islam have a huge following of 
hungry not very educated people on both sides then politicians will 
explore the areas of religion to get them on their sides (Rose, 
2015:1). 
 
 

For instance, a notable Katsina State politician, Late Senator Mahmoud Kanti Bello, 

was quoted in an interview saying that, the strategy of identifying with a Muslim 

candidate by the Izala Ulamas to support Gen. Muhammadu Buhari, portrayed him as 

a Muslims’ candidate (The News, May 2nd, 2011 cited in Onapajo, 2012). This is a 

worrisome phenomenon to the Christian-dominated southern populace who viewed it 

as a strategy for the Islamization of the country (Baca, 2015; Igata, 2016). Because 

even if one is a Muslim but support President Goodluck Jonathan [a Christian 

candidate], the Izala Islamic group leaders outrightly considered such a person as 

going against Islam (Tell, April 27th ,2011 cited in Onapajo, 2012).   

 

In the context of Katsina State, the problem of this research was further rooted out 

from the issues surrounding the strategies used by Izala which continuously creates 

condition of animosity between the Izala Islamic civil society, the state and other 

democratic stakeholders (Jibia, 2016). It is a popular fact that immediately after the 

implementation of shariah in 2000 during the Governorship of Late President Umaru 

Musa Yar’adua the Izala and the Katsina State government started the political 

hostilities (Ibrahim, 2003). The Daily Trust Newspaper captured the beginning of the 

issues between the state and the Izala group thus: 

 

The state chairman of the Supreme Council for Shari’a 
implementation in Nigeria and a renowned cleric in Katsina, Sheikh 
Yakubu Musa Hassan, . . . noted the strangulation of shari’a 
enforcement bodies namely Hisba and Da’awah committees whose 
power of apprehension of offenders were curtailed by the 
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government. He said the Katsina State government later accused the 
Hisba of taking laws into their hands and issued a directive to the 
courts to stop accepting cases from them, while giving the police the 
exclusive right to apprehend and prosecute shari’a offenders even 
without any constitutional mandate, thereby rendering the two 
committees useless (Ibrahim, 2003:1).  
 
 

The Izala vigorously began to direct the leadership of its various structural networks 

in the state to curse the Governor and his political party during the Friday weekly 

prayer sermons. Indeed, the sermons offer social guidance but, however, it encourages 

support or resentment against secular authorities (Elischer, 2019). So, the trend 

continued up to 2007 when a new Governor came in, Barrister Ibrahim Shehu Shema, 

who was not able to withstand such approach or strategy by the Izala to undermine his 

administration. These issues triggered the Governor to vehemently warn the Izala 

leadership to refine the strategies and approaches in the democratization process 

otherwise the state would take some necessary drastic actions (Yamadi, 2011). One of 

such strategies was the constant attacks on his person, political party and the 

government during the sermons throughout the state. The report demonstrated that, it 

was the worries accompanying the strategies used by the group in the process of 

democratization that culminated into the frictions among the democratic stakeholders 

of the state. Most often these inflammatory political commentaries by the Ulamas are 

being misunderstood and degenerate into public unrest (Premium Times, 2019). 

Certainly, mosques are avenues and centers of challenging governments and 

mobilizing people to demonstrate against an administration in Muslim’s dominated 

societies using different strategies (Hoffman, 2012). So, the series of problems upon 

problems in respect of Izala’s strategies in the democratization process of Katsina 

State-Nigeria is quite becoming worrisome: unlike other Muslim civil society groups 

in other countries (i.e. Indonesia, Egypt, Turkey, Tunisia and Malaysia among others). 
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In fact, both the President and the Sultan of Sokoto frowned at this type of hate 

speeches during an international Islamic Conference organized by the Izala in 

partnership with the Muslim World League (Hembe, 2016).  

 

Additionally, now that the Izala group is at home with the current administration, 

which they supported to win an election, another problematic issue surrounding the 

strategies of the group resurfaced. It was reported by Ahmad (2016) that people have 

started harassing and attacking the Chairman of the group of Katsina State on political 

grounds. This is how he reported the incidence:  

 

At the start of the Ramadan Fast early last month, the ‘Shugaba’ of 
JIBWIS went around some selected mosques within his area of 
jurisdiction to deliver the organization’s goodwill message and 
pleaded with the faithful to exercise patience with the state 
government as it struggles with its financial obligations to them. In 
the course of that he was ambuscaded at a particular mosque by some 
faithful who were aggrieved that their salaries were not paid but he 
took time (as somebody in the know) to explain the intricacy that 
shrouded the inability of the government to pay as at when due. 
Albeit the explanation didn’t go down well with many of the people 
at the mosque but apparently, he was able to inform them that the 
JIBWIS has given the state government a vote of confidence in all 
its activities with the people (Ahmad, 2016:1). 

 
Many people in the state wonder how the Izala strategies are overheating the society, 

instead of behaving like other religious groups and democratic stakeholders in the 

process (Ahmad, 2016). Many people are showing reflections of dismay on the group’s 

strategies which they adduced are used for marketization of religion to satisfy personal 

economic gains and political privileges (Desert Herald, 2019).  
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It is also instructive to note that, there is also a kind of practical gap borne out of the 

personal experience observed in relation to the phenomenon at stake. A very good 

research always begins with the researcher’s personal observation of the problematic 

phenomenon in a given context (Kerlinger & Lee, 2000; Moeini, 2014). Allegedly, in 

the context of Katsina State, the vexing problem is that the strategies used by Izala in 

the democratization had resulted into serious conceptions and misconceptions in the 

politics of the state which eventually taken a religio-sectarian coloration hence 

hazardous to the overall development of the state. Thurston (2009), had accurately 

captured such kind of scenario where he postulated that, the increased competition 

among Islamic actors in Nigeria had fueled the electoral mobilization along religious 

sectarian lines. On the above note, it is observed that until the issues surrounding the 

strategies used by Izala in the democratization process of Katsina State and Nigeria, 

in general, are addressed; the aspect of contemporary Islamic civic associations 

strategies in politics would remain a puzzle. These circumstances cry for questions 

such as: What are those strategies employed by the group in democratization? What 

complications are largely associated with such strategies?  Or why are the strategies 

creating crises between the Islamic association and other democratic stakeholders of 

the state?  In fact, it is observed that the strategies of Izala in the democratization 

process tends to divide both the group and the society at large (Sha’aban, 2019). And, 

the division of society along religious lines is vulnerable to spark into un-imaginary 

political violence i.e. Muslim group versus other Muslim group or Muslim versus 

Christians (Kempkey, 2008; Maiangwa, 2015; Igata, 2016; Yesufu, 2016).  Of course, 

Sekaran (2003) has reason to argue that a problem has become worthy of investigation 

if it is a current phenomenon with no workable solution to it. Interestingly, Bambale 

(2014) also maintained that for a research problem to provide an excellent justification 
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for investigation, it must be active and current. Therefore, the literature gap and the 

current problematic issues between the Izala, state and other democratic stakeholders 

of Katsina State is current; thus, begs for an in-depth investigation of the strategies and 

the challenges distressing the strategies in the democratization process. Addressing 

this problem will potentially benefit Scholars, political analysts, policy-makers, 

politicians, students, and leaders of both secular and non-secular civil society 

organizations among others. This is what this research aimed to do: to examine the 

strategies used by Izala in the democratization process for identifying the challenges 

affecting them and giving appropriate remedies. To achieve these objectives, the study 

designed research questions below. 

1.4 Research Questions 

However, it is in line with the aforesaid concerns and problematic issues, the research 

designed to answer the following questions: 

1. What are the strategies used by Izala in the democratization process of Katsina 

State between 1999 and 2017?  

2. What are the contributions of Izala towards the development of 

democratization process in Katsina State between 1999 and 2017? 

3. What are the challenges confronting the strategies used by Izala in the 

democratization process of Katsina State between 1999 and 2017? 

1.5 Objectives of the Study 

1. To discover the strategies used by Izala in the democratization process of 

Katsina State between 1999 and 2017. 
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2. To examine the contributions of the strategies of Izala towards the 

development of democratization process in Katsina State between 1999 and 

2017. 

3. To explain the challenges the strategies used by Izala in the democratization 

process of Katsina State between 1999 and 2017. 

 

These three objectives are interlinked and formed the basis of the empirical chapters 

(4-6). The first objective seeks to discover the strategies being used by the Izala in the 

democratization process of Katsina State between 1999 and 2017. The second 

objective seeks to analyze the contributions made by the Izala towards the 

development of democratization process in Katsina State between 1999 and 2017. The 

third objective focuses on explaining the challenges confronting the strategies used by 

the Izala religious group in the democratization process of Katsina State between 1999 

and 2017.  

1.6 Significance of the Study 

In theoretical terms, it is worthy to note that various scholars (Bashir, 2016; Sounaye, 

2012, 2014; Mark, Umar & Rohamaniyya, 2013; Bragagalia, 2012; Amara, 2011; 

Gwadabe, 2011; Higazi, 2011; Gwarzo, 2003; Kane, 2003; Loimeier, 2003 & Yandaki, 

1990) had studied different dimensions of the activities of Izala ranging from its 

evolution, growth and split. This is because, many of these studies were restricted to 

the examination of the evolution and transformation of the Izala society’s movements 

in Nigeria, neglecting the strategies it employs in respect to democratization process 

of the country. It is, in the light of this existing literature lacuna that this study 

comprehensively examined the strategies used by Izala in the democratization process 

in Katsina State and their challenges.  
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It is hoped that the study has become a decisive intervention in the literature on 

political Islam; West African Islamic politics such as Kane’s Izala, Islam and 

modernity in Post-Colonial Nigeria; Sounaye’s Ambiguous Secularism in Islam; 

Thurston’s Interaction between Northern Nigeria and the Arab World; Loimeier’s 

Patterns and Peculiarities of Islamic Reform in Africa; Amara’s Split of Izala 

Movement in Nigeria; Gwadabe’s Islam, Izala and Boko Haram; Brigaglia’s 

Contribution to the History of Wahhabi da’awa in West Africa and Gwarzo’s 

Activities of Islamic Civil Societies in the North Western Nigeria among others.  

 

Similarly, this study has undoubtedly provided more understanding of Izala religious 

groups’ strategies in the democratization process of Katsina State-Nigeria. To be 

specific, the practical implication of this research study relates to assisting religious 

civil society organizations aiming to enter into or contribute to the democratization 

process to use more informed and refined decision in their strategies. By doing so, the 

study helped religious group’s actors to restructure their patterns, approach and 

strategies in relating with the government, political parties, civic associations, and the 

general populace to provide a viable contribution that would eventually smoothen the 

democratization process of the emerging Muslim dominated democracies world over.  

 

Again, the study would help governments in making policies and decisions that would 

allow religious groups to ventilate freely for the advancement of the democratization 

process in developing democracies. This would certainly help the government in 

understanding how to cushion the dangers of violent extremist Islamic groups that may 

likely metamorphose into terrorist organizations, because of unfriendly policies and 

relationships. Besides, political party opposition actors would also gain from the 
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findings of this study with a very good understanding of how to relate with religious 

groups in their bid to capture power. It would, again, attract readers interested in 

contemporary Islamic movements particularly in Africa and the wider world.  After 

all, this study would be one of the few studies that investigated the Izala religious 

group activities in the democratization process of not only Katsina State but Nigeria 

in general. Consequently, the study had immensely contributed to the advancement of 

the body of academic literature (knowledge) related to Islamic religious groups actor’s 

strategies in the democratization process in political regimes. In conclusion, the study 

had also broken the ground for future studies on Islamic religious groups’ strategies in 

the emerging Muslim dominated democratic societies as there are few empirical 

researches on Islamic actors in such democratic enterprise (Elbasani and Saatcioglu, 

2011). 

 

Summarily, the research, is therefore, relevant to democratization scholars who 

relaxed more on studying the role of civil society organizations in democratic regimes. 

Not only that, it would also speak to the interests of scholars of political Islam and 

religious group leaders; since the research had explored and explained the strategies 

used by Islamic religious group and their challenges towards the development of 

democracy. This because the challenges faced by religious groups in the political 

backgrounds under which they operate influence the strategies they use in the 

democratization process in significant ways. Thus, the state would also be one of the 

most interested in this research to have a guide and a proposal on making policies 

affecting religious organizations. It is, therefore hoped that, the insights from this 

research would assist in strengthening the state relations with Izala and other religious 

civil society groups in the advancement of democratic governance and development 
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in Africa. Indeed, this study is important because it is the first comprehensive 

investigation of a religious civil society organization and the democratization process 

in Katsina State and Nigeria in general.  

1.7 Scope of the Study 

The study focuses attention on the investigation and exploring the strategies and the 

challenges of Izala Islamic civil society activities in the democratization process of 

Katsina State-Nigeria. The selection of Izala has become paramount in the context of 

this research as the most prevalent and largest among its peers in Nigeria (Higazi, 

2011). As a modern religious organization, it adopted a modern course of action for 

the undisputable fact that its creators were largely people that are well acquainted with 

the western educational background (Ramzi Ben, 2011; Muhammad, 2016). In 

addition, Izala is also the only Islamic organization which sought a solution for the 

vast socio-economic and political challenges in both secular and religious perspectives 

(Lende, 2013).  

 

Moreover, the choice of Izala out of the numerous Islamic civil societies in Nigeria 

was also on the premise that, it is the most formally structured organization, with a 

written constitution and national spread at the state, local, district and ward levels 

(Modibbo, 2012; Ngaski, 2018). In fact, it was considered as the largest Islamic 

religious group in Nigeria (Gwarzo, 2003; Thurston, 2009; Higazi, 2011; Amara, 

2011; Thurston, 2017). The Izala is an association which operates beyond its religious 

borders to the everyday life of human endeavors as Islam is not only a religion but a 

complete way of life. It is also important to note that the group is the only classic 

religious group in Nigeria that is qualified to be a subset of civil society known as a 

political society because it meets the four distinct requirements as outlined by Holmes 
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(2012). According to Holmes, a group becomes part and parcel of a political society if 

its claims to the state are reasonably certain to be heard and recognized by the state 

(influence). Secondly, a group is again part of such a political society if it can direct 

its claim to the state without any desire to topple the ruling regime and without any 

desire for direct power or influence (self-limitation). Thirdly, if a group is organized 

with a strong leadership cadre that is responsive to and responsible for wider group 

membership (accountability) it also be considered as such. Fourthly, when a group 

represents and speaks for the citizens outside their primary interest as well as able to 

make claims which affect non-members (representation) it is part of the political as 

observed by Holmes. Thus, such kinds of groups are the major forces of 

democratization by their very nature as democracy is more guaranteed by their 

activities rather than the actual CSO’s (Holmes, 2012). Based on this, Izala is 

undoubtedly, the most formidable and largest organized Islamic civil society 

association that no politician can afford to ignore because it had occupied a wide space 

in the Nigeria’s political equation (Jibia, 2016; Hassan, 2015). 

 

Furthermore, the choice of Katsina State is also based on several important 

considerations particularly because of its exceptionality and uniqueness as the famous 

historical political balancer among the remaining northern states in the country (Paden, 

2005). Indeed, the state has been the epicenter of political activism in the country and 

the Izala group has been having issues with government of the state since the return of 

democracy in 1999 specifically after the introduction of shariah in 2000 (Ibrahim, 

2003). More so, the organization’s influence in politics is stronger and more visible, 

as it is the only state in Nigeria whose ruling party (APC) Chairman is a strong member 

of the Izala religious society (Usman, 2017). It is, therefore, a suitable context for 
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studying Izala political activities as it is the home state of the strongest opposition 

Presidential candidate, Rtd. Gen. Muhammad Buhari [now President] (Paden, 2005). 

And, he is the candidate absolutely supported by the Izala group since the time he 

joined politics in 2002. These reasons qualified Katsina State to provides a rich 

environment for studying Izala Islamic civil society’s strategies in the democratization 

process. Not only that, about 99% of Katsina State’s total population is Muslims, but 

also the old Arabic Teachers College Katsina (ATC) was the Izala Ulama’s incubation 

center which hatched most of the top-ranking group Ulamas who rose to its leadership 

positions at national level (Yandaki, 1997). This made it a very rich battleground for 

the process democratization because of its significant influence in the socio-economic 

and political life of the people of the state. So, the state is a veritable laboratory for 

analyzing the host of emerging themes related to the challenges confronting the 

strategies used by Izala in the democratization process. 

 

In terms of the scope of time covered by the research, the period between 1999 to 2017 

was chosen for the fact that it defined the re-emergence of democratic experiment after 

a prolonged military rule (Paden, 2005). And, Paden further revealed that it is the 

longest transition period in the history of Nigeria. Thus, 1999 to 2017 has become a 

turning point in the democratization process of not only Katsina State but Nigeria in 

general. 

1.8 Operational Definitions  

This section provided an effective description of the key concepts used in this study 

which helped in understanding their meanings in the research. The key concepts 

include civil society organizations, Islamic civil society, democratization process and 

Jama’atu Izalatil Bid’a Wa’iqamatis-Sunnah. 
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1.8.1 Civil Society Organizations 

The phrase ‘civil society’ is a large group of non-governmental and non-profit making 

organizations which exist in public life, projecting the interests and values of their 

members or others, based on principled cultural, political, scientific, religious or 

philanthropic considerations (World Bank, 2013). In other words, it means non-

governmental entities such as community groups, NGO’s, labor unions, indigenous 

groups, charity organizations, faith-based organizations, professional associations, and 

foundations.  According to Markus (2001) in his focus on the development of the 

concept of civil society in Poland, he argued that it is constantly increasing to include 

other social phenomena, from associations to civility, trust to social capital. Hence, it 

becomes relevant for both present social theory and practical activities of people of 

various societies. Moreover, it is a self-regulating and self-governing body outside the 

state, representing both societal associations expected to generate civility, social 

cohesion, and morality (Islamoglu, 2001). Many scholars viewed CSO’s as those 

institutions referred to as the third sector; separate from both government and 

commercial. They include NGO’s, foundations, churches, mosques, charity 

organizations which collectively have different aims that are geared towards 

improving the people’s quality of life (Ahmad, 2000; World Bank, 2013; Wohlfeld, 

2014; Reagan, 2014). To this effect, this study viewed CSO’s as civic associations that 

are autonomous from governmental control with a view on the betterment of the socio-

economic and political human conditions.  

1.8.2 Islamic Civil Society 

This is a faith-based organization which is involved in spiritual and social construction 

and positioning advocacies in Nigeria. In other words, they are CSO’s, which pooled 

believers around a set of Islamic principles but have some degree of closeness and 
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access to political power. From an organizational standpoint, Islamic CSO’s can be 

some groups or organizations that promotes Islamic beliefs and consistently articulates 

sound message about their faith and politics (Toft et al. 2011; Elbasani & Saatcioglu, 

2011). In the context of this research, therefore, Islamic civil society reflects a civil 

society organization which is purely established by Muslims to propagate Islamic 

creeds, advancement of social justice and socio-economic good.  

1.8.3 Democratization Process 

Democratization process can be regarded as a continuous process of bringing about 

democracy in a defined political system. According to Rummel (1996) 

democratization is a way through which political systems become democratic and it 

has no single process of its emergence in any polity. In the opinion of Hauss (2003), 

he maintained that democratization remains a process whereby a country puts in place 

a democratic regime. And, to him, for a democratic regime to fully take a firm root in 

any given society, at least three consecutive national elections must be conducted or a 

peaceful transfer of power between one party and another.  In due course, rather than 

defining the process through which democracy came into being, certain necessary 

conditions were outlined to translate the survival of democracy which includes free 

and fair periodic elections, fundamental human rights, the existence of a constitution 

and respect of the rule of law among others. In other conception, democratization 

ensures the importance of economic development side by side with an increased level 

of education and modern communication systems. However, democratization process 

in this study is regarded as a process which brings about a representative government 

via periodic elections including any process which aimed at bringing good life to the 

citizenry. This is so because the idea of democratization simply means the replacement 

of an authoritarian regime with the one obtained through periodic elections. Thus, state 
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along with CSO’s are battling with the process of improving the quality of life for the 

people can be rightly argued to have been engaged in the process of democratization. 

On this note, Huntington’s argument that elections are not the only central ingredients 

of democratization process, must be expanded to include other democratic values that 

are geared towards achieving good life is significant in this clime (See Terry Karl cited 

in Clark & Joe, 2001). Hence, democratization can best be described as an unending 

process of social construction and reconstruction (Whitehead, 2002). Democratic 

process did not begin and stops with a peacefully elected government, it is a continuous 

process in which government becomes more responsive to peoples demands and 

welfare (Obama, 2015). In the light of this research, therefore, democratization process 

simply stands for processes or actions geared towards the betterment of human socio-

economic and political conditions. These actions include social welfare, justice, equity, 

and equal access to resources and power (Olu-Adeyemi, 2012). 

1.8.4 Jama’atu Izalatil Bid’a Wa’iqamatis-Sunnah (JIBWIS) or Izala 

Jama’atu Izalatil Bid’a Wa’qamatis-sunnah (The Society for the Removal of 

Innovation and the Reinstatement of Tradition) is popularly known as Izala in Nigeria 

(Lomeier, 1997; Kane, 2003; Amara, 2011; Salem, 2012; Thurston, 2015). It is a 

registered Islamic civil society organization established in Nigeria in the year 1978 as 

a response to Sufi orders to do away with innovations and the propagation of the true 

teachings of the prophet Muhammad (PBUH). Similarly, it is an Islamic movement 

that accepted the inviolability of democratization in competitive electoral politics. 

Simply put, it is an Islamic civic association with a philosophy of propelling the 

influence of Islam in the socio-economic and political life of the citizenry through 

social justice. Therefore, this study viewed Izala as a modern Islamic civil society 

organization whose fundamental aim is to advance Islam and social justice through 
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democratic principles. Hence, the group does not show any violent tendencies 

particularly against government. 

1.8.5 Religious Group 

In the context of this study, religious groups are referred to as an association 

established with religious inclination. Simply put, religious groups mean faith-based 

organizations. Therefore, it is most often synonymously used with religious civic 

associations.  

1.8.6 Civic Associations 

This is used in the context of the study to represent CSO’s. The duo represents each 

other hence, meaning the same thing. Civic associations are non-profit making 

organizations which play a distinguishing and dynamic role in a democratic society by 

contributing to public life using diverse strategies. 

1.8.7 Strategies 

Strategies are detailed and all-inclusive plans, skills or ways for achieving success in 

situations such as war, business or politics (Cambridge Dictionary, n.d, Mintzberg, 

2013). In other words, they are ways through which government or organizations 

carefully follow and use as a plan of action over a period of time to improve or attain 

a certain objective. 

1.9 Research Design  

This part discusses how the research was conducted with succinct and clear 

justifications of all the key choices made all through the process of the study. It, 

therefore, contains the research paradigm, research design, research methodology, 

sampling strategy, research approach, research ethics, data gathering procedure and 

data analysis technique.  
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Figure 1.2: Research Design 
 
Source: Developed by the Researcher, 2018 

 

Research design refers to the philosophical framework within which data is gathered 

and analyzed for a research project (Brown, 2006). In other words, research design 

denotes to the decisions, choices, and map as well as the various procedures of 

investigations one follows in conducting a study (Creswell, 2012; Creswell 2014). It 

is simply translated as a blueprint which outlines the ways and methods of collecting 

and analyzing data (Kumar, 2011; Zikmund, Barbie, Carr & Griffin, 2012; Pandey & 
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Pandey, 2015). Case study qualitative research design was employed to explore, 

examine, discover, analyze and interpret what is happening regarding the phenomenon 

under investigation. A case study means to study a phenomenon in depth or 

intensively; and ‘depth’ here refers to the exploration of the entire peculiarities of a 

case (Singh, 2006; Yin, 2014). It is a qualitative procedure which is being used by 

qualitative researchers for an in-depth and intensive exploration of a bounded system 

which may be a program, event, or action concerning individuals singly or in a group 

and the system of interest (Sekaran & Bougie, 2013; Creswell & Plano, 2015). A 

bounded system according to literature refers to the separation of the case in terms of 

time, place or even some physical boundaries as intended by this research.  

1.9.1 Reasons for Qualitative Methodology 

The ontological assumption of the research reflected on the nature of how reality is 

perceived (Denzin & Lincoln, 2008; Denzin & Lincoln, 2011) which in this research 

is multiple realities. The ontology of studying and understanding the strategies of Izala 

in the democratization of Katsina State is a subjective phenomenon which can be 

viewed through multiple realities due to its complex and multi-faceted nature. 

Because, understanding human experiences in this context begs for generation of data 

imbued with subjectivity to account for the multiple realities of the informants (King 

& Horrocks, 2010; Othman, 2011; Creswell, 2013). In line with the ontological 

viewpoint of this study, the epistemological assumption thus entails acquiring 

knowledge from the experiences and an in-depth understanding of the informants, for 

interpretation by the researcher. Therefore, qualitative methodology can be more 

useful for identifying and characterizing the phenomenon in this study because the 

philosophical approach of the study revolves around constructivist/interpretive 

paradigm. 
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The philosophy was chosen because it is a kind of study which builds reality around 

the experiences, beliefs, opinions, and perceptions of human beings either 

independently or in groups (Stake, 1995; Yin, 2014; Roulston, 2014). It is used in this 

work because the study revolves around the understanding of human experiences and 

perceptions of the strategies and challenges of the Izala civic group in a 

democratization process. The research approach for this study is inductive and a mono 

method is chosen for its conduct. 

 

The axiological assumption of this research shows that the study is value-laden. 

Following the interpretive/constructionist epistemological stance the values of the 

researcher are inevitably expected to surface which are unavoidable in any type of 

research (Creswell, 2013). Furthermore, the rhetorical assumption calls for the use of 

certain words such as understanding, describing, gaining insight and in-depth 

knowledge which is echoing throughout the many sections of the work thus provides 

rhetorical justification for the study. In the submission of Creswell (2013) and Othman 

(2011), rhetorical assumption indicates the choice of literary markers in research.  

 

Equally, the main rationale for using a qualitative research approach in this study was 

that the research is exploratory in nature. It is so because, not much has been known 

about the issue or the people being studied, and the researcher had to listen to the 

informants and build an understanding based on their opinions (Creswell, 2012). More 

so, as qualitative research, the study is concerned with qualitative phenomenon 

because it is interested in investigating the reasons for a contemporary human behavior 

i.e. why and how people think or do certain things (Kothari, 2004). Indeed, the study 

on the strategies of Izala religious group in the democratization process of Katsina 
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State is a research problem which requires a deeper understanding. Thus, the 

justification for choosing qualitative methodology is reflected in this research taking 

into consideration its philosophical assumptions (ontological, epistemological, 

rhetorical and axiological) discussed earlier. 

 

Moreover, an exploratory case study was also chosen as the method of inquiry of this 

study for its strong linkage with qualitative research which most often is even used 

interchangeably (Lewis, 2003). According to Crouch and McKenzie, (2006) and 

Creswell (2012) a qualitative research problem needs to be thoroughly explored to 

generate a deeper understanding of the phenomenon. So, case study became the most 

appropriate method for studying the strategies and challenges of Izala in the 

democratization process of the state. Indeed, researchers who believed in the social 

construction of reality through the experiences and understanding of an existing 

phenomenon by individuals or group; interpretivism also provides more latitude to 

case study qualitative inquiry (Sekaran & Bougie, 2013). Thus, a case study approach 

was used to allow for an in-depth investigation of the phenomenon hence the most 

suitable in this work. 

 

Indeed, qualitative case study as a method of empirical inquiry investigates an existing 

phenomenon inside its naturalistic and real-life situation with research questions that 

aimed at exploring, explaining and translating social phenomenon by using key 

informants chosen on non-random pattern (Ladico, Spaulding & Voegtle, 2006; Yin, 

2009). However, Khalil (2014) highlighted that the major condemnation of the case 

study research approach lies in its failure to provide a base for the establishment of 

scientific generalization. Similarly, Yin (1994) who mentioned this drawback of case 



 

  27 

studies, responded to it by raising the question of whether generalization was indeed 

required in case studies research. Case studies for Yin is a kind of study which is not 

aimed at generalization, but rather aimed at a deeper understanding of a case needed 

to be studied (Crouch & McKenzie, 2006). This view is particularly applicable to this 

study since it does not search for any new theory of Izala Islamic civic organization’s 

strategy in the democratization process. Instead, the focus is on studying the strategies 

and their challenges that organizations such as the one studied here involves in the 

democratization process.  

1.9.2 Method (Data Collection Techniques) 

This section provided the method or technique of how the research data was generated 

from the informants. The methods used were from the primary source in form of 

interviews and secondary sources in form of documents and audio-visual resources as 

discussed separately below. Principally, these sources of data collection in qualitative 

research include interview, and documents (Merriam, 2009; Creswell, 2012, 2013, 

2014; Denzin & Lincoln, 2011; Yin, 2014). It is germane at this point to note that, the 

rationale behind using multiple sources (triangulation) of data is to reinforce the 

factuality of the information regarding the research topic (Roulston, 2014). The 

research used both primary and secondary data because, as an empirical in-depth 

investigation, a researcher seeks to develop an in-depth understanding of the case or 

cases, thus collecting multiple forms of data is of great advantage (Fridlund, 1997). 

Creswell and Plano (2015) argued that by adopting multiple methods, the researcher 

becomes more certain in capturing the intricacy of each case studied with the gathered 

facts. For this reason, data source triangulation (Thurmond, 2001) was used in this 

research. The triangulation of the data source made the study more reliable and hence 

validated the analysis. As such, for the primary source of data in-depth interviews were 
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conducted; while the secondary data was sourced from documentary materials such as 

audio-visual, textbooks, journals, reports, newspapers/magazines, and Izala official 

documents.  The diagram below indicated the heterogeneity or triangulation of the data 

sources. 

 

 

Figure 1.3 Diagram Showing the Triangulation of Data Sources 

Source: Compiled by Researcher, 2018 

1.9.2.1 Primary Data 

This is a kind of data which is regarded as firsthand information that brings the 

researcher close to the phenomenon of inquiry. This research was conducted through 

a semi-structured interview technique. Usually, the advantage derived from this source 

is that it brings precise and original data from the horses’ mouth thus avoids wrong 

information (Osuala, 2007). Moreover, some Izala official documents were used to 

support the interviews as primary data. 
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1.9.2.2 Interviews  

As earlier indicated, the study was conducted through an in-depth interview which 

allows the researcher to had repeated interactions which eventually created good 

rapport with the informants, hence provided a very good understanding of the 

perceptions, experiences, and situations in their own words (Kumar, 2011). Interviews 

are the most powerful and frequently used method in qualitative research (Mason 

2010; Sekaran & Bougie, 2013; Roulston, 2014). It is a strong discussion between two 

or more people which can assist in generating factual and reliable data that are related 

to a research question(s) and objectives (Saunders, Lewis, & Thornhill, 2008; Pandey 

& Pandey, 2015). Notably, Kothari (2004) posits that personal interview method 

requires a person known as the interviewer to ask questions usually by directly getting 

in touch with the interviewee in a face-to-face communication. The method is 

important because of the comparative advantage of the technique which allows the 

interviewer to explore the environment as well as the possibility of having a long-time 

interview session. In addition, if a researcher wants to understand the rationale behind 

the decisions taken by the research participants, their attitudes and opinions, a 

qualitative interview is the most efficient and effective way (Saunders et al., 2008). 

This, fortunately, provided the researcher with an opportunity to ask as many as 

possible complex and probing questions extensively where needed.  

 

Moreover, the method of collecting information through personal interviews is usually 

carried out in a semi-structured pattern which Sekaran and Bougie (2013) believed 

mostly to be the method used by qualitative researchers. Such interviews involve the 

usage of a set of slightly prearranged questions and well-standardized techniques 

(Kothari, 2004; Sekaran & Bougie, 2013). These techniques of collecting information 

are generally being done in a preplanned and predetermined manner with a restriction 
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on the part of the interviewer to abide by the very strict procedure laid down for asking 

questions in a form and order prescribed (Kothari, 2004). Moreover, as a backup, an 

interview protocol was designed to contain the questions asked and the space to take 

note of some of the responses from the interviewees (Creswell, 2012). It is pertinent 

to note that the standardized interviews are generally audio-recorded and afterward 

transcribed, that is, reproduced as a written (word-processed) explanation using the 

genuine words (Saunders et al., 2008). Thus, for this reason, the researcher used an 

audio recording gadget for the interview because audio-taping of interviews provides 

a comprehensive record of the interview (Creswell & Plano, 2015). 

1.9.2.3 Interview Protocols  

The researcher adhered to some protocols before and during the interviews. For 

instance, before the interviews, the researcher bought some recording materials, such 

as I.C recorder to record the interviews and took his time to design the protocol of the 

interview to build rapport with the interviewees (Creswell, 2008). The researcher 

adopted eight principles for the preparation of interview in line with what McNamara 

(2009) suggested as follows: selection of place of the interview with little distraction; 

explaining the purposes of the interview; confidentiality assurance; explaining the idea 

of the interview; specifying the time of the interview; explaining the means of follow 

up; asking if they have questions before the beginning of the interview; and usage of 

audio device or recorder.     

  

The first stage of the interview conducted by the researcher was the collection of a 

letter from the institution showing the researcher’s identity as a bonafide student of 

University Utara Malaysia (UUM) who is undertaking a research on the strategies and 

challenges of Islamic civil society organization on the democratization process of 
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Katsina State using Izala as the unit of analysis. Indeed, the letter helped in building 

trust and rapport with the interviewees. The researcher started the second stage of the 

interviews by introducing himself to several informants and explaining the purpose for 

the conduct of the interviews. The interview was conducted between April 2018 and 

July 2018, and 18 informants were interviewed from the four categories. Also, most 

of the interviews were conducted at the offices and houses of the informants as they 

individually prefer. The researcher also used the medium to explain the purpose of the 

interviews to build rapport with the informants and, at the same time, obtained their 

consent. The study used the avenue to explain to the interviewees the purpose as well 

as the confidentiality of the information - that the research is mainly for academic 

purpose and is not going to be used for other purposes other than the one stated earlier.   

  

Notes were taken with pen and paper to complement the voice recorder especially as 

some of the interviewees refused being recorded. The researcher explained to the 

interviewees that 30-45 minutes were enough to conduct each interview because of the 

respondents’ tight schedules. The contact numbers of the interviewees were collected 

by the researcher to have follow-up interviews with them in case there was a need for 

further clarifications. The interviewees were given the privilege to ask any question of 

their choice prior to the commencement of the interview. Finally, the study arranged 

interviews with the appropriate personalities concerned, noting the date, time and 

venue. The figure below shows the regularity of the informants’ words during the 

interviews. 
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Figure 1.4 Word Clouds of the Responses of Informants 

Source: NVivo 12 

1.9.2.4 Strategy for Informants’ Selections 

With respect to the number of interviewees or informants, various sample sizes are 

available for qualitative inquiries. Depending on the research requirements, it is often 

argued that the larger the number of cases, the more cumbersome the study becomes 

and results in a shallow understanding of the phenomena. In other words, the fewer the 

cases studied, the more in-depth understanding of the phenomenon (Creswell, 2012). 

Similarly, Mason (2010), after reviewing five hundred and sixty qualitative studies, 

substantiates Glaser and Strauss’s (1967) notion that saturation is central in the 

equation bordering on how many interviews are enough. In addition, Kumar (2011) 

argued that saturation is reached when the researcher stops getting new information 

from the informants, though in qualitative research it tends to be subjective. This is in 

consideration of the fact that qualitative research concerns with the meaning of a social 

phenomenon and not the generalization of hypotheses (Crunch & Mackenzie, 2006). 
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Accordingly, saturation here entails a point where the collection of additional data does 

not seem to add further understanding of the issue in question or under investigation. 

Practically, at a point, an increase in the number of interviewees does not lead to an 

increase in information but rather would be a repetitive process (Mason, 2010). In this 

case, Mason (2010) asserted that rather than a pre-determined sample, the point of 

diminishing return is an essential criterion for determining qualitative sample most of 

which range from five to sixty depending on whether the research is an 

ethnography/ethnoscience, grounded theory, phenomenology type of qualitative study. 

In addition, Baker & Edwards (n.d) argued that the number of informants should be 

between twelve to sixty, and thirty being the mean. Adler and Adler (2012) lamented 

that five to thirty informants are enough to be interviewed in a qualitative inquiry, 

whereas Creswell (2007) settled on five to twenty-five informants as adequate.  In any 

case, a lot of scholars peg fifteen as the minimum acceptable sample for qualitative 

study (Bertaux, 1981; Guest et al., 2006; Mason, 2010).   

 

Consequently, the informants of this study were recruited through the purposive 

judgmental/expert choice sampling (Sekaran & Bougie, 2013; Pandey & Pandey, 

2015). It was used in this study because it allows for the selection of the best informants 

that provided the required data the research needed which includes the Izala religious 

leaders; civil society group leaders; political party leaders of the state; and the 

academics as key informants. In other words, they form these categories as the key 

informants of the study. Thus, a maximum variation sample from purposive sampling 

technique was used and selected 18 informants who were engaged in the face-to-face 

semi-structured in-depth interview. Maximum variation sampling is a way of engaging 
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informants from varying social features to provide heterogeneity in the interview 

process to enhance data quality, credibility and transparency. The diagram below 

shows the heterogeneity of the informants. 

 

 

Figure 1.5 Diagram Showing the Triangulation of Informants 
 
Source: Compiled by Researcher 

 

The table below summarized the variation of the informants as well as their category as used 

in the study. 

Table 1.1  

The Category of Informants’ Selected and their Numbers for the Interview 

Category                               Interpretation                                 Frequency 

A                                       Izala Religious Leaders                                          8 

B                                        Political Party Leaders                                           5 

C                                        Civil Society Leaders                                             2 

D                                        Academics                                                              3 

                                           Total                                                                       18 

Source: Field Work, 2018. 
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1.9.2.5 Justification for Informants’ Selection 

The reasons for selecting these informants’ was because they have broad ideas and 

experiences in the Izala religious group’s political activities in the democratization 

process of Katsina State. They were interviewed to get the most reliable and first-hand 

data regarding the strategies employed by the group in the democratization process of 

the State beginning from 1999 to 2017. Some of them were selected based on the 

position they hold, and the experiences acquired of the phenomenon under 

investigation which in other words referred to as strategic informers or natural 

observers (Marshall, 1996). This had strongly strengthened the quality and reliability 

of the data received in this qualitative inquiry. Interestingly, the preference of these 

categories of informants was informed by not only knowledge and experience but also 

the strong belief in their status of impartiality and communicability of the phenomenon 

in question. For instance, the religious leaders (Izala) are significant because they are 

the main policy strategists who design policy frameworks of the organization as well 

as the executors of any course of action of the group. Therefore, they were in the better 

position to provide the research with the available genuine data needed as well as the 

accurate information concerning the strategies and challenges of the group in its 

contributions towards the democratization of the state. More so, the academics that are 

well versed in the research were also chosen as informants for the fact that they have 

been writing on similar academic area and consequently became authorities therein. In 

the same vein, civil society organization’s leaders were interviewed due to their 

knowledge and involvement in the democratization process and the knowledge of the 

strategies used by the group in the state’s democratization. Similarly, political party 

leaders were also interviewed because they are the key drivers of the democratization 

process i.e., they field candidates and seek for the support of the populace to win 

elections and eventually form a government to steer the state’s affairs.  
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A note is worthy of the fact that the research limited its interviews on male members 

of the Izala because the group discouraged active participation of female members in 

conducting its affairs (Ngaski, 2018). 

1.9.2.6 Profile of the Informants  

The table below translates the demographic information of the respondents. 

Table 1.2  

The Demographic Data of the Informants  

Demographic Features Number 

Age 18-25 Nil 

 25-30 Nil 

 35-40 1 

 45-50 1 

 55-60 7 

 65-70 8 

 75-80 1 

 85-90 Nil 

Total  -------------------------------- 18 

Qualification Degree/ Higher national 

diploma holder 

5 

 Diploma/NCE Nil 

 Secondary Nil 
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Table 1.2 Continued 

Demographic Features Number 

 Masters 6 

 PhD 3 

 Postgraduate Diploma Nil 

 Others 4 

Total -------------------------------- 18 

Gender Male 18 

 Female NIL 

Total  18 

Classifications  Academics 3 

 CSO’s 2 

 Politicians 5 

 Religious Leaders 8 

Total ------------------------------- 18 

Source: Field Work, 2018 

 

From the above table, the ages of informants’ range from 35-40 years (1), 45-50 years 

(1), 55-60 years (7), 65-70 years (8), 75-80 years (1). Accordingly, the informants with 

the highest qualification are Ph.D. holders who were three (3) in number, followed by 

those with master’s degree who were also six (6) in number. The table captured five 

(5) informants that possessed University degrees and Higher National Diplomas 

respectively, while others with no formal school certificates were four (4) in number 

but are well versed in Islamic education. From the table it can also be deduced that all 

the informants were males, this is due to the fact earlier stated that Izala religious 

groups do not engage females in their administrative operations. The classifications of 

the informants are that eight (8) are Izala religious leaders, five (5) politicians, two (2) 

CSO leaders and three (3) academics. This table was used to justify the level of years 

of experience of the informants.  
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1.9.2.7 Data Analysis Techniques 

The methods of data analysis for the study was thematic analysis. Analysis of 

qualitative data involves the understanding of theory and interpreting the data 

(Schwandt, 2007; Denzin, 2008). The thematic analysis provides an avenue for 

interpretation and involvement of the researcher which mainly focuses on 

identification of codes as well as the themes (Bernard and Ryan, 2010). NVivo 12 

software was used in organizing the data. The use of this computer-assisted qualitative 

data analysis software helped the research during qualitative analysis regarding project 

management and data organization, keeping close to data, exploration, coding, and 

retrieval of data, searching and interrogating to build propositions, theories 

systematically (Saunders et al., 2008). Qualitative data analysis is an interplay between 

the researcher and data. Thus, analysis is part of the process of research which should 

follow the research traditions. Analyzing qualitative data involves interpretation of 

data through the following processes which include: the actual events; the ability to 

account for the event given by the participants/observer/researcher; and the 

researcher’s interpretation of the events (McNamara, Combell & Gilroy, 2004).  

  

At the first stage, the collected data was transcribed verbatim which was followed by 

a thorough readings and re-reading for adequate and clear familiarization during which 

important phrases were pinpointed (Carstele, Gatsman, Bryon & Denier, 2012). The 

techniques employed in the analysis of qualitative research are coding which has to do 

with creating and developing categories. In coding, the interviews were classified into 

categories, and the categories were defined, developed and later analyzed (McNamara, 

et al., 2004). Qualitative data analysis encompasses three interrelated ways, i.e., data 

reduction or cleaning, data display, and conclusion. Data reduction deals with 

gathering a large amount of data from multiple sources, such as interviews, 
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observation, and secondary data, comparing and then drawing a conclusion by picking 

the relevant ones which answer the research questions (Miles & Huberman, 1994).   

 

It is important to note that there is no concrete and consistent measurement in 

analyzing qualitative data. This is because there is no way of measuring qualitative 

data or phenomenon rather than using textual data or words unlike what obtained in 

the quantitative research which can be numerically measured (Renata, n.d). Simply 

put, qualitative measurements are ways of gaining a deeper understanding of a topic 

or phenomenon in a qualitative inquiry. Thus, the rigoristic nature of the process of 

analysis and discussion and the use of multiple source of data validate the analysis 

(Trochim, 2006). Thus, qualitative data can only be measured by converting the 

qualitative data into a quantitative data (Sauro, 2012). 

1.9.2.8 Thematic Analysis of the Interviews  

Thematic analysis has to do with identifying and reporting themes in data. It is the way 

of analyzing data using themes, development of codes to represent themes, graphic 

display of data, comparing the frequency and summarizing the findings (Davidson, 

Mcdermott & Fossey, 2002; Bernard, 2010). It also involves data analysis by putting 

the findings in graphs, tables and figures, interpretation of data by the researcher, 

comparing the result with past literature and theories (Creswell, 1994). It also analysis 

involves the identification of themes as well as defining and analyzing it (Bernard, 

2005). Themes represent important features of data collected in comparison to the 

research questions. The advantage of thematic analysis is that it provides a rich 

description of the phenomenon under investigation. A good thematic analysis must 

align with the research questions and theoretical framework (Braun & Clark, 2006). 

There are seven steps of thematic analysis process which include familiarizing oneself 
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with the data; transcription of verbal data; generation of initial code; searching for the 

themes; reassessing the theme; defining and naming the themes; and producing the 

report (Braun et al., 2006).  The table below indicates the categories and the code 

names of the informants as used in the research. 

Table 1.3  

Showing the Numbering and Categorization of Informants’ According to their 

Groups for Analysis 

Category Informants Designation Coded Numbers 

A (Izala Religious 

Leaders) 

Izala Founding Member/Rtd 

Permanent Secretary 

 

A1 

Sec. Gen JIBWIS Katsina State & 

currently a Commissioner in Katsina 

State 

 

A2 

Izala Founding Member/ Associate 

Professor      

                                                       

A3 

Izala Founding Member/Juma’at 

Mosque Imam        

                                                

A4 

Renown Izala Scholar/ Juma’at Mosque 

Imam        

                                                

A5 

Renown Izala Scholar/ Izala Founding 

Member    

                                                  

A6 

Izala Leader/Katsina State Government 

Secretariat Complex Juma’at Mosque 

Imam                                                       

 

A7 
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Table 1.3 Continued 

Category Informants Designation Coded Numbers 

 

Chairman JIBWIS Council of Ulamas 

Katsina State/ Juma’at Mosque Imam                                                       

 

A8 

 

People’s Democratic Party (PDP) 

Katsina State/Former Councilor, Local 

Government Chairman, Member 

Federal House of Representatives and 

Chief of Staff to Former Governor of 

Katsina State 

 

B1 

Former Deputy Governor of Katsina 

State and a Chieftain of All Progressive 

People’s Congress (APC) of the State                                                              

B2 

Chairman National Conscience Party 

(NCPN) and two times Gubernatorial 

Aspirant of Katsina State in the 2011 

and 2015                              

 

B3 

Chairman of the defunct Congress for 

Progressive Change (CPC) and former 

Commissioner in Katsina State, 

currently a Chieftain of All Progressive 

People’s Congress (APC) Katsina State                              

 

B4 
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Table 1.3 Continued 

Category Informants Designation Coded Numbers 

 

A two times Gubernatorial Aspirant of 

Katsina State under the banner of 

Peoples Democratic Party (PDP) in 

2011 and All Progressive Grand 

Alliance (APGA) in 2015 Elections and 

a Politician Izala in the State With long 

standing political history with Izala 

Religious Group in Politics.                                                               

B5 

C (CSO’s Leaders) 

Chairman Coalition of Civil Society 

Organizations of Katsina State  

                                                                   

C1 

A retired Civil Servant and Chairman 

Katsina State Movement for Good 

Governance 

 

C2 

D (Academics)           

A Professor of History at Usmanu 

Danfodiyo University Sokoto, with 

special expertise in research on Islamic 

Political Movement in Africa and 

Historical Development of Izala in 

Nigeria and a staunch follower of Sufi 

order 

D1 
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Table 1.3 Continued 

Category Informants Designation Coded Numbers 

 

A Senior Lecturer at Umaru Musa 

Yar’adua University Katsina State with 

special expertise in Islamic Political 

History and Islamic Civic movement 

 

D2 

 

A Senior Lecturer at the Department of 

Islamic Studies Federal College of 

Education Katsina and Chairman of 

Izala Movement in Nigeria Kaita Local 

Government, Katsina State                                                                                                                                         

D3 

Source: Field Work, 2018. 

1.9.2.9 Secondary Data 

During this study secondary source of data was also used in form of books, journal 

articles, magazines, newspapers, government official report, audio-visuals, and some 

related literature. Given the strong public profile of Izala, there is an availability of 

materials found in mosques, on the internet, in the press and magazines. 

1.9.2.10 Role of the Researcher 

In any qualitative research inquiry, a researcher is key, because he/she participates in 

the whole process from the beginning to the end. Hence, the researcher is a crucial part 

of the research, therefore he/she cannot be disconnected from it (Othman, 2011). The 

researcher in this study played some significant roles, prominent among which was the 

effective and efficient conduct of the interview, analysis, and interpretation. Hence the 

researcher served as an interviewer, analyst and interpreter. In this process, therefore, 

the researcher collected the data, transcribed, analyzed and translated it to achieve the 

objectives and purpose of the study.  
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1.9.2.11 Validity and Reliability   

Validity in a qualitative inquiry demonstrates the credibility of the study conducted 

(Creswell & Miller, 2000). It refers to the degree to which the research outcome 

represents the data collected from the interviewees (Sekaran et al., 2010). One of the 

lenses used to validate this study is the long duration of time spent in the field which 

gave the researcher the latitude to create close rapport with the informants which made 

them more comfortable to disclose reliable and genuine information about the 

phenomenon under investigation. Almost five (5) months were spent by the researcher 

in the process of generating data of the studies. This strengthened the validity or 

trustworthiness of the study. Indeed, according to Creswell and Miller (2000), the 

period spent in the field helps in determining the validity of the data, though field 

engagement has no fixed period, it is argued that it can begin from four (4) months to 

a year duration period. This is enough to validate a study.  

 

Additionally, the study is further validated by the fact that the data has been checked 

repeatedly by the researcher to see whether the interpretations, ideas, and explanations 

tallied with the raw data collected and made sense out of its meaning. Not only this, 

member checking is also a criterion for validating research (Creswell & Miller, 2000; 

Lub, 2015). It is a research validation technique whereby some of the informants were 

actively involved in assessing the accuracy of the interpretations to ascertain the actual 

representation of their responses. Moreover, advice and suggestions from peers and 

people external to the study have been helpful to the research which further enhances 

the validity of the work. 

 

Again, the research is validated by triangulating the data sources, methods, theories 

and different investigators (Denzin, 1978; Lub, 2015). The methods of triangulation 
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were achieved by this study through using multiple data sources, i.e., use of primary 

and secondary sources of data. Two theories were also used as a framework of 

explanation for solidification, concretization and validation of the study. Thus, the 

narration of the data is validated since the study went through these processes which 

relied on various procedures or shreds of evidences as against a sole event or data point 

in the investigation. Lastly, the study made rigorous efforts to avoid any form of bias 

that might affect the research in agreement with Creswell (2008) and Merriam (2009) 

as a good element of validating qualitative inquiry.  

 

1.9.2.12 Ethical Consideration 

One of the utmost ethical consideration in any serious research is ensuring the safety 

of the informants or respondents.  Simply put, Clark and Creswell (2010) concurred 

with the opinion of Gajjar (2013), that the greatest ethical duty to consider by a 

researcher is the prevention of any kind of maltreatment of the informants. In other 

words, the researcher must ensure that the participants in the research are protected 

from any harm that may likely results from their participation in the conduct of the 

research. Cooper and Schindler (2003) averred that the dignity, respect, and reverence 

of the respondents are of high values to a very good researcher. In this view, this 

research had followed these guidelines seriously especially by way of strictly adhering 

to the principle of safety, privacy, and confidentiality of the informants which they 

were guaranteed prior to the commencement of the interviews. These assurances made 

them become more comfortable with the researcher thus answered the interview 

questions without any nervous expectation on the consequence of the research. 
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1.9.3 Organization of Chapters 

The chapter one of this study consisted of an introduction, the background of the study, 

problem statement, research questions, objectives of the study, significance of the 

study, the scope of the study operational definition of concepts, research methodology, 

and organization of chapters.  

 

The second chapter encapsulated the critical literature reviews and, the theoretical 

frameworks. The literature review was done based on four categories which includes: 

broad overview of secular civil society organizations and the democratization process; 

general review on religious civil society organizations and democratization; secular 

civil society organizations and democratization process in Nigeria; specific literature 

review on Izala in Nigeria; then the research gap. This segment discussed the 

theoretical frameworks, which are the system theory and religious market theory. The 

chapter also contained the justifications for the relevance of the theories of system 

analysis and the religious market in the study; and lastly the summary of the chapter.  

 

The third chapter contained the historical background of the study. The segments of 

the chapter includes classical history of civil society; modern history of civil society; 

post-modern history of civil society; the origin of Islamic civil society; historicizing 

civil society in Africa, historical development of civil society organizations in Nigeria; 

the origin of democratization in the western classical conception; the relationship 

between civil society and the democratization process; the history of Nigeria at a 

glance; the emergence of Nigeria as a nation state; religion, state and Nigerian 

government and politics; the evolution of Islam as a religion; the coming of Islam into 

African region; the history of Islam in Nigeria; Islam in Northern Nigeria; the history 

of Islam in Katsina State; the historical evolution of Izala religious organization in 
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Nigeria; contextualizing Katsina State in Nigeria; and finally the summary of the 

chapter.  

 

Chapter four of the study discussed and analyzed the strategies of Izala religious group 

in Katsina State democratization process from 1999 to 2017. Chapter five discussed 

and analyzed the contributions made by the Izala religious group in the 

democratization process of Katsina State from 1999 to 2017. Chapter six focused its 

analysis on the challenges confronting the strategies used by Izala in the 

democratization process of Katsina State between 1999 and 2017. The seventh chapter 

analyzed the summary of the major findings of the research; research 

implications/contributions; limitations of the study; suggestions for further research 

conclusion and recommendations. Lastly, the references and appendices concluded the 

whole work. 
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REVIEW OF LITERATURE AND THEORETICAL 

FRAMEWORKS 

2.1 Introduction 

It is a very difficult task to do a research work and arrive at a justifiable conclusion 

without reviewing works of other scholars in the field of study. This is, because, the 

review provided an insight into various aspects of the problems and equally provided 

ample theoretical background to the study. It was through such reviews that previous 

studies were critically assessed for a better grasp and understanding of the salient areas 

(gaps) left for further research in contributing to the existing knowledge (Saunders and 

Rojon, 2011). The main concern of this study was understanding the strategies use by 

Izala Islamic civil society to identify the challenging issues confronting its processes 

in the democratization of Katsina State. The literature review is divided into four sub-

headings i.e. the general overview of secular civil society organizations and 

democratization; religious civil society organizations and democratization; review of 

secular civil society organizations in Nigeria; and a specific literature review on Izala. 

Despite the unfavorable dearth of scholarly literature particularly on the Izala political 

activities, some major works related to the group were reviewed. It is noteworthy that 

most of the scholars concentrated on the group’s historical evolution, internal crisis 

and its relations with other Islamic sectarian groups i.e. the Sufis. This made the review 
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very wide, because in the event of deficiency of works more closely related literature 

in cases of exploring a virgin area, the review usually becomes broad in nature 

(Saunders & Rojan, 2011). Accordingly, internet and library sources constitute the 

main channel through which the research materials were sourced. 

 

2.1.1 Broad Overview of Secular Civil Society Organizations and the     

Democratization Processes 

CSO’s have become indispensable tools for promoting democracy world over. This 

has gingered various scholars to study CSO’s in different countries from diverse 

perspectives. For instance, Okoku (2002) comparatively examines both theoretical and 

empirical basis of the roles of CSO’s in the democratization process in Kenya and 

Uganda. The study succeeded in unravelling the fact that both the church and other 

NGOs are being confronted with problems which hindered their contributory roles to 

growth of the democratization processes. It shows the lack of internal democracy and 

reliance on external financing. Moreover, it was found out that the church in Kenya is 

respected because it serves as the voice of the people by challenging the excesses of 

government. The author finally suggested that for civil society’s role to be understood, 

particularly in the African context, there is need to comprehend their 

interconnectedness with the state as well as the way to develop them to advance the 

process. The study has indeed scrutinized civil society organizations in both countries 

and further found out their positive and negative roles but silent in examining the 

strategies use in carrying out these roles.  

 

Additionally, Majeed (2011) examined and highlighted CSO’s in Ghana and Nigeria 

with a view to finding out the depth of their contribution to the democratization process 

of the two countries in a comparative study. The study systematically viewed the 
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CSO’s from both liberal and radical perspectives. It argued that the Ghanian CSO’s 

are more contributive in influencing government policies which help in the 

advancement and consolidation of democracy. However, in Nigeria, it shows that the 

reverse has always been the case due to lack of democratic tendencies of the CSO’s in 

the country; the nature of the conflictual relationship with the government and 

ethnoreligious schisms. But, despite this, the study did not investigate the strategies 

being employed by especially Nigerian CSO’s in the democratization process to find 

out the major challenges confronting their political activities. 

  

Again, El Medni (2013) assessed the role played by three social organizations during 

the Egyptian revolution. He argued that civil society associations that were loosely 

formed are stronger and more contributive to democratization process. This is because 

most of the NGO’s are more exposed to checking human rights abuses. These types of 

unions, according to him, precipitated the Egyptian revolution up to its fruition; as 

such they are very critical tools in the democratization process because they are 

prepared to get in touch with diverse strata of the populace. To this end, the author 

suggested that it is through the study of the disparities among these associations that 

their contributions to the democratization process of each society can be determined. 

The study thus contributed to the understanding of the importance of professional 

association’s role in democratization but however silent in looking at the strategies 

used by the associations in the democratic revolutionary movement. Looking at that 

angle would have given the study a wide range of understandings of whether their 

strategies and the challenges affecting them in the process. 
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In the same vein, Butcher (2014) studied the role of civil society associations in the 

rentier states with reference to Algeria’s democratization process and thus debunked 

the rentier theorist’s notion that oil-dependent nations are not easily democratizing. 

However, the author revealed that the rentier states are more likely to democratize if 

the CSO’s could operate without undue hindrances from the state. It was further found 

out that even though the Algerian civic associations are at their embryonic stage and 

very limited as well as weak in the democratization process it would not obstruct the 

process, even if government controls them. He further suggests that if a small number 

of CSO’s can grow, they may pose a serious challenge to an authoritarian regime and 

eventually promote the democratization process. This study, had, of course, critically 

examined the situational position of the Algerian CSO’s in response to the role they 

may likely play in the democratization process of the country. However, the study was 

short for not looking into the efficient strategies the groups should adopt to achieve 

their goals as agents of democratization. It is pertinent to note that studying the 

strategies of such organizations would enhance their pattern of engagement with the 

state and other stakeholders in improving the democratization process. 

 

Moreover, Wohlfeld (2014) has also analyzed CSO’s and democratization process in 

societies in transition. The author demonstrated how the organizations contributed to 

the process as well as the challenges they faced. He thus exemplified their 

democratizing conducts before and after the “Arab Spring”. The study further 

differentiates the concepts of transition and democratization as they are being used 

interchangeably in error. This is for the fact that the concept of transition cannot be 

reduced to democratization because transition can be reversed in various forms.  
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In addition, it revealed and described series of problems associated with the CSO’s 

intercourse with democratization process which includes the politicization of CSO’s 

and their strengthening and the nature of trust between them and the state. Likewise, 

Gueblaoui (2014) analyzed the role played by the Tunisian CSO’s after the demise of 

President Ben Ali’s authoritarian regime. He showcases the near absence of CSO’s in 

the regime due to the tight control by the well-policed state apparatuses. It also 

succeeded in highlighting their contribution, particularly as they have championed the 

emergence of the first democratically elected regime since Tunisia’s independence. 

Not only that, but it also exposed how the leadership of such organizations joined 

themselves into government after the entrenchment of democracy in the country. In 

pinpointing the challenges of the organizations in the democratization process of 

Tunisia, the author had succeeded in revealing the fierce competition between the 

Islamic and secular CSO’s especially in the former’s attempt to legitimize sharia legal 

system in the country’s constitution. The gap of the study has been its lack of 

scrutinizing the methods used by the CSO’s in the democratization process of the 

country. And doing that would give a kind of insight into which of the strategies need 

to be refined for an effective and efficient approach. 

  

In another study where Dennis (2014) examines the role of CSO’s on good governance 

in Ghana using a qualitative interview approach supported with secondary data. It 

revealed that despite the unhealthy rivalry, poor funding and other problems. Still the 

CSO’s contribute positively to the democratization process of the country. In this 

scenario, it could be observed that the study is inadequate for not digging deep into 

exploring how these associations relate to the state as well as the strategies they 

employed in achieving the goals of democratization. Therefore, it becomes of greater 
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importance to view CSO’s from the angle of the strategies they usually employ as 

intended by this study. This is similar to Kastrati (2015) who also studied the 

contributions and the challenges bedeviling civil society associations towards 

democratization process in Kosovo by using descriptive historical analysis: by 

comparing their roles before and after the civil war in the country. The study’s finding 

is in line with that of Dennis as it was revealed that the CSO’s in Kosovo are also very 

weak. Thus, understanding the strategies of their operation would make both to re-

strategize and bolster their activities.  

 

Similarly, Regan (2014) analyzed the role of CSO’s in the democratization process by 

case studying three countries i.e. Morocco, Israel, and Brazil. The author shows how 

the Moroccan feminist CSO’s fought for the reform of their personal status which has 

been in denial for quite a long period of time.  On the Israelian part, the author 

succeeded in establishing the contribution of the CSO’s in challenging the state for 

unlawful torture by the state security agencies and the tools used by the state to scuttle 

the democratizing efforts of the CSO’s. In addition, the study further demonstrated 

that the Brazilian CSO’s had also been contributive in democratization project of the 

country by exemplifying with the Catholic Church agricultural agitations for land 

reform.   

 

Still, Chekole and Bayou (2016) in a historical survey examined the role of 

nongovernmental organizations in the Ethiopian democratization process. The survey 

found out that before 1991 these types of associations were restricted to operating as 

mere relief agents under government strict regulations. It was at the latter days when 

the national and international associations advocating for democracy sprouted, that the 
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CSO’s fully engaged in the democratization advocacy of the country. However, the 

study had highlighted the historical trends of how Ethiopian democracy advocacy 

groups relates with the state beginning from their evolution by translating how the 

government used iron laws to check their activities but lacking in exploring the 

strategies they employ in carrying out such democratic activities. This is synonymous 

with the previous studies reviewed above which in consequence need to be explored 

to understand such strategies employed to advance the democratization process.     

 

In another descriptive and interpretive research conducted by Yusuff and Sorjoon 

(2016) using a secondary source of data analyzed the nature and character of civil 

society associations in Sri Lanka in respect to their activism in peacebuilding and 

democratization process. The study found out that the civil associations are weak 

especially due to the incessant violent ethnic conflicts and governmental institutions 

that are imposing restrictions on their activities. They, therefore, suggested for the 

strengthening and reformation of civil society organizations that are geared toward 

promoting the democratization process. It is instructive to observe that the study laid 

bare the significance of interconnectivity between civil societies and the state 

institution for the development of democracy particularly in the newly democratized 

nations like Sri Lanka but however lacking in exploring the ways or strategies these 

associations imbibe in their advocacy operations as intended by this research. To this 

effect, therefore, it becomes pertinent to not only understand the strategies but also 

find out their successes and failures for further strengthening of their activism. 

Moreover, this kind of research is too short to be conducted using secondary source of 

data only, because, it would not allow the research to thoroughly understand what 

transpired between the state and the associations and will also block the understanding 
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of their successes and failures which would be more visible by using primary source 

like interviews as intended by this research.  

 

Bopage (2016) had examined and analyzed the connection between democracy and 

civil society. The study highlighted the strong interconnection between the duo 

especially on the nature and character of how civil society contributes positively and 

negatively for the advancement of democracy in Sri Lanka. Not only this, the author 

went further to assess the expected future role of civil society to protect the 

democratization process of Sri Lanka. It should be rightly observed that despite the in-

depth analysis of the study, the author did not dwell into the strategies to be used by 

the civil society in carrying out its activities. 

 

Additionally, in a comparative analysis conducted by Freedman (2017) on the role of 

civil society organization in the democratization process in Singapore and Malaysia 

using a secondary source of data, it was revealed that the state strictly restricts them 

from advocacy operations. In addition, the study succeeded in showing how the state 

power is being used in these two countries to hamper the activities of civil society 

associations. This position concurred with what transpired in the Ethiopian context 

where the CSOs are also under strict state surveillance. Similarly, just like the case of 

the Ethiopian study above, this study did not also reveal how these groups strategize 

their activities as well as the nature of how they relate with democratic stakeholders. 

2.1.2 General Review on Religious Civil Society Organizations and 

Democratization  

Civil society is one of the social sciences concepts which defy a general or single 

acceptable definition. Specifically, according to World Bank (2013) the phrase civil 
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society is a large group of non-governmental and non-profit making organizations that 

exist in public life, projecting the interests and values of their members or others, based 

on principled cultural, political, scientific, religious or philanthropic considerations. In 

other words, it can, therefore, be construed as non-governmental organizations such as 

community groups, NGO’s, labor unions, indigenous groups, charitable organizations, 

faith-based organizations, professional associations, and foundations. For this study, it 

becomes paramount to review religious civil society organizations activities in 

democratization process from global perspectives, to have a background 

understanding of how they were studied by scholars as well as the spaces left 

untouched for further researches.  

 

From the very beginning, it is pertinent to understand that religious civil society 

organizations have been playing a greater role in democratization processes for several 

decades in various societies. Ahmad (2000) investigated the challenges bedeviling the 

establishment of Islamic civil society in Muslims dominated communities. It 

highlighted the key issues surrounding the top-down approach in creating such 

associations. The author argued for the necessity of CSO’s in any democratic setting 

particularly in the Arab world where their existence is seriously weak due to the way 

they are being constructed. It further translates into how forming them from the grass 

root level is deemed to be the most vital to achieve the purpose they are meant to 

perform. Thus, the author suggested some strategies to be followed in the groundwork 

formation of these groups for them to be strongly vibrant. These strategies, according 

to the author, shall start from the direct elections of Imams. Thus, the mosques and 

schools should be the basis upon which these organizations shall start, which is 

indicating, a bottom-up approach formation. Then later the social services agencies 
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which would lead to the creation of civic groups. However, as the author recommended 

for the bottom-up strategy for the formation of such associations in the Islamic 

societies it was deficient in dealing with the strategies to be used in their engagements 

within the processes of democratization.  

 

Again, Ferris (2005) examines the nature and character of how Christian’s religious 

associations involved in humanitarian services operate in relation to their contribution 

and the challenges they most often encounter. It revealed the key position these types 

of groups occupy because of the assistance they render particularly in the periods of 

emergencies. It also argued that faith-based organizations engage in advocacy for 

justice and developmental programs that directly affect the poor. Faith-based 

organizations are said to differ from the secular ones in that the former are much more 

motivated by their faith. Their major challenge as indicated by the study is that the 

Muslims societies suspect them as trying to bring the gospel of Christianity into their 

societies. The study had not also explored the strategies of these civil organizations to 

understand the faulty ones for an appropriate solution. 

 

Tanthowi (2008) examined the role of two long active Islamic civil society 

organization’s roles in the post-Suharto’s Indonesia. He studied Muhammadiyya and 

Nahdlatul Ulama (NU) using qualitative approach via an ethnographic method with a 

semi-structured interview, participant observation, and discussion. The author 

highlighted the way these two civic groups conduct their civic activities during the 

Suharto regime: and clearly illustrated how they have greatly played a significant role 

in the democratization process of the country. Also, it showcases that there is an 

overlap between civil society and political society. It is worthy to observe that the 
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study had explored deeply the role these strategic civil society groups played in the 

democratization process of post-Suharto Indonesia and came up with findings that 

contributed to knowledge. However, the study is short in terms of exploring the 

strategies as well as the challenges they faced in the democratization process of 

Indonesia.  

 

Additionally, Thomas (2008) in a research conducted in Virginia on faith-based 

organizations that engage in legislative advocacy to influence policymaking at the state 

level using qualitative inquiry had found out that the groups had maintained their 

position as God’s representatives and yet vigorously participate in politics. The author 

had tried extensively to explore how these organizations conduct their advocacy 

activities to shape the policy outcomes of the state but did not clearly investigate the 

strategies they follow in achieving it. It is, therefore, lacking in the deep understanding 

of the strategies of such organizations as it will help in enhancing their role or 

contributions and impact of their advocacy. To this end, therefore, this study finds it 

necessary to investigate that angle.  

 

In contrast to the above, Elbasani and Saatcioglu (2011) examines Islamic political 

actors that embraced democratization, where they focused attention on two major 

Islamic groups in two countries which were European Union (EU) applicant nations. 

The study revealed that the two Islamic groups (the Justice and Development Party 

(AKP) and the Albanian Muslim Community (AMC)) in Turkey and Albania which 

accepted democratic philosophy based on rational power needs. It, therefore, portrays 

the relationship between Islamic group actors supports for democracy in the two 

countries. They finally suggested for further studies on the role played by ideology in 
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Islamic actors’ changing attitudes towards embracing democracy yet silent on the 

strategies to be used in the advocacy for democratization. 

 

Furthermore, Atalay (2012) evaluated the largest Islamic civil society organization: 

Union of NGO’s in the Islamic World (UNIW). The author had made a significant 

contribution by directly interviewing the stakeholders from five countries (Turkey, 

Germany, USA, Cambodia, and Malaysia) to fully grasp the reasons behind the 

transformation of Islamic groups into formal NGO’s as a trans-national coalition. The 

study succeeded in demonstrating how the coalition made Islamists groups more 

vibrant and stronger in the international political environment. Thus, in a clear and 

precise manner, the author had revealed the contribution of Islamic non-state political 

actors. More importantly, the study distinguished itself from other studies by focusing 

on the non-state actors’ relationships with the state. This is quite distinct as most 

scholarships in this field had heavily concentrated in studying trans-national non-state 

actors influence over states. By analyzing the relationship between UNIW and the 

Turkish government, the author had demonstrated that the chief factor of growth of 

Islamists actors is independence. The study had also been successful by showing the 

methods of recruitment and mobilization of membership from all over the world which 

further their strength as a united political actor. By this, the significance of UNIW is 

clearly seen in respect of the weaker Islamist organizations that cannot directly make 

an impact in their different nations, because by joining this type of umbrella union, it 

pressures their national government to promote their interests. It is important to note 

that despite the uniqueness of the study it is silent in exposing the strategies used by 

this trans-national Islamic non-state actor in its operations.  
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On the other hand, Afrianto (2012) assessed the reasons behind the changing patterns 

of Islamic civil associations from fundamentalist theology to a more moderate 

progressive theology of transformation via non-violent involvement in politics. The 

author x-rayed comparatively the two dominant Islamic civil society organizations in 

Indonesia: Nahdlatul Ulama (NU) and Muhammadiyya in Indonesian’s 

democratization process. In this study, Afrianto translates how charismatic leadership 

qualities of an association complement the degree at which associations achieve 

success or otherwise. This leadership quality served as a key to the promotion of 

democracy by NU in Indonesia. Thus, Afrianto’s study has become a model of 

understanding the centrality of Islamic organizations in the 21st-century democratic 

movement as well as their relations with the state. Though, the study is a strong 

reference point for appreciating Islamic organizations and democracy; it is limited in 

further exposing the strategies followed by the organizations’ reform movements in 

the democratization process. With this lacuna, it becomes instructive to investigate the 

barren area as it has already been suggested by the author himself. According to him, 

doing this would tremendously help scholars with a clear conception of how modern 

Islamic associations would fare well to improve democratic tolerance and support.   

 

Not only the above but Aman (2012) also examined how Muhammadiyya Islamic 

organization would have become an agent of peace in the conflictual relationship 

between Malaysia and Indonesia. The study demonstrated it from the historical 

perspective pointing out the periods of their harmonious and unharmonious ties.  It 

described how the CSO’s most often stepped into broker peace not only within a given 

country but rather between nation states. To this end, Muhammadiyya is seen by the 

author to have become a strong and formidable mediator between the two countries 
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but becomes silent on the issue. The author had pinpointed the challenges bedeviling 

the organization’s silence the study exposes the socio-economic and political 

contribution of the organization dating back from Suharto and post Suharto regime. It 

is, therefore, noteworthy that the study would have been richer if the strategies used 

by this Islamic organization were studied. 

  

In the same vein, Sarkissian and Ilgu Ozler (2012) examined religious CSO’s rapid 

politicization in Turkey despite the strict secularization policies of the country. The 

study was conducted through an interview with non-governmental organizations and 

found out that religious groups in Turkey present the same message that would allow 

them to have a strong voice in the heavily restricted political space. Again, the author 

demonstrated that these groups got the advantage of a religiously considerate political 

party and created associations in the form of human rights to project their various 

interests. Even though the study had tried extensively in exploring the problems 

associated with the operational activities of religious organizations in the 

democratization process of Turkey in a restrictive political environment, it was so 

limited in exposing the strategies they employ in their activities. These strategies are 

of paramount importance to the effective and efficient contribution to the 

democratization process of any polity. Not only this, even though, the study had made 

in-depth interviews with relevant stakeholders such as political party leaders and 

religious leaders, there is need to have an interaction with the general populace and 

academics with a specialty in religious civil society movements. This is because the 

academics are people well versed in the area and would have provided the study with 

firsthand and genuine information of their trajectories as intended by this research. 
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In the African context, Hasu (2013) described the character and nature of how churches 

and faith-based organizations are rapidly becoming significant in public life especially 

after the tragic and fatal event of September 11, 2001. He disproved the organization 

theorists’ conception of the decline of the relevance of religion in this developing era 

for the fact that religion via various forms of organization had taken a new toll 

particularly in the African societies where fifty percent of the educational and health 

services are taken care of by one religious group or the other. The Christian churches 

and Muslim organizations had been adjudged to be prominent in the promotion of 

democratic ideals while acting within the sphere of civil societies. Thus, in Africa 

leaders of religious organizations are now in the public stage to influence public 

policies. It rightly signifies the importance and relevance of these associations in 

African democratization processes but did not extend the discourse to the strategies of 

operation of such kinds of organizations as proposed by this research. This is 

analogous to the Indonesian study conducted by Tanthowi (2007) which also 

concentrated more on the roles of Islamic associations without exploring their 

strategies. 

 

Similarly, Cosken (2013) argued that concentration needs to be focused on Islamic 

civil society organizations as they are potential agents of socio-economic 

development. In his studies of these associations in Egypt and Jordan, it was revealed 

that apart from engaging in awareness campaigns in so many fundamental issues 

concerning societal goals they also make the citizenry to become more responsible and 

useful to the society. Additionally, he observed that the diverse number of Islamic 

organizations involve themselves in the provision of social welfare facilities. It is 

therefore concluded that Islamic civil society organizations had become a force to be 
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reckoned with in any society where Muslims are dominant. It is pertinent at this 

juncture to note that the author unraveled and exposed the significance of these types 

of organizations in societal development. However, it is still lacking because it did not 

delve into how they go about achieving their goals as in the above study conducted by 

Tanthowi (2007) and Hasu (2013). These deficiencies call for exploring the strategies 

employed by Islamic civil society organizations which will in effect allow 

investigating where the strategies need to be strengthened and refined.   

 

In contrast to the above studies, however, Vembane and Foller (2013) highlighted in 

their studies, which examined Muslim community-based organization in 

Mozambique, that Islam is a minority religion in the country and that the associations 

are not in any way drivers of change in terms of developmental activities related to 

HIV/AIDS projects. In fact, they believed Muslims associations are not prioritizing 

social life-related issues in Mozambique. Again, Forge (2013) in re-imagining faith-

based associations as agents of development in transitional polities in Africa observed 

that Cameroonian people most often go to churches seeking for succor in times of 

serious economic hardships. This is because religious groups in the country have 

become defenders of the people’s right against injustice hence performing civic 

humanistic roles. The author also revealed how both secular and religious civic groups 

organized themselves to promote a genuine democratization process and good 

governance, therefore creating a kind of socio-political awareness in the country. The 

author had extremely depicted how faith-based associations are relevant in public life 

especially by contributing in making lives better which is the thrust of the 

democratization process, but the study did not translate the strategies that such 

organizations employ in doing so. To this effect, therefore, studying the strategies of 
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religious organizations particularly in the democratization process would aid in 

understanding some of their challenges for proper solutions. 

 

In another study conducted by Malda-Douma (2013) on the contribution of Christian 

churches in the socio-political advancement of Netherland, it brings out clearly the 

significance of these civic groups in dealing with myriads of societal challenges. Apart 

from portraying how the churches significantly reduce social tensions: the author also 

focuses on how they became an important force in the Netherland’s social formation. 

Even though the study argued that theological reflections have turned out to be 

inextricably necessary for today’s politics particularly in liberal societies, it, however, 

challenged the churches for neglecting their primary responsibility of evangelism for 

a secondary goal. One of the issues the study failed to explore is the strategies the 

churches most often used in accomplishing the secondary task of engaging in the 

socio-political arena. This would have made the study richer to fully understand the 

strategies of religious civic associations. 

 

In the same vein, Woodward, Umar and Rohmaniyah (2013) using historical and 

survey data in an ethnographic study examined the dichotomy between the violent 

Salafi and peaceful Sufi movements in Southeast Asia and West Africa and found out 

that there is no causal linkage of aggressive tendencies in all of the two sorts of 

movements. This is for the fact that all the movements tend to be politically violent 

depending on the circumstances within which they operate. The authors, therefore, 

suggest that attention should be focused on the political attitudes and character of the 

mode of political change those religious groups seeks to achieve. With this objective, 

it can be deduced that the study clearly showcases its inadequacy in exploring the 
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methods of operation or strategies of these Islamic civil society groups’ regarding their 

political activities especially in terms of their contemporary involvement in 

democratization process that swept the Muslim world. 

 

In contrast to the above, Williams (2014) focuses attention on the Islamic 

organizational strategy in achieving its key interest. The study demonstrated how 

lobbying strategy was employed by Islamic civic association to gain political 

recognition for its members and the migrants in Germany. The author demonstrated 

that lobbying strategy had become a very useful mechanism of gaining legitimacy in 

a tightly securitized environment. In fact, it portrays the responses of five Islamic 

umbrella organizations that lobbied the state for changing immigration laws which are 

detrimental to their members and the migrants. For instance, the study shows how they 

challenged the immigration laws, voting rights, naturalization test and the status of 

organized Muslims in the country. It is also instructive to note that the author had 

succeeded in showcasing the Islamic umbrella organization publicly challenging the 

dominance of a perceived securitization of migration, security, and religious policies. 

Moreover, the study clearly vindicated the efforts of a strong umbrella Islamic union’s 

expanding their original mandate to fighting of human right for their members. Thus, 

the study becomes a classic one, in that; it delineates the significant implications of the 

study of the third sector engagements in the context of secularization. Not only that, 

the author tried at least in one aspect (lobbying), it portrayed how one of the 

organization's strategies works. Thus, the further identification of such strategies 

would build more understanding of the way and manner these associations conduct 

their advocacy in the democratization process. 
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Browne (2014) reported that faith-based organizations have been influential in 

conbatting conflict and corruption for the improvement of societal wellbeing. These 

groups contribute immensely to conflict resolution through dialogue and mediation 

between warring parties which involves ethno-religious differences. The author had 

elucidated that education, democracy, and human right advocacies are the areas of 

concern in the activities of faith-based associations all over the globe. The report 

argued that civil society actors occupy a wide and tough space in disseminating 

democratic ideas even though their prospective roles have not been fully realized. This 

is because the religious leaders seem not to be fully aware of their roles in peace-

building coupled with their inability to exploit their strategic capacities. It also portrays 

how the proximity of faith-based groups at the grass root levels provides immediate 

relief in form of social services and psychological reforms. The report had captured 

the importance as well as the roles played by the religious organizations in 

democratizing society but quiet in reporting the strategies these associations followed 

in actualizing the task which would immensely give a better understanding of faulty 

areas in their contribution to the development of any social formation where they exist 

and operate.  

 

Ilo (2014) also examined Christian Association of Nigeria (CAN) as a faith-based 

organization in its conflict resolution efforts. The rationale behind its establishment, 

roles, and its major strategy in peace-building have been well articulated. Dialogue has 

been its major strategy through its technical committee known as “progressive 

religious dialogue”. The contribution of CAN’s conflict resolution in Nigeria is 

commendable despite its inadequate trained human resources as well as weak capacity 

in operations. It, therefore, reveals that there is need to investigate other aspects of 
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strategies being employed by religious organizations because this study limited itself 

only to a single strategy of dialogue in societal peace-building which is a segment of 

the democratization process. Moreover, Ilo’s study of CAN as the largest Christian 

civic organization in Nigeria has left an empty vacuum for the study into the strategies 

of the largest Islamic civic organization in Nigeria (JIBWIS) as proposed by this 

research. 

 

In another study, Khalil (2014) examined the Muslim Brotherhood (MB) in urban and 

rural Egypt via a single case study approach and evaluated their role and contribution 

in relation to poverty alleviation activities, the types of assistance as well as their role 

in political mobilization. It has greatly uncovered the depth and size of the MB poverty 

reduction activities in Egypt. The efforts of the organization’s leadership ability to 

relate their work and philosophy with the socio-economic and political realities of 

Egyptian populace were quite commendable.  This was made clear in that such 

activities were said to have not been used by the organizations as a political tool to buy 

political loyalty. It was also revealed that the organization is heavily relying on local 

financing as against the popular belief that they are being externally funded by the oil-

rich Gulf countries. In this study, it would be observed that the method and approach 

adopted by this organization have become a barren area of research. Failure of the 

study to explore the strategies of Muslim Brotherhood has left a wide research gap to 

be studied.  

 

Besides, Nasir (2014) examined the socio-historical aspect of Indonesian Council of 

ulama’s (Majelis Ulama Indonesia; MUI) fatwa (sermon) vis a vis democratization 

process of the country using content analysis and concluded that the council lightly 
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recognized some democratic ideals despite their strict conservative stance in Islamic 

faith and ideology. The study revealed that the MUI came to fruition because of the 

changing pattern of the country’s politics which pushed them to reposition themselves 

into modernity and hence democratic sphere. It is therefore interesting to note that the 

study established MUI to be an institution charged with the sole responsibility of 

balancing the relations of state with the Muslim citizenry of the country, but it ignored 

the exploration on how they perform the role and to what extent they seemed to 

contribute to the development of democratic goals in Indonesia as well as the 

challenges they faced.  

 

And, in another development in relation to weaknesses of Islamic civil societies in the 

Middle Eastern countries, Kuran (2014) using face to face interview discussions 

examinined the reasons behind the weakness of civil society organizations in the 

Middle East. The research posited that the Islamic Waqf groups are the brains behind 

the historical failure of civil society groups to challenge authoritarian regimes in the 

region. It was further revealed that the Waqf’s as a non-governmental organization 

inhibit political participation, rule of law and collective actions as indicators of 

democratization into their activities for several decades but limited its strength to meet 

political challenges especially in terms of checking the excesses of the state. Certainly, 

according to the author, the Islamic Waqf as a key traditional Islamic institution ruined 

civil society’s efforts in the Middle Eastern countries thereby making democratization 

process very difficult in the region. Furthermore, the Islamic Waqf is the closest thing 

to an independent non-state association which might have served as a vehicle for well-

thought-out political participation, mass group action, and political accountability, 

among other indicators of democratization. It rightly suggested that by cooperating 
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with other Waqf groups it would contribute to the democratization processes of their 

societies. On the other hand, it could be seen that the research did not spell out how 

these groups could strategize in their bid to promote democratization process as well. 

 

Mathema (2015) also studied Indonesian’s two largest Islamic civic groups in the 

world with a view to finding out their contribution to the democratization process of 

the country. The author clearly spelled out the history as well as the roles these two 

organizations play in the democratization process of Indonesia particularly with 

regards to the inclusion of three most excluded ethnic groups in the process. The study 

holistically disproved the widely held belief that Islam is incompatible with democracy 

by showing the degree at which these two Islamic organizations promote democratic 

tenets in Indonesia. However, despite that, the research was limited for the fact that as 

a qualitative case study, it did not directly interview the members of the two groups 

who were the major stakeholders that could provide the research with adequate and 

reliable data. The study would have also been more adequate if it was conducted across 

all the ethnic nationalities that made up the country. Another limitation of the research 

as observed here is its failure to look at the strategies employed by the groups in their 

contribution towards making the democratization process of the country more efficient 

and effective. Because of this, it becomes imperative for this study to be conducted to 

find out the strategies followed by Islamic civic association in improving the 

democratization process in Muslim dominated societies.  

 

Elabasni (2015) studied how the Muslims population of Albania engaged with and 

contributed to the democratization process of the country. The author focused on the 

key Islamic organization in the country known as Albania Muslim Community (AMC) 
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and explained how it is recognized by the state in its pro-democracy activities in two 

different phases: transition to democracy and its consolidation periods. Thus, from the 

historical point of view, the author had succeeded in demonstrating the position of the 

organization towards the democratization process in general. It could, therefore, be 

deduced that the study pinpointed how and why Muslims in the Balkans embraced 

democracy after the collapse of the communist regime in Albania. In this also, the 

study did not in explore the strategies of the Islamic organization in the 

democratization process. 

 

Walden (2016) examined the Indonesian CSO’s and their key contributions to the 

advancement of the democratization process in the country. The study pinpointed the 

way these associations expanded particularly with the development of progressive 

Islamic civic associations. The nonviolent operative measures taken by most of them 

were highly celebrated. Indeed, it x-rayed into the originality of the Indonesian civil 

society organization and concluded that they were all rooted from the Islamic civic 

associations. It is therefore observed that the close association between civil society 

groups and the state created inter-religious violence in the early years of 

democratization of the country. Although, Nahdlatul Ulama (NU) has had some 

revolutionary tendencies of Saudi sponsored Islamic groups, yet it worked to deal with 

Islamic radicalism and hence promote democratic ethics. This development made the 

NU produce a democratically elected President in 1999. To this end, the study deduced 

that the NU and Muhammadiyya are the strongest Islamic civil society organizations 

in Indonesian democratization agenda. The study examined the growth of Islamic civil 

associations in Indonesia but failed to look at the strategies they use in carrying out 

their activities. This would be of immense importance as it will aid in understanding 
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how they even relate with the state thus providing solutions to stop the inter-religious 

violence that may likely ensue.  

 

Equally important, Pump (2016) investigates the interplay within the sphere of the 

global civil society that religions take part as charities and advocacy organizations in 

building and sustaining democracy. The central concern of the study is the examination 

of an uneasy relationship between the Catholic Church and the unfolding nature of US 

liberal capitalism. The author makes clear the contribution of the Catholic Church in 

the "third wave of democratization". These religious organizations, Catholic Church 

became the strongest voice for advocating social justice as well as influencing policies 

geared towards the common good of the public as well as the voice of public religion 

in civil society. The study explores the capacity of the Church’s continuity in the 

activism for "social justice" and "the common good of all”. The author had portrayed 

that the struggle for justice will have to start within the voluntary associations 

themselves (churches) that comprise the civil society. The study is limited in that it did 

not extend to the understanding of the strategies used by the church in the promotion 

of global democratic ideals. To this effect, therefore, it is paramount to look at that 

angle and explore. Though some scholars had tried in examining religious groups in 

another European context, yet they also heavily concentrated on the roles of these 

groups unmindfully neglecting the strategies.  

 

For instance, Anderson (2016) examined the role played by the leading Russian 

Orthodox Church in the democratization process of the country particularly in ending 

the communist regime. This study changed the general conception that the church was 

against democracy because it showed how the church became one of the key religio-
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institutional allies of Putin’s government in post-communist Russia. In this sense, it 

could be deduced that even though Russia is a secular state, the church closely worked 

with the state despite the constitutional provision of secularism. The author showcases 

how the church became a kind of a supportive pillar for the government as a religious 

group that aided in dismantling the former regime. Notwithstanding the foregoing, 

according to the study, the Russian Orthodox Church proved capable and/or willing to 

advance democratization but left a gap by not exploring the strategies they followed 

as well as the challenges that hindered their success to democratization process of the 

country. Anderson clearly voiced out that most of the studies in Southern Europe, 

Africa, Latin America, and Asia focused more interest on how religious actors criticize 

government policies related to injustices and denial of fundamental human rights. This 

vividly left a serious space of the knowledge of understanding the kind of strategies 

adopted.  

 

Moreover, Osman and Saleem (2016) examined the impact of Islamic civil society 

associations on Islam and politics in Malaysia starting from the two state’s sponsored 

ones in the early days of independence. The study narrated how Persatuan Kebajikan 

Islam Malaysia (PERKIM) and the Tabung Haji were formed originally to provide 

education by the former Islamic matters as well as supporting pilgrimage to Mecca in 

the case of the latter. It was therefore made vividly clear that these Islamic 

organizations were engaged in da’awa (preching) activities. They were also shown to 

be involved in lobbying government to infuse Islamic values into the socio-economic 

policy frameworks. This development, according to the author, made some of the 

leading figures to involve in the mainstream party politics with a view to inserting 

Islamic ideology in the body polity. Not only this, but it also made clear the emergence 
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of new Islamic civic associations in Malaysia which contributed immensely to the 

development of democratization such as: Ikutan Muslimin Malaysia (ISMA), the 

association of Malay Scholars (ILMU) and the Group of 25 (G25). The study rightly 

succeeded in portraying the significant role these associations played in shaping the 

future politics of Malaysia despite the differing religious orientations. It should, 

however, be noted that the study did not directly look at the way and manner these 

associations operate to build a strong political base in the democratization process of 

the country which is of utmost importance. This is in consonance with the previous 

studies which heavily concentrated on understanding the roles Islamic civil society 

organizations play in democratization processes of their various societies.  

 

Accordingly, Abdul Hamid (2008) has also examined the changing pattern of Islamism 

in Malaysia by studying the Muslim Youth Movement in Malaysia popularly known 

as ABIM during the final term of Dr Mahathir Muhammad (1999-2003). The author 

established the existence of a very cordial relationship between the ABIM, other 

Islamist movements, non-Islamist movements as well as the state. According to the 

author, even though the Islamic civil society was not directly political, but it has 

political contents. This gave way to its championing the cause of speaking on behalf 

of the urban Malay Muslim masses despite the challenges it experienced from certain 

quarters. It has shown the dakwa approach of the Islamic group as against the other 

Islamic movement such as the Islamic Representative Council (IRC) and Darul 

Arqam. Indeed, the paper has historically accounted for changes and realignments that 

have been experienced by ABIM, as one of the most influential autonomous Islamist 

groups in Malaysia. However, the study failed in establishing clearly the strategies and 

the challenges of ABIM in its activities particularly in relation to politics 
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Similarly, Schafer (2016) examined the role of Islamic civil society organizations in 

the consolidation of the market economy in Turkey particularly after the 1980 military 

takeover and laid bare their significance in the politics of the country. It tried to reveal 

how aiding the democratization process especially through voter education and their 

integration into the political society served as a mechanism that adjusted the citizenry 

to conform with the market-oriented economy. The study also made a giant stride in 

exposing how these groups were involved in the consolidation of the International 

Monetary Fund (IMF) market-oriented economy of Turkey despite the authoritarian 

character of the state. In this study also, the strategy of the operations of these 

associations for survival was not adequately revealed.       

 

And then, Ghannouchi (2016) studied the historical evolution of Ennahda Islamic 

religious group and highlighted that it started as a movement in response to secular 

dictatorial regimes and finally turned out to become the major force in Tunisia’s 

democratization experiment. The study revealed that Islam and democracy are 

compatible bed-fellows and that religious groups had played a prominent role in 

bringing about democracy as evidenced by the role of Ennahda. The study has indeed 

showcased how and why Ennahda evolved out of the persecutions of repressive 

regimes and ignored the examination in specific terms, the roles played by the 

movement in the democratization process of Tunisia which even turned out to become 

a political party. In this wise, the study follows suit with the previous researches of 

Islamic religious groups which were completely found short of investigating their 

strtaegies in democratization processes of the various countries they operate.  
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But, Elischer (2019) studied the strategies employed by the governments of four 

African countries i.e. Niger, Chad, Mali, and Mauritania in tackling the activities of 

the Salafi Islamic civic groups. The study was based on a claim that specific political 

environment in which fundamentalist Sunni groups operate contributes to the way 

these groups situate themselves vis-a-vis the state. It has strongly established the 

diverse strategies followed to tackle the problems of the Salafi groups of these 

countries. The strategies include concession, toleration, co-optation, institutional 

regulation, and repression. If governments view Salafi groups as potential supporters, 

they resort to permissive strategies; if they view them as a threat, they recourse to 

forceful strategies, depending on the nature of the challenge appears. The investigation 

established the connection between the Islamic sphere and the state which succeeded 

in distinguishing between Niger and Chad on the one hand and Mali and Mauritania 

on the other. It shows variation between and within the two sets of countries. Niger 

and Chad chose institutional regulation as their primary strategy before the rise of 

Saudi Arabia as an important international player in the mid-1970s. The study further 

revealed that in Niger and Chad, Salafi crusade was restricted to the religious sphere 

only. While, in Mauritania and Mali, Salafism has entered the political field through 

the establishment of non-violent lobby groups and political parties. It was concluded 

by pointing out the areas that need further investigation which include countries in 

which jihadi Salafism has become a security challenge and those set of countries in 

which Salafism pursues non-violent strategies. Although the study reveals the 

strategies used by these countries to tackle the activities of Islamic groups it remains 

silent on both violent and non-violent strategies used by the Salafist in interacting with 

their various democratic governments. Owing to this gap it becomes pertinent to 
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explore the strategies used by such type of groups in the process of governance or 

democratization. 

2.1.3 Secular Civil Society Organizations and Democratization Process in 

Nigeria: A Review  

Civil society organizations are at the forefront of the democratization of Nigeria, 

especially during the military dictatorial regimes. They played a prominent role in 

dethroning the military and thereby becoming key in the establishment of democratic 

rule in the country. Various scholars have made a lot of scholarly writings on these 

associations in democratization processes from several perspectives. For example, 

Mercy (2012) studied the roles and operations of CSO’s in the democratic 

consolidation of Nigeria. The author made an excellent contribution by highlighting 

the roles and shortcomings of the Nigerian CSO’s. The CSO’s are said to be useful by 

influencing state policies, ensuring credible elections as well as empowering citizenry. 

While on the other hand, they suffered from relying on donor agencies for funding and 

neglecting the rural dwellers by concentrating their activities in urban areas. In view 

of this, the author suggested for the extension of CSO’s activities to rural areas and the 

restructuring of the strategies used by the CSO’s in a manner that their advocacies 

would be well received by the elites and the general populace. To this end, it could be 

deduced that the author did not delve into the strategies to know the negative aspect of 

them for proper restructuring as he suggested. 

 

Gberevbie (2013) examined CSO’s, democracy and development and clearly 

established that CSO’s are the engine room for the development of any democratic 

polity. The author succeeded in demonstrating the link between CSO’s and democratic 

development. It was established that the failure of Nigerian people to enjoy the 
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dividends of democracy is hinged to lack of vibrant CSO’s. Thus, the author suggested 

for the unification of activities of these associations to become stronger to withstand 

any form of resistance from the state. This would serve as a strategy to of achieving 

democratic development that would make dividends of democracy to be enjoyed by 

the citizenry. It could, therefore, be deduced that the author did not look at the various 

strategies employed by these organizations to find out whether they are conducive to 

the democratic environment for proper refining or strengthening.  

 

In line with Gberevbie and Mercy’s arguments, Jolade and Rafiu (2014) adopt a 

secondary mode of data collection to critically examine the impacts of civil 

associations and their role in Nigeria’s sustainable development as well as the 

challenges they face in their operations. The study finds that there are serious problems 

hindering the efforts of civic groups in Nigeria and suggests re-strengthening and 

creation of enabling atmosphere that will become more independent from government 

control. This is in line with the opinion of Dakkyyen and Dang (2014) in their studies 

of the role of CSO’s in promoting democracy in Nigeria. From the foregoing discourse, 

the study also limited itself to the impacts and contribution to sustainable development 

as well as problems associated with their activities hence unable to examine the 

strategies they usually adopted. And this will enable easy identification of the causes 

of the challenges the study identified. Thus, exploring the strategies of any civic 

association would be of paramount importance as intended by this research. 

 

Adagbabiri and Chucks (2015) in their studies of the role of Nigerian civil societies in 

democratization, using historical data, tried to examine the influences of these 

associations on government policies.  The study revealed that most of the civil society 
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groups are more concentrated in fighting for citizens right and elitist in nature therefore 

far away from the people in rural communities. The study, therefore, suggested that 

they should go beyond ensuring citizens’ rights as democracy is a continuous process. 

Moreover, the approach, methods and the strategies adopted during the military by 

civil society associations regimes should differ from the ones to be used in 

democratically elected regimes for democracy to endure. It is therefore worthy to note 

that the study was a mere historical account of what transpired in the realm of civil 

society advocacy especially during the military dictatorship in Nigeria under various 

regimes lacking in exposing the methods and or strategies in which they help the 

country to democratize as well as so limited in incorporating the role of religious 

organizations in the struggle. It is in the light of this kind of literature shortcomings 

that this study becomes necessary as it would explore the strategies used by one of the 

strongest Islamic civic associations in the country in the push towards the democratic 

project.     

 

Thirdly, in another study conducted by Arisi (2015) he critically examined the 

effectiveness and impact of the role of civil society organizations in Nigeria using the 

secondary sources of data, it was revealed that civil society organization are now 

inactive because of their collaboration with the state which leads to the breach of 

philosophical culture of democracy. The study however suggested the complete 

independence of civil associations in as much as the doctrines of democracy are to be 

deepened and consolidated. On this note, it is noted that the study heavy reliance on 

secondary sources of data limited it to a peripheral understanding of the effectiveness 

of the roles of civil associations as well as the strategies they use in their operations. 
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Hence, understanding these strategies is significant for improved efficiency and 

effectiveness towards democratization process.  

2.1.4 Specific Literature Review on Jama’atu Izalatil bidi’a Wa’iqamatis Sunnah 

(JIBWIS) in Nigeria 

It is interesting to note that, for about four decades since the establishment of Izala, it 

has remained largely unexplored particularly in relation to its involvement in politics 

or in either way democratization process. However, compared to the nationwide 

relevance of the group, the literature of Izala has been relatively inadequate. Therefore, 

it is important to note that most of the studies relating to Izala were mostly 

concentrated on its relationship with the Tariqa Sufi orders in terms of their ideological 

dichotomy in Islam (Sounaye, 2012). Some few were related to the manner through 

which it was established or how and why it splits and later re-unite among others. The 

reason for the neglect might be due to the misleading assumption that the group is 

simply a religious association without political influence. Thus, despite the 

inadequacy, some scholars have studied Izala from various perspectives as reviewed 

below. 

 

Firstly, Yandaki (1990) studied and explored the Izala movement in Northern Nigeria 

up to 1989 through a historical perspective. The study identified the various factors or 

forces behind the emergence of Izala movement; outlined the role of religion as a 

social force that gave expression to people’s aspirations and beliefs and showed how 

religion is used to obtain certain sorts of privileges either by an individual or a group.  

The study finally suggested that the ulama should aim at building character through 

exemplary good conducts and an unbroken linkage should be maintained to foster 

continuity between the past and the present socially, economically and politically. The 



 

  80 

study exposed the reasons for the evolution of Izala as well as the procedural stages it 

went through before attaining the reckoning force of attacking the two dominant Sufi 

orders in northern Nigeria. In addition, the study dealt with the relationship of Izala to 

Salafiyya and Wahabiyya as well as the movement’s relationship with the state and the 

rest of the Muslim population of Northern Nigeria. This, indeed, is an area which is 

virgin in academic circles as the group has become a reckoning force in the political 

milieu of particularly Northern part of Nigeria. However, the study did not deeply 

focus on the political modus operandi of the group especially as it emerged during the 

eve of the Second Republic and played a prominent role in the democratization 

process.  

 

Accordingly, Olayiwola (1997) in studying Islam and Muslim population in Nigeria 

focuses attention on the lingering disagreement between the Sufis and Izala. In the 

discourse, Izala was viewed since from its formation, propagation, and consolidation 

and finally concluded that it was its internal challenges that eventually led to its split 

into two dominant camps. It is therefore observed that the study did not look at the 

movement from its political involvement point of view as proposed by this research 

which is also necessary for understanding its trajectories.  

 

Moreover, Gurawa (2000) studied the reasons for the division of Izala into two 

separate entities as well as its reconciliatory moves. It was deduced that it was the 

problems of leadership struggles among the Ulama that brought about the burning 

issues which led to its division. This study has comparatively demonstrated and 

analyzed between the activities of the Izala and what ought to be done in consonance 

with what transpired during the period of Prophet Muhammad (SAW).  It thus clearly 
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showcases the nature of leadership struggles in an Islamic movement but fails to 

explore how the movement conducts its activities in democratization process which is 

also seen by many scholars as one of the reasons for its squabbles. It is important to 

note the fact that most studies on Izala are either on the internal challenges, evolution 

or on some prominent figures within its circle as conducted by Muhammed (2001). 

 

In this context, Muhammed (2001) studied the biographical orientation of the founder 

of Izala (Sheikh Isma’ila Idris Jos) with an emphasis on his da’awa [preaching]. The 

study lay bare the position of the Sheikh on so many important burning issues in his 

relations with some Islamic ideologies ranging from his attacks on Sufis pertaining 

Maulud [Prophet’s birthday celebrations]; freeing people, especially women, from 

Jinns to eating of animals slaughtered by the Sufis. 

 

Anka (2002) conducted his study by using a case of Zamfara State Izala chapter’s 

evolutionary stages and found out that the movement was heavily embraced by the 

youth at its initial inception which had resulted in social conflicts within families and 

between other religious sects. The study had pinpointed the reasons behind the 

conflicts between the Izala and other Sufi groups which are political participation; 

methodology and sharia re-implementation issues. Thus, it is of greater importance to 

have delved into the political issue to understand the way and manner the Izala group 

partake in the politics of the day as a social force in a modernizing and democratizing 

society. Looking at it from such a perspective is significant for it has become the voice 

of the masses of Northern Nigeria. At this juncture, the studies above concentrated on 

the formation, autobiography, and relations with the Sufis as well as internal wrangling 
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of the movement as against Kane (2003) who viewed the organization as a 

modernizing force which implicitly encompasses some elements of democratization. 

 

However, the study conducted by Kane (2003) studied Izala as an agent of 

modernization in post-colonial Nigeria as well as a mediator of social change and an 

expression of the ideology of modernity in the contemporary Nigerian context. 

Moreover, he examined Izala religious group and modernity in Kano through 

interview and secondary sources of data, he engaged vast literature on the 

modernization of Islamic societies. The study reveals that both Islamic reformers and 

Westernized Muslims give emphasis to an egalitarian vision in the social order and 

religion. The main objective of the study was achieved by contributing to the argument 

on the formation of modernity in Muslims societies. The study thus investigated the 

linkages between religions and social change. It is seen that Izala is an Islamic reform 

movement which championed the reformation of socio-religious practices and to some 

extent political struggles like other Islamist movements. The attention was focused on 

the movement in Kano and observed that Izala acceptance of modernity had ossified 

and relegated the old Sufi order to the background. Thus, he, however, suggested that 

further research shall be conducted on religious movement in sub-Saharan African 

context as there is a limited concentration of scholars in that regards.  

 

 It is, however, important to note that unlike Yandaki (1990) who focuses on the 

historical evolution of the Izala; Kane’s study denotes the mode of operation of the 

group at the lower level of Kano. It is also necessary to observe that although Kane 

viewed the group as an agent of change as well a vehicle of modernity, but he does not 

in any approach consider specifically Izala’s active participation in the 
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democratization process which is a major dynamic determinant of the character of 

socio-economic, cultural and religious modernization processes. It is pertinent to note 

that the study did not explicitly examine the influential roles of the evolution of Izala 

as an agent of Muslim modernity in relation to politics or rather democratization 

process. This begs for a further in-depth examination of the group role in modernized 

political arrangement (democracy) in the country particularly the northern part.   

 

Again, in another study conducted by Gwarzo (2003) which was an empirical analysis 

of the activities of Islamic civil societies in north-western Nigeria with a special 

interest in Kano State. It explored and described the various ways in which these civil 

societies interact with the state. The study revealed that research on civic associations 

in Nigeria was much more centered on the southern part of the country and often elitist 

in nature ignoring the northern part particularly the Islamic civil society groups. Thus, 

he suggested further research into Islamic civil society groups in the northern part of 

Nigeria as his research would serve as baseline data. Even though the research 

thoroughly examined the activities of Islamic groups, Kano state was so minute to have 

covered the entire north-western region that combined about seven states in the region 

and yet, the study is not specific on their impact to democratization processes which 

this research intended to explore. Not only that, the study richly explored them, but it 

is deficient by relying heavily on secondary sources of data. Again, Dan-Bako (2003) 

investigates the relationship between Izala and Tariqa sects in Zamfara State from 

1978 to 2000. The study uniquely differs from the earlier ones in terms of finding the 

relationship between the two sectarian Islamic groups which is hostile. The study 

succeeded by exposing how the long-time hostilities was defeated because of the 

establishment of shariah in the state, though the new relationship is more on political 
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rather than ideological. Yet, the author did not dwell into investigating the activities of 

either Izala or Tariqa in relation to democratization process of the state like this study. 

 

Adam (2005) had a significant contribution to the literature on Izala in Nigeria by 

studying its contribution to Jos with reference to the provision of Islamic schools. In 

this, she comparatively examined different types of schools established by the Izala 

and their impact on Islamic and Arabic scholarship in Jo's communities.  This is in 

congruence with the study conducted by Abdulkadir (2006) where he argued that Izala 

movement in Bauchi state has gone far beyond the religious platform and extended to 

the socio-economic and political landscape of the state.  These two studies had clearly 

indicated the contributive role of Izala in almost all aspect of human endeavors as 

against the primary motive of its establishment: doing away with heretics in Islam.  

 

Furthermore, Sounaye (2009a) highlighted the experiences of Muslim actors accused 

of intrusion into the political realm in Niger republic despite the secularity of the state 

in a study conducted using interviews and secondary sources. The study laid bare the 

fact that because of the importance of Islam, Niger republic has never achieved a 

regime without the input of Islamic groups who are intensely in socio-political 

activism. Not only this, Sounaye (2009b) further studied Izala movement in the Niger 

Republic where he posited that the movement was established there around the mid-

1980s and assumed a socio-religious authority. It exposes various strategies employed 

by the Izala in diffusing its doctrinal ideology in Niamey which include the wa’azin 

kasa [national preaching]; social interaction known as ‘Markaz” and the mosques. It 

is indicated that matters affecting the condition of the society are being discussed via 

these means which are the strategies employed by the group to become a dominant 



 

  85 

force in the religious field within which it operates. The study is limited to the main 

religious organizational operations of the movement. It did not extend to the strategies 

used by the Izala in politics or democratization which is also vital in addressing socio-

economic matters. 

 

Equally important, Nolte, Danjibo and Oladeji (2009) in their case studies (Kano, Oyo 

and Anambra states) the relationships between Nigerian state and religious 

organizations with reference to Islamic and Christian groups’ contributions and 

challenges towards democratization. The study employed secondary sources of data 

supported with qualitative interviews with the selection of Muslim, Christian groups 

and government. It was revealed that the government sees the religious organizations 

as political mobilizing agents and therefore incorporated specific ones for political 

reasons. Similarly, it also laid bare the roles played by the religious groups in relation 

to good governance, development and pro-democracy activities. Finally, the study 

unveils that in Kano State, except for Izala, no religious group unsympathetic to the 

state government or the Emir has been incorporated in governance. And that the only 

reason for inclusion or otherwise of religious groups in government is because of their 

influence at the grassroots politics to gain the support of either a candidate or a specific 

program. 

 

Noteworthy is also the study conducted by Tukur (2010) where he examines the 

influences of the Izala movement to the growth of Islam in Potiskum. The study reveal 

how the Izala organization contributed enormously to the advancement of Islam in the 

study area. The developmental activities are visible in the spheres of socio-economic, 

political and religious development. The study has succeeded in exposing the influence 
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of Izala in various human endeavors, but however, did not investigate on the its 

interactions with democratization process which it is at the forefront in the current 

Fourth Republic. Similarly, Amara (2011) studied the Izala movement from its 

formation, consolidation, and transformation. The study goes further to explore the 

reasons behind its splits into two groups because of leadership tussles. It also delves 

into the re-implementation of sharia in the northern part of the country which the 

movement is said to have championed the cause which further fanned the controversy 

between Izala and Sufi groups. 

 

Also, Gwadabe (2011) in his study on Izala in Nigeria using oral interviews in a study 

based on historical perspective, linked the cause of radical uprisings in Islam to the 

socio-political developments in the Arabian Peninsula from about the eighteenth 

century, when the Saudi Islamic movement permeates the Muslim world. According 

to him, violent Muslim crisis began in the northern part of Nigeria with the 

introduction of Izala into the life of the Muslim Ummah around the late 1970s by late 

Abubakar Gummi. It started non-violently attacking the Sufi orders and later 

metamorphosed into mass killings and destruction of property of innocent citizens. 

The study, thus, highlighted the root cause of Izala as a religious movement imported 

from the Arab world but however failed to look at the role of the group in respect of 

democratization process of northern Nigeria. To this effect, therefore, it seems the 

study heavily concentrated on the castigation of the movement picturing it to be a curse 

in all ramifications not minding especially its efforts in terms of its contributions to 

the democratization of the country which it championed beginning from the Second 

Republic. This was a period when its leading figure publicly preached the importance 

of politics more than even a prayer which is believed to be the second major cardinal 
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pillar of the Islamic religion. This and many other things in the research made it 

mandatory to fill the vacuum left by the author i.e. to dig and explore the other side of 

the group in terms of its role in democratic politics of the country in general and 

northwestern Nigeria in particular. 

 

Amara (2014) analyzed Izala’s active part in the implementation of Sharia in the 

twelve states of the Nigerian federation. The author succeeded in clearly demonstrating 

the historical root of Izala as well as how it disintegrated into two groups of Jos and 

Kaduna faction. Its relationship with the Sufi groups was captured by the author and 

how it relates with the political class to have engineered the re-implementation of 

Sharia which began with Zamfara State under Governor Sani Yareema in the 2000s. 

In a nutshell, it could be deduced that the author exposed clearly how Izala came back 

to the public limelight particularly into the political platform through the Sharia 

politics. The unknown hidden fact which the essay did not deal with is the strategies 

that Izala followed in the process.  Still, in another study conducted by Sounaye (2014) 

where he investigates how Izala produced small media cassettes and CDs during the 

wa’azin kasa (international preaching) in the Niger Republic and its role in publicizing 

the discourse of Izala among their adherents. The study was conducted via fieldwork 

in which participant observation and interviews were conducted. The study revealed 

that Sunnah small media played a significant role in spreading Izala movement 

especially in the establishment of the new type of authority in the society they operate. 

 

Also, Bashir (2016) examines the role of Izala religious society in relation to good 

governance in Nigeria relying on the secondary sources of data and concludes that they 

contribute positively especially for preaching peace and development of the country. 
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Moreover, the study further reveals that religious groups including Izala have become 

significant in governance for various roles they play in the country. The study tries to 

pinpoint some of the superficial roles of Izala in Nigeria in general not as the group is 

more visible and active in the northern part of the country which constitutes the 

Muslim majority. In this wise, the study would have been richer, if it was conducted 

in the context of northern Nigeria. And, more concretely, an empirical study would be 

more appropriate to in-depth explore the strategies they use in conducting the role in 

promoting democratic governance which is nearly the same with the intention of this 

research. 

 

Finally, recent was research conducted by Sani (2017) on the impact of democratic 

government on some Islamic da'wah Organizations in Katsina State from 1999 to 

2016. It aimed at pointing out some negative impacts of the government on da'wah 

organizations (Izala religious group inclusive) which leads them to deviate from their 

primary duties which is da'wah and engages themselves into full-fledged politics. The 

research becomes very important because it encompasses a very vital area in the field 

of da’awah and the relationship between du’a’ and some contemporary theories of 

politics and government. A descriptive research method was applied during the 

research. It finds out that all the Islamic associations are mired in politics because 

Islam is not against any contemporary theories in politics and governments if it is 

conducted in accordance with the general guidelines of Islamic laws. And it is not 

prohibited for a da’i to be with administrators and politicians unless when they mislead 

him to deviate from the tenet and guidelines of da'wah. It is therefore pertinent to note 

that the research was restricted and limited itself to only the negative impact of politics 

on Islamic organizations without exploring the positive side of the coin as well. Not 
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only that, but the study also needed to have studied the strategies used by such Islamic 

organizations to the development of politics and or democratization in the state. That 

would have brought out a clear picture of how these Islamic groups activities in 

Katsina state politics affects the democratization process both negatively and 

positively. It is in view of these literature gaps that this study examines the strategies 

used by Izala (as the strongest Islamic organization) in the democratization process of 

Katsina State with an idea of investigating both its negative and positive impact 

beginning from 1999 to 2017.  

 

It is, however, crucial at this juncture to note that upon all the above-reviewed literature 

on civil societies, none of them centered it’s focus on the strategies employed by any 

civic group be it religious or secular. The literature on CSO’s generally, have 

concentrated on studying their roles, contributions or relationships with the state in the 

democratization process. This, has indeed, remained the main concern of the CSO’s 

theorists be it secular or religious ones. This conspicuously produces a serious 

academic fault for lack of exploring the methods of operations or strategies being 

employed by religious civic associations in the democratization process.  

 

However, it could be unarguably deduced that majority of the scholarships on CSO’s 

in Nigeria overlooked non-secular associations, particularly Islamic ones that play a 

significant role in the democratization process. Thus, as Izala demonstrates, ever-

increasing movement among religious groups towards promoting democratization 

process a well-rounded scholarship on their strategies is therefore necessary. It should 

be noted further that since the rise of Islamic civic associations in the Arab world; and 

the Muslims dominated societies of Africa, religious groups have had, and, would 
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probably continue to increasingly gain profound socio-economic and political 

momentum, understanding their strategies is of paramount practical and intellectual 

significance. Because of this, the strategies of Izala in relation to the democratization 

process in Katsina State would be the central focus of this study filling the existing 

literature gap in this important academic subfield. Simply put, this study would expand 

an inquiry into the strategies of Izala towards bringing about and consolidation of 

democracy in Katsina state and Nigeria in general.  Finally, it could also be deduced 

from the foregoing that limited study has been done in the context of Katsina State in 

relation to, not only Izala and democratization, but also Islamic civil societies in 

general. With this wide academic space, this kind of research became timely. 

2.1.5 Research Gap 

The vast number of literatures reviewed has proven the fact that civil society 

organizations are central to the effective and efficient working of democratization 

process (UNDP, 2005; Bundschuh-Rieseneder, 2008; Uhlin, 2009; Thang, 2013; 

Schwab, 2013; Jaysawal, 2013; Deejay, 2018). Indeed, it is noted in the improvement 

of the quality of democratization process by serving as initiators and consolidators of 

democratic government especially in their drive to check governmental conducts or 

holding government accountable (Diamond, 1994; Deejay, 2018). In any case, both 

secular and non-secular civil associations were in this civic enterprise. Also, the 

literature review discloses that, currently religious groups remain the most powerful 

form of associational life, not only in Africa but also other part of the world, but up till 

now many of the strategies they used in the democratization process are not known. 

The literature on civil society and democratization process has largely concentrated on 

the role played by the secular civil society organizations in the democratization process 
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leaving aside the religious civil society organizations like Izala with limited 

concentration. 

 

Specifically, in Nigeria, Islamic religious organizations have been playing notable 

roles in politics, despite the secular orientation of the constitution and the rule of law. 

Yet, there has not been a systematic research dedicated to the political activities and 

participation of Islamic religious organizations in the democratization process of the 

country (Rufa’i, 2011). Likewise, the attention is minute on studying the strategies 

used by both the secular and non-secular civil society organizations in the 

democratization process. However, the religious civil society and democratization in 

Nigeria remained generally understudied. In fact, despite the heavy presence of Izala 

in democratization advocacies since the return of democracy in 1999, the group 

receives inadequate attention from scholars. Accordingly, even though there are 

several studies conducted on Izala, the studies did not however, place much concern 

on the strategies the religious group use in the democratization process. Certainly, 

there is a lot of literature on Izala but most studies in the field have only focused on 

the historical evolution (Yandaki, 1990; Gwadabe, 2011), biographies of its founders 

(Muhammad, 2001), its conflict with Sufis (Olayiwola, 1997; Anka, 2002), Izala as 

agents of modernity with special reference to Kano (Kane, 2003), its societal 

contribution (Adam, 2005; Abdulkadir, 2006), its strategies in spreading doctrinal 

ideology in Niger Republic (Sounaye, 2009b), the internal division of the organization 

(Gurama, 2000; Amara, 2011), its active participation in the shariah establishment 

(Amara, 2014), its impact on good governance (Bashir, 2016),  but rarely does exist a 

study on the strategies of Izala Islamic civil society in the democratization process 

either in relation to any state, region or the country at large within the context of 
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Second, Third and the Fourth Republics (1979-2017) respectively. In addition, because 

of the significant place Nigeria occupies in the Muslim world, for being the highest 

Muslim majority nation in Africa, there is greater need to provide a Nigerian insight 

of the academic treatise on matters related to religion and politics (Rufa’i, 2011). In 

view of this, this study was carried out to fill the gap by exploring the strategies use 

by Izala and the challenges confronting such strategies as well, in the democratization 

process of Katsina State-Nigeria.  

2.2 Theoretical Frameworks 

The theories adopted are System Theory (ST) and Religious Market Theory (RMT) as 

models. They are, in fact, frameworks that explain the contemporary transformational 

dynamics of associational interactions including civic organizations vis a vis modern 

western model of democratic system. The diagram below showed the triangulation of 

the theories employed by the study. 

 

Figure 2.1 Diagram Showing the triangulation of the Theories 
 
Source: Compiled by Researcher, 2018 

Triangulation of
Theories

Religious Market Theory
System Theory

Input - Process- Output
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2.2.1 The Political System Theory 

Originally system theory was developed by a biologist known as Von Bertalanffy who 

described the system as a complex of interacting elements. System approach can be 

applied to almost all disciplines as a scientific paradigm (Bertalanffy, 1950). The major 

focus of the theory is rested on the nature and character of the interactions (David 

Easton, 1965).  According to Cristina, Jacqueline and Francesco (2010) many 

approaches were built out of the general system theory such as open system theory, 

viable system model and viable system approach. Open system theory focused its lens 

on the relationships between the organizations and the environment within which they 

interact. As the pioneers of the open system theory, Katz and Kahn (1978) viewed an 

organization as a system built by an input-output mechanism where the resultant 

outputs reactivate the entire system. They, therefore, see social organizations as open 

systems because of their interactions with the environment.  

 

Meanwhile, this theory was used because of its explicit analysis of the components of 

the environment of a state. The major postulation of this theory is the connectivity of 

units and interrelation of factors in the environment of a state political system. It is 

relevant and useful in examining the strategies of Izala civil society organization, 

particularly due to its linkage with the complex aspects of the entire state system and 

democratization process. Thus, the key components of this theory are deep-seated for 

precise analysis in this research. The system may be perceived as a complex of 

interacting factors that together made up an entity or makes an entity operational. It is 

a process whereby different sub-system collectively made the existence and function 

of a system-democratic state system. It serves to identify those manifestations of 

phenomena and process that satisfy certain general conditions. It is a complex 

interaction of various elements together with the relationship between them which 
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identifies a unit contained entity and process (Laszol, and Krippner, 1998). The system 

is a combination of two or more interconnected components that each component has 

an influence on the functioning of the whole system.  

 

Thus, system approach is evidently articulated by Easton (1965), where he argued that 

a system is a process that contains inputs of various kinds that are transformed by the 

process into outputs, and in effect, has the influence over the system and the 

environment in which the system operates. The boundary of a political system 

described by all component units basically has direct relations to the internal politics 

of a society or state. However, any variable that was not found in such a process is 

regarded as an external factor to the internal political system. He further states that a 

system is a political entity which comprises units and frontiers within which political 

actions operate. 

 

Easton’s system approach corresponds strongly with cybernetics and general system 

theory, as it is ambitious to provide an analytical framework for the study of a general 

phenomenon that includes "physical and social" as a behaving system (Easton, 1965). 

Moreover, Easton believed that the aspects of a society that have fallen outside the 

boundaries of the political system can simply be generalized by stating that they 

contain all the other subsystems of the society that compose the environment of the 

political system (Easton, 1965). It is therefore pertinent to explain that system theory 

attempts to approach a phenomenon in terms of a whole as well as interconnected 

relationships among the component parts (Laszol and Krippner, 1998). The following 

chart clearly illustrates how the system theory operates: 
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Figure 2.2 Political System Theory 
 
 
Adapted:  David Easton (1965). The Components of the Environment of a State 
System. New Jersey: Prentice Hall 
 
 
However, this theoretical framework enabled understanding, to the fullest, of the 

socio-economic, religious and political strategies used by Izala on the democratic 

political system or the environment in which democratization process operates via the 

input-output and feedback model developed by Easton. The socio-economic, religious 

and political processes are those aspects usually found in any political system or the 

environment. They are the components of the environment that influence virtually all 

the decisions and actions or events in a political system. More so, these factors could 

not be ignored in any analysis of a social phenomenon, they are essentially the driving 

forces of the overall development of the society. In this discourse, democratization is 

regarded as an all-encompassing process that connects the entire democratic political 

system with its environment, whereas the inputs (strategies in form of demands and 

feedbacks) flow into the system and are transformed into the outputs (decisions and 

actions) which determine the issues surrounding the strategies used by Izala group in 
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the democratic processes. The followings are the explained components of the system 

theory: 

 

Input: This includes the socio-economic and political demands received by the 

political system.  

Demands: These are the claims made on the political system by individuals and groups 

to transform some aspect of the environment.  

Environment: This is any circumstance or event which shows the external boundaries 

of the political system.  

Support: Political system consists of the rules, laws, and customs which provide a 

basis for the existence of a political community and authorities. They are symbolic or 

material inputs of a system that constitute the psychological and material resources of 

the system.  

Output: The results or outcomes of both the inputs and output demands (Biger et al., 

2005). 

2.2.2 Religious Market Theory 

The religious Market Theory (RMT) is a theoretical model which sees religious groups 

as competing interacting partners within a market environmental framework (Stark, 

2007). According to the theory, the economy makes it possible for religious groups to 

meet the demands of various religious consumers. By displaying religious groups and 

their products, a competitive religious economy stimulates activities like a market type 

setting.  It applies rational choice theory to the theory of religion such that supply and 

demand are used to weigh success or failure of religious organizations. The major 

advocates of the theory include William Sims Bainbridge, Roger Finke, Laurence 

Iannacone, and Rodney Stark. In this regard, the idea of RMT frames religious group 
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as a product and those who identify and accept the products in the democratization 

process as consumers. Thus, the competing religious groups struggle for customers 

who are to make rational choices among the products. Therefore, the religious group’s 

popularity is subjected to the laws of demand and supply. 

 

Of recent, economists and sociologists have started using the theory of religious 

marketization to explain religious phenomena and its behaviors from an economic 

point of view. By using an economic approach to religion, these scholars made it 

possible for the study of religious revivalism in modern secular societies of the 21st 

century. Thus, religious organizations from the assumption of RMT are compared to 

firms or companies that use various strategies for advertising their products to the 

consumers in the economic environment. The political system is the environment 

where the various religious organizations engage in a competition to win the support 

of the general populace (consumers) in the democratization process. The religious 

leaders in this sense are the producers/managers who systematically strategize socio-

economically in the process. The political class is the consumers following their 

demands and have choices between several offers from various religious organizations 

in the democratizing environment. They strategically make efforts to advertise their 

products in a fierce competition with other groups. According to Stark cited in Amara 

(2011), RMT can be applied to any religious organization. To fully grasp this 

development, RMT is therefore of utmost importance as it offers a model/framework 

of understanding the trajectories of religious group strategies in democratization. 

However, despite their contributions to the new paradigm, the approach has been 

challenged because of its reductionist methodology and basic arguments. It has been 

criticized about its main theory-religious market model. Some argued that the model 
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can only be applicable in a free market society while others believed that it can be 

applied to secularized societies like the United State of America or the United 

Kingdom.  Still, the model has shown some deficiencies because of the narrow 

understanding of the religious market. 

2.2.3 Justification for the Relevance of the Theories of System Analysis and 

Religious Market to the Study 

These two paradigms are specifically suitably useful in this study because they served 

as the relevant frameworks of explaining the reasons for the existence of the research 

problem.  Gabriel (2008) argued that theoretical framework introduces and describes 

the theory that explains why the research problem under study exists. Consequently, 

the theories employed were married to explain the strategies used by Izala and the 

challenges confronting the group in the democratization process of Katsina State. On 

the usage of system theory to this study, it could be justifiably seen that the various 

strategies are considered as inputs into the democratic political system for conversion 

to become an output (policies and projects) which eventually contribute and advance 

the democratization process of the state. And, the research problem shows a situation 

of disagreements among the democratic stakeholders particularly the state government 

because of some problems attached to the strategies use by Izala in the democratization 

process.   

 

The justification for using the RMT in this study rest upon its suitability of the theory 

to explain why the research problem exist. Indeed, the framework was used to analyze 

similar studies particularly on Izala conducted by prominent scholars in the area. These 

scholars suggest that RMT is one of the theoretical tools of understanding and 
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explaining religious scene of northern Nigeria and the changing patterns of Islamic 

movements and associations (Kane, 2003; Amara, 2011). 

2.2.4 Summary 

The chapter had debated the differing scholastic opinions and arguments about the 

study. It highlighted the broad overview of civil society organizations in 

democratization which x-rayed the secular civic associations from the global 

perspectives; a general review of the religious civic association and the process of 

democratization also from the global point of view which digested the activities of 

non-secular civic associations. It further deliberated on the secular civil society 

organizations and its relations and activities in Nigeria’s democratization process. 

Moreover, a specific literature review was conducted on the Izala religious group in 

the democratization process of Nigeria. Thus, scholar’s arguments were reviewed and 

identified their points of convergence and divergence and what needs to be done which 

the scholars did not give adequate attention to in their expositions. It is pertinent to 

note that, despite the vast literature examined, the chapter has proven that there is little 

consideration on the discourse of Izala activities in the democratization, let alone a 

study on the strategies it utilized in the process. The chapter also discussed two major 

theories adopted for the research; the system theory and the religious market theory to 

support the literature with empirical explanations. It is the analytical and theoretical 

part of the investigation. The subsequent chapter dwelled in the historical scrutiny of 

the background of the study. 
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HISTORICAL BACKGROUND OF THE STUDY 

3.1 Introduction 

In this chapter, the evolutional backgrounds of civil society in both classical period 

through the modern-day were traced. It historically overviewed the evolution of 

democratization process as well as its connection with civil society organizations. The 

chapter captures the historical analysis of civil society organizations; classical origin 

of the democratization process in both western and African societies with specific 

reference to Nigeria. Similarly, it went further to discuss the background origin of civil 

society democratic movement in Nigeria and the historical development of religious 

civil society organizations with reference to the Islamic ones. Moreover, it highlighted 

the historical analysis of Islam, it's coming to Africa, northern Nigeria and Katsina 

State respectively. Again, the chapter dealt with the dialectical history of the formation 

of Izala in Nigeria and Katsina State in particular. 

3.2 Classical History of Civil Society  

It is important to note that the concept of civil society in its pre-modern classical 

understanding is usually linked to the early-modern thought of the age of 

enlightenment in the 18th century. In its classical sense, civil society as a politically 

organized commonwealth was rooted from the ancient Greek city-states (DeWiel, 

1997; Ehrenberg, 1999; Kastrati, 2016; Ehrenberg, 2017; Tibi, 2017). According to
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 Perez-Diaz (2011) the foundation of civil society could be traced back to Aristotle’s 

koinonia politike which was translated into Latin as civitas, civilis communitas and as 

societas civilis or polis. In this earlier conception, there was no clear distinction 

between public, private, religious or secular in Aristotle’s polis as they exist separately 

today.  

 

Civil society has an old history in the sphere of political thought because the idea was 

rooted from the thoughts of Aristotle, Hobbes, Locke, Rousseau, Ferguson, De 

Tocqueville, Gramsci, Marx among others in the last two thousand years ago 

(Fadakinte, 2015).  The actual meaning of the concept has changed twice from its 

original, classical form. The first change occurred after the French Revolution, while 

the second occurred during the fall of communism in Europe.  Thus, it is one of the 

social science concepts that defy a universally acceptable definition due to its 

problematic nature. Edward (2004) showcases its problematic character where he 

describes it as “an associational life, the good society-and the public-sphere”. 

Basically, Edward (2004) highlighted that a political association that regulates social 

conflict through the application of laws which limits people from harming each other 

is a civil society. In fact, majority of scholars’ dates back the idea of civil society to 

the political society since time immemorial and sailed through the period of 

enlightenment, after which its definitional meaning began to transform (Fadakinte, 

2015). At the embryonic stage civil society was employed to make a demarcation 

between society built by men’s efforts (social value) and naturally emerged society 

(Das, 2009). During the said time, civil society was bedeviled with a well engaged and 

reasoned argument for the common good of the whole populace (Drake, 2010). In the 

opinion of O’Brien (1999) as observed by Socrates, positive arguments can lead to the 
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achievement of a very good life despite the conflictual nature of men. More so, 

O’Brien (1999) cited Plato thus: 

 

a just society is one, where people dedicate themselves to the 
common good, practice civic virtue of wisdom, courage, moderation, 
and justice (O’Brien, 1999:7). 
 
 

But, Fadakinte (2015) observed that Aristotle equates society with a polis, that is a 

political organization which began from the procedural stages of a family through the 

formation of villages. This made Aristotle to viewed man as a political animal. Indeed, 

Aristotle has been credited to be the originator of the idea of civil society even though 

there were a lot of interpretative distortions by English and Latin scholars while 

interpreting his writings from Greek to Latin and then to English (De Wiel, 1997). 

Likewise, modern political theorists from Hobbes, Lock, Rousseau, Hume, Smith, and 

Kent differentiate between a society defined by conflict and the one that is more 

powerful to enhance the advancement of human folk through positive harmonious 

interactions. 

 

Around the 19th century, political thinkers such as Tocqueville, Fergusson and Adams 

Smith made a great contribution by looking at civil society from the institutional 

paradigm which made them view it as institutions that stands in-between the state and 

the citizens. This development was a departure from Aristotelian understanding which 

assumes civil society as synonymously equal to the ‘polis’ thus, inseparable 

(Fadakinte, 2015; Khosravi & Fard, 2016). However, in the radical conception of civil 

society by Marx, civil society is an imperial capitalist creation to promote production 

and division of society into the class of haves and have not (O’ Brien, 1999). In contrast 
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to the Marxian understanding, Bobbio (1988) argued that Gramsci’s postulation is 

quite fair where he observed that civil society is a public sphere where people exercise 

their free will devoid of any state intervention or control. Fundamentally speaking, by 

the 18th century, many scholars had shifted the idea of equating political society with 

the modern idea of civil society. The recent idea of civil society emerged out of the 

development of capitalism (Fadakinte, 2015). Part of the reasons behind the 

development of the modern idea of civil society in the 17th and 18th centuries were the 

crisis of social order (Seligman, 1992). Thus, Fadakinte (2015) strengthened this view 

where he sees Adams Smith as a bridge builder between old and new ideas of civil 

society. He translates the idea to mean a combination of independent self-controlled 

market organized activities among people. This new development considers civil 

society as a sphere where various groups relate with one another in activities that 

trigger freedoms necessary for democracy (Carothers, 1999). This indeed provides 

civil society actors with values, space and the energy to fight for the enthronement of 

a democratic form of government. Thus, the idea emerged concomitantly with the idea 

of capitalism and liberalism, thus distinguished from the state because the modern state 

system was a creation of capitalism (Fadakinte, 2013 & 2015).    

 

This contrasts with the classical term which was used synonymously with good society 

thus indistinguishable from the state. Indeed, no distinction was drawn by the 

philosophers of the classical period between the state and civil society because they 

consider the state as representing the civil form of the society (Edwards, 2004). These 

scholars viewed human as rational beings that can jointly shape the nature and 

character of their societies. Therefore, human beings have the competence to willingly 

come together for the common good of all members of the society for peaceful 
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coexistence. This was how the classical political thinkers rooted the beginning of civil 

society in its original sense before the middle ages.  

 

The period of the middle ages had also witnessed the transformation of classical civil 

society by the political thinkers. During the new political arrangements of feudalism, 

the concept disappeared from the discussion of politics because the scholars 

concentrated on how to tackle the issues of just war. This had been the concerns of 

political theorists and lasted up to the end of the Renaissance period. The treaty of 

Westphalia and the thirty years war in Europe precipitated the emergence of the 

modern sovereign state system. Because of the Treaty’s endorsement of territorially-

based political units with sovereignty, the monarchs started exerting control over the 

feudal lords. This development made the European monarchs to form national armies 

and bureaucracy as against their prior reliance on the feudal lords; which allowed them 

to have unhindered control and power over their subjects (Kastrati, 2016). The 

monarchs squarely took full hold of the economy to meet the administrative 

expenditure of their various societies which brought about the condition of absolutism 

in Europe which continued up to the middle of 18th century when the liberals began to 

challenge the monarchs (Edwards, 2004).   

 

It is pertinent to note that the concept of absolutism was disputed in the enlightenment 

period when scholars raised significant questions regarding the state and hereditary 

rule. Such questions include: “Why are governments instituted?”, “What legitimacy 

does hereditary confers?”, “Why should some human beings have more basic rights 

than others?” (Menton & Jerome, 2017). Certain assumptions were made about the 

nature of the human mind and the sources of political power due to these fundamental 



 

  105 

questions. This was for the simple fact of finding the reasons behind absolutism and 

how to shift beyond it. The scholars believed that man is inherently good which made 

them to challenge the partnership between the state and the church as an enemy of 

human development. This is because the compulsive state apparatuses reduced 

freedom of individuals and the church recognized the origin of divine theory. 

Consequently, Enlightenment scholars viewed both the state and the church as against 

the wishes of the populace. 

 

Some of the thinkers’ attempts to move beyond absolutism led to the development of 

the theory of social contract which contested the social relations existing in accordance 

with human nature. They argued that human nature can only be understood by 

analyzing objective realities and natural law conditions. Thus, the nature of human 

beings should be in the form or structure of state and a well-established constructive 

law. Scholars like Thomas Hobbes vehemently argued in favor of the greater need for 

a very strong state institution to maintain civility in the society. According to Graham 

(1997) Hobbes believed that human beings are inherently selfish which in effect made 

the state of nature solitary, poor, nasty, brutish and short (Menton & Jerome, 2017). 

This is also referred to as a condition of war of all against all. So, protective means 

became mandatory when human beings became aware of the dangerous condition of 

lawlessness. Kaviraj (2001) further narrated that in the view of Hobbes, it was 

unceasing fear that motivated human beings to reach an agreement to surrender 

sovereignty to a common power known as Leviathan. 

 

Similarly, John Locke had an analogous conception with Hobbes about the political 

condition in England during his time; which was a period of the Glorious Revolution. 
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The period witnessed the struggle between the divine right of the Crown and the 

political rights of Parliament. This had also motivated Locke to construct a social 

contract theory of a limited state and a powerful society. He also viewed that human 

beings in the state of nature lived in a chaotic life. Because of this great concern, people 

came together to sign a contract and constituted a common public authority to regulate 

their affairs. Nevertheless, Kaviraj (2001), postulated that Locke held the view that too 

much concentration of political power in one individual can be turned into autocracy 

if it is not brought under reliable restrictions. This conception made Locke to also come 

up with two treaties on government with shared responsibilities (Menton & Jerome, 

2017). In the first agreement, people surrender themselves to the common public 

authority with an absolute power to make and maintain laws. The second contract 

contains the restrictions on the part of authority which limits the state from threatening 

and encroaching the basic rights of human beings. As far as this theory is concerned, 

the basic and fundamental rights of human beings are those of life, liberty, and 

property. This according to Locke will make the state to operate within the boundary 

of civil and natural laws. 

 

The social contract has therefore been envisaged by both Hobbes and Locke as a 

system in which people harmoniously coexist. They, therefore, viewed civil society as 

a group of people that maintained civil life, the realm where civic virtues and rights 

were derived from natural laws. However, they did not hold that civil society was a 

separate realm from the state. Rather, they underlined the co-existence of the state and 

civil society. The systematic approaches of Hobbes and Locke (in their analysis of 

social relations) were largely influenced by the experiences in their period. Their 

attempts to explain human nature, natural laws, the social contract and the formation 
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of government had challenged the divine right theory. In contrast to divine right, 

Hobbes and Locke claimed that humans can design their political order. This idea had 

a great impact on the thinkers of the Enlightenment period. In fact, the Enlightenment 

scholars argued that humans are rational and therefore can determine and mould their 

destinies without any absolute power to control them (Menton & Jerome, 2017). It is 

further argued that both Jean Jacques Rousseau and Emmanuel Kant see people as 

peace lovers and that absolute regimes are instruments of creating wars. Alagappa 

(2004) posits that Kant believed that the system was effective to check against the 

dominance of a lone interest thus protecting and preventing the oppression of the 

majority.  

3.3 The Modern History of Civil Society 

In the modern liberal understanding of civil society, Hegel has been at the forefront in 

changing the meaning of the concept to a form of market society as opposed to 

institutions of the newly emergent nation-state (Zaleski, 2008). It is instructive to note 

that in the classical conception discussed earlier, civil society was synonymously 

equated with political society before it was distinctly distinguished by Hegel, followed 

by Tocqueville, Marx, and Tonnies. 

  

In contrast with the previous scholars, Hegel viewed civil society as distinct from the 

state (Khosravi & Fard, 2016). Hegel viewed civil society to mean a civilian society. 

Thus, the modern industrial capitalist establishment, civil society represent a sphere of 

economic interactions which emerged out to favor the system of capitalism (Stillman, 

1980).  Therefore, Hegel continued to argue about the tendencies of contradictory 

arsenals that fuel disagreements and inequalities within the sphere of civil society. 

Following Hegelian thought, Marx sees the evolution of civil society concomitantly 
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with the modern state system because it reduced society to a private interest that is 

competing against one another (Menton & Jerome, 2017). Simply put, in the Marxian 

notion, political society has been transformed into a state which is being controlled by 

the rich. Thus, Marx predicted the reunification of state and civil society and hence 

anticipated the merging of private and public realms (Colleti, 1975). This is the reason 

for Marx’s rejection of any positive function of state because it cannot stand in a 

neutral position, since it is created to protect the interest of the few rich. However, 

Edwards (2004) posited that Antonio Gramsci had challenged the notion of civil 

society as opined by Marx for not considering it to have a separate interaction with the 

state. Instead of Gramsci to assume state as creating a problem he thus viewed it as a 

problem solver.  

3.4 Post-Modern History of Civil Society 

The postmodern history of civil society began to have prominence around the 1970s 

through the 1980s because of political opposition in the former Soviet Union nations 

(White, 1994). In exclusion of the classical epoch, civil society will mean every part 

of society that is not functionally and institutionally integrated inside the State. 

Separation of state and civil society in the seventeenth and eighteenth century was a 

significant landmark in the history and the development of civil society organizations 

(Kastrati, 2016). This later allowed thinkers to consider society as a public space in 

which people whether individually or collectively can challenge the excesses of a state 

(Kastrati, 2016). The notion of civil society in the modern day provides for new 

perspectives regarding the relationship between the state and civil society groups 

(Kastrati, 2016).  
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Modern theorist such as Adam Ferguson developed the concept of civil society as a 

moral sphere in which human interactions can be protected from the state (O’Brien, 

1999). On the other side, Tocqueville presented civil society as a network of non-

political social organizations that strengthen democracy. He introduced the notion of 

a subsidiary, which allows civil society to be involved in governance by limiting the 

power of the state whilst ensuring that the creative energy of society remains outside 

the state and remains within the civic activism of associations (Tocqueville & Meyer, 

1969). While Locke, Ferguson, and Tocqueville based their concepts of civil society 

on a distinction between state and society, Adam Smith focused on the difference 

between society and markets (Kastrati, 2016). So, civil society’s existence as 

independent from the state is a very important aspect. From the historical perspectives, 

the concept of civil society was defined differently by a range of German, French and 

Scottish Enlightenment figures, but common to all attempts was the articulation of the 

civil society’s main problem. These are relations between the private and public, the 

individual and social, between individual desire and public concerns. In this context, 

civil society is an autonomous sphere independent from the state, but regulated by the 

state (Kastrati, 2016). Additionally, it could be deduced that this idea of civil society 

is not the focus of power balances between the state and civil society, but their inter-

independence. 

3.5 The Origin of Islamic Civil Society 

Religion is widely believed to be instrumental to the development processes of the 

socio-economic and political realities of human folks (Stelios, Alireza & Giovanni, 

2012). Thus, in historical terms, it is argued that prophet Muhammad (PBUH) was the 

first to experiment social contract prior to the social contract theorists of the western 

thought (Salam, 2002). The idea of civil society in Islam predates its western notion. 
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History has clearly shown that civil society in Islam was well structured and existed 

centuries earlier than the evolution of the modern idea of a civil society of the 

contemporary world (Salam, 2002). It is evident that immediately after the migration 

of the prophet from Mecca to Medina due to the intensity of persecutions by the 

Quraish people against him and his followers (believers) civil society manifested 

glaringly (Sheikh, Ahmad, Farooq & Alvi, 2017). Thus, Prophet Muhammad (PBUH) 

was the first person to coin the Arabic word al’mujitama al Madani which directly 

refers to civil society (Kamali, 2001; Talal, 1997 & Khatemi, 1997). Moreover, 

according to Sheik, Ahmad, Farooq and Alvi (2017) quoting Alfarabi where he 

classified the socio-economic associations into the micro, middle and big level. The 

micro level is the local virtuous social arrangement (al’ijtima’al fadil) which leads to 

the formation of a virtuous city (al’madina-al’fadila) for the Muslim communities 

known as ummah and the largest level known as a virtuous global society (al’mamura 

al’fadila). The chief objective of these three levels of communities to achieve a happy 

life (sa’ada) for the entire population via helping each other in their pursuit of truth. 

In this setup, the leaders are intellectually perfect being guided by the laws of Almighty 

Allah which made them bolder to counter any contrary decision by the caliphs. 

 

Importantly, it is noteworthy that Kamali (2001) disputed the Eurocentric notion of 

Gellner (1983) that there cannot be a civil society without the entrenchment of the 

western type of democratic institutions; as such civil society is a foreign importation 

into the Islamic world. To this effect, however, there was no any institution or group 

in the Islamic societies that challenge the authority of Islamic state in totality. In 

recognition of Islam as not only a religion but rather a complete way of life as well as 

the strong source of legitimizing political authority, Kamali (2001) emphasizes that 
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Islamic traditions provided for religious organizations or groups who influence 

societal decisions. Prominent among these groups is the ulama (learned people in 

Islamic societies). The ‘ulama’ exercises a greater role in the vast social institutions 

such as education, taxes, marriages, and burials among others. A lot of socio-economic 

relationships depend heavily on the ‘ulama’ which eventually solidify their social 

statuses. On the other hand, the bazaris is an important group which reinforces the 

influence of the ulama because as merchants, they control the socio-economic 

activities of the Islamic societies.  

 

 It is pertinent at this point to note that the bazaris had existed even before the 

emergence of Islam but after its rise, they become one of the important groups in 

Islamic societies.  After the formation of Islamic political authority with the liberal 

economic system mutuality was necessitated between the ulama and the bazaris for 

each group need the other to effectively operate. The bazaris gives the ‘ulamas’ the 

financial support to efficiently conduct religious activities while from the part of the 

ulama they help the former by educating their children to prepare them for economic 

activities. Similarly, inter-marriages ensued between the two groups which further 

cemented their relationship and gut to challenge the state power. To sum it all Kamali 

(2001) stressed that the two groups formed the core traditional civil society in the 

Muslim societies. For this reason, he further argued, that individualism and democratic 

institutions shall not be the basis or conditioning factors for the existence of civil 

society in but rather the availability of civil society groups and their institutions 

separate from the state. Moreover, it could be deduced that the ulama were 

autonomous from the state as their economic demands rested squarely on the bazaris, 

religious taxes and endowment (Waqf). Not only that the ‘ulama’ enjoyed autonomy 
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due to their power of knowledge which provide Muslims with guidance in consonance 

with the divine laws. In fact, even the security in urban areas was under the influence 

of the ‘ulama’. As such the ulamas become the representatives of civil society hence 

exercise authority without state involvement. So also, the bazaris enjoyed 

independence from the state because they organized their economic activities devoid 

of state interference.  The bazaris sometimes gives a loan to the state which yielded 

them the more influential and autonomous position in the society.     

 

Thus, political decision making constitutes a public sphere of civil society in Muslims 

communities’, i.e. tribal bonds and family which had existed for many centuries in 

Islamic societies. At that point in time, mumbar (pulpit) was the most significant 

institution for propagating political ideas and mobilization of support by the ulama 

particularly at the early period of Islam. Unwanted state policies were being challenged 

at the Mumbar. Sheikh, Ahmad, Farooq and Alvi (2017) further opined that 

immediately after the establishment of the state of medina by the prophet the social 

solidarity was re-institutionalized in civil society practices which the bazaris and the 

Ulamas continue to protect. The bazaris assisted economically through building 

mosques, schools, and some religious ceremonies. This development had falsified the 

western notion monopoly that civil society in the Islamic societies was exported from 

the west because it had concomitantly birthed with the establishment of Islamic 

political order (Mousalli, 1995). It, therefore, existed throughout the Arab world. 

3.6 Historicizing Civil Society in Africa 

To fully grasp the historical past of the evolution of civil society in Africa, it is 

necessary to categorically periodize the idea into three distinct epochs i.e. the pre-

colonial; colonial and post-colonial periods. 
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3.6.1 The Pre-Colonial Period 

In historical terms, prior to the advent of European capitalist colonial lords, there were 

no modern state systems as it is obtained today. This was because Africans has had 

traditional political institutions run under the caliphateships, chiefdoms, empires, and 

kingdoms fully established before the arrival of the white men. During that period, the 

traditional rulers appoint title holders who most often gave an unflinching and 

unquestionable loyalty to them (Ikimi, 1980). Because of this loyal relationship 

between the title holders and the traditional rulers Fadakinte (2015) suggests that there 

was no civil society in African context since the leaders of social groups were part and 

parcel of the monarchical traditional administrative systems. 

3.6.2 The Colonial Period 

One of the features of colonialism was authoritarianism which abhorred criticism of 

whatever form. Despite its hostile character, colonialism witnessed a fragmented 

society which made it difficult to easily create a cohesive dominant class; build a 

strong state that would eventually create a productive capitalist economy with mutual 

social interactions by social groups. The scenario of comfortable living standard, 

according to Carother (1999), made people find ease in taking part in associational 

life. For this reason, also Nwabueze (2010) concluded that there was an absence of 

civil society in the colonial African societies because the modern idea of civil society 

does not even come to the purview of Africa as there were no national states, 

constitutions or any well-organized productive economy. He further argued that 

although there were institutions such as that of media, students and labor unions, as 

well as professional bodies, they cannot be translated to mean civil society because 

they were all engaged for a single objective of getting independence. All these unions 
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were not occupying any space between the state and the citizens since there was no 

state let alone the constitution they may likely want to defend. 

3.6.3 The Post-Colonial Period 

Immediately after independence, some African countries turned out to become 

politically operated on single party basis. In addition to that, a lot of these countries 

were engulfed with violence ranging from politically motivated ones to those that were 

ethnically inclined. These factors necessitated military take-overs from the civilian 

politicians. Thus, African countries became under military dictatorship for almost than 

three decades. Similarly, the collapse of Soviet Union largely precipitated the wave of 

democratization which also started creeping into African territories hence brought the 

civil society into the political limelight as a useful tool for doing away with the military 

for effective democratization process (Fadakinte, 2015).  

 

At this juncture, it is important to note that in contrast to the opinion of both Fadakinte 

(2015) and Nwabueze (2010), Appiagyei-Atua (n.d) observed that it is Eurocentric to 

have labeled African traditional societies to have lived without civil society. 

Urbanization and the imposition of colonialism had significantly led to the mass entry 

of youth into urban centers. The harsh and degrading nature suffered by the youth in 

the urban centers triggered the formation of tribal, improvement associations, and 

village or towns youth groups (Appiagyei-Atua, n.d). These associations served as 

mechanisms through which the youth ventilate their grievances to regain their lost 

identity. This can be undoubtedly exemplified with the activities of Ashanti Youth 

Movement (AYA) in Ghana and the Nigerian Youth Movement (NYM) in Nigeria. 

However, because of the discouragement of the formation of such associations by the 

colonial authority as at then, today’s NGOs and human rights groups do not link their 
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origin to them. These clearly indicate that there were ethnic associations which 

demonstrate the traditional cultural form of associational life. Not only this there were 

also non-ethnic based associations that served as civil society organizations during the 

colonial African societies. These include old boys’ clubs, student’s unions, and market 

women associations (e.g. Aba market women riot of 1929 in Nigeria). Most of these 

associations were geared towards protection of human dignity and colonial inhuman 

treatments. 

 

It is instructive to note that Chazan et al (1988) argued that almost all the African 

nationalist leaders followed through such associations in their fight against 

colonialism. In fact, despite fighting colonial rule by the nationalist they were also 

used in the protection of their individual rights. To sum it all, one can rightly believe 

that these associations had existed in Africa since during the pre-colonial down to the 

colonial and post-colonial epochs: Kinship groups, associational groups and 

communitarian. All these communal groups characterized African social pluralism and 

hence became the civil societies that graduated to produce the associations which 

metamorphosed to become the instruments responsible for anti-colonial struggles 

(Appiagyei-Atua, nd). Thus, the nationalist leaders who were dissatisfied with the level 

of participation of the Africans in the management of their own affairs lured these 

traditional civil groups into the anti-colonial movements. Indeed, tribal or communal 

associations were known to have erupted for cushioning the adverse effect of 

urbanization and colonial rule. It was crystal clear that colonialism did not provide any 

social welfare policy to help the colonized people of Africa to overcome their socio-

economic shocks. Apart from the African initiatives, two foreign groups (i.e. 

missionaries and voluntary agencies) came to the fore in the 1920s through 1930s with 
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various types of aids.  Other voluntary associations that lived around that period were 

Young Men and Women’s Christian Associations (YMCA), Scouts, Guides, Boys’ 

Brigades, and Red Cross. To this end, it is paramount to note that community 

development concept was conceived around the 1920s, but its application was delayed 

until around the 1940s by Britain for their colonized territories (Appiagyei-Atua, nd). 

However, in contrast to the Eurocentric conception, it could be rightly deduced that in 

the traditional African settings communal associations had existed and took adequate 

care of the socio-economic and religious sphere of their various communities. 

3.7 Historical Development of Civil Society Organizations in Nigeria 

Civil society organizations development in Nigeria has been a historical phenomenon 

for quite a long period of time. However, the modern idea of a civil society 

organization in Nigeria is said to be inextricably linked to colonialism. Colonial rule 

had tremendously contributed to the formation of civil society associations in the 

African continent generally and Nigeria in particular. According to Tar (2009), 

colonialism had brought about the emergence of western educated middle-class 

workers; who later organized themselves into various labor and professional 

associations to challenge the exploitative atrocities of the colonial masters. He further 

reiterated that because of their western education, these new middle-class native 

workers were able to perceive the injustices meted against them by the white men. 

Thus, they formed the Civil Service Union in 1912; the Nigerian Union of Teachers in 

1931 and the Nigerian Society of Engineers as well. These were indeed the first 

associational groups formed in Nigeria during the colonial days before the formation 

of Lagos Youth Movement (LYM) by the students of King’s College Lagos which 

later metamorphosed into the Nigerian Youth Movement (NYM) the first political 

party to preoccupy Lagos politics (Tar, 2009). Moreover, the Igbo State Union (ISU) 
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was also formed in 1934 to project the interests of Igbo ethnic nationality. It is 

therefore instructive to note that the Lagos Youth Movement was turned into a political 

party known as the Nigerian National Democratic Party (NNDP). 

3.8 The Origin of Democratization in the Western Classical Conception 

For one to justifiably understand, analyze and prove the historical roots of the 

democratization process, it becomes imperative to trace the foundational origin of 

democracy.  Despite serious criticisms among especially African scholars, the most 

popular view on the origin of democracy is the one among western scholars who traced 

it to ancient Greece. Simply put, democracy evolved from the Greek city-states 

especially with the development of its trading activities with the wider world (Long, 

nd). Accordingly, he went further to posits that it emerged simultaneously during the 

period when Greece became one of the major commercial hubs of Eastern Europe due 

to its peninsulas, islands, dominance and strategic location in the Eastern 

Mediterranean. Moreover, its access to the market of western Asia, North Africa, and 

South Eastern Europe made the trade to become the easiest means of communicating 

with the wider world. This had precipitated the cross-fertilization of ideas among 

different societies which eventually shaped the western cultures tremendously. Indeed, 

trade had significantly contributed to the emergence of the middle class in Greece who 

later become economically strong to challenge traditionally untouchable aristocrats. 

At the first instance, it made possible the shift of wealth within the ruling class which 

in effect paved way for people from the lower cadre to acquire more wealth to 

challenge their aristocratic superiors. Secondly, the trade also improved the living 

standard of the downtrodden masses that became able to possess weaponry which was 

previously the exclusivity of the aristocrats. Thus, because of the combination of the 

above-mentioned factors, the lower level aristocrats had the opportunity to bring closer 
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the common people unto their side to help them challenge the aristocrats. In such a 

struggle, the commoners were promised so many favors which were fulfilled by the 

new aristocratic class. This had resulted in giving of so much greater rights to the 

common men which eventually almost pushed all the Greek city-states towards the 

direction of democracy.  Therefore, the rise of commercial society culminated into the 

surfacing of liberal democratic institutions. What then is a democracy? 

3.8.1 The Relationship between Civil Society and Democratization Process 

Civil society is closed tight with the democratization process; as the beauty of 

democracy lies behind the availability of robust and strong civil society organizations. 

And, the idea that civil society is an indispensable element in the development, as well 

as the process of democratization, is unarguably globally acceptable (Durac, 2015). 

This is so because civil society is contributing to install democracy in an authoritarian 

political system, and it is also germane where democracy is already put in place to help 

in its maintenance. In this manner, Civil Society (CS) is thus viewed as a subset/system 

of democratic regimes. It is therefore crucial in the democratization process for so 

many reasons which intermeshed their inseparable operational processes in any 

democratizing society.  Forbrig (2002) argued that CS is conducive to the smooth and 

effective democratization process for the fact that it helps in bringing about democracy 

where it is non-existent as well as assist in its maintenance where it is already put in 

place.  

 

It is therefore pertinent to note that democracy is all about participation and consent of 

citizens in the process of their governance; the participation in a social group of CS 

inculcates the populace with a very quick understanding of the workings of democracy 

as well as training them on the act of societal governance Forbrig (2002). CS and 
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democracy and its processes cannot be separated; in fact, the dividing line between the 

duos is very blurred or even non-existent at all. The CSOs are the macrocosms of 

democracy and its processes because the grass root organizations which are largely 

concentrated by the poor expand the message about democracy which augments the 

participation of people into the democratic project of their societies. Applebaum 

(2015) believes a strong relationship exists between civil society and democracy as 

observed by a lot of respected scholars such as Tocqueville, Burke, and Lenin among 

others. The central idea of the connexion between civil society and democratization 

process lies in the existence of associations that serve as the foundational basis of 

democracy (Waisman, Feinberg & Zamosc, 2006). 

3.9 History of Nigeria at a Glance 

Nigeria is situated between latitude 4 and 15 degrees North of the Equator and 

longitude 3 and 15 degrees East, covering an area of 923,800 sq. km with over 800 km 

coastline on the Atlantic Ocean spreading northwards through the mangrove swamps 

of the oil-rich Niger Delta (Lende, 2013). Climatically, the northern region of the 

country has an extremely dry season with small rainfall between June and October 

every year, while in the southern part, it is a tropical rainforest attended with heavy 

rainfall. Nigeria is the economic giant of African continent because of its rich natural 

endowment with human and material resources. As oil is its leading natural resources, 

it remained the seventh crude oil exporter on earth and one of the largest markets for 

European finished commodities (Lende, 2013).  

 

It is important at this point to note that prior to the creation of Nigerian state, ethnic 

nationalities that comprised the country were separately administered under their 

various ethnic traditional political-administrative institutions. Although, they were 
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distinct, yet there were series of contacts in terms of trading and socio-cultural 

acquaintances among them. For instance, according to Udo (1980), the Hausa/Fulani’s 

and the people of Oyo empire interact, so also there were interactions between and 

among the Edo people of Benin empire and the Yoruba’s of Ife and Lagos.  In fact, the 

history of pre-colonial Nigeria can be categorized into three different periods i.e., pre-

colonial political system of Northern Nigeria, the pre-colonial political history of 

southern Nigeria and Nigeria in the contemporary period. 

3.9.1 Pre-Colonial Political Systems in Northern Nigeria 

Northern Nigeria was heavily populated by the Hausa speaking people prior to the 

famous 1804 jihad by Sheikh Usmanu bn Fodio who established the defunct Sokoto 

caliphate.  Before the jihad, during the first half of 19th century, the area was a 

combination of vassal Hausa states with distinct traditional political institutions each 

with its own independence. The typical head of each of these states was known as 

Sarki (meaning: emir) who was assisted by the various district heads. The emir as the 

chief executive officer was solely in charge of religious, justice and political affairs of 

his state. He appoints and deposes the district heads at his own volition, nobody 

questions his authority. These Hausa states were not originally Muslims until the 

introduction of Islam around the 14th century because of economic contacts with North 

African traders (Ifemesia, 1965). It was around the 19th century after the Usmanu bn 

Fodio jihad of 1804 when the states were unified under the newly established Sokoto 

caliphate and ruled under a centralized political system with its headquarters at Sokoto 

which the seat of the caliphate was. Thus, under such a new arrangement the caliphate 

was administered based on Islamic law and jurisprudence. The caliphate came to its 

end because of colonial occupation of the entire area in 1903 by Sir Frederick Lugard, 

a Briton colonial Governor. 
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It is also important to note that there exist Kanem-Borno empire in the eastern part of 

northern Nigeria prior to the establishment of the Sokoto Caliphate which was ruled 

based on Islamic laws and customs because of their early contact with the North 

African traders. The Kanem-Borno empire was historically reputed to have lasted for 

more than one thousand years hence one of the longest surviving kingdoms in the 

world (Ifemesia, 1965). The kingdom was headed by a supreme ruler known as Mai 

the king who was assisted by twelve council members. The council assisted the 

administration of the Mai by offering advice regarding state affairs, but he was not 

bound by it (Ajayi, 1997). A provincial system of administration was administered in 

the four provinces under the care of provincial governors i.e. Kaigama oversaw 

southern empire; Yareema administers northern empire; Masterema took care of 

eastern empire; and Galadima at the western part of the empire. However, the empire 

came to its end because of the 1804 Sokoto jihad. Both the two empires were halted 

completely due to the British colonial conquest in 1903 which brought a new colonial 

administrative system.  

3.9.2 Pre-Colonial Political Systems in Southern Nigeria 

Like the northern traditional political system, the southern part of the country was also 

having several independent ethnic nationalities with their distinct administrative 

systems. Prominent among them were the old Oyo Empire, Benin Empire, and Igbo 

pre-colonial administrative system. In the opinion of Johnson (1950), the Oyo Empire 

was in the southwestern part of Nigeria known as Yoruba land. The guiding principle 

of the empire was strong checks and balances in its administration which was regulated 

by the constitution and violation of which attracts capital punishment. It was a 

monarchical form of government with a patrilineal inheritance succession procedure. 

The supreme head was known as the Alaafin (Lord of many lands) assisted by the 
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Oyomesis. The Alaafin [Superior King] executes justice via the courts and the 

provincial governance was manned by the Obas [District Kings] who loyally paid 

homage to him. The activities of the Obas in their various administrative units were 

supervised by the representatives of the Alaafin (Aderigbe, 1965). The Are-Ona-

Kakanfo [Chief of Army Staff] was the commandant of the empire’s strong military 

units. It came to its end also because of the Danfodiyo’s attack and expansion of the 

Sokoto caliphate which captured Ilorin around the late 18th and the beginning of 19th 

centuries.  

 

Additionally, the other prominent empire in the pre-colonial southern Nigeria was the 

ancient kingdom of Benin. It is also a semi-centralized political system like that of the 

old Oyo empire. It was the first empire that had the first contact with Portugal and 

other Europeans on the coastal frontiers. Oba was the supreme ruler of the empire and 

hence the judicial officer. He as well, legislates the affairs of the kingdom. Igbafe 

(1979) argued that the Oba was the supreme being around whom everything revolves 

who possessed supreme religious as well as civil authority in the entire land. He has 

absolute power and can only be checked by Iyase the prime-minister (Omozusi, 1979).  

There were seven councilors in the kingdom whose functions were same as that of the 

Oyomesis in the Oyo Empire. The Uzama was a high-ranking chief in the empire 

though not a member of the council but used to be consulted by the Oba on important 

matters in the administration of the empire (Osagie, 1997). Conclusively, it is pertinent 

to note that the empire collapsed in the 18th century because of political crisis and 

eventually crushed and conquered by British colonial invasion.   
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Thirdly, the Igbo pre-colonial political system was organized around the small 

independent villages. Thus, a village was the highest political arrangement popularly 

described as acephalous or a stateless society (Stride & Ifeka, 1971). Governance in 

that society was based on village group council of elders. The council was made of up 

all adult men (Amala Ohio) in the villages who used to gather in the village square 

presided over by the oldest man in the village who held the Ofo stick-a symbol of their 

descendent ancestors (Stride & Ifeka, 1971). Though the eldest formed the council, the 

wealthy individuals were also included to discuss matters of interest in their respective 

villages. Isichei (1976) highlighted that the Igbo political system was a combination 

of popular participation, ability, and experience. The village group council had no 

political power other than that given it by the elders of each council. In each village, 

there exists a political unit of the village councils which mans its affairs subject to the 

authorities of the council of elders (Ogini, 1972). Age groups were divided into various 

age groups among the male adults of the villages with specific rights, responsibilities, 

and obligations of providing service either to the villages or the council of elders. The 

political system had operated until the imposition of British colonial rule in Nigeria. 

3.9.3 The Emergence of Nigeria as Nation State 

Nigeria is a child of British colonialism which began in 1864 through the instruments 

of separate treaties with different chiefdoms. These treaties resulted to the creation of 

Lagos Crown Colony in 1862, which later changed to Niger Coast Protectorate 1893 

and was renamed Protectorate of Southern Nigeria in 1900. Still, there was the Sudan 

Province consisting of autonomous territories which were merged together and 

renamed the Protectorate of Northern Nigeria in 1900, under the management of Royal 

Niger Company (RNC). The period of 1900 to 1906 witnessed three separate 

administrations namely the Lagos Colony, the Protectorate of Southern Nigeria and 



 

  124 

the Protectorate of Northern Nigeria. Lagos Colony was later merged with the 

Protectorate of Southern Nigeria. The Governor General of Nigeria, Sir Frederick 

Lugard, later fused together the Protectorate of Southern Nigeria and the Protectorate 

of Northern Nigeria in 1914 which gave birth to what is today known as Nigeria. 

Before achieving independence, the country experienced various constitutional 

developments efforts. The first Nigerian constitution was the Clifford Constitution of 

1922; followed by the Richards 1946; then Macpherson 1951; Lyttleton constitution 

came to the fore in 1964 and lately the Independence Constitution of 1959 among 

others. The country attained self-government on 1st October 1960 from Britain and 

three years later became a Republic in 1963. After achieving the independence, 

without any delay, the country adopted a modified British styled parliamentary pattern 

of government which was later discarded in favor of a presidential system of 

governance modeled from the USA in 1979. Nigeria stayed for more than 30 years 

under various military regimes after the 1st January 1966 coup and the subsequent 

counter-coups. It is presently a member of some regional and international 

organizations like Economic Community of West African States (ECOWAS), the 

African Union (AU), Commonwealth of Nations, United Nations Organization 

(UNO), North Atlantic Treaty Organization (NATO), Organization of Petroleum 

Exporting Countries (OPEC) and several other regional and continental bodies.  

 

Nigeria is a country inhabited by more than 250 ethnolinguistic nationalities (Shittu, 

2015). According to Paden (2008), the three major ethnic groups constitute about 65% 

of the total population; Igbo occupied the southeast, Hausa/Fulani dominated the north 

while the Yoruba populated the southwest. As earlier indicated, Paden (2008) further 

stressed that the separation of the country into north and south had stretched back to 
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the long historical origin of British colonialism when the two regions were ruled 

separately, but as one country. Lende (2013) had argued that crisis of ethnicity and 

regionalism were phenomena that had started since the embryonic age of 

independence; various smaller ethnic groups cried for domination by the larger ones 

so also regional entities complained about some sort of discrimination at the central 

government. Not only that, because religion is a major force in the country, religious 

identities have also gradually permeated the national political arena which eventually 

birthed the divisive politics on religious lines. Islam and Christianity are the major 

religious groups in the country of more than 160 million population (Sampson, 2014). 

Thus, the politics of south dominated Christians and north dominated Muslims came 

to the fore. Since then it has been one of the major banes of the Nigerian 

democratization process.  But Paden (2008) opined that the picture of north-south 

dichotomy has been dimmed by the mixture of religious population that dominated the 

northern middle belt and the southwest as well. Lende (2013) observed that there is 

serious distrust between the North and Southern Nigeria which is injurious to the 

socio-economic and political spheres of the country:  The Southern part is more socio-

economically advanced compared to the poor north. He further illustrated that the 

south has the vast oil reserves (the major source of revenue of the country), better-

enhanced health and educational facilities as well as possessed the commercial nerve 

center of the country-Lagos. The better advantage the northern part enjoys is the 

historical domination of the military and the political elites who are majorly from the 

north, though it has a little bit changed since the return of democracy in 1999. Freston 

(2001) averred that given the almost equal distribution of Christian and Muslims in 

Nigeria, the country is exemplified as the frontline between Modern Africa’s main 
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religions: Islam and Christianity because the focus is always on these two key 

religions.    

 

  

Figure 3.1 Map of Federal Republic of Nigeria 
 
Source: NITDA, Abuja (2011) 

 

It is a country situated in West African sub-region which gained self-rule on October 

1st, 1960 and became a Republic in 1963. The capital of the country was transferred 

from Lagos to Abuja on the 12th day of December 1991. And the first civilian 

Executive President was Alhaji Shehu Aliyu Shagari whose government started 

building the capital before it was overthrown by the military in 1983 (Shittu, 2015). 

The National Mosque and Church are magnificently built under his administration. 
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Nigeria is bordered by the Republic of Benin on the west, Chad, and Cameroon on the 

east, and by Niger in the north. On the south, it bordered the Gulf of Guinea. Since 

independence, the major concern of Nigeria is the issue of nation-building. The 

country changed from parliamentary system of governance, bequeathed by Britain, to 

a presidential system with a multifaceted local governance program: six geo-political 

zones, 36 federal states plus federal capital territory (FCT) located at Abuja, and 774 

local government councils. Despite the myriads of challenges of the presidential and 

federal structure, it seems to be necessary as a device for ensuring the virtual autonomy 

of the diverse ethnic groups in the country: this is for effective and efficient distribution 

of power, resources, and representation among the different states that made up the 

nation. Nigeria witnessed the return of democracy in 1999, after a prolonged military 

rule which lasted for more than thirty years. According to Falola, Heaton, and Kukah 

(2008), Nigeria’s democracy is one that does not respect the decision of the electorates 

as it is bedeviled with coercive gangsterism, vote buying, and bribery.  

 

Indeed, the political life is characterized by the fierce competition to control the central 

government for easy access to the oil resource of the country (Falola, 1998). It is 

noteworthy that, since the discovery of oil and its boom around the late 1970s; it has 

become the mainstay of Nigeria’s economy, as well as its major source of income 

(Paden 2008). Nigeria is said to have been a neo-patrimonial system of administration, 

where the rulers use their ill-gotten riches to buy the loyalty of the masses, thus getting 

access to such individuals becomes necessary (Lende, 2013). This system has been in 

existence prior to the creation of Nigerian state which currently manifested itself in a 

new garb of patron-client relations. In fact, it is a mixture of pre-colonial norms and 

fragile institutions expressing itself in the modern state system (McCauley 2013). 
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While there are laws and administration in place, the state is captured by these 

patronage networks. This is the reason for Smith (2008) argument that there is no 

dividing line between the Nigerian state and corruption. Access to anything in Nigerian 

state is solidly attached to how connected one is to the power that is devoid of 

meritocracy (Amundsen, 2012). Thus, massive corruption, unemployment among 

youth, societal decay coupled with massive poverty made Nigerian people resort to 

their various religions for solace through negotiating the on-going socio-economic and 

political transformation (Ukah, 2011). Thus, many religious organizations become 

readily available to take over many state’s functions (Marshall 2009; Meyer 2010; 

Comaroff 2012). 

3.9.4 Brief History of Democracy in Nigeria 

The introduction of a full-fledged democracy in Nigeria can be traced to the First 

Republic, even though democratic elections in the country was during the colonial 

days during Sir Hugh Clifford the then Governor General in 1922. The First Republic 

in Nigeria began on the 1st October 1960. Prior to the beginning of the First Republic, 

structures were put in place all through the late 1950s which set Nigeria on the English 

“Westminster” style of parliamentary democracy. The First Republic which was 

toppled by a military coup on the 15th of January 1966. The Nigerian government was 

under military control until October 1979 when democracy was returned in the Second 

Republic. The National Party of Nigeria (NPN) won the election which made Alhaji 

Shehu Shagari to become the president. Corruption allegations were in persistent rise 

against the government thus creating socio-economic and political anxiety and civil 

unrest in the country until it was toppled by a military coup which brought Major 

General Muhammadu Buhari as the military leader on the 31st of December 1983. 
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The Third Republic was characterized as a mere stage show and was terminated 

prematurely. The elections which held on the 12th of June 1993 was won by MKO 

Abiola and adduced to be the freest and fairest election in the country by both national 

and international observers. However, General Ibrahim Babangida, the then incumbent 

military ruler annulled the elections, thus ending the Third Republic.  

The Fourth Republic totally changed the turn of Nigeria’s democracy from 1999 till 

date. It is instructive to note that after the sudden death of the military ruler, General 

Sani Abacha in 1998, General Abdulsalami Abubakar took over the mantle of 

governance and swiftly worked out Nigeria’s return to Democracy. An election was 

conducted in April 1999 and ensured that the People’s Democratic Party (PDP) won 

which brought to the fore the former military head of state, Chief Olusegun Obasanjo 

who was sworn in as the President in May 1999. He served two consecutive terms of 

four years before handing over to Late Umaru Musa Yar’adua who was short-lived 

and died in office before completing his first tenure in 2010. The then Vice President 

Goodluck Ebele Jonathan completed Yar’Adua’s term contested and won the 

presidential elections of16th of April 2011 with 22,495187 votes. However, democratic 

process changed in Nigeria’s democratic history when the opposition party won 

presidential election on the 28, March 2015. This election brought the opposition 

leader of the All Progressives Congress (APC) and former military leader, 

Muhammadu Buhari to become president on the 29th of May 2015. He further won the 

2019 presidential election in a recently conducted election in February defeating Alhaji 

Atiku Abubakar former Vice President who contested under the platform of PDP. 
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3.9.5 Religion, state and the Contemporary Nigerian Government and Politics 

Nigeria is a country with a population of over 170 million people. It is the seventh 

largest oil producing nation world over. It is an important player in African politics, 

culture, and economy which earned the country to be called the giant of Africa.  In 

addition, it is also famously known with the cankerworm of corruption, which 

permeates all the socio-economic and political ramification of the country. In the 

opinion of Smith (2008), continual impunity had immensely contributed to the massive 

squander of public resources among the political class. Indeed, the tiny few who 

swindle the public purse to the detriment of the majority who wallow in abject poverty 

despite the return of the ‘so-called’ government of the people in 1999. This corrupt 

tendency further made Nigeria’s democracy problematic as the elites are largely 

engaged in a politics of do or die affair to enjoy the booties of political offices thus 

making the system defective as the voters cannot influence the results of elections 

(Harnischfeger, 2008). The trend made many observers to forecast the collapse of the 

country as indicated in some popular books on Nigeria such as ‘This House has Fallen 

Again, which shows that Nigeria is in Crisis (Maier 2002; Smith, 2008; Campbell, 

2011; Lende, 2013).   

 

Similarly, the politicization of religion as discussed earlier has constantly been one of 

the serious challenges facing the country. Its rapidly increasing penetration into the 

political fabrics of the country has always been the reason for the nation’s fragility 

(Lende, 2013). It is in the everyday life of the nation ranging from politics, economy, 

and culture. It is important at this juncture to stress that the constitution of the Federal 

Republic of Nigeria has categorically dissociated the country from any state religion, 

thereby making the country purely secular.  The 10th section of part 2 of the 1999 

constitution (as amended) reads as follows: 
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The Government of the Federation or of a State shall not adopt any 
religion as State Religion (Constitution of the Federal Republic of 
Nigeria, 1999 as amended).  
 
 

Despite the provision of the above section of the constitution religion continue to play 

key role in the politics of the country, particularly in northern Nigeria due to its 

historical antecedents. In fact, Olomojobi (2015) argued that the thread between 

religion and politics in northern Nigeria disappeared since around 1966.  Religious 

differences are manifesting at all levels of government in the country. This is seen, in 

especially in appointments, promotions and recruitments exercises to have a balance 

of fair representation among the two most dominant religions i.e. Islam and 

Christianity (Faseke, 2019). The first overheated national debate pertaining to the issue 

of religion in Nigeria took place during the discussion of drafting the 1979 constitution 

on the establishment of the Sharia Court of Appeal (Marshall, 2009). The issue of 

secularity has been the major factor which has divided the country into two main 

opposing camps beginning from the independence period to date (Asad,2003; Falola, 

1998). The divergence culminated to the establishment of Christian’s umbrella 

organization known as the Christian Association of Nigeria (CAN) to prevent Muslims 

dominance of the state. The Muslims also established the Jama’atu Nasril Islam (JNI) 

and the Supreme Council for Islamic Affairs (SCIA) headed by the Sultan of Sokoto. 

 

Religion has, therefore, occupies a very wide space in Nigerian politics. In fact, 

Onapajo (2012) observed that Nigerians are extremely more loyal to their religion than 

the state itself. Consequently, the two major religions are forces to be reckoned with 

by the politicians as well as the state (Kukah 2005; Ukah 2008). So, religion is being 

pushed to the national agenda day by day especially after the return of democracy in 
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1999 which gave way to the adoption of Shari’ah legal system in the twelve states in 

northern Nigeria (Harnischfeger, 2008). To reduce the competition between the two 

religions an elitist agreement in the Peoples’ Democratic Party (PDP) to the effect that 

the presidency of the country should be on a rotational basis between Muslims and 

Christians. Paden (2008) has buttressed this argument by submitting that political 

parties that stand for elections must have the two religions represented between the 

presidential and the vice-presidential candidates. Politics in the country desires cross-

regional and cross-religious mixture to succeed. For instance, if a Muslim becomes a 

Presidential flag bearer of a party his deputy must be a Christian and vice versa. From 

1999-2007 Olusegun Obasanjo (a Christian) had two terms with a Muslim Vice 

President Alh. Atiku Abubakar. Likewise, Late Alh. Umaru Musa Yar’adua (a 

Muslim) and his deputy Dr. Goodluck Jonathan (a Christian) took over the presidency 

until the death of the former. Amid protests from Muslims voices, Jonathan ran as the 

main contender for the PDP in the 2011- election and won with a Muslim Vice 

President Alh. Namadi Sambo respectively (Lende, 2013).  

3.10 The Evolution of Islam as a Religion 

As an Arabic word, Islam means obedience, surrender and total submission to Allah. 

As a religion, Islam refers to total compliance and respect to Allah. In other words, the 

term Islam is synonymous with peace. This shows that real peace can only be achieved 

by a person via complete submission and obedience to the will of Allah. This kind of 

life of obedience to the dictates of Allah helps human beings to have peace of mind 

and brings peace to the entire society (Bala, 2015). Hence, Islam is the religion of 

peace and harmony (Bala, 2015). Prophet Muhammad (P.B.U.H) is overall connected 

to the religion of Islam (MMA, 2018). Islam is the religion given to Prophet 

Muhammad (SAW) to the entire people of the world, and he preached it in Mecca for 
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thirteen years and in Medina for ten years in the 7th Century before his death. The 

religion continued to expand around the globe; consumed the entire Arabian Peninsula 

down to Byzantine provinces of Egypt and Syria through Northern, Southern, Central 

as well as Africa (Ruthven & Nanji, 2004).  

3.11 The Coming of Islam into African Region 

Islam as the fastest growing religion had transcended and traversed into many societies 

all over the world in a gradual process from one stage to another (MMA, 2001). The 

coming of Islam into the African continent is attributed to the period of the second 

Caliph of the Prophet Muhammad (PBUH), Sayyed Umar ibn al-Khattab (RA) 

(Ruthven and Nanji, 2004; Bala, 2015 & Malumfashi, 2016). One of the most veteran 

army generals of the Caliph known as Amr ibn al-As was the pioneer who championed 

the introduction of Islam into Africa through Egypt (Akinade, 2013; Bala, 2015). 

Shakur (2014) argued that Fust at (now Cairo) was captured by Amr ibn al-As who 

crossed the Red Sea with a huge number of armies in a bid to expand the religion in 

the year 920. These large number of armies conquered the major cities in North Africa 

which include Constantinople, Alexandria, and Tripoli. As time went by the Muslims 

troops moved further west and south and captured the cities of Ethiopia, Kushite, 

Kemet down to the East African landscape. In addition, Shakur (2014) had stressed 

that seventy-five years were spent by the Arabian army using four resourceful generals 

before they succeeded in crossing the Mediterranean Africa amidst fierce resistance. 

Among the Berber resistors, Kuysaila has distinguished himself famously, though later 

accepted Islam, and aided the Arabs army to capture Morocco. 

 

The potential African Murabithun/Almoravids (a Berber dynasty in Morocco also 

known as Moors in the west) dominated sub-Saharan Africa and strongly established 



 

  134 

the Maliki school of thought philosophy (Shakur, 2014). In continuation of the 

elimination of paganism and propagation of Islam in Africa, the Almoravids sent 

various messages to the African kings and chiefs such as Ibrahim Sori, Ahmed Tall, 

and Usman bn Fodio respectively.  A note is pertinent here, of the fact that, in western 

Sudan, the Fodio movement had drawn inspiration from the Abbasid era of the 10th 

and 11th centuries which was a replication of the four rightly guided caliphs of the 

prophet (PBUH).  Moreover, for the request of the twelve Muslims kings of Andalusia 

who jointly recaptured Spain from Alfonso VI, the Almoravids transformed some 

African countries such as Senegambia, Mauritania, and Mali into Islam. Trade and 

migration are other important factors that aided the spread of Islam into Africa 

(Gwadabe, n.d; Emmanuel, 2010; Oloyede, 2014; Bala, 2015; Hassan, 2015; 

Malumfashi, 2016). The close connection between the region of Sahara in North Africa 

and the Sudan Savannah in the south had brought the two different regional divides 

together through intermixture of languages and trading interactions. Around the 11th-

century the trade expansion of Africa with an upcoming new religious culture as well 

as the common trading language become apparent between North and South Africa 

(Emmanuel, 2010; Shakur, 2014). During these commercial interactions, the Tuaregs 

(the nomadic Berber people of the interior of North Africa) profitably served as the 

middlemen of the two different world traders particularly in linguistic terms. 

 

It is argued that there are a lot of misunderstandings as to the role of Arabian Bedouin's 

army penetration in Africa at the initial spread of Islam. It is believed that apart from 

the military incursion by Al-Mansur Sahaja and the Moroccan troops led by Judah in 

Timbuktu, there was no military combat to spread Islam in the African soil (Shakur, 

2014; Malumfashi, 2016). Simply put, the most reliable proof is that the Arabs brought 
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Islam into African territory through trading activities (Emmanuel, 2010; Bala, 2015). 

This development made the Arabian scholars and Imams to relocate for the sole 

purpose of propagating the teachings of the Islamic religion. The traditional rulers of 

Africa thus embraced Islam and became the progenitors of the process of Islamizing 

the African populace. The traveling teachers together with the Imams continued and 

completed the process in both the eastern and western part of the continent. At this 

juncture it is important to note that despite the spread of Islam, there was no absolute 

worship of one single God among African societies. However, in public glare, the 

traditional rulers showcased the full acceptance of Islam, while underneath engage in 

idol worshipping. According to Shakur (2014), Ibn Batuta attested to this by 

expressing discontent through writing about the religious effect of gambling, drinking, 

adultery, nudity and idol worshipping during the reign of Mansa Musa of Malian 

Empire. Mansa Musa had been an epitome of propagating Islam in Africa and 

famously known as the wealthiest leader during his time. He is said to have taken about 

700,000 people to go on pilgrimage to Mecca by foot. This, according to Shakur (2014) 

had led to the spread of Islamic religion throughout West Africa; Nigeria inclusive. A 

note is also necessary about the fact that in the early years of Islam in Africa, before 

Mansa’s pilgrimage, the major interactive means of Africans and the Arabs was 

commerce. History has also had it that the moral and religious revulsion against Askiya 

Muhammad of the Songhay Empire was because of such un-Islamic practices.  

 

In the early part of the 14th century, Sundiata Keita, a descendant of the Keita royal 

family of Mali assumed the leadership of the Mali Empire. After a decade, as a 

Muslim, Sundiata expanded and developed the Empire which made Mali the first 

Islamic state in the entire West African sub-region. This earned him the recognition of 
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the Caliph of Sudan by Cairo (Shakur, 2014). He built an educated nation-state by 

building study centers with full support for overseas scholarship, opened schools for 

both males and females; employed translators and copiers of the Holy Qur’an; paid 

stipends for teachers; elevated the status of Imams and established royal courts. After 

the collapse of the Malian Empire, the next Islamic state was the Songhay Empire. It 

came to prominence in West Africa under the leadership of Askiya Muhammad. This 

is because apart from the scholars Askiya sponsored to Mecca; he invited other 

scholars from Morocco, Syria, and Andalusia who came and settled in sub-Saharan 

Africa to teach Islamic religion.  Among such scholars was Al-Maghili. The Empire 

continues to thrive under Askiya, and although he did not stop domestic slavery, but 

did not partake in European slave trading enterprise. The state, therefore, survived 

based on Sunnah [tradition] of the prophet (PBUH) and strongly subscribed to the 

Maliki School of jurisprudence. 

 

Historically speaking, five Muslims empires were said to have existed in Africa which 

were the Takur Empire (now in the Southeastern Mauritania and Western Mali), the 

Kanem Borno Empire (now in Chad, Nigeria and Libya), Ghana (although not 

categorically stated to be an Islamic state but many assumed it to be the first Islamic 

state in West African Muslim nations), Mali and Songhay Empires. On the other hand, 

in the Eastern part of Africa, the closeness to the Arabian Peninsula made the Africans 

and Arabs to rapidly engage in religio-cultural exchanges. Thus, Islam in East Africa 

became a coastal religion unlike in West Africa where it directly penetrated into the 

interior. The religion had, therefore, spread through the wider context of migration and 

cultural influences. But, despite the cultural affinities with the Arabs, the Arabs entered 

the Horn of Africa around the year 780. A lot of students from Mali, Senegal, Nigeria, 
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Ivory Coast and the Guinea region of Africa were sent to the University of Sankore at 

Timbuktu; the University of Qayrawaan at Fez, Al-Azhar University in Cairo; the 

learning centers at Jenne; Kano or Birni Ngazargamo (Shakur, 2014). Not only that, 

because of East Africa’s closeness with Saud Arabia, the African Muslims studied in 

Hadhramaut, Medina, and Mecca. Hence, East Africa became the home of Ismailia 

and Sufi countries which attracted important Ahmadiyya scholars from India. 

 

Despite the penetration of Islam into African societies, there are still some followers 

of local customs and beliefs. Around the 16th Century, while coming back from 

Andalusia, Maghili warned African kings to refrain from dual religious practices in 

the Darul-Islam (Malumfashi, 2016; Shakur, 2014).  This kind of ill practices made 

the century to witnessed strong Islamic revivalism and reform movements in Africa. 

This can be seen in the Songhay Empire under Askiya Muhammad who attacked 

several villages to do away with heretics and idol worshipping (Shakur, 2014). 

Moreover, in the Borno Empire, Mai Ali Ghaji had fought many battles to do away 

with such evil acts as well. Also, Usmanu bn Fodiyo led a Jihad which fought for the 

same cause. This precipitated the violent raids of the Sokoto dynastic kings by the 

Islamic movement led by Sheikh Usman bn Fodiyo a century later.  This development 

further aggravated the extension of Islamic reform into the Yoruba land by the Fodio 

armies in the 19th century. The Fulani’s were said to be more instrumental to the 

spread and development of Islam in Northern Nigeria (Njoku, 1995). They have indeed 

become aristocratic clan that cannot be ignored in the Islamic religious history of West 

Africa because of their significant role in all the revolutionary movements that ousted 

and replaced the old socio-economic and political order in the region in the 17th 

century. 
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3.11.1 Islam in Northern Nigeria 

According to Lawal (2007), none can exactly name the time when Islam came to the 

Northern part of Nigeria, but many agreed that it came in the first century after the 

hijra [migration] of the prophet Muhammad (PBUH). This took place because of the 

migration of some companions of the prophet (Malumfashi, 2016). It is argued that 

Islam came to Northern Nigeria firstly through Kanem-Borno region around the 7th 

century C.E. (667 C.E. /46 A. H), when Uqba bn Naaf arrived the region of Kawwar 

(Achunike and Kitause, 2013; Achunike & Ngbea, 2014; Oloyede, 2014; Bala, 2015, 

Shittu, 2015; Gari, 2017). It is, therefore believed that, at the beginning of the call to 

Islam by the seal of the prophets and messengers; Muhammad bn Abdullah (PBUH) 

some of his companions had to flee to Abyssinia (Present Ethiopia) seeking for solace 

because of the extreme persecution and inhuman degrading treatment from the Arabian 

idol worshippers (Dawahnigeria, 2013). The king of Abyssinia then was known as 

Najaashee (a non-believer of Islam) received the Arabian Muslims, protect and 

allowed them to continue practicing their religion without any form of molestation. 

Point of note here is this, there is no record of any extension or spread of Islam beyond 

Abyssinia. In fact, most of the companions went back to Arabia and joined the Muslim 

community after the establishment of the first Islamic state in Medina by the prophet 

(P.B.U.H). It was during the reign of Sayyid Umar bn Khattab (R.A) the second caliph 

(as indicated earlier) that Islam came to Africa; after Rome and Egypt were conquered 

(Malumfashi, 2016; Shakur, 2014).  According to the Dawahnigeria (2013) report, it 

was the third caliph; Uthman ibn Affan (R.A), who authorized and directed the then 

Governor of Misra (now Egypt) to extend the call to Islam into the North Africa in 25 

H (648 CE). This assignment was performed with the combination of both Egyptian 

and Medinan armies comprising some prominent, respected and learned companions 

of the prophet such as Abdullahi bn Zubair, Amr bn al-As, Abdullahi bn Abbas, 
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Abdullah bn Jafaar, Hassan and Hussain among others. Uqbah bn Naaf later joined 

and deputized the leadership of the assignment. These companions moved to North 

African westward down to its south where they established a very strong learning 

center in a city referred to as Qayrawaan (Dawahnigeria, 2013).  

 

As indicated earlier, since before the coming of Islam to Africa there were commercial 

contacts between the people of North Africa and West Africa. The prophet's 

companions moved into West Africa with the movement accompanied by trade to the 

nearby cities and later moved further inside and penetrated the region (Dawahnigeria, 

2013; Malumfashi, 2016). This is in concordance with the argument of Usmanu bn 

Fodio that Islam came to West Africa during the first century of the prophet’s hijra 

through Uqbah bn Naafi (Doi, 1984, Malumfashi, 2016). Uqbah is said to have 

continued to preach Islam moving westward to the Atlantic Ocean. After that, he 

moved southwards into the West African region where on his way back met with the 

Songhay people known as Sahaja and got into the city of Takroor (present-day Senegal 

and the Gambia) as well as the settlement of ancient Ghana. He reached Kwwaar 

(present Kwara State in Nigeria) spread Islam as a result of his good rapport with the 

then ruler. Thus, it is indicated that Islam came to Nigeria directly during the time of 

the glorious companions of the prophet Muhammad (P. B.U.H). 

 

At this juncture, it is pertinent to understand that, Uqbah had led Muslims to the town 

of Yandoto [Presently in Zamfara State-Nigeria] to propagate Islamic religion. That 

was when the Banu Umayyad dynasty fell which led to the dispersion of some scholars 

to Andalusia (Spain), North Africa and West Africa respectively. But in another 

version, it was argued that the second phase of the history of Islam in Nigeria began 
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during the reign of caliph Aliyu bn Abu Taleeb (R.A) when a number of his followers 

led by Al-Imam Yahya bn Abdullah bn al-Hassan al-Muthanna bn Ali bn Abu Taleeb 

came to West Africa and settled in Yandoto (Dawahnigeria, 2013). Yahya bn Abdullah 

was said to have established an Islamic community in the year 180 AH (about 781 CE) 

on the doctrine of Maliki school of thought. The people of Yandoto were said to have 

named him Dan-Madeena. He taught and preached Islam at Yandoto which became 

the major center of learning until the Jihad of Sheikh Usman bn Fodio. Indeed, Sheikh 

bn Fodio, as he was being popularly called in Hausa land, was an Islamic revivalist 

who was born in the middle of 17th century in the city of Gobir into the family of 

Islamic scholars (Oloyede, 2014). He studied from both his father and some scholars 

at the time. As a person blessed with the ability to express himself well, he moved 

through the vast areas of Hausa land to preach Islam. Fodio spent more than thirty 

years in this enterprise before he gathered and prepared many scholars and their 

students and wage a Jihad (Malumfashi, 2016). This Jihad culminated into the creation 

and establishment of the most famous Sokoto caliphate.  Sequel to this development, 

within a short period of time, the region of Kano, Katsina, Gombe, Zaria, Adamawa, 

Daura, Nupe and some parts of Borno empire became under the guide and control of 

Sokoto Caliphate (Schacht, 1957; Achinuke & Kitause, 2013; Maiangwa, 2015; Shittu, 

2015). It is also worth noting that the Jihad had transcended to some part of Yoruba 

land and subsequently reached almost every part of Nigeria and beyond 

(Dawahnigeria, 2013). The greatest legacy bequeathed by Dan Fodio was quite 

impressive as he championed the unification of the entire Hausa land into a single 

political entity (Kempkey, 2008; Akinade, 2013; Achunike & Ngbea, 2014). Hence, 

his achievements in terms of establishing a high standard of Islamic educational 

scholarship in Northern Nigeria’s history remained commendable to date.  Till today, 
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Sokoto caliphate has continued to have very strong impact in the religion-cultural as 

well as the socio-economic and political life of Northern Nigeria. The culture of most 

of the people of Northern Nigeria is highly influenced by Arabian Islamic civilization 

(Malumfashi, 2016).  Thus, around the late 18th century Mallam Yahaya Buhari was 

said to have influenced the Islamization of Katsina when he moved into the city from 

Yandoto with over three hundred students in response to the invitation of the then king 

Tsagarana (Usman, 1981).  The CIA’s World Factbook indicated that Islam in Nigeria 

today, can boast of a population estimated to be about 50% (Nigeria Research 

Network, 2013; Diamant, 2019). 

3.11.2 The History of Islam in Katsina State 

Katsina was an important center point in the entire trade route of Bilad al-Sudan which 

linked Borno through Kawwar and Fezzan across Tripoli and Egypt (Malumfashi, 

2016). The influx of Muslim scholars from North Africa into the city of Katsina made 

it to occupy a wide space in the history of Islamic civilization in Northern Nigeria 

(Schacht, 1957; Lawal, 2007). In the history of Islam in Katsina al-Maghili will forever 

be honored and remembered for his enormous contribution to its process of 

Islamization (Uthman, 1974). The city is reputed to have been among the early 

societies that embraced and encouraged Islamic scholarship (Akinade, 2013). This is 

evidenced by the warm acceptance of several Islamic scholars who migrated from 

North Africa into its soil (Malumfashi, 2016). For instance, scholars from the 

University of Sankore at Timbuktu including Al-Maghili and Imam Jalaluddin al- 

Siyuti, together with some famous indigenous ones with high academic excellence like 

Muhammad bn Al-Sabbagh (popularly known as Dan-Marina) and Muhammad 

Ahmad bn Nuhu (popularly known as Dan-Masani) were all in Katsina propagating 

Islam (Oloyede,2014; Malumfashi, 2016). Al-Maghili was the first Islamic scholar 
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credited to have brought Islam to Katsina in the fifteenth century (Oloyede, 2014). The 

rulers of Katsina were said to have been assisted by these earliest scholars in the 

application of Islamic socio-political order which assisted the rulers in dealing with 

religious and political issues at that period. 

3.12 Historical Evolution of Izala Religious Organization in Nigeria 

Jama’atu Izalatil Bid’a Wa’qamatis-Sunnah (The Society for the Removal of 

Innovation and the Reinstatement of Tradition) is popularly known as Izala in Nigeria 

(Lomeier, 1997; Kane, 2003; Amara, 2011; Salem, 2012; Thurston, 2015, Ngaski, 

2018). It was created in 1978 by Sheikh Isma’ila Idris Jos with the sole purpose of 

challenging mysticisms and purifying the religion of Islam from the Sufi practices of 

visiting tombs, celebration of birthdays of the Prophet Muhammad (PBUH) and other 

acclaimed saints (Paden, 2005; Tukur, 2010; Salem, 2012; Giorgis, 2016; Abubakar, 

2016; Hakeem, 2017; Ngaski, 2018). But, in another version it is believed that Izala 

had originally started around the 1960s out of the influence centered around Sheikh 

Abubakar Mahmoud Gummi (Hill, 2010; Amara, 2012; Onuoha, 2014; Thurston, 

2015, Baca, 2015; Thurston, 2017). Gummi was a very close associate of Sir Ahmadu 

Bello (Sardauna of Sokoto and the then Premier of Northern Nigeria) who went to 

Mecca for his first Pilgrimage in 1955 where he was introduced to King Mas;and bn 

Abdul Azeez by the Sardauna. This contact made him very close to the monarch and 

consequently influenced his ideas on the formation of the group through Isma’ila Idris 

Jos (Hill, 2010, Baca, 2015; Ngaski, 2018). It was gathered that even though Gummi 

did not agree with the complete doctrine of the Wahhabism, but he believed in many 

of them (Yandaki, 1990). However, associating the Izala with the Wahhabi Islamic 

movement is subject to controversy as many of the Izala followers are disputing the 

linkage despite the immense support and encouragement it is receiving from the Saudi 
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kingdom through its Nigerian embassy (Abubakar, 2016; Muhammad, 2016b; 

Thurston, 2017). At this juncture, it is pertinent to note that Yandaki (1990) highlighted 

that while there was no clear evidence to suggest the influence of Wahhabism in the 

two Sufi orders of northern Nigeria in the 19th century, the Izala movement could 

slightly be attributed to it. In contrast to this opinion, Thurston (2009) cited John Paden 

and argued that Izala has no linkage with Saudi Wahabiyya movement. Additionally, 

Giorgis (2016) clearly distinguished Wahhabism from Salafism (which Izala directly 

belonged to its creeds) by postulating that the former abhors modernity while the later 

settled with the reconciliation of Islam and modernity. Among the prominent people 

that contributed immensely in the establishment of Izala in Nigeria beginning from its 

embryonic stage were Late Sheikh Muhammad Musa Maigandu; Late Sheikh Ibrahim 

Bawa Mai-shinkafa; Late Sheikh Abubakar Imam Ikara; Late Sheikh Musa Mai-shafi; 

Alh. Ahmadu Gyallesu-Zaria; Sheikh Yakubu Musa Hassan Katsina; Alh. Isah Waziri-

Gombe; Alh. Yaro Bichi-Kaduna; Late Sheikh Hudu Cikaji-Zaria; Alh. Mamman 

Malumfashi Katsina; Alh. Bashir Makama-Zaria; Late Sheikh Sidi Attahiru Sokoto; 

Ali Ibrahim Hikima Jos; Sheikh Dr. Alhassan Sa’eed Adam Jos; Alh. Bala Japan-

Benue; Sheikh Sa’idu Hassan Jingir Jos; Late Sheikh Rabi’u Daura; Sheikh Usman 

Isah Taliyawa-Gombe; Sheikh Muhammad Abbas Jega; Sheikh Habibu Yahaya 

Kaura; Abubakar Adam Katsina; Alaramma Yahuza Bauchi; and Alhaji Idris 

Zakariyya Mai-Kaset Jos among others (Hakeem, 2017). Various working committees 

were created since the establishment of the religious group which includes: da’awa 

[Preaching] Committee; kwamitin Ayyuka [Works Committee]; kwamitin Ilimi 

[Education Committee]; kwamitin sulhu da fatawa [Reconciliation and Enlightenment 

Committee]; kwamitin taimakon gaggawa [First Aid Committeee]; kwamitin 

Masallatai [Mosques Committee]; kwamitin yada labarai [Information Committee]; 
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kwamitin kula da marayu da gajiyayyu [Orphanage and less-privilege Committee]; 

and the newly created committee on internet affairs (Hakeem, 2017). It is presently 

under the leadership of Sheikh Bala Lau as national Chairman and his Secretary Sheikh 

Muhammad Kabiru Haruna Gombe, Sheikh Abbas Jega is the Deputy National 

Chairman II, Dr. Ibrahim Jalo Jalingo as the Chairman National Council of Ulamas, 

Sheikh Barrister Ibrahim Sabi’u Jibia as the Deputy Chairman National Council of 

ulamas, Engineer Mustapha Sulaiman Sitti is the National Leader of the First Aid 

Group training and operation, while Alh. Abdullahi A, Diggi is the deputy national 

leader of the First Aid Group Finance and administration.  

 

It is instructive at this point to note that before the emergence of Izala in Nigeria, the 

defunct First Republic’s two strongest political parties in northern region were each 

aligned with the two-dominant religious civic associations namely Qadiriyya and 

Tijjaniyya (Anonymous, 2016). Accordingly, the NPC aligned with Qadiriyya while 

the opposition NEPU opted for Tijjaniyya. It was during the late ’70s that Izala came 

to limelight and thus challenging both the two groups as mere religious innovators. 

The group received solace from mostly the former regional government officials, 

federal and states civil servants, military personnel and some members of the 

intelligentsia. This conglomeration of elites made Izala to start blossoming and 

changing its pattern of original function of attacking the Sufi orders and started 

encroaching into the political spectrum as being practiced by the Qadiriyya and 

Tijjaniyya Sufi orders since before to independence. Thus, it is observed that when the 

stability of a group is disturbed it would turn to substitute activities or may form a new 

group to regain its balance. The revitalization movement of any group appears to offer 

new ideas and new ways of changing conditions. However, Wallace cited in Yandaki 
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(1990) argued that all major religions, including Islam, have acted as revitalization 

movement at one time or another. Some of these theoretical issues were subsequently 

demonstrated against the evolution of the Izala religious group in Nigeria. It is, 

however, important to note that the Izala movement emerged out of the moral outrage 

against social injustice. At the same time the major thrust for the establishment of Izala 

religious civic association is rightly captured by Sounaye (2017) that: 

 

One of its core arguments is built around the rejection of what it 
views as unlawful bid ‘a (innovation) and destruction of the tradition 
as understood and practiced by the first three generations of Muslims 
(Sounaye, 2017:1). 
 
 

The two oldest Sufi-Tariqas in northern Nigeria are the Qadiriyya and the Tijjaniyya 

orders. The Qadiriyya was founded in Baghdad during the 12th century by Abu 

Muhammad Abdul Kadir al-Jelani. It spread to West African areas during the 16th 

century. It was introduced into northern Nigeria by Abdul Kareem al-Maghili and the 

jihad leaders during the 19th century who were believed to be the followers of 

Qadiriyya Tariq. On the other hand, the Tijjaniyya Sufi order was founded by Sharu 

Ahmad bn Muhammad al-Tijjani in Ain Madi in Morocco (North Africa) in 1781, 

following what he claimed to be a revelation from Prophet Muhammad (PBUH) to 

establish the Tijjanyya Tariqa without any reference to the previous Sufi orders. Thus, 

having been spread into the wide areas, it steadily gained prominence in Western and 

Central Sudan because of the activities of Al-Hajj Umar bn Sa’id al-Futi who changed 

its role of the hitherto quietist order into a militant movement which produced an 

Islamic state, the first of its kind to be based on Sufi Tariqa. By the middle of the 19th 

century, it started threatening the dominance of the Qadiriyya. This development led 

to the galvanization of the Qadiriyya leader, Sheikh Ahmad al-Bakkay, to condemn 



 

  146 

the Tijjaniyya order and defend the interest of Qadiriyyah. This was also witnessed in 

northern Nigeria between the two Sufi orders before the establishment of the Izala.  

 

In fact, Thurston (2015) defined Izala as a replica of the Salafist movement whose 

teachings attract large adherents in Nigeria. Basically, the idea of Salafism is the 

advocacy for returning to the first three generations of Islam based on the teachings of 

Prophet Muhammad (PBUH) and his companions (Salem, 2012). According to 

Yandaki (1990) right from the onset, Salafism was strongly against the Tariqah.  Thus, 

he believes that antagonism between the Salafists and the Tariqa Sufi orders gathered 

its momentum precisely with Taqi-ad-din Ibn Taymiyyah (Salem, 2012). He banned 

not only casuistry in jurisprudence but also the honors paid to the prophet that bordered 

on adoration, the cult of saints and of their tombs. As an advocate of Hambalite school 

of thought, his reform activities were directed against what he saw as the excesses or 

deviations of the Sufi orders especially their introduction of new doctrines which 

apparently appeared in contrast with the sharia.  He, therefore, condemned and rejected 

the Sufi orders in totality. Thus, the teachings of the Izala movement were rooted from 

this perspective. Immediately after the formation of Izala in Jos and Kaduna in the 

year 1978, a year later, some members of the group’s headquarters in Jos came to 

Katsina on the 22nd of April 1979 to form a chapter. These members include Alh. 

Muhammadu Augi; Alh. Ya’u Yamel; Alh. Abu Gambarawa; Alh. Abba Gambo; Alh. 

Jafaru Sabi’u; Alh. Abubakar Umar; Mal. Abba Muhammad and some other students 

of Arabic Teachers College (ATC) Katsina (Dangaladima, n.d). It is worthy to note 

that the Izala religious group had splitted into two after the death of Sheikh Abubakar 

Mahmoud Gummi in 1992 which produced the Kaduna and Jos faction which later 
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reunited in 2011 (Amara, 2011; Thurston, 2017). To this end, the history of the 

evolution of Izala could be viewed from both internal and external forces. 

  

The remote internal causes for the emergence of Izala religious society in Nigeria with 

reference to northern Nigeria, where it heavily dominated, was the traditional system 

of belief and worship customary to the Hausa society before the arrival of Islam. When 

Islam came to Hausa land, as opined by Yandaki (1990), it met the people with several 

superstitious beliefs such as that of spirits, cults, and fetishism as well as all sorts of 

incantations in the traditional ways. The coming of Islam dealt with some of these 

attitudes and forms of worshipping. Though, others merely reduced in the intensity 

while others married it with their traditional customs and beliefs. Moreover, some 

other people did not accept Islam, hence maintained their traditional religious doctrines 

with full protection. The need to respond to such ill practices in Islam formed the basis 

for the establishment of Izala in Nigeria with the sole aim of extinguishing shirk 

(polytheism) and bid’ah (innovation) (Kane, 2003).  

 

As stated earlier, apart from the internal factors that precipitated the establishment of 

Izala in Nigeria, there are also some external ones that influenced its emergence. This 

is observed by Amara (2011) where he observed that, Izala it was rooted out of the 

nineteenth century Arabian Wahhabis puritanism. Even though the Marxist had 

presumed the decline of religious beliefs upon the rise and maturity of capitalism, 

Islam had so far proved very much resistant to the secularist impact of capitalist 

advancement for its response to traditionalism (Miliband, 1988). The epochs were 

divided into two stages: In the first stage, there was a broad movement of religious 

reforms aimed at suppressing rural and magical practices related to Sufism and 
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worshipping of saints (Miliband, 1998). This has coincided with the renewed emphasis 

on literacy, Qur’anic orthodoxy and ritual simplicity as it seems in the case of Izala in 

Nigeria. In the second stage, Islam becomes a militant anti-colonial force in which the 

Ulama emerged as the representatives of the poor, unemployed youth and alienated 

students.  

 

There were various Islamic movements which engaged in Islamic revivalism like Izala 

in other Islamic countries. For instance, there is the Ikhwan al Muslim in Egypt; 

Adda’awa ilala lahi in Kuwait and Libya; Al-Ittihad al Alami al Islami (popularly 

known as Rabitat al-Alim al Islami) in Saudi Arabia among others. In this context, 

Yandaki (1990) argued that Rabitat is the mother movement of all the other 

movements. He went further to adduce that Izala movement is being directly 

influenced by the Saudi based Rabitat which itself was a direct reflection of the 

doctrines, teachings, and ideologies of Wahabiyyah. Similarly, a significant external 

influence on Izala is the training and return of the Medinan graduates who came back 

and distinguished themselves with vast Islamic knowledge. The most famous among 

such Medinan graduates was Sheikh Ja‘far Mahmoud Adam, who became the most 

eminent preacher in northern Nigeria after Sheikh Abubakar Mahmoud Gumi. His 

style of preaching involves Islamic scholarship and politics which he deeply involved 

in after the implementation of sharia by the twelve northern states (Thurston, 2017). 

In fact, Izala has become an international group, with wider influential coverage not 

only in Nigeria but also in both European and African nations. Some these countries 

include but not limited to Burkina Fasso, Guinea, Chad, Cameroon, Senegal, Mali, 

Togo, Niger, Saudi Arabia, USA and England (Amara, 2011; Muhammad, 2016; 

Hakeem, 2017; Ngaski, 2018). 
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3.13 Contextualizing Katsina State in Nigeria 

Katsina is one of the earliest towns of the Sudan Savannah Region of West Africa. It 

is situated at Northern Nigeria characterized by mountains and plains savannah. The 

major occupation of its people is farming, and some handiworks such as dyeing, 

leatherwork, pottery, cloth weaving, and blacksmithing in the olden days (Mustapha 

& Usman, 1990). 

Historically, as an oldest kingdom, Katsina comprised some states from the present-

day Niger Republic: Zinder and Maradi from the northern part of the city. At the 

southern part, it bordered Yandoto (now in Zamfara state). Presently, the town lies 

within the Sahel and Savannah regions of Northern Nigeria 11 07’ 49” N and 13 22’ 

57” latitude, 6 52’ 03” E and 02’ 40” E longitudes. It bordered Kaduna State to the 

south, Kano and Jigawa States to the east. It has an area of about 23,983 square 

kilometers. According to the 2006 population census, it is populated with about Five 

Million, Seven Hundred and Ninety-Two Thousand, Five Hundred and Seventy-Eight 

people (NPC, 2007). Katsina is known to be as a famous figure in ancestral hereditary 

kinship prior to the emergence of Islam. During that period, the Katsina rulers were 

from the lineage of the Kumayau (d.993 A.C) dynasty such as Rumba-Rumba, Batare-

Tare, Jan Narata, Yankatsani, Sanau [jib da yaki] and other familial figures who ruled 

Katsina several thousand years ago who were known to be sun and idol worshippers 

(Malumfashi, 2016). The chief priest of this ancestry held the title Durbi settled at 

Durbi ta kusheyi which seems to have been a religious and political center of 

importance. Its importance was partly derived from the existence of shrines for the 

worship of ancestral figures around some of the baobab trees growing near the towns 

in the settlement-two of these trees were known as Kumayau and Katsina his wife 

(Usman, 1981). Discussion of Katsina State cannot be complete without 
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conceptualizing the pre-colonial political, social and educational structures and their 

gradual changes. Though they have undergone radical changes, they will forever 

remain significant to the understanding of the post-colonial politics of the state as well 

as Northern Nigeria in general. As far as these structures are concerned, a good picture 

of them is given by the historical transformation of Katsina by Y.B. Usman, who 

demonstrates how instrumental traditional ruling families in the recruitment of 

political leadership. 

3.14 Summary 

The chapter had discussed and analyzed the historical development of civil society 

organizations, its purpose, characters and operational roles from the classical period to 

date. It highlighted the linkages between civil society organization and the 

democratization process. Indeed, the chapter shed lights on how democracy and 

democratization came into being in western classical conceptions and other parts of 

the world with reference to Africa and Nigeria respectively. It also summarily 

uncovered the development of Islam and the way and manner within which Islamic 

civil society germinates, way back in ancient Arabia before the Islamic era and the 

post-Islamic era. The historical foundation of Islam in Africa, Nigeria and Katsina 

State were all encapsulated in the chapter. This translates into how trade and migration 

between North and West Africa brought the religion to the northern part of Nigeria. 

The chapter also provided the history of the establishment of Izala in 1978 by Sheikh 

Abubakar Gummi and his disciple Sheikh Isma’ila Idris spread as well as its spread to 

other parts of northern region (Katsina State) and beyond. 
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UNDERSTANDING THE IZALA POLITICAL, RELIGIOUS AND 
SOCIO-ECONOMIC SYSTEMS STRATEGIES IN THE 
DEMOCRATIZATION PROCESS OF KATSINA STATE 

4.1 Introduction  

This chapter provides a detailed analysis of the strategies used by the Izala religious 

civic organization in the democratization process of Katsina State from 1999 to 2017. 

It presented the opinions and various views of the informants, in thematic forms, on 

the strategies used by the group which answered the first question of the research. The 

chapter is categorized into three main themes under which the first contains four sub-

themes and the other two main themes consist two sub-themes each. The themes were 

thoroughly analyzed, discussed and supported with existing scholarly literature. The 

themes and sub-themes emerged out of the main interview responses (data) of the 

study. Diagrams were generated from Nvivo 12 and presented in accordance with 

Roulston (2014) submission that qualitative researchers have a variety of ways to 

present data which include themes supported by the direct quotations of the 

informant’s transcribed responses and visual representations that consist of diagrams 

and or figures among others. Thus, the main theme is strategies of Izala in the 

democratization process which provided three main sub-themes of this chapter. The 

three sub-themes are: Political strategies (under which four sub-sub-themes emerged 

i.e. Systematic Strategy of Inclusivity in Governance; Systematic Strategy of Aligning 

with a Political Party; Interactive Discussion and Dialogue   Strategy; Election
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Monitoring Strategy); Religious Strategies which also consist of two sub-sub themes 

(Mosque Pulpit Preaching Strategy and Islamic Conferences and Religious Forums 

Strategies); and Socio-Economic Strategies for Gradual and Peaceful Social Change 

which also contain two sub-sub-themes (Socio-Economic Empowerment System 

Strategies and Social System Change and Peaceful Protest Strategies) respectively. In 

addition, the main theme, sub-themes and sub-sub-themes have their own distinct 

diagrams in a pictographic format showing the informants who responded on each.  

4.2 Main Theme: Strategies of Izala in the Democratization Process 

It is germane from the very beginning to understand that the informants have various 

opinions on the strategies of Izala in the democratization process of Katsina State. 

Some of them believed that the strategies used by the group are largely political in 

nature, whereas some argued through the lens of religious strategies while others 

translate it from the socio-economic spectrums. Indeed, as a civil society organization 

with widespread structure in the state as well as the country; it is expected to have a 

wide variety of areas of influence and coverage. Thus, from these responses, it 

indicated that the group’s influence had permeated across the political, religious and 

socio-economic endeavors of the state through various ways and strategies. The 

following diagram shows the informants different responses on the strategies use by 

Izala Islamic civil society organization in the democratization process of Katsina State. 

The diagram indicated the main theme (Strategies use by Izala in the Democratization 

process) with Sub-Themes (Political Strategies; Religious Strategies and Socio-

Economic Strategies for Gradual Peaceful Social Change), followed by the sub-sub-

themes under each sub-theme. This has clearly showcased the indepthness of the 

interview by the researcher in trying to generate adequate and reliable information. 
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Figure 4.1 Diagram Showing the Theme, Sub-Themes and Sub-Sub-Themes on the 
Strategies used by Izala in Democratization process 
 
Source: Nvivo 12 

 

The religious group has been using several strategies in its involvement in the 

democratization process. For instance, informants A3, A5, D2, B1, A6 and A2 

unanimously showed that political approach is used by Izala as a strategy to involve 

in the democratization process of the Katsina State. According to them, political 

strategy is used in different ways and had succeeded in making a lot of influences in 

the political mindset of the people in the state. This is done through massive grassroots 

campaigns and enlightenment programs on who is more appropriate to be entrusted 

with public management. Indeed, grassroots mobilization is an important approach for 

public enlightenment by Islamic groups in many societies (Kurlantzick, 2018). The 

Izala group also use political strategy to fully be involved in politics in so many 
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dimensions to advance the process of democratization. Accordingly, they question and 

challenge politicians on the kind of agendas they have for the populace and the religion 

of Islam if supported to win elections. It is a political strategy employed to know 

whether a candidate is worth supporting or not. According to informant A6: 

 

By using political strategy, we have the opportunity to meet many 
politicians either overtly or covertly to discuss issues for the 
development of this state. And, mark you! We have assisted them to 
get to various political offices ranging from local government 
Chairmen, state and national legislators as well as some 
Governorship candidates. All these are geared towards protecting 
both the integrity of the society and the religion of Islam and in one 
way or the other helping the democratic process to succeed (In-depth 
interview with informant A6, conducted on 16th-04-2018). 
 
 

Thus, Izala use political strategy to involve in politics for promoting democratization 

process with the aim of addressing the societal ills. The group is strongly understood 

as possessing an egalitarian philosophy which ultimately geared towards socio-

economic and political development (Nolte, Danjibo & Oladeji, 2009). Consequently, 

since the return of democratic dispensation in 1999, the religious group has been part 

and parcel of the politics of not only Katsina State but also entire country. The group 

becomes more active in politics because of the strong trust and believe it reposes in 

General Buhari who joined politics in the 2003 Presidential race (Jibia, 2016). So, this 

development made the group to devise many political strategies to advance the process 

of democracy such as campaigning for credible and honest politicians as well as the 

protection of ballot boxes in almost every polling booth in the state. Unarguably, Izala 

is prominent in using the political strategy of public mobilization (Nolte, Danjibo & 

Oladeji, 2009); which is a political strategy that helps in advancing democratization. 

On so many occasions the group uses this strategy to mobilize its followers in 



 

  155 

opposition to the state policies and the corrupt political elites. An informant had 

attested to this by narrating that: 

 

You see, even if things are ok, religious groups must continue 
enlightening both the leaders and the followers to fear of God in 
their dealings especially that of administering society. Whenever a 
bad policy is made or is about to be made the Izala ulamas in this 
state do not keep quiet. They challenge it in telling the government 
directly or indirectly. So, as far as I am a concern this strategy of 
enlightenment should be a continuous process because it reduces a 
lot of atrocities in government (In-depth interview with informant 
D2, conducted on 17th-06-2018). 
 
 

Furthermore, it has been attested to by some informants that, religious strategies were 

also used by the Izala in the democratization process because religion plays a 

significant role in shaping the thinking and direction of human beings. One of the 

informants who viewed the usage of religious strategies by Izala in the democratization 

as the best way of advancing the process has lamented that: 

 

You see, let me tell you one fact which we must not discard, the Izala 
association has contributed immensely towards the development of 
democratization through their various religious strategies. Society 
generally cannot stand without morality, justice and fair play in 
whatever we do. Whether in politics, in our markets and everyday 
life entirely, we must be regulated by one religion or the other. So, 
the group uses the strategy to make peace in our various societies; 
and you see it is only when peace commands the society that 
democracy and its processes will survive. I am sure you are hearing 
Izala preaching against violence, chaos, and public disorder. Let me 
cite Will Durant, a famous philosopher, who was quoted to have said 
in his book 'Pleasures of Philosophy' that, without the support of 
religion, morality is nothing…. So, the religious strategy of Izala is 
key to the survival of democracy in Nigeria; and it is being used in 
so many magnitudes; in the education of our children and women 
and so many things (In-depth interview with informant A1, 
conducted on 12th -06-2018).  
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Indeed, religion and religious organizations like Izala are necessary in any 

democratizing society thus cannot be divorced from politics and societal 

transformative drive (Onapajo, 2016). Religion cannot only transform the nature of 

individual character but also can change the general character of a nation-state (Sabri, 

Abu & Hamzah, 2014). In northern Nigeria, Katsina State inclusive, religion is 

extreme, as it is practically observed to be a way of life. Informant B1, C1, and A4 

highlighted that the most important strategy of influencing democratization is the 

religious one which is being used by the Izala as a vital tool of salvaging people from 

socio-economic and political maladies. The group therefore use the strategy to 

permeates all human activities of the state. In the socio-economic aspect, the group 

uses its strategies to uplift and assist in the provision of some vital social services in 

the society which the government failed to provide or inadequately provided. For 

instance, in the response of informant D2, it is said that: 

 

The Izala society came into politics deeply for the simple fact that 
there is poor governance at all levels. People are suffering for lack 
of poor amenities as well as painful economic conditions. So, they 
came in through their empowerment strategy to help the common 
people with so many things such as food clothing and means of 
livelihood, especially during natural disasters. In fact, Izala is not 
only establishing to only preach, but rather to assist in the 
betterment of the peoples’ welfare (In-depth interview with 
informant D1, conducted on 16th-05-2018).  
 
 

It is indeed, correct to believe that socio-economic strategies were also adduced to be 

paramount in shaping and molding society towards the development of the 

democratization process. An informant argued that through this strategy the religious 

group has shaped the mind of many into becoming good and productive personalities 

in the state. This is how he responded: 
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Our social system is in crisis; our economic system is in crisis and 
our political system is in crisis; the educational system is in crisis 
everywhere. So, you can understand the influence of this Izala socio-
economic approach or strategies to contribute to the betterment of 
the people. The movement had made an impact for me personally. 
They played a role; they are the brain behind the establishment of a 
supreme council for Islamic shariah in Nigeria, Hisba, and so many 
other activities. So, you see, the implementation of sharia in Katsina 
State has tremendously reduced the level of crime against God as 
well as against fellow human beings which in effect make the society 
less problematic in so many dimensions. Even the rate of accidents 
by drunkards has been reduced as many hotels were shut down; the 
rate of gangsterism among youth had significantly reduced. All these 
are issues related to democratization process which the group used 
the social and economic strategies to regularize conducts for the 
betterment of our societies (In-depth interview with Informant B4, 
conducted on 19th-04-2018). 
 
 

It is therefore pertinent to underscore the fact that going by the informant’s responses 

revealed and discussed above, the data clearly provided that the sub-themes and sub-

sub-themes revolve around the political, religious and socio-economic strategies in its 

explanation of the strategies used by the Izala’s involvement in the democratization 

process of Katsina State. To this effect, they are now categorized and analyzed below.   

4.2.1 Sub-Theme One: Political Strategies  

These are tactful civic strategies utilized by the Izala religious group for the growth of 

democratization process. It is indeed a widely known fact that Izala unlike its 

counterparts in other Muslim countries such as Tunisia, Egypt and elsewhere did not 

form a political party but they are deeply involved in the democratization process 

through the strategy of political participation (Thurston, 2017). Political participation 

does not necessarily involve standing for an election. It is as well involvement in the 

processes of democratization such as voter education, voting on the day of election 

and to some extent even mediating political issues between the political and religious 
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stakeholders (Garba-Kano, 2019).  The group has utilized its strong structural capacity 

which has over 76, 000 officials spread all over its organizational levels (Jibwis 

Nigeria, 2019). Not only this, it has also attested by the Secretary General of the group 

that their political mobilization garnered the support of more than 120 religious and 

non-religious groups (Jibwis Nigeria, 2019). For this reason, the group has eased in 

political mobilization via their mosques located at various stratums in the country. In 

this regard, Informant A2 has buttressed the massive role played by the Izala religious 

group in the 2019 presidential election in which they utilized the power of pulpits in 

the various divisions of the group to educate and mobilize people to exercise their civic 

duty of electing a credible candidate. The diagram below has correctly pictured how 

the research informants responded to the questions related to the first theme above. 

  

 

Figure 4.2 Diagram showing the Informants’ who responded on Political Strategy  

Source: Nvivo 12 
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Islamic religious groups have now become a reckoning force in democratization 

processes in several Muslim dominated societies in terms of participation, activism 

and civic awareness. The Izala religious group has been at the forefront in civic 

enlightenment especially on political issues affecting not only Katsina State but 

Nigeria at large. One of the famous Izala cleric and founder of the group, Sheikh 

Abubakar Mahmoud Gummi, was the first Islamic scholar who advocated and 

intimated the group to actively participate in politics. According to him, politics is 

even better than prayer [one of the most important pillars of Islamic religion]; because, 

it is with politics that the religion of Islam would prosper (Ali, 2012). The political 

domain designs all the social policies which affect every part of human endeavor 

including religion. Thus, involvement of Muslims into the realm of politics would 

provide ease for conducting religious duties. The advocacy made Izala religious group 

to be deeply involved in politics using various strategies. For instance, Izala leaders 

use it as a strategy to encourage the groups followers to vote. The Deputy National 

Chairman of Izala was posted on social media while casting votes as a political strategy 

of inspiring others (Jibwis Social Media Fika, 2019b). 

 

Political activism, participation as well as the public enlightenment strategies they 

adopted in the democratization process are significantly relevant for the inculcation of 

the required civil values that tie society together in terms of peace, justice fairness and 

loyalty to the state and advocacy for free, fair as well as peaceful elections in the 

democratization process since 1999 (Nwokoro & Chima, 2018; Ngaski, 2018). 

Informant A1 has emphasized the strategy of political activism, participation and 

public awareness as a cornerstone of effective democratization process which will 

eventually produce well-meaning individual into the position of authority to salvage 

our democratic enterprise. He held that: 
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The first call which could be understood to be the beginning of Izala 
involvement with democratization process in Nigeria was made by 
Late Sheikh Abubakar Mahmoud Gummi (one of the key founders of 
Izala) who encouraged people that are well versed in Islamic and 
western education to come and join politics. This is because; we 
shall not allow the corrupted individuals to continue playing politics. 
This call is a very good stepping stone and the first strategy 
employed by Izala in the processes of democracy. And, it is still in 
operation up till today. You will find out that still now we are 
encouraging good and educated elites to come and assist in the 
betterment and upliftment of our society. This will be a continuous 
process in as much as the association and democracy continue to 
thrive in this country, not even Katsina State. Because it is only with 
them that things would go well (In-depth Interview with Informant 
A1, conducted on 12th-06-2018). 
 

 

Indeed, one of the cardinal principles of democracy and democratization process is 

public enlightenment especially in emerging democracies; hence the populace must be 

made to become aware of the kind of people required to deliver democratic dividends. 

The Izala religious organization has therefore been in the forefront in such civic 

awareness since the return of democracy in 1999 as attested by informant A1 above. 

Interestingly, Nasir (2014) buttressed that religious group has been using a similar 

strategy of public awareness to encourage Muslims to partake in politics to select 

trustworthy representatives that would help in the rapid development of Islam and the 

state. Informants A1 and A4 have described that when it came to politics, the group 

provides civic education through the strategy of public awareness; this is where a lot 

of people are mobilized to get their voters cards and encouragement on the importance 

of exercising the civic rights. The informant further revealed that, between Maghrib 

and Isha [late night prayers] there are sessions, after Subh [morning prayers] there are 

sessions, on Friday there are pre-khutbah sessions that are conducted by scholars, then 

the khutbah where the Imams also give their own sermons. Through these fora and 
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many others, they use them to educate people. It is important to note that group usage 

of this strategy is apparent in everything that affects people in the state particularly 

when it involves any government policy. In fact, anything related to the development 

of people Izala Islamic civil society is deeply involved. Therefore, if you are talking 

of politics and democratization, the group routinely employs this strategy. They did a 

lot in educating the people in telling people what they are supposed to do; beginning 

from advocacy on voters’ registration card; to decide on who can deliver and so many 

other things. The group did that, and they succeeded in doing that in terms of voter 

education in terms of civic education: telling people what they are supposed to do. 

With this development, the religious group’s engagement in civil society advocacy is 

vividly seen here in their capacity to mobilize the citizenry based on their linkage to 

the people from the grassroots as well as from divergent localities (Nwokoro & Chima, 

2018). In affirming the political activism and awareness of the Islamic civic 

association throughout the width and breadth of the state informant A2 narrated that: 

 

Izala is the only organization in Katsina State that heavily engages 
in active political awareness throughout the nook and crannies of 
the state. It is a very good strategy for making people more aware of 
democracy and its practices. So, not only their own efforts of 
enlightening people from the grassroots especially on civic duties 
such as the issue of elections; it is telling you that these people are 
so much enlightened, are so much exposed politically… in fact, in 
different sessions they use to say, people that are credible, people 
that are religious should come and join politics. And now they are 
aligning themselves with the government learning things and 
indirectly sending their own people into key positions (In-depth 
interview with Informant A2, conducted on 1st-06-2018). 
 

     

In this light also, it is seen that the strategy is very effective in the democratization 

involvement of Izala in the state. Because, it serves as a conduit through which people 
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at the lower level in the society are becoming more aware of their civic responsibilities 

especially when it comes to election matters. Nwokoro and Chima (2018) highlighted 

that religious civil society organizations have transformed and devised a strategy of 

political mobilization; via which; the global population is reached and mobilized in the 

democratization process. It is, therefore, seen that the strategy of political activism, 

participation and awareness is a necessary pre-requisite through which social capital 

is built. The Izala followers are therefore well informed through this strategy in order 

not to shun from participation in the electoral process, for it is part and parcel of Islamic 

religion; since without good people in power, the religion would not thrive. Religious 

groups have therefore seen that the only way to achieve social justice is through active 

participation in the real politicking such as campaigns which would allow them to 

spread the words of God to the people and particularly the politicians (Abeid-Kotob, 

1995). This has again been stated by one of the key informants as follows: 

 

We believe that God is the one that created everybody he gives a 
command which he expected people to obey and comply with the 
command. And there is also punishment attributed to it. And this 
cannot be possible without having the power you cannot do that 
without power. However, the way Izala play her role and strategy is 
different from how the Sokoto Caliphate played its own. From what 
I understood and observed, the approach and strategies of Izala 
since from the time of Sheikh Gummi are to let Muslim understand 
that Islam is everywhere. This method made people become more 
politically conscious of their fundamental civic responsibilities in 
terms of politics and many other things. Muslim should not run away 
from the system they find themselves even though before colonialism 
Islam was the practicing religion (In-depth interview with Informant 
A3, conducted on 11th-05-2018). 
 

 

It is pertinent to note that Izala is using the strategy of political participation and 

activism by going deep into the nooks and crannies of the state for lectures, 
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enlightenment on the importance of voters’ register and collection of voter’s cards etc. 

This approach, determination and the courage to go to every breath and width of the 

state and the country at large to mobilize people for voting a good candidate made 

Izala to have strong support which consequently produced a very good result in the 

democratization of the state since 1999. These made the religious organization to be 

the champion of the masses in the state for they speak whenever the interest of Islam 

or Muslim is touched that give them the confidence and strength and people rely on 

them. And even the political leaders, the political elites have testified that to the extent 

that even though the group cannot form a government alone, yet they knew that they 

cannot form a government without the Izala group in a free and fair contest. Informants 

A5, A6, B1, B2, C2, D2, and D3 concurrently argued that group’s political activism 

and participation strategies in the democratization of the State have both positive and 

negative outcomes. The strategies they use have been positively increasing political 

awareness among the people of the state especially through using their structure which 

cut across the nook and crannies of the state right from ward level up to the local 

government, states and the national levels. Even though democracy is not coming from 

Islam, but it has become a duty for them to enlighten the public on the type of people 

they are supposed to choose to administer the state. The religious group use to visit 

people from the ward level, village or district that is what their members did to 

sensitize people about the benefit of voting in Islam and supporting the right candidate. 

An informant who further strengthened the above assertion said thus: 

 

In fact, Izala religious organization have succeeded at some points 
and have failed in some. Nevertheless, they have succeeded in 
mobilizing electorates to vote for credible personalities into the 
formation of a government of Katsina State as well as the country in 
general. This is a great achievement, indeed, because installing good 
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people is a great way of helping the democratization process since 
it is all about people’s socio-economic development. Without such 
enlightenment by these kinds of groups; bad people may be at the 
helm of affairs as it happened for the past 16 years of Nigeria’s 
democracy. And I see no reason why we should not allow any 
religious organization to come out boldly to canvass for the election 
of good individuals into public offices. Not only that even here in 
Katsina we contributed greatly through this strategy to the success 
of APC. This is for making them aware of the dangers of electing a 
bad person. So, we have been doing this since the beginning of this 
dispensation in 1999 (In-depth Interview with Informant D1 
conducted on 16th-05-2018). 
 
 

Indeed, Izala religious association has been playing tremendous contribution to the 

democratization process of Katsina State in various dimensions; but the most hidden 

and controversial one under the strategies of political activism, participation and 

awareness are secretly fielding of political candidates to contest for an elective 

position. In the opinion of informant A4, the secret fielding of a political candidate is 

one of the key strategies of direct participation in the democratization process; that is 

to have a stake in especially policymaking that would eventually make a direct impact 

to the general populace. His words read thus: 

  

We secretly field a candidate for election in the political party we 
support. It is a strategy that would allow us to have people with a 
fear of God to help in protecting the interests of the populace 
because we would not be allowed to form a party as the constitution 
of the country did not allow that (In-depth interview with Informant 
A4, conducted on 01st-07-2018).  
 

In the same vein, according to informant A5, Izala religious association is not capable 

of fielding an independent candidate for constitutional provision which disallowed any 

religious group other than party which also must not have any religious connotation to 

field candidates. The group, however, does secretly field, support and sponsor 



 

  165 

candidates to silently contest elections in a political party it wants to support. It is, in 

fact, a good strategy for the group, as the voice of the people, to see how their resources 

are being utilized and hence know whether to continue supporting the ruling party or 

otherwise if they have representatives in the government. This would further enhance 

their understanding and working of the state administrative instrument which they can 

eventually use as a strategy of curtailing injustices and encourage good governance 

given that they can serve as a serious check therein. It has also been a strategy adopted 

by the Egyptian Muslim Brotherhood who always entered the electoral contest to be 

part of the parliament for the betterment of the people (Abed-Kotob, 1995; Koni, 

2018). Still, with regards to the strategy of political participation and exclusively 

fielding or supporting a candidate in an election by the Egyptian Muslim Brotherhood 

Abed-Kotob (1995) believes that participation and support of Islamic religious groups 

in the democratization process afforded them representation in the parliament which 

helps them to shape the future of their country. In line with the above postulations, an 

informant said that: 

 

Izala is not a political party as you knew. And, the constitution of the 
country did not allow for any religious association other than the 
political party to produce a candidate for an elective position. 
However, the Izala group do field and support some candidates in a 
political party that we think is a good one. But this is usually done 
secretly; this is in order not to infringe on the laws of the land. You 
see here in Katsina State we are the brains behind the coming of this 
APC government with so many legislative members from our group 
(In-depth interview with Informant A8, conducted on 07th-07-
2018). 
 
 

It is interesting to note that the members of the group are being intimated to join a 

political party en masse as a political participation strategy to have a say in the 



 

  166 

democratization process of the state. It is also important to note that the Izala strategy 

of secret active involving in the contest of a political position may likely 

metamorphose into a formation of a political party under its auspices. This has been 

lamented by an informant who has a strong wish for it to happen sooner or later: 

 

You should have to know that even at the party level, our members 
are well loaded to see that things are going well. As human society 
is changing, you know, the Izala also as a movement, is changing 
right from the onset; but up to this time, there is no any organized 
and collective decision of forming a party.  However, probably as 
time moves on, as time changes, circumstances may likely determine 
or warrant in the future that would make Izala change strategy, 
approach or decision of forming a party for more active involvement 
in the democratization process of not only Katsina State but Nigeria 
in general. I wish it will happen so soon in my lifetime (In-depth 
interview with Informant A6, conducted on 16th-04-2018). 
 

  

Another informant also has this to say in respect of the Izala’s strategy of political 

participation particularly on how the group deeply mired in the democratization 

process of the state. His response read: 

 

The way and manner Izala is gaining ground in the political 
atmosphere most importantly in states like Katsina and other 
northern states of the federation, I have a strong belief that there are 
pointers to the fact that they may come up with a political wing or 
party any time in the future. This is because it is a modern 
organization which encompasses so many western educated elites. 
They command a lot of respect more than the political parties we 
have now. That made politicians be trooping in large numbers 
seeking for supports and blessings of the Izala group. And, you know 
how people take religion and predominantly the Izala ulamas. They 
respect them so much! They are aware that they are now a reckoning 
force in the political games of the country, so they gather their 
followers to support whatever candidate and the party they want. 
Thus, no politician in Katsina or Nigeria can go to the polls without 
seeking the support of this group. They have a strong structure from 
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top to the grass root everywhere in the country; it is a strong strategy 
of controlling the minds of the populace through enlightenment (In-
depth interview with Informant B5, conducted on 30th-05-2018). 
 
 

The political strategy is sub-divided into various sub-sub-theme starting from the 

strategy of inclusiveness in governance below. 

4.2.1.1 Sub-Sub-Theme One: Systematic Strategy of Inclusivity in Governance 

Though, other ulamas [Islamic scholars] of Izala remain separate from government 

(Thurston, 2017), the systematic strategy of inclusiveness in governance remain key 

to the group in the democratization process because many of them are directly and 

indirectly within. These ulamas became positively and constructively engaged in the 

process of governance (Wakili, 2009), though in Africa, Islamic groups are generally 

more respected if they distanced themselves from the secular political establishments 

(Kane,2003). The diagram below indicates the informant’s responses regarding the 

Izala inclusiveness in governance strategy. 

  

 

 

 
Figure 4.3 Systematic Strategy of Inclusivity in Governance 
 
Source: NVivo 12 
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Civil society groups in the society tend to be closer to governmental authorities to have 

a closer understanding of what is taking place for the development of the social 

formations where they exist. It is indeed a strategy that they employ to have a better 

grasp of the state actions and inactions. Most often they chose the strategy of being 

part of the democratic processes between 2000 and 2002 after they have succeeded in 

the shariah struggle of twelve northern Nigerian states (Wakili, 2009; Thurston, 2017). 

Nwokoro and Chima (2018) affirmed that inclusion of religion; in extension, religious 

associations in the developmental activities increases developmental drive of any 

meaningful society. Thus, working with the religious civic associations provides a 

concrete ground for understanding what the society needs for rapid development which 

eventually increases the growth of the democratization process.  This is in consonance 

with the opinion of an Informant who rightly responded thus:  

   

The Izala religious organization has a strategy of always willing to 
be part of the political system for us to have the opportunity of 
achieving the organizational goals which are the establishment of a 
safe and secure society for the betterment of all and sundry in the 
state. This aim is identical with the ideals of the democratization and 
its processes; therefore, if allowed to partake in the administration 
of the state will offer a chance of sanitizing the evils of the system 
especially on the issues of bad governance and corruption that is 
bedeviling not only Katsina state but the country in its entirety (In-
depth interview with Informant A3, conducted on 11th-05-2018). 
 
 

The Izala as shown by the informant above has been struggling to have a chance of 

being part of the administrative engine room for the betterment of democratic ideals 

which is deteriorating in the political system. According to Ikelegbe (2013), one of the 

most important strategies of Islamic civil society organization is the willingness to 

work within the mainstream political system or government for the advancement of its 
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goals. He further stressed that it is a strategy that allows these religious organizations 

to hold government more accountable to its stewardship. Indeed, this strategy is used 

to improve accountability and transparency which are one of the key components of 

social justice, without which the democratization process would remain doubtful, 

shaky and continues to produce negative results.  In a similar vein, Informant A8 and 

D1 concurred with the foregoing submission and pinpointed that it is one of the 

strategies of Izala in the advancement of the democratization process in terms of good 

governance and checking the corrupt activities of the government. The inclusiveness 

strategy of the group in the democratization process might not be unconnected to the 

failure of governance to meets the needs of the populace which the group deemed it 

necessary to have a stake for the development of the general socio-economic and 

political events. Nwokoro and Chima (2018) have buttressed that there is a significant 

increase in the involvement of religious groups into the governance activities as a 

strategy for the fact that there is a great disillusionment on the part of the general 

society by the neo-liberal agenda of modernity and the so-called democratization drive. 

The strategy, therefore, being utilized by the Izala civic association is its willingness 

to be part of the government not because of any material gains as misconstrued by 

some. In fact, it is seen as a strategy of participation through which the activities of the 

state can be more checkmated from within thereby enhancing the democratization 

process for the good of all citizenry. Indeed, the strategy will reduce financial 

misappropriation to the barest minimum level. An informant responded that Izala 

religious group deeply involved in democratization process for the enhancement of 

good governance through the strategy of inclusiveness in governance. His words read 

thus:  
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Seeking for appointments is not a bad thing for the Izala religious 
group in my opinion. They are citizens who have equal right as 
anybody and besides that, they make a lot of impact in terms of 
sanitizing the activities of the government towards good governance 
and effective democratization of our societies (In-depth interview 
with Informant B2, conducted on 06th-05-2018). 
 
 

Going by the statements of informant B2 above Nwokoro and Chima (2018) averred 

in the affirmative sense that the Izala strategy of inclusivity in governance is in line 

with the recent policy shift of the Whitehouse which is geared towards including 

religious organizations into the issue of governance. They further stressed that the 

White House established the office of Faith-based and Community Initiatives in 2001 

under the former US President Bush. And even before then, there was in 1998 the 

World Bank Initiative under the leadership of James D. Wolfensohn in conjunction 

with the Archbishop of Canterbury the World Faith Development Dialogue was 

launched and geared towards engaging religious groups in the development issues. So, 

as indicated above the Izala strategy of participating actively in the government is an 

important strategy which will augur well for the democratization process of the state. 

Another informant points to the fact that:  

 

Izala in the democratization process of Katsina state is that they 
always want to… to be part of the government as a strategy to go in 
and better the lots of the people. That is to tell you that time will 
come when this group will fill their people into government. I can 
give you an example at the national level when you are having 
people like Phantami [Dr. Ibrahim Ali Isah Pantami] now a DG of 
a very significant parastatal that is having even a global outlook. 
Because when you talk of the position, he occupies is having a global 
outlook since ICT is something with a global outlook now. So, Izala 
is coming now, nothing will stop Phantami from saying; after this, I 
will go for contesting the seat of a Governor of my state. This 
Commissioner of Commerce may decide to say let me go for a 
chairman or …. They gradually coming up and believe you me, a 
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time will come when this group can go for something higher in terms 
of political positions. Definitely, in my opinion, they are planning to 
that and they are doing it very gradually in an informed manner, in 
a more civilized manner so that when they come on board they 
already have people that are experienced technically, 
administratively and they have the educational level to be able to 
contest for election and they will definitely with their own power, 
with that influence of the people  they have the chances of winning 
elections (In-depth Interview with Informant C1, conducted on 19th-
04-2018).  

 

Moreover, Nwokoro and Chima (2018) further argued that a lot of researches have 

been conducted by the Department of International Development (DFID) which 

mostly reported the inclusion of religious associations into the development policies 

and nation’s agenda. It is, however, important to note that though the idea of 

inclusiveness is acknowledged globally as a strategy for a rapid socio-economic and 

political strategy that should be encapsulated in the modern democratization process, 

yet it is perilous to the religious organizations which may likely be damaged by the 

governing elites. For instance, Mesua and Edet (n.d) cited Emmerson et al. (2011) 

writes that: 

 

Know that you can have three sorts of relations with princess, 
governors, and oppressors. The first and worst is you visit them, the 
second and the better is that they visit you and that the third and the 
surest that you stay far from them (Emmerson et al., 2011: 121). 
 
 

The above statement is the position of Al-Ghazali on the relationship between Ulama 

(Islamic Clerics) and the ruling elites. In his view, it is so dangerous on the status of 

the Ulama as they would not be able, to tell the truth to powers when they started 

enjoying the bounties of power from the ruling class. And, this is quite a very serious 

observation by this great scholar of international Islamic repute because the moment 
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these organizations become closer to the corridors of power their initial aim may likely 

be defeated easily for probable melting down of their leaders into corrupt practices. In 

the opinion of Onuoha (2014), most citizens, including Izala, are found in the web of 

corruption when they move closer to the government. But, despite this serious 

challenge including them into the system as they usually prefer, would do away with 

the likelihood of becoming a threat to the continued socio-economic and political 

development of the society and or democratization process. For instance, Ikelegbe 

(2013) had pinpointed the likely dangers of disincorporating such organizations in 

governance. In his opinion, even if a religious group is a non-violent one in its 

operation its exclusion will likely sprout a violent offshoot from its umbrella. In actual 

terms, this is very correct in that even among the Izala religious group a faction known 

as Jama’atu Ahlissunnah lid da’awatu wal-Jihad (popularly known as Boko Haram) 

grew out challenging the legitimacy of Nigerian state (Brigaglia, 2012b; Onuoha, 

2014; Elischer, 2015). Not only this, Nwokoro and Chima (2018) had also opined that 

neglecting these kinds of groups in contemporary policy making is a danger for the 

peaceful survival of not only democratic process but he Nigerian state. Undoubtedly, 

this is what happened in the Izala case in Nigeria where the most dangerous Islamic 

terrorist organization inimical to both the democratic process and the entire Nigerian 

state had emerged out of the group and named its faction as Boko Haram (Azuma, 

2015; Elischer, 2015). This explains how the system theory framework became at 

home and relevant in this discourse as it shows that when the strategy of inclusiveness 

needed by the Izala religious groups is received as demanded by the state or 

government, the result or outcome would be favorable to the effective and efficient 

democratization.  To this end, it is therefore pertinent to acknowledge the fact that the 

group’s strategy of inclusiveness in the democratization process is fundamentally key 
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as religious organizations are notable pillars and central in the discussion of societal 

or public affairs.  Even though Islamic group leaders who are supporting secular 

political authority are generally seen as sell outs (Kane, 2003), the changing political 

scenarios made it germane for them to partake in the discussions and management of 

the society; as a strategy for the betterment of the people-which is the hallmark of 

democracy. In fact, even in the advanced democracies that are alleged to have been 

established on secularism, religious groups cannot be ignored as key elements in the 

formation of democratic government and its processes (Onapajo, 2016). Categorically, 

Ahmad (2014) has reinforced the argument where he emphasized that: 

 

While politicians and public officials even in secular states feel no 
longer ashamed or embarrassed to publicly admit that their political 
ideals are derived from their religious beliefs and that their decisions 
on war and peace “come from a higher Father,” the religious leaders 
too are no longer apologetic in expressing their views and opinions on 
issues of public policy, especially in such areas as education, health, 
social welfare, family, environment and war and peace. This growing 
interpenetration of religion and politics even in those Western 
societies that subscribe to the idea of the separation of church and the 
state opens up new avenues of both a challenge and an opportunity for 
religious leaders: the challenge is how to articulate a genuinely moral 
position on issues of public policy without getting bogged down in 
partisan politics, and the opportunity is to reaffirm the relevance of 
religious values to the problems of public life in the modern world 
(Ahmad, 2014:3). 
 

 
Basically, there is a strong need for the government to recognize the religious 

organizations like the Izala in the public domain since they can contribute to the 

development of democratization process at their own stride using diverse strategies 

(Miedema, 2014). More so, UNDP has further buttressed the significance of religious 

associations on issues of societal development thus:  
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Faith matters to people and matters to development. In many parts 
of the world, faith-based organizations (FBOs) and religious leaders 
(RLs) are influential in both the political and social spheres and have 
a broad following in society. Their presence in local communities, 
coupled with their capacity to deliver critical services, allow them to 
mobilize grassroots support, earn the trust of vulnerable groups, and 
influence cultural norms – all of which make them vital stakeholders 
in development. With their involvement in local communities and 
their standing as moral leaders, many FBOs and RLs command the 
respect of local and national authorities, which can make them 
valuable peace mediators in tense environments (UNDP, 2014:3). 
 
 

But the religious groups must be extra-careful and consciously vigilant not to be 

coopted by the politicians to achieve their own political objectives. Thus, the 

distrustful picture painted to Izala for being too closely connected to the state (Baca, 

2015).is a fundamental error because Muslims participation in government is 

obligatory to prevent any harm that may likely occur to Islam and its followers (Umar, 

2012). 

4.2.1.2 Sub-Sub-Theme Two: Systematic Strategy of Aligning with Political Party 

Systematic alignment with political parties has been a strategy through which many 

civic associations used in participating in the democratization process of many 

developing societies. Thus, the Izala Islamic civic group, as observed by the 

informants, is also using it to participate in democratic politics of Katsina State. The 

diagram below shows the informants who attested to this.  
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Figure 4.4 Systematic Strategy of Aligning with Political Party 
 
Source: NVivo 12 

 

The Islamic civil society organization is known to have been supportively aligning 

with a political party in the state since the return of the democratization process of 

Nigeria in 1999.  Equally, it is interesting to understand the fact that the group usually 

came out boldly to align with any political party they deem or consider appropriate to 

govern the state. And this is a strategy that the Islamic civic group employs to have 

access to a government if the party it supports eventually formed government. This 

coincided with the view of Abed-Kotob (1995) where he posited that even if religious 

associations are disallowed to participate in the electoral contest through a religious 

political party, they usually align with other political parties to have access into the 

system.  In the opinion of informant A2, Izala has proven to align with political parties 

that it undoubtedly believes will bring good to the people of Katsina State. The process, 

according to him, started right from the Second Republic during which the Izala itself 
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was established, so, even in Katsina and the nation in general, the group’s platform 

sided with a political party or candidates whom we believe can be a good 

representative of Islam and can deliver the dividends of democracy. Indeed, in many 

Muslim country’s clerics are openly assessing the credentials of all political contenders 

and throw their support behind a preferred candidate (Elischer, 2019). For instance, in 

Nigeria, Izala has directed all its followers to support President Muhammadu Buhari 

on his re-election bid in the forthcoming general election come February 2019 together 

with all the candidates in his party as did in 2015 (Klocek, 2019; Jalingo, 2019). His 

words read: 

 

The people have endorsed the performance of the Buhari 
administration at the Centre during the past three-and-a-half years 
and that is why we have decided to tell all our members in Nigeria 
to vote for President Muhammadu Buhari and all other candidates 
working with him (Jalingo, 2019:1). 
 
 

It is also interesting to note that an informant re-attested the above view by stating that:  

 

It is observed that the Izala employ a Strategy of solidly aligning 
with a single political party which the group strongly believed will 
respect their religious traditions. You know…this is for the fact that 
the purpose of the establishment of the organization is nothing more 
than the protection and advancement of the Islamic religion. And 
this goal can only be achieved when the political system is un-
confrontational to the group as well as the one that would be more 
helpful in easing the lots of the people. This is a very good strategy 
for the maintenance or consolidation of the democratization process 
not only in Katsina State but Nigeria in general (In-depth interview 
with informant A3, conducted on 11th-05-2018). 
    
 

However, on the contrary, the strategy of systematically aligning with a political party 

adopted by the religious group in the democratization of the state had a negative effect 
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on the process. This is because it will kill opposition political parties and candidates 

who have the people-centered ideology in a different party other than the one they 

support in block. This argument is in line with the response of Informants A4, A5, B4, 

and B3 who bow to the fact that, by aligning to one political party, many good and 

qualified political candidates would lose the election which is detrimental to 

democracy and democratization process. For example, in the recent 2015 elections, 

many good candidates lost because of Izala propaganda. He gave an example of a 

credible gubernatorial candidate (Dr. Usman Bugaje) who lost election several times 

as a result of the alignment strategy of the group. Obviously, this Izala strategy has a 

predisposition of making virtuous political contenders to lose electoral battles as most 

of the common people are most often acceding to the dictates of the Izala political train 

since the beginning of Nigeria’s democratization not only in Katsina State but the 

country at large. But, however, in contrast to the above opinion, it has also been argued 

by another informant that Izala strategy of aligning with a candidate or political party 

in Katsina State democratization process is not to the detriment of any person or 

political group. This is how he narrated it: 

 

The Izala religious group is an association that always 
accommodate party we believe will do justice to the people. You 
know… our main purpose for participating and aligning with any 
individual candidate or political party in the democratization 
process in this state is to secure for justice and fair play in all the 
socio-economic spheres of the people. With this as our motive, we 
support and accommodate any political party or candidate we 
believe to protect social justice without fear or favor. To be candid 
with you, it is the political parties that start coming to seek support 
from us. And if they come, we sit with them discuss the burning issues 
affecting the ummah [community] and ask them on their possible 
agendas if elected into office. If we are satisfied with them, we 
support them if we are not, we tell them we are not with them for so, 
so reasons. But, to be frank with you……we don’t support any party 



 

  178 

that will not protect the interest of our association’s ideas and 
principles as well as bringing good to the common people 
((laughter)) (In-depth interview with Informant A6, conducted on 
16th-04-2018). 
 
 

It has been contrastingly demonstrated by informants A7, A8 and C1 that as a matter 

of fact, the Izala political strategy of aligning with a political party is tending to kill 

opposition: which is one of the cardinal instruments of checking the excesses of the 

government in the democratization process. By using this strategy, the other political 

parties are dying slowly for Izala religious group lean towards describing anyone 

supporting them as infidels. Thus, this strategy has a serious effect on the 

democratization process of the Katsina State. The answer of informant B2 has attested 

to the assertion by saying that: 

 

You see (3.0) the problem Izala strategies is generating to the 
democracy or democratization process not only in Katsina state but 
also throughout the Northern region is that ((chuckle)) they don’t 
consider the goodness of (.) any politician that is not from the party 
of Buhari [no matter how good he is]. In Katsina state here, it is 
killing democracy since they are trying like to make one party more 
dominant. If you are not with them, then you become an infidel 
overnight. We have all suffered this kind of things in Katsina state. 
And at times we have better candidates better than theirs. Those that 
can take the state to the desired destination, but Izala will intrude 
and made people go for wrong choices. They have a belief that 
anybody who stands in the party of Buhari is the best Muslim who is 
supposed to be elected not looking at the competency of such a 
candidate. Because, no matter how bad you are, they don’t care, they 
will just campaign for you. And, believe me, no political party in this 
country, particularly in northern Nigeria, has a substantial influence 
that they have. Look at Katsina state as a case, most of us are 
Muslims; as I told you almost 99%. This is a serious problem indeed 
to the democratic process (In-depth interview with Informant B2, 
conducted on 06th-05-2018). 
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But a critical interrogation on the strategy of aligning with political party by the Izala 

in the democratization process of Katsina State would make one to ponder on why it 

aligned itself with a single political party instead of campaigning for a very good 

capable Muslim from whatever party he may be contesting; since 95 per cent of the 

populace are all Muslims. It has indeed been problematic in fast-tracking the 

development of the process as a lot of credible candidates are being wasted consequent 

upon the group’s vociferous attacks on parties they are not aligned with. This is a grave 

drawback to the democratization process in the state as narrated by an informant who 

said that:  

 

You know, I am a politician with a long-standing history with the 
Izalatul Bid’a community, the association that you are researching 
on. To, Alhamdulillah [thank God], it is very difficult for one to give 
an objective assessment of the strategies used by Izala in the 
democratization process particularly when you consider the long 
period it has spent in the two transitions. The first one being 1999 to 
20003 that was the period when Izala was a bit at the inception not 
apolitical but nonpartisan to some extent. They were neither for PDP 
nor were they for APP as at then. They were not aligned with any 
political party then. (In-depth Interview with Informant B5, 
conducted on 22nd-06-2018). 
 
 

It has been asserted that from the beginning of the democratic dispensation in 1999 

Izala religious group were more focused on the personalities contesting or 

personalities governing the state. But, midway into the 2002 through 2003 with the 

introduction of Sharia in the state; the group started becoming politically partisan. 

Thus, by slightly becoming a bit partisan they tend to speak more on anything about 

democracy ranging from the significance of acquiring voter register, voting during 

elections and the individual who is supposed to be elected. They always look at these 

democratic issues with the religious lenses especially as the late group’ grand patron 
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was a strong advocate of politics is even better than prayer. On this note, Jangebe 

(2015) has buttressed the argument where he directly cited the late Izala Sheikh where 

he said that: 

 

 …participation in politics by using the slogan: Siyasa tafi 
 Muhimmanci da Sallah- “Politics is more important 
 than  prayer (Jangebe, 2015:2). 

  

Indeed, taking a religious side of the politics has tremendously change the way they 

participate in the democratization process of the state. During these periods the Izala 

group were so outspoken plus vehemently antagonistic against the ruling government 

in Katsina State, then under Late President Umaru Musa Yar’adua. The antagonism 

was heightened by the entrance of General Muhammadu Buhari into politics 

particularly in 2003. So, from that time, the Izala became overtly partisan and purely 

shifted base to focused more on political party only. This made the group to support 

and aligned with APP 2003, then 2007 when Buhari joined ANPP they further re-

aligned. There is no gainsaying that Izala religious group has been following the 

Buhari personality to any party he moved throughout the period under discussion. This 

can be buttressed because in 2011 when he was in CPC the Izala identified with the 

party outrightly, and when he later joined the APC in 2015 through 2019 the group 

consolidated its loyalty with his party. All through these four periods, they were purely 

for Buhari and his party. This is unfavorable to the democratization process of Katsina 

because a lot of respectable, experienced and reliable candidates who are in political 

parties other than the Buhari party were not being elected. 

 

Besides, most of the leaders of the Izala Islamic civil society organization are the 

people of God who carefully observed and choose to support and align with a 
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trustworthy political personality. So, the Izala religious group do entertain politicians 

whom they trust and believe can bring meaningful change to the society through the 

strategy of systematically aligning with political parties. This has been the groups 

approach and strategy since the return of democracy in 1999 up till 2017. The only 

problem is that most of the times the politicians and political parties the religious group 

aligned with, usually turned out to fail when they got to the position of authority. 

Informant D2 has stated that: 

 

The Izala group accommodates politicians. In fact, during the 
election’s periods beginning from 1999 through 2003, 2007, 2011 
and 2015. Of course! It has been becoming public that this is the 
politician and political party the Izala group is supporting. But to be 
candid with you it is not supposed to be so because many at times 
these politicians the group accommodate, and support are found to 
become bad people if they won elections. They just backed them 
because they finance them in some capacities organizationally or 
individually coupled with lack of understanding how 
democratization and democratic processes works (In-depth 
Interview with informant D2, conducted on 17th-06-2018). 
 
 

Involvement of Islamic civic groups in the democratization process and their affiliation 

into the political system is paramount, for it is only through this strategy that, the social 

order could be improved (Sounaye, 2009a). The necessity of Islamic groups like Izala 

to involve in the democratization process in Nigeria was aptly captured and highlighted 

by Falola (2009) where he averred that:  

 

The areas of intersection between Islam and politics are significant. 
First, the government’s failure to promote development or enhance 
living standards will continue to make Islam an alternative 
“ideology” to organize change and seek better or alternative 
solutions to a myriad of problems. In general (as well as in different 
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historical epochs) Islam has expressed itself as a radical religion and 
political ideology (Falola, 2009:4). 

 

It is, therefore, a strategy upheld by the Izala religious group to address the socio-

economic values for the progress and development of Katsina State and Nigeria in 

general. Sheikh Abubakar Mahmoud Gummi confirmed the practice of this strategy 

by the Izala where he said that: 

 

In every situation, like we had at the time, it was always better to try 
and win the top, by making those in authority understand first, before 
involving the general population. Once the leadership got the point, 
it was relatively easier to convince the rest of the people to follow 
(Gummi & Tsiga, 1992:76). 
 

4.2.1.3 Sub-Sub-Theme Three: Interactive Discussion and Dialogue Strategy 

It is common knowledge that politics is about conflicts and conflicts resolutions. Thus, 

democracy requires amicable resolution strategies that involve interactive dialogues, 

discussions, and settlement of disagreements at an individual, group, societal, national 

and global level depending on the actors involved. On this note, the Izala employs 

such a strategy in its involvement in the democratization process of Katsina State as 

the informants depicted in the diagram shows in their various experiences as analyzed 

below.  
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Figure 4.5 Diagram showing the Informants Responses on the Interactive Discussion 
and Dialogue Strategy 
 
Source: NVivo 12 

 
Indeed, democracy and its processes involve dialogues, discussions, and negotiations. 

It has been one of the key principles of politics and democratization process right from 

the onset of the concept and its practical application (Ilo, 2014). Izala has imbibed this 

dated political tradition as one of the greatest strategies in the democratization process 

of Katsina State. By tradition Muslim clerics systematically utilized such kinds of 

strategy in public spheres within their communities in which they used mosques and 

schools for interactions and discussions of public issues (Shiozaki, 2007). These 

interactions allow for discussion of varied issues affecting the society and the ways to 

be followed in addressing them and deliver good, efficient and effective ways of 

advancement of the socio-economic and political development of the state.  The 

statement of the informant B2 below had attested to how the Izala uses the strategy of 

interactive discussion in Katsina State democratization process since 1999: 

 

Politicians are being called upon for discussion and interaction to 
know their plans for the masses. Izala sits with them, advise them 
and discuss the burning issues affecting the Ummah and ask them on 
their possible agendas if elected into office. If we are satisfied with 
them, we support them if we are not, we tell them we are not with 
them for so reasons. But, to be frank with you we don’t support any 
party that will not protect the interest of our associations’ ideas and 
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principles (In-depth interview with Informant B2, conducted on 06th-
05-2018). 
 
 

Through this strategy the Izala group is noted to have advised the government on issues 

affecting the society and the government itself. In a recent interview with Sheikh Bala 

Lau, the national chairman of the Islamic group, he lamented how he discussed and 

advise the President of Nigeria on the economic condition of the masses (Lau, 2017). 

Again, one of the group’s ulamas has also advised the President not to seek for the 

second term for various reasons (Odunsi, 2017). It has further been jointly attested by 

informants A4, D2, and A6 where they lamented that the Izala religious group through 

this strategy use to advise politicians on so many things related to the democratization 

process. It is pertinent to note that the business and ruling class are generally scouting 

to be supported by the religious groups to gain success in their various endeavors 

(Wakili, 2009; Thurston, 2017).). It is against this background Obadare (2007) argued 

that: 

 

…and the political elite have hardly been averse to tweaking 

religious muscles to secure specific advantages (Obadare, 2007:3). 

4.2.1.4 Sub-Sub-Theme Four: Election Monitoring Strategy 

Election monitoring is one of the strategies employed by the Izala religious 

organization in the democratization process of Katsina State. Indeed, it is an approach 

which aids in enhancing the quality of democracy as an election is the foremost 

element of the process. The diagram below showcases the informant’s responses on 

the civic association elections monitoring strategy in the democratization process of 

Katsina State. 
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Figure 4.6 Diagram Showing the Informant responses on Election Monitoring Strategy 
 
Source: NVivo 12 

 
Another important strategy used by the group in its involvement in the democratization 

process of Katsina State is the election monitoring strategy. Informant A8, A5, A3 and 

D3 narrated that they use this strategy to ensure that the people’s choice emerged as 

the winner in any election conducted in the state since 1999. It is indeed one of the 

civic responsibilities of any patriotic citizen or group of people. According to Wakili 

(2009), Izala society engages in election monitoring by playing the role of election 

observers to prevent fraud and rigging in elections. An informant has buttressed this 

point where he responded that: 

 

Another important strategy is that our security offshoot is being 
distributed to each polling unit to guard against elections rigging. 
Yes, we distribute them, and they follow the votes up to INEC until 
the result is announced. Nobody is paying our Aid group for doing 
that, all is for the fact that we want to have a free and fair election. 
You see it is a very bold step and strategy of helping the 
democratization process. And this is done by our members not only 
here in Katsina State but throughout the country. This is what we 
call in Hausa [a local language predominant in northern Nigeria] 
akasa a tsare, a raka, a jira a fada [you wait at the polling booth 
and escort the vote to collation centers until result is announced] 
and it works in so any elections especially in the 2015 general 
elections (In-depth Interview with Informant A5, conducted on 01st-
06-2018). 
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Interestingly, the group collaborates with the security agencies to assist in election 

monitoring.  Whenever there is an election, they encouraged the aid group [the security 

segment of the group] to various polling to monitor and observe the conduct of 

elections to ensure that peoples vote count. At times they follow votes up to the 

collation centers to see that there are no any political manipulations. Many are 

conducive with this strategy as an election is the foremost vital ingredient of 

democracy world over (Christiano, 2018). Thus, it is injurious to the development of 

democratization if left unguarded. With this strategy, the group is making a great 

contribution to the process in the state. On this note, informant A8 as one of the group’s 

leaders further submitted that: 

 

We really monitor elections! I don’t think there is any religious sect 
or group that went out en masse to protect votes in this state like 
Izala. We don’t just relax after casting our votes; we must stay there 
until it is completely rounded up. In fact, we even escort our votes to 
the collation centers. It is the strategy we started adopting since 
2003 downwards. And it pays a lot! Because, though the system did 
not completely change yet there is some form of sanity in the process 
of elections in the state and Nigeria generally (In-depth Interview 
with informant A8, conducted on 07th-07-2018). 
 
 

This opinion corroborated the response of one of the informants who is a politician, 

where he said that: 

 

I understand they use the strategy of election monitoring to assign 
their people to watch elections and give support where ever the need 
arises. They make sure they prevent riggings during elections. As 
such they support and contribute to the development of politics in 
Katsina state and the country at large. Because through this 
strategy, they aid in injecting good people into the system which will 
eventually or hopefully yield a better result in the democratic 
process. Again, the strategy creates more integrity to the electoral 
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umpire (In-depth interview with informant B4, conducted on 19th-
04-2018). 
 
 

It is therefore interesting to observe from the foregoing that system analysis suited the 

submission as injecting good and credible people into the political system resulted 

from the group’s efforts of monitoring election produce to the desired output that 

increase the consolidation and development of democratization in the state. This is 

because if democracy is practiced in such a way that responsible and competent people 

are at the helm of affairs the system brings about good governance and smooth 

democratization process (Aworolo & Aluko, 2012). Moreover, from the informant’s 

submission, it could be deduced that the strategy is strengthening the electoral 

institution. An informant attested to this fact by saying that:  

 

There is a political strategy that Izala use to protects votes during 
elections. You know the group has championed the issue of 
protecting votes. And this has become visible especially beginning 
from the 2003, 2007, 2011 general elections and it has helped in the 
recently concluded election that brought Masari as Governor of the 
state and Buhari as the President of Nigeria. You see, this kind of 
strategy make the electoral institution more credible, because people 
use to agree with INEC pronouncements since their votes are 
adequately protected (In-depth Interview with Informant C1, 
conducted on 19th-04-2018).   
 

Again, informant C2 had further lamented that: 

 

Actually, protection of votes is a strategy which the Izala utilized in 
making sure that the votes count in the state. Our people are 
seriously mobilized to protect our votes by preventing any political 
thug from the usual snatching of the ballot box at polling stations 
(In-depth Interview with Informant C2, conducted on 28th-05-2018). 
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This strategy is the key and most rewarding to the democratization process by 

providing electoral security. Free and fair periodic elections define the quality of any 

democratic process, which if adequately safeguarded, the democratization process is 

predictably to be more enduring.  Interestingly, the strategy has also showcased a 

strong contributory role of solidifying the greatest institution of democracy.  

4.3 Sub-Theme Two: Religious Strategy 

This has also been the greatest strategy adopted by the Izala religious association in 

the democratization process is not only in Katsina State but also Nigeria in general. It 

has become the easiest and less tasking strategy because most of the Muslims 

congregate in fora, conferences and preaching grounds throughout the state. In the 

submission of some top Islamic clerics articulated their ideas on politics via their 

mosques’s sermons, preaching sessions, public lectures, and conferences (Wakili, 

2009; Abubakar, 2016; Muhammad, 2016). The diagram below from Nvivo 12 shows 

the informants responses on the strategy.  
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Figure 4.7 Diagram Showing Informants view on Religious Forums, Conferences 
and Preaching Strategies 
 
Source: NVivo 12 

 
Izala religious groups have several strategies through which they advocate and spread 

their ideologies which affects the social, economic and political matters. Thus, 

religious fora, conferences, and da’awa (preaching) strategies remain key instruments 

of socio-political and religious mobilization of Izala in Katsina State and Nigeria at 

large. maintain that preaching is a mobilizing strategy in most West African Medinan 

Graduates in Nigeria (Loimeier 2012; Sounaye, 2017). Because of the inherent loyalty, 

confidence, and submission of the people on religion, the religious group's 
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stakeholders took the advantage and chance to direct the society to the ways in which 

they deem fit especially when it comes to matters that relate to democratization 

processes or politics in general. The following two sub-sub themes below have 

adequately dealt with the Izala strategies of religious fora, conferences and preaching 

strategies used in the democratization process of Katsina State. 

4.3.1.1 Sub-Sub-Theme One: Mosque Pulpits Preaching Strategy 

A mosque is the center stage of any discussion, interaction and contact among Muslim 

communities since the beginning of Islam as a religion in the Arabian Peninsula 

(Sheikh, Ahmad, Farooq & Alvi, 2017). The modern world Muslim societies 

continued with the trend as a strategy of disseminating vital information to the people 

via the pulpits. Accordingly, the Izala religious society withheld the practice as a 

strategy of discussing political, religious, socio-economic and everything that shapes 

and affects the Muslim ummah (community) including the modern democratization 

process (Sautul Hikmah, 2016; Arewarmu TV, 2018; Gombe, 2018). The diagram 

below has delineated the informants who perceive mosque pulpit preaching as a 

strategy of Izala in the democratization of Katsina State. 
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Figure 4.8 Showing Informants Who Responded on Mosque Pulpits Strategy 
 
Source: NVivo 12 

 

Though mosques serve as the major meeting points, yet religious fora, conferences, 

and regular preaching strategies remain the tactical mechanisms through which the 

Izala group uses to have a stronger voice and contribute to the democratization process 

of Katsina State. Meesua and Edet (n.d) argued that the preaching strategy of the 

religious organizations is aiding the democratization process because some politicians 

are transforming into some good and better representatives which in effect yield 

positive results in terms of providing the dividend of democracy. It is the strategy used 

by Izala to directly voice out the societal grievance to the hearing of democratic 

entrepreneurs or leaders (Arewarmu TV, 2018). The group Ulamas caution and advise 

leaders via this strategy on some of their responsibilities that would smooth democratic 
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governance. This makes the democratic process more inclusive, accountable and 

transparent as the oxygen on which it depends. It is the nature and beauty of democracy 

to challenge the leaders so that they stand up and change the society for the better. 

Gombe (2015) has been noted on cautioning Nigerian leaders to provide employment 

opportunities to the teeming unemployed youth that assisted them during 

electioneering campaigns for the democracy to thrive and endure. On this note, 

informant A4 lamented that: 

 

The Izala preachers are using the preaching strategy to caution 
leaders on so many issues that may create problem to the democratic 
society. They always call on the politicians to provide level playing 
ground that would strengthen the democratic process because it is 
the only option for a multi-lingual, multi-ethnic and multi-religious 
society like Nigeria. And, one of such issues is the employment 
provision to the teeming idle youth that helped to the coming of this 
new democratic government. Without doing this these neglected 
youth would become a ready-made tool for the perpetration of 
political crises in the society. (In-depth Interview with informant A4, 
conducted on 01st-07-2018). 
 

 
In contrast to the foregoing discourses, Obadare (2007) citing Jose Casanova (1994, 

2001) maintained that incursion into politics by the Islamic religious groups 

particularly through the mosque pulpits is a mild process of snatching away the public 

sphere. These religious groups, particularly Izala do directly campaign for politicians 

they support via the mosque pulpit preaching strategy to win elections (Wakili, 2009; 

Arewarmu TV, 2018; Gombe, 2018). This is what Casanova termed as ‘deprivatization 

of religion’. In line with the above view, the religious market theory had framed this 

conception and explained how the religious organizations competitively race among 

one another to have unhindered access to the corridors of power. Still, it is viewed that 

the religious organizations declined to confine themselves to their primary roles which 
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made everything in Nigeria to be seen with religious lenses (Obadare, 2007). Despite 

that, it is, however, important to emphasize the fact that religious organizations as 

reflected by the strategies of the Islamic civic group in Katsina State had vividly 

conduct the spread and smooth operation of democratization process by protecting 

political values through the mosque pulpits power. One of the informants spoke about 

the mosque pulpit preaching strategy of the Izala religious group in the 

democratization process of Katsina State where he said that: 

 

Then ulama started making campaigns in their mosques, but I have 
never done that in my life. That is when they started entering the 
democratization process. They called many through the pulpits, and 
many people are convinced through this means. This is a sort of 
continues calls and enlightenment with the usage of Quranic verses 
and hadiths of the prophet (PBUH) during the five daily prayers. As 
the brief, as it is the message, is hitting where it is expected to hit. 
This indeed is something that we are already used to even in some 
government programs which we consider negative or positive. We 
always tell people the truth from religious perspectives. In fact, this 
strategy was used by Izala and as a result, many governments were 
formed wallahi [with God] for example here in Katsina we have 
witnessed such an incidence; Kaduna, Zamfara, Kebbi, Kano, 
Sokoto and Bauchi, and so many other northern states. You know 
where Izala is very strong they tend to support in forming a 
government (In-depth Interview with Informant A1 Conducted on 
12th-06-2018). 
 
 

Similarly, informant A4 further hinted that, because of the strong loyalty to religion, 

the Izala religious society has a stronghold of the political opinion of many people, 

thus a very good strategy of advancing the democratization process of the State. He, 

therefore, said that Izala’s most useful strategy in the democratization process of 

Katsina State is using mosques sermons throughout the state to mobilize and educate 
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their congregation on the significance of elections especially on Fridays (Wakili, 2009, 

Gombe, 2018). Informant A8 further reiterated that: 

 

As we knew people are very loyal to their religions as well as 
religious leaders. So, whenever something is said to them in the 
mosque many them tend to comply because they knew that it is a 
place where they cannot be deceived. Still, the informant further 
narrated that because of the number of followers the Izala 
controlled, the strong trust in the ulamas. And being the most 
organized, vast and strong Islamic organization in the country; the 
‘Izala’ use the strategy of preaching to help in mobilizing people to 
pick voters card, vote during elections and votes monitoring and 
protection till the result is announced. By so doing the group use the 
strategy to help in seeing that good person is put in place to help and 
salvage our religion as well as the democracy itself since it is all 
about the betterment of people’s lives (In-depth Interview with 
Informant A8, Conducted on 07th-07-2018). 
 
 

According to Thurston (2017), the Izala religious group publicly campaign and 

endorses candidates to be elected using mosque pulpits. Likewise, informant A3 has 

narrated that the Izala religious society has mainly capitalized in using the mosque 

pulpit preaching strategy in its participation in the democratization process of the state 

as it is the regular meeting place where the people converge for mandatory regular 

prayers every day. His words were aptly captured below: 

 

There are various strategies used by the Izala religious group in the 
democratization process of Katsina State. You know people are 
seriously attached to their religion especially here in Katsina state 
where most of the population are Muslims; almost 95%. Calling 
people via the Mosque pulpits is one of the major because it is the 
most unifying instrument where Muslims converge for five daily 
prayers, weekly Friday prayers as well as during two Eid prayers 
performed annually. In this type of congregations, they sell the idea 
of which candidate or political party the organization want to 
support. They also organized special preaching at both the ward, 



 

  195 

local, and state level to campaign for any candidate of their own 
choice beginning from 1999 to date (In-depth Interview with 
Informant A3, conducted on 11th-05-2018). 
 
 

Undoubtedly, mosques are the key instruments through which ideas, ideologies, and 

beliefs are inculcated into the minds of the people. In fact, in any Islamic community 

or society of the Muslims dominated populace the mosque is the most frequent meeting 

point where people interact or meet each other since the coming of Islam. Many 

scholars underline the importance of Friday prayer mosques as organizational resource 

for political activities (Elischer, 2019). In the opinion of informants A2, A3, A4, A5, 

and A6 preaching in the mosque and other religious fora has been a strategy of Izala 

in the democratization process of Katsina State since the return of democracy in 1999. 

They argued that throughout the Muslim world, beginning from the time of the prophet 

(SAW), Muslims did not have any platform or forum better than the mosque. Thus, 

one of the greatest strategies the Izala used in the democratization process in Katsina 

State and in every state in Nigeria is the mosque. As you know it is the simplest place 

where the Muslim ummah gathers for prayers or preaching sessions. It is used as a 

strategic place for preaching through which public enlightenment on the importance 

of participating in the democratization process is discussed; beginning from the 

acquisition of voters cards up to the election day and the person that is supposed to be 

voted into a political office. A note is necessary here for the fact that the ulama picked 

the strategy of mosque pulpit preaching to air their views on anything concerning 

society. Thus, they started making campaigns in their mosques using the verses of the 

Holy Qur’an and hadith of the prophet (PBUH) to show to the people the kind of 

individuals that are supposed to hold the position of authority in Islam. Through this, 

they give factual and reasonable evidence especially with the kinds of mistakes done 
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by electing people without fear of God. Through this kind of preaching strategy, many 

governments were formed in so many states of Northern Nigeria. And, quite alright 

there is some achievement in some angle which brought about a little sanity in dealing 

with public trust.   

 

These types of gatherings are being utilized by the leadership of Izala as a strategy to 

inculcate political ideas into the minds of the Muslim community on the issues 

affecting governance ranging from the candidate or political party that is more reliable 

to be trusted with public management (Gombe, 2018). They also organized special 

preaching sessions at both the ward, local, and state level to campaign for any 

candidate of their own choice beginning from this democratic dispensation. Informants 

A7, A8, B1, and B2 further concurred that: 

 

 preaching at the Mosque pulpits is a great means of passing 
whatever message to the Muslim community. It is the most 
significant among the strategies the Izala religious group is 
employing because it is a daily routine for every Muslim to be at the 
mosque throughout all the five daily prayers except otherwise. So, 
because of this, it has become a medium through which we can easily 
meet with each other. And even if you are absent in one, you may 
likely be available in the other prayer to hear what is happening in 
the society and the way forward Thus, mosque pulpit is a very good 
medium for transmitting information hence a strategy of enhancing 
our members to participate in the democratization process. 
 
 

In buttressing the importance of preaching strategy of the Izala in the democratization 

of Katsina State, informant A4 further highlighted that: 

 

The major strategy they have in their role towards democratization 
process in Katsina State is the preaching or religious strategy which 
they usually stepped on the pulpit to campaign for or against any 



 

  197 

candidate or political party they want to support (In-depth Interview 
with Informant A4 conducted on 01st-07-2018). 
 
 

And, one key thing is that every Muslim respects his own Imam. So, if the Imam said 

something, the Imam will back it either with Quranic verse or a prophetic Hadith or 

the ijma [consensus of scholars] (Arewarmu TV, 2018; Gombe, 2018).  

4.3.1.2 Sub-Sub-Theme Two: Islamic Conferences and Forums Strategies 

These are special programs frequently organized by the Izala religious group apart 

from the regular preaching sessions to deliberate on the general issues affecting both 

the religion of Islam and other general human endeavors. The diagram below displays 

the informants who responded on the matters. 

Figure 4.9 Showing Informants Who Spoke on Islamic Conferences and Religious 
Forums Strategies 

Source: NVivo 12 

 

Another significant strategy adopted by the Izala civil society organization is using 

public lectures through conferences and fora being held throughout the nooks and 

crannies of the state. The group uses to go from village to village trying to educate 
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people on matters of religion as well as politics and peaceful coexistence. Muhammad 

(2016a) has reported that: 

 

The Jama’atu Izalatil Bid’ah Wa Iqamatis Sunnah in conjunction 
with The Muslim World League (Raabitah), organised a two-day 
International Islamic Conference on Peace and Stability from 
March 17th – 19th, 2016 at the Shehu Musa Yar’Adua Centre, 
Abuja (Muhammad, 2016a:1). 
 
 

According to Thurston (2017), Izala reaches many audiences through its national 

preaching sessions where they give lectures throughout the country and beyond. 

Indeed, it is a strategy that group is using these types of gathering to enlighten the 

people on the issue of democratic governance and peaceful coexistence. The group 

through this strategy has been the most outspoken against the Boko Haram insurgency 

in the country since its beginning in 2009 (Baca, 2015). It is this politics that control 

everything of our lives, so that the people must make sure that they produce a 

government that will take care of social welfare, religion and the Muslim community 

as well. The issue is not only limited to becoming a ruler, but rather to ensure and 

enshrine social justice, and social justice cannot be acquired without political power. 

Informant B4 and C1 responses concurred that Izala has even now gone international. 

They lamented that almost every year there use to be national and international 

conferences organized by the group, which sometimes invited even the President 

himself. That underscores the importance of the group is in the democratization 

process of not only Katsina state but also Nigeria in general. In such kind of gatherings, 

the group uses the strategy to call on government to improve the quality of life of the 

citizenry in terms of issues concerning security and education (Shitu, n.d). Now if they 

have this relationship with the government and if the government is aware that people 
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generally respect these groups the government can use them in getting their own inputs 

in terms of policies. This strengthened the explanation of system theory (Easton, 1965) 

as a framework of this study as the Izala in this sense gives their own inputs in form 

of demands to help in shaping the democratic processes of not only Katsina State but 

Nigeria in its entirety. Informant B1 has buttressed that: 

 

Apart from that, the Izala group is also using the Islamiyah schools 
of both the women and males to insert the love of any candidate 
which they support. And, you know how the people of Katsina State 
support anything that is related to religion (In-depth interview with 
Informant B1, conducted on 01st-06-2018). 
 
 

Likewise, informant D1 responded by elaborating on the strategy within which they 

sell their political ideas to public thus: 

 

In this type of congregations, they sell the idea of which candidate 
or political party the organization want to support. They do it 
through ‘Huduba’, pre-huduba’ (sermons) and so many ‘majlis’ that 
they do in the mosques (In-depth Interview with Informant D1, 
conducted on 16th-05-2018). 
 
 

Moreover, informant D3 has further narrated this strategy where the group use 

institutions to project their political missions. He said that: 

 

As I told you earlier, they use institutions because most of the Imams 
in those institutions are their followers as such project their interest 
via that means. Not only this, most of the Imams of working places 
(Ministries, agencies and other parastatals) are being controlled by 
the Izala. Go to the offices and see, they are all there, and they make 
sure that after every prayer they make one announcement or the 
other. This is a strategy were they continuously inject their ideas into 
the thought of the people regarding politics as well as other issues 
(In-depth interview with informant D3, conducted on 13th-06-2018) 
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It is a good strategy of enlightening the public about democratic processes. Various 

Islamic organizations held seminars, public lectures, and symposia on leadership, good 

governance, and elections (Wakili, 2009). 

4.4 Sub-Theme Three: Socio-Economic System Strategies for Gradual and 

Peaceful Social Change 

Socio-economic system strategies for gradual social change are ways through which 

the social and economic systems are being transformed to smoothen the 

democratization process of a society. Categorically, religious groups are instruments 

of socio-economic transformation in contemporary democratizing societies (Banji, 

2013). Izala Islamic civil society plays a vital role in the democratization process by 

using the strategy of gradual peaceful social change in Katsina State. Indeed, through 

guaranteeing a more holistic and people-centered type of socio-economic 

empowerment, religious civic groups are better than the foremost secular civil society 

organization’s empowerment system approaches (Petersen, 2010). The diagram below 

indicated the informants who responded on the sub-theme. 
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Figure 4.10 Diagram showing the informants’ who responded on the Socio-Economic 
Strategies for Gradual and Peaceful Social Change 
 
Source: NVivo 12 

4.4.1.1 Sub-Sub-Theme One: Socio-Economic Empowerment System Strategy 

The socio-economic empowerment system strategy used by the Izala to supplement 

the failure of government through providing socio-economic empowerment services. 

Thus, such a strategy aids to strengthened democratic process by reducing economic 

tensions and conflict in the society. Undoubtedly, religious associations are 

acknowledged on providing empowerment assistance to the less privileged masses in 

the society (Nwokoro & Chima, 2018).  Still the duo testified to the fact that religious 

associations help in transforming democratizing society using various strategies 
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ranging from social work to gradual reconstruction of social morality. This is how they 

argued about it: 

 

Religious groups constitute a position that can sustain civic 
engagement…in social work, because religious leaders are 
successful bridge-builders and have the relevant resources for they 
can mobilize people, command community respect and speak with 
the moral authority which encourages fellowship (Nwokoro & 
Chima, 2018: 6). 
 
 

The following diagram shows the informants whose responses tilted toward this 

direction. 

 

 

Figure 4.11 Showing Informant who Responded on the Socio-Economic System 
Strategy 
 
Source: NVivo 12 
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Religious groups have a significant influence in the gradual transformation of the 

socio-economic endeavors of the community of people. Indeed, socio-economic 

empowerment strategy by the religious CSO’s is central to a positive, sustainable and 

prosperous society (WHO, 2017). It is one of the strategies used by Izala Islamic civil 

society organization for social transformation. In other words, these types of Islamic 

associations employ a strategy of participating in societal engineering activism which 

is aimed at restructuring and reforming Muslim societies (Tukur, 2010; Baca, 2015; 

Sounaye, 2017). They engage themselves in the provision of social welfare services 

including educational facilities to the society as a strategy that rapidly boast people’s 

conscious understanding to contribute in the democratization process (Sounaye, 2017).  

So, it reduced one of the most challenging problems in the country through this 

strategy. Informant A7 responded that: 

 

Izala has so many programs that are geared towards assisting the 
less privilege. For instance, distribution of foodstuffs, medical 
assistance and so on (In-depth Interview with Informant A7, 
conducted on 25th-04-2018).  
 
 

The Yan’agaji (paramilitary section or First Aid Group) assist patients in public 

hospitals, especially during health workers strike. All these are strategies through 

which Izala involve and participate in the democratization of the state. Moreover, the 

group has a strategy of assisting the poor on health-related issues assistance in form of 

settlement of medical bills (WHO Africa, 2015). On this not, informant B5 has this to 

say: 

 

Even flood victims use to be assisted by the Izala programs which in 
effect contribute to the socio-economic and health welfare of the 
poor populace. This is a strategy to lessen the burden of poverty in 
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our society. It is quite commendable!  This is, indeed, a great 
achievement which no one can deny it. Because, you see a healthy 
society oils development in all ramifications which is the chief aim 
of democratization you are talking about (In-depth Interview with 
Informant B5, conducted on 22nd-06-2018). 
 
 

As part of the strategy of Izala for the gradual peaceful social change, the group also 

relied heavily on the social communication strategy. The responses of informants A4, 

A5, D1 and D2 have described how the Izala societal communication strategy leads to 

a gradual social change in the democratization process and stabilization of the societal 

moral values. Informant A3 said that: 

 

You see, we have so many strategies and methods we use to see that 
our message has reached the intended public, this is especially in 
advocacies such as that of public enlightenment in relation to 
politics generally. You see, we enlighten people in Katsina State on 
which candidates are more suitable for our people to choose, how a 
good person should behave particularly in conducts that will aid in 
the development of the community based on Islamic doctrines among 
others (In-depth Interview with Informant A3, conducted on 11th-05-
2018). 
 
 

There is no doubt that in conjunction with its social works, the Izala religious group 

relied on a strategy of word-of-mouth communication to project its ideas in Katsina 

State social environment. Decisions of the group’s leaders on current socio-economic 

and political issues are being disseminated from the Izala state chapter headquarters 

through the various local government chapters down to the village’s networks. Not 

only this, apart from printed media, radio and television; the group has also been able 

to embrace the modern social media platforms in the dissemination of vital information 

as part of the social strategy of gradual social change. The group has Radio, television 

channels such as online Radio named Manara, Manara TV, Al-wisal, Sunnah TV and 
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African TV Station used for as a strategy for broadcasting its objectives and socio-

economic and political principles in democratizing society (Sunnah TV Nigeria, 2014; 

Thurston, 2017; Ngaski, 2018). This has also been narrated by an informant below: 

 

For instance, Izala use radio and television stations, social media 
like Facebook and Twitter accounts etc. All of these are means or 
strategies through which they use to educate people on what to do in 
respect of politics and democratization process of the whole country. 
And the politicians collaborate with them to sponsor Islamic 
programs through the media which is tantamount to selling that 
person who settles the bills of the radio stations (In-depth interview 
with informant B2, conducted on 1st-06-2018). 
 
 

Indeed, media and modern technology made the gradual social system change strategy 

more effective and simpler. With it, the Izala main objective of spreading the Islamic 

message of eradicating innovation in Islam is also extended through the strategy. 

Thurston (2017) has rightly observed the social communication strategy of the Izala 

religious group where he affirmed that:  

 

Salafis [Izalas] are also prominent in media. Some Salafi [Izala] 
preachers have radio and television shows. The sermons and lectures 
of virtually every major Salafi leader circulate widely as cassettes 
and MP3 files, and followers can now listen to MP3 files on their 
phones. Salafis [Izalas] are increasingly savvy about using the 
internet to disseminate their messages – Facebook and YouTube are 
key media for them. Use of Twitter is growing as well. Salafi [Izala] 
blogs have also appeared in recent years, featuring audio and video 
of Salafi [Izala] preaching, original blog entries and fatwas, 
biographies of Salafi [Izala] shaykhs, and .pdf files of books in 
Hausa, English, and Arabic (Thurston, 2017: 4). 
 
 

In fact, it could be seen that the Izala religious association has been using the strategy 

in passing information that gradually transform the state political and democratic 
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consciousness of the people. This is undoubtedly an excellent peaceful means of 

changing and developing societies in so many Muslims developed democracies; for 

example, Obeid (2018) argued thus: “The Muslim Brotherhood old guard has long 

adopted a gradual peaceful change…”. He further narrated that right from the outset 

the Muslim Brotherhood has come up with the strategy of a gradual and peaceful 

change to enlighten the society to avoid any form of disagreement with the state. It is, 

therefore, a strategy that contributes to the development of democracy in a peaceful 

and non-violent manner without any friction with any group or state. Abed-Kotob 

(1995) stressed that the strategy is the simplest one that progressively relieves the 

minds from frustration as such a greatest tool which smoothen the democratization 

processes of any society. It allows for the inculcation of sound and beautiful ideas to 

the young coming generations. Informant A8 noted that this strategy has become 

prominent to the Izala group in that it is being utilized to reduce the level of political 

thuggery and gangsterism among youth. This is how he perceived and described it: 

 

Izala group has been using gradual social system communication 
strategy in enlightening our youth on the dangers of political 
gangsterism. We disseminate information through various means 
ranging from audio-visual to print media, including preaching to 
mothers in our night Islamiyah schools to train the youth since from 
the onset to detest from drug addiction and political thuggery since 
the beginning of this democratic dispensation. This is important 
because it is only when we have such promising youth in our 
societies that even the religion would be effectively and efficiently 
practiced let alone democratization agendas (In-depth Interview 
with Informant A8, conducted on 07th-07-2018). 
 
 

Likewise, in economic terms, Islamic civic associations have been credited to have 

been using the economic strategy in the advancement of society for so many decades. 

These types of groups are the most cooperative in society and therefore bring about 
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high productivity as they consistently act to deal with day-to-day economic glitches of 

the society (Nwokoro and Chima, 2018). Adams Smith has noted in his 1776 treatise 

‘An inquiry into the Nature and Causes of the Wealth of Nations’, that religion has 

greatly contributed to the overall economic development of human species. To this 

effect, it is worthy to note that even though religious organizations are mainly relegated 

in the civil society because of the ideological disparity in accepting the religious tenets 

and practices. Yet, they serve as alternative to states in service delivery areas such as 

community services and poverty reduction (Nwokoro and Chima, 2018). The Izala 

religious group has been at the forefront through the economic empowerment strategy 

in showcasing the fact that religion is the only guide which shapes the economic 

dealings and conduct which prohibits any unlawful corrupt practices in the activities 

of human beings. The response of one of the informants captured this Izala strategy in 

the democratization process as follows: 

 

As I told you earlier the approach of Izala is not the formation of a 
political group but rather to sensitized, to reorient and to re-
socialized people to let them understand that there is Islam 
everywhere; in the home, in the school, in the market, on the street 
and everywhere. So, wherever one may find himself he should try 
and exemplify good virtue of justice. This is a strategy the Izala 
group use in making people shun the acts of corruption and 
injustices of any kind for a harmonious democratic community (In-
depth Interview with Informant A7, conducted on 25th-04-2018). 
 
 

Another substantial contribution the association is doing via the gradual socio-

economic system change strategy can therefore be seen in their advocacy of fighting 

corruption. Many at times, the group uses their pulpits to preach against 

misappropriation of state resources by public office holders; citing religious 

injunctions and the woes awaiting anyone involved in such heinous, unpatriotic and 
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democratic acts. A lot of Izala group preachers were adjudged to be at the forefront of 

describing the woes awaiting those that corruptly stashed away public funds meant for 

the social development (Namtari, 2015; Gombe, 2015). For instance, Abubakar Giro 

Argungu, one of the famous Izala preachers in Nigeria, bemoaned the way a single 

political elite would corruptly stash away hundreds of billions of dollars which he 

cannot finish in his lifetime without accounting for it. He, therefore challenge leaders 

with a wakeup call to start dealing with these kinds of individuals to salvage the 

national economy from collapse (Tsakar Gida, 2018). By so, doing the strategy 

vehemently helps in checking out the governmental activities thereby helping the 

democratization process to rapidly thrive (Gombe, 2015). Moreover, the Izala 

religious organization’s economic strategy has been meaningful in sensitizing business 

entrepreneurs on the reward of subsidization of commodities to ease the suffering of 

the populace as well as the religious effects of corruption and injustice in economic 

activities (Baca, 2015; Gombe, 2015). The religious organization has really been 

involved in fighting corruption especially in the democratic dispensations where 

freedom of expression is mostly flexible (Nasir, 2014). The Izala group Ulamas has 

been using proselytization in advocating for a gradual socio-economic change strategy 

through intimating the leaders and people in power to shun corruption which resulted 

to so many atrocities (Gombe, 2015). Informant A6 has buttressed that Izala gradual 

economic social change strategy has serious effect on democratization. He lamented 

that: 

 

This strategy has a tremendous effect on the nature and character of 
the economy because corruption is the greatest evil that ruins socio-
economic happiness which is the aim of democracy and in extension 
politics (In-depth Interview with Informant D3, conducted on 1st-01-
2018).  
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The Islamic civil society groups hold public holders accountable for their conducts on 

the religious foundation by referring them to Islamic moralities (Sounaye, 2017). In 

appreciating this strategy, the Izala group caution public officials as well as the public 

on the negative effect of corruption on the smooth democratization process. Thus, Izala 

strategy of gradual economic empowerment is critically linked to fighting corruption; 

as it seeks to see a just corrupt-free society established without necessarily changing 

the system of government to the Islamic one (Onuoha, 2014; Gombe, 2015). A replica 

of a free corrupt society where the resources meant for the provision of public goods 

are being channeled appropriately. The statement below was the response of one of the 

informants regarding the strategy of boosting the democratic economy of Katsina State 

via fighting corruption: 

 

Izala uses its strategies to check the abuses of the government. For 
instance, they fight against corruption through preaching good 
governance and portraying the woes to be meted if anyone steals 
public property. So, Izala did not differentiate politics and religion. 
All the time they preach to the people in the position of power against 
corrupt practices. You know, like Yarima of Zamfara when he was 
the Governor, sometimes he used to gather all his excos to ask one 
Imam to preach the word of Allah to them so that they imbibe fear of 
God in their public dealings (In-depth Interview with Informant A2, 
conducted on 01st-06-2018). 
 
 

Certainly, the strategy helps in the rapid democratization of Katsina State since 1999. 

This has been a historical strategy of Muslim religious groups which began with 

ancient Islamic scholars through their alliance with the merchants for decades. They 

used the same strategy for the expansion of Islam and its economic justice in Africa. 

(Kane, 2003; Sounaye, 2009; Ostebo, 2015; Sounaye, 2017). In the same notion 

informant A1 pronounced that: 
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For example, you will be surprised at how we educate businessmen 
on the dangers of riba [excessive profit]. We are fighting for the 
increases of commodity prices in our communities: this is especially 
during the Ramadan or festive periods such as eids festivals for the 
people to have ease of life in conducting their daily lives. This is a 
way or strategy that we soften the economic hardships of the 
populace which in effect bring about good life which is the essence 
of democratization anywhere in the world. In fact, we encourage our 
members to put their wealth in business ventures to achieve this as 
a strategy to improve the socio-economic well-being of the populace 
(In-depth Interview with Informant A1, conducted on 12th-06-2018). 
 
 

Generally, the group uses the strategy to advocate socio-economic development by 

encouraging the youth to embrace self-standing economic enterprise. According to 

Gombe (2015) it is only through embracing such ventures that the society would be 

relieved from the social and economic vices that dwindle the growth of our democratic 

processes. In his opinion, it would reduce the number of unemployed and uneducated 

youths who engage in political thuggery and gangsterism in the democratization 

process.   
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THE CONTRIBUTIONS OF IZALA IN THE 
DEMOCRATIZATION PROCESS OF KATSINA STATE 

5.1 Introduction 

Izala has been involved in the development of democratization process beginning from 

the period of the group’s establishment around the late 1970s. Unarguably, the 

contributions of Muslims and religious groups in ensuring good governance and 

provision of social services world over has been noted by different scholars (Bashir, 

2016). The strategies used by the Izala group raise hopes in the process of 

democratization of Katsina State because of its myriad’s contributory roles. Thus, this 

chapter had analyzed the general contributions of the group towards the development 

of democratization process from 1999 up to 2017. It, therefore, presented diagrams 

generated from NVivo 12, showing informant’s views on each theme which were 

solidly supported with scholarly thoughts.  Accordingly, the information presented 

was gathered from the opinions of the informants interviewed during the field work 

which provided answers to the research question number two of the research. It has 

successfully achieved the research objective two. 
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5.2 Theme One: The Contributions of Izala to the Development of the 

Democratization Process in Katsina State Between 1999 to 2017 

Izala Islamic civil society has become a force to be reckoned with in the 

democratization of Katsina State as it made a very significant impact on the 

advancement of the process. Civic groups including religious identities have become 

increasingly important in political organization and service provision over the past 20 

years, as the functions and structure of the state have deteriorated (Barton et al, 2007; 

Falola, 2009; Santhosh, 2015; Bashir, 2016). Indeed, Muslim societies in recent years 

have seen a remarkable resurgence of religious groups’ driving themselves into 

democratic political matters in the contemporary world (Hefner, 2001). This made 

Islamic civil society in the style of faith-based organizations to emerged as positive 

agents of developmental issues (Benthall and Bellion-Jourdan 2003; Bayat 2007; 

Marshall 2011; Santhosh, 2015). These types of organizations, have therefore, 

become inevitably relevant in the democratization processes of Muslim dominated 

societies. According to Santhosh (2015): 

 

Religion’s salience in the political and socio-cultural spheres now 

seems unavoidable and the attention being paid to the emerging 

intersections of religion and development stands as a testimony to 

this trend. The tendency of treating religion as antithetical to 

modern rationality and hence as an obstacle to developmental 

thinking has become passé and instead the potential and 

possibilities offered by religion to make development more 

effective … (Santhosh, 2015:2).  

 

 

It is, therefore, pertinent to emphasize the fact that substantive changes were 

acknowledged in the Islamic civil society organization’s dynamics of socio-economic 
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and political commitments (Santhosh, 2015). So, Islamic groups are now active 

players in reforming and supporting the socio-economic, political and religious 

developmental issues which aid the smooth operation of democratization processes. 

On this note, it can therefore, be deduced that the Izala Islamic civic group plays 

important role in contributing towards the development of democratization in Katsina 

State. The role played by Izala in this respect is outstandingly a compelling entry point 

into discussions about religion and the democratic politics of the state. The following 

sub-themes have established how the Izala group made significant contributions by 

using various strategies which were earlier discussed in chapter four. The diagram 

below shows the three main ways through which the Izala religious group is making a 

significant contribution to the development of democratization process in Katsina 

State.  

 

Figure 5.1 Diagram Showing the three main Sub-themes on how the Izala Contributes 
to the Development of Democratization Process in Katsina State 

Source: Nvivo 12 
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5.2.1 Sub-Theme One: Political Contributions of Izala to the Democratization 

Process of Katsina State 

Politically, Islamic civic groups cannot be done away with in the contemporary 

democratization discourse in any democratic Muslim dominated society. Indeed, Izala 

has been at the forefront in contributing to the development of democratization process 

in Nigeria.  Several informants have highlighted the contributions of Izala towards the 

advancement of democratization process as depicted by the diagram below. 

 

 

Figure 5.2 Diagram Showing the informants who responded on how the Izala 
Contributes Politically to the Development of Democratization Process in Katsina 
State. 
 
Source: Nvivo 12 

 

In political terms, the group has been at the forefront in the process of democratization 

in the state in so many ramifications. For instance, the Izala has been monitoring the 

activities of the Katsina State government since the coming back of democratic 

dispensation in 1999. Nonetheless, more than just working within confines recognized 

by the state (by not forming an Islamic political party), Izala political activism has 
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assisted in reconfiguring the democratization process of Katsina State and Nigeria in 

general. The constitution of the country has officially forbidden a state religion and 

religious discrimination; however, religious groups remain a source of political 

mobilization for a good choice of leaders in the democratization process (Klocek, 

2019).  Informant B2 has clearly demonstrated the purpose which compelled the group 

to heavily engage in the democratic politics of the state. This is how he narrated it: 

 

The Izala society came into politics deeply for the simple fact that 
there is poor governance at all levels. People are suffering for lack 
of poor amenities as well as painful economic conditions. So, they 
came in to enlighten the populace on the kind of people they are 
supposed to elect into offices of public management. This is because, 
according to them, even the religion of Islam cannot be perfected 
without a government that would protect the religion. In fact, they 
are just in it for the betterment of the welfare of the people. You see, 
even if things are okay, religious groups must continue enlightening 
both the leaders and the followers to be afraid of God in their 
dealings with public trust. So, as far as I am concern this should be 
a continuous process because it reduces a lot of atrocities in 
government. And, doing that contribute immensely to the political 
development of the state (In-depth Interview with informant B2, 
conducted on 1st-06-2018). 

 

On this note Izala had dedicated its strength in public enlightenment for the expansion 

of good governance which led to an extra ordinary focus on the democratization 

process (JIBWIS, 2014). Their agitations for good governance remain central and 

broader due to lack of voter education where many electorates are uninformed about 

issue of candidature for the promotion of democracy and good governance.  However, 

the way Izala plays her role and strategy is different from how the Sokoto Caliphate 

played its own i.e. through Jihad. Informant A5 understood and observed that the 

strategy of Izala since from the time of Sheikh Gummi is to let Muslim understand that 
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Islam is everywhere. Muslim should not run away from the democratic system they 

find themselves, even though, before colonialism Islam was the prevailing practicing 

religion in the northern region of Nigeria. This has been a tremendous contribution to 

the development of democracy and its processes as Izala scholars use to go from 

village to village trying to educate people on matters of religion as well as politics 

especially during campaigns period. It made a lot of contributory role by making 

people to embrace democracy as against the conservative belief that democracy and 

all its processes are antithetical to Islam. The group made it vividly clear that it is 

politics that control everything of human lives thus every Muslim must participate to 

make it operate in a better way. The system theory captures and explained how this 

strategy is used as an input mechanism to advance the democratization process. 

Informant C1 has attested to the nature of the systematic cyclical interaction between 

the Izala group, the state and the electorates. These constant interactions made it 

possible for the Izala to have the latitude of contributing remarkably whenever the 

state wants to initiate certain programs to the people. The statement of the informant 

below has elaborated on the way and manner the Izala group contribute in policy 

implementation:  

 

In fact, anything you think you want to succeed in government come 
to the Izala people, sell the idea to them. Let them buy the idea, you 
will see them working. I can show you one of the documents that the 
Izala scholars were able to do in terms of their roles the process of 
democratization. Look at this! [showing a book to me]. On the issue 
of malnutrition in Northern Nigeria, it was discovered that there was 
this problem of malnutrition by UNICEF, SAVE THE CHILDREN 
and others. They thought the best way of solving the problem is by 
using these Izala ulamas to preach and mobilize people to accept the 
program (In-depth Interview with Informant C1, conducted on 19th-
04-2018). 
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In the Nigerian context both the Federal and State governments consult religious 

leaders and organizations for their support in the implementation of certain policies 

and programs, including such issues as eradication of polio and control of Malaria and 

HIV/AIDS (Bashir, 2016). Because most of the people have a strong trust on the 

leadership of these religious sects/organizations whom they respect and expected to be 

guided by provision of the Qur’an and the Prophetic traditions in the conduct of their 

affairs. Accordingly, informant C1 further elaborated that: 

 

Now the state government officials and politicians as well have 
decided to get them on board; systematically sold ideas to them and 
let them understand any political issue that seems to have massive 
rebellion by the masses. You see, still as I told you earlier, on the 
issue of child nutritional policy the Izala group played key role by 
coming together and provided a document that sent key messages to 
the Muslim Ummah on infant and young child feeding. Look at how 
they designed this book [picking up the book from his drawer] with 
‘Ayahs’ [verses] of the Qur’an and prophetic hadiths to show you 
the importance of how you feed your children and the importance of 
exclusive feeding of your children. And people are now getting it 
from them, and they are accepting it. So, this is telling you that even 
policies of government can easily be successful if these Islamic 
groups (particularly Izala) are involved (In-depth Interview with 
Informant C1, conducted on 19th-04-2018).  
 
 

Interestingly, the informant response has also buttressed the system theory framework 

used by this research, in that he viewed the interactions of the Izala strategies in terms 

of cyclical input-output model of the system theory in which each reciprocates the 

other. Many programs that the government wants to implement must be linked with 

the Izala group to get acceptance by the people. This has shown the contributory role 

of the group in assisting governmental agencies of the local, state, federal governments 

and international organizations in terms of policy implementations. For instance, the 

polio eradication program by many state governments was enhanced by the Izala to 
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win the confidence of most of the populace (WHO, 2015). Consequently, the 

reciprocal process of an input-output model of the system theory has rightly explained 

the interaction between the Izala group and the political system. An informant was 

quoted to have responded in the affirmative regarding the above statement where he 

said that: 

 

The government listen to Izala as the voice of the masses and 
sometimes use them to implement policies, programs on so many 
issues. In fact, it is like a cyclical system of interactions which is like 
a strategy of give and take from each side. So, you cannot underscore 
the important contribution of Izala Islamic civil society organization 
in virtually everything government does whether religious or even 
non-religious. Because the people respect them and trust them, so 
whatever comes through them people will easily accept it (In-depth 
Interview with Informant A4, conducted on 01th-07-2018). 
 
 

Again, there are times when the group organizes peaceful protests to show their 

opposition to any governmental action that is not comfortable to masses (Muhammad, 

2016b). It is a peaceful strategy of expressing societal grievances to the state which is 

akin to pushing demands through the input mechanism as explained by the system 

theorists. This kind of protest serves as an input to the political system which it 

sometimes withdraws or change in another way after processing the possibility of its 

continuance or otherwise. Thus, any decision or policy changed because of the strategy 

of peaceful protest become the resultant output of the group’s peaceful pressure to the 

state. This strategy remains a continuous significant contribution to democratization 

process of Katsina State as it made the elected politicians to succumb and follow the 

dictates of the electorates.  Informant D1 has testified that Izala has in several 

occasions protest any unwanted decision of the state. This was how he shared his 

experience on the matter: 
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I am sure you are aware about the protests we have been organizing 

since some years back against the issue of third term agenda where 

we went up to government house in mass number. And alhamdulillah 

[thanking God] we have succeeded in stopping the state to hold the 

third term meeting in Katsina State which majority of Katsina 

indigenes absolutely detest. Through this we are making our own 

efforts and contribution towards making the political to perform 

according to the wishes of the generality of Katsina State populace 

(In-depth Interview with Informant D1, conducted on 01th-01-2018). 

 

Again, democracy and its processes cannot go along way without public awareness 

especially in a developing society. The Izala religious group contribute in terms of 

political awareness by using old and modern media outlets to politically educate the 

public on political matters. In fact, the advancement of technology made Islamic 

organizations to embrace Facebook, Twitter, Instagram among others (Riza & Junaidi, 

2018; Madonia & Contreras, 2019). Media has become one of the most silent and 

peaceful strategy used by the Izala to inculcate political issues into the minds of the 

people as it has proven to be a very good strategy for the spread of Islamic preaching 

world over. Informant C2 has elaborated that: 

 

Talking about the JIBWIS’s strategies in the democratization 
process, one would not easily forget the strategy of using media such 
as Facebook, twitter and others. The group use these mediums to 
enlighten the public on so many issues on democracy like electing 
good representatives, obtaining voter cards etc. In fact, the 
recordings of political campaigns in their various mosques is being 
recorded in audio-visual cassettes for spreading widely to every 
nook and cranny of the state and beyond. It is, of course, a strategy 
that helps in boasting democratic form of government. By doing so, 
Izala is making a great contribution and impact towards 
sensitization relating to so many political concerns (In-depth 
Interview with Informant C2, conducted on 28th-05-2018). 
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Indeed, record has it that, even before the development of social media, the audio-

visual cassettes were effective strategies of spreading ideological messages by the 

Izala (Kane, 2003; Thurston, 2017). It has become one of the strategies the Izala group 

is using to contribute immensely on political enlightenment issues. In another 

submission, Thurston (2015) narrated that the group:  

 

…have made extensive use of the internet – and the wider media, 
including print newspapers and radio – in their attempts to control 
definitions of what is and is not legitimate… (Thurston, 2015:6). 
  
 

Unarguably, it is believed that almost all the activism of Izala in the democratization 

process served as strategies for a gradual social and political system change (Thurston, 

2017).  The spreading of Izala’s reading and audio-visual resources is a very strong 

strategy which helps in changing the society for good (Baca, 2015). Their contributory 

roles were manifestly seen in various perspectives such as public enlightenment on 

voter education, choosing credible candidates, economic empowerment and gradual 

moral transformation which further smoothen the democratization process of the state. 

This is particularly seen in the Izala overwhelming support of the opposition candidate 

who majority of Nigerians believed would deliver the most needed transformation of 

the country (Jibia, 2016; Klocek, 2019; Elischer, 2019). In Katsina State also Izala has 

contributed greatly in the emergence of the current crop of leadership which again they 

wholeheartedly believed would perform better than the previous government.  

 

You know, in my own opinion, religious organizations particularly 
Izala have started involving in politics when President Buhari came 
into politics partly in 2003 and2007 but entered full pledge politics 
in 2011 and 2015. They have mobilized people to come out and vote 
for Muhammadu Buhari as a very good and trustworthy politician. 
Even though the constitution has prohibited politics with religious 
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coloration, yet they have contributed a lot in the coming of 
Muhammadu Buhari to power. The Izala society has contributed 
immensely in educating and mobilizing people to elect the new APC 
politicians that formed the current state administration. And, in 
whatever angle you viewed it, it remains far better than the previous 
administrations since 1999 (In-depth Interview with Informant B2, 
conducted on 1st-06-2018). 
 
 

This development was achieved because of the contributory role of the Izala in making 

sure that all the polling units of in the state were properly monitored through protection 

and safeguarding the votes on the election’s days. It has been reiterated by informant 

C1 where he observed that: 

 

Moreover, the Izala contribution to the development and shaping the 
nature of Katsina State politics and the democratization process in 
its entirety is notoriously known by everyone. No matter what, you 
knew the group have championed the issue of protecting votes during 
elections. And this has become visible especially beginning from the 
2003 general elections and it has helped in the recently concluded 
election that brought Governor Aminu Bello Masari as Governor of 
the state and Buhari as the President of Nigeria (In-depth Interview 
with Informant C1, conducted on 1st-06-2018).   

 

Also, it is pertinent to note that Izala has been contributing the electoral institution 

(INEC) and the electorates by safeguarding votes through the strategy of election 

monitoring. This is one of the greatest contributions of the religious group in the 

democratization process because it helps in the facilitation of free and fair electoral 

process as the key aspect of democracy.  In any election period rule of law is the most 

common reasons for the failure and lack of credibility of elections not only in Katsina 

State but Nigeria in general (Jama’atu Izalatil Bid’a Wa’iqamatis Sunnah-JIBWIS, 

2013). The Izala Islamic religious society have been contributing to the development 

of democratic process by mobilizing and recruiting youth to serve as agents at the 
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polling units. It was done in the elections of 2003, 2007, 2011 and has yielded positive 

outcome especially in 2015. An informant has attested to this significant contribution 

of the group where he narrated that: 

 

Of course, Izala has been making great contribution to the 
development and progress of democratization process especially 
during elections. You knew how elections are being rigged in this 
country. In fact, no one can tell you that if we did not protect our 
votes by ourselves these unscrupulous politicians and corrupt INEC 
officials would not rig the election. These reasons and many others 
made us (Izala group) to mobilized youth and formed cooperative 
groups who are very much interested in participating actively in 
ensuring the development of democratic system of government in the 
country…we recruit them to serve as party agents with an objective 
to develop a framework for collective engagement and to raise the 
integrity of and transparency of electoral process (In-depth 
Interview conducted with Informant A4, on 1st-07-2018).   
   
 

The organization has dedicated its strength through to contribute in the promotion of 

democracy and its ideals. Thus, Izala has been committed to this political enterprise 

by continuous formulation of strategies that would eventually do away with healthy 

conducts of elections in Katsina state. Accordingly, the group after forming the youth 

coalition for elections secured accreditation from the electoral umpire (INEC) to 

monitor the general elections to ensure the safety and sanctity of the votes. These youth 

use to serve as domestic observers hence record and report a lot of electoral maladies 

such as usage of physical force, verbal intimidation, electoral frauds, inappropriate 

casting or counting of votes (Jama’atu Izalatil Bid’a Wa’iqamatis Sunnah-JIBWIS, 

2013). It could therefore be deduced that the groups contributions to the development 

of democracy and democratization process has become quite commendable via 

election monitoring strategy. This is because, election monitoring is one of the roles 

of Izala since the return of democracy in the current Fourth Republic (1999-2017). It 
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is an on-going process of democratization for minimizing electoral frauds in the state 

and Nigeria in general.  

5.2.2 Sub-Theme Two: Religious Contributions of Izala to the Democratization 

Process of Katsina State 

This is one of the strategies in which the Izala group constantly engage and contribute 

to the development of democratization process. As majority of the citizens in the state 

revered Islamic religion, it therefore serves as the most veritable way of convincing 

and calming societal grievances relating to politics and economy. The diagram below 

shows the informants who responded on the religious contributions of the Izala group 

in the democratization process of Katsina State. 

 

 

Figure 5.3 Diagram Showing the Informants who Responded on how the Izala 
Contributes Religiously to the Development of Democratization Process in Katsina 
State. 
 
Source: Nvivo 12 
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The group engages in prayers for peaceful coexistence especially during elections and 

post elections periods (Jibwis Social Media Fika, 2019a). Again, the group prays for 

leaders to imbibe good governance for the betterment of the society in general. By 

preaching and propagating good leadership traits Izala has made a great impact on the 

democratic leaders for the general good of the populace (Bashir, 2016). Informant A6 

opined that through the religious strategy the leaders are becoming aware of their task 

and the religious consequences of their failure. This is how he said it: 

Religion has been at the forefront in the development of democratic 
processes in Muslim dominated societies like Katsina State. Through 
religious preaching the Izala ulamas are making a tremendous 
contribution to the progress and advancement of democratization 
process. They tried to instill fear of God in the leadership psyche so 
that they would deliver goods to the people who elected them into 
the political offices. More so, the Izala group usually engage in 
prayers for the success of democracy (In-depth Interview with 
Informant A6, conducted on 1st06-2018). 

 

A lot of Izala ulamas are advocates of good governance and democratization process 

as they usually pray for the successful conducts of various democratic regimes since 

1999. For instance, Takaitacciyar Nasiha (2019) reported Dr Abdallah Gadon Kaya in 

a preaching session praying for the success of the democratic government to succeed 

in fulfilling its promises to the citizenry. It is a strong creed which helps and contribute 

to the democratization process which has greatly improves the entire social life since 

its establishment. In fact, one of the successes attained by the APC politicians in 

Katsina State during the last general elections of 2015. Indeed, it was attributed or 

credited to this contributory strategy of Izala Islamic civil society. The group is 

assumed to have been the brain behind the victory of the incumbent Governor Aminu 

Bello Masari (Aminu, 2017). Mosques congregations are not only for the purposes of 

supplication but rather including anything that concerns human lives. The Izala, 
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therefore, utilizes it for socio-economic and political deliberations and enlightenment-

it is like a shura (an assembly) where issues are being raised and digested for societal 

development. Informant B2 has reiterated the contributive vitality of mosque pulpit 

preaching strategy in assisting democratization process in Katsina State. This is how 

he explained it: 

You know, in my own opinion, religious organizations particularly 
Izala have started involving in politics when President Buhari came 
into politics partly in 2003 and2007 but entered full pledge politics 
in 2011 and 2015. They have mobilized people to come out and vote 
for Muhammadu Buhari as President through the mosque pulpits 
preaching strategy. Even though the constitution has prohibited 
politics with religious colorations, yet they have contributed a lot in 
the coming of Muhammadu Buhari and Governor Aminu Masari to 
power. So, the strategy was helpful in making people be politically 
abreast in electing good candidates. They usually do this through 
their mosques and preaching sessions. I think there would be no any 
problem if they preach for the selection of a very good person who 
will better the lots of people. That is the beauty of the strategy (In-
depth interview with informant B2, conducted on 06th -05-2018). 
 
 

Accordingly, another informant viewed the good side of the contributive strategy but 

highlighted its negative implication on the process. He said that: 

 

The Izala utilizes mosques pulpits to campaign or de-campaign a 
candidate or a political party. This is especially when the election 
period approaches. With these methods, they keep people always 
reminded about the political happenings. And, I believe no political 
party or politician has such kind of avenues to canvass for peoples 
votes. Not only that, in fact, everything that affects the society is 
being narrated and deliberated in the mosque. It is just like an 
assembly of people…((hhhhhhhh)). But the problem is that they 
usually went to extra miles to degrade certain candidates that are 
credible which negatively affect democratization. Because, 
sometimes a lot of good candidates lost an election for this strategy 
(In-depth Interview with Informant C1, conducted on 19th -04-2018). 
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However, it can be deduced from the foregoing that this strategy negatively challenges 

the process by creating problems in some quarters. Muhammad (2019) has clearly 

lamented how pulpits religious politics negatively affects democratization process. 

This is how he described it: 

 

…the 2019 election is making Nigeria’s democracy take the form of 
a crusade, turning ‘the pulpit into a devilish podium’ to campaign… 
(Muhammad, 2019:1). 
 
 

Moreover, Mabai (2016) declared that the religious group has been challenging, 

vilifying, abusing and dehumanizing former Katsina State Governors through this 

strategy. Indeed, the problem has become a point of concern and was attributed to the 

nature and character of the pulpits preaching strategies which the group employ in 

politics (Yamadi, 2011). The group had become a reckoning force to an extent that it 

determines the fate of public acceptance of all the politicians and government officials 

in the state. This can be vividly seen from the reactions of Katsina State Governor for 

a challenging sermon against him delivered by one of the Izala clerics Sheikh Surajo 

Kankia at the GRA Eid-el-Fitr prayer ground which baffled his political machinery 

(Ahmad, 2017). In his reaction to the said sermon, the state Governor stated thus:  

 

 I cannot be intimidated or coerced by anyone or group of people to 
do their bidding to the detriment of the people of Katsina 
state…Nobody I repeat, nobody can intimidate or coerce me in my 
efforts at pushing the state forward (Katsina Post, 2017:1). 
 
 

Accordingly, Mabai (2016) narrated that the Governor looked so worried while 

uttering the above words. It is believed to be the apprehension of imagining the 

stratagem of failure in the forth-coming 2019 Governorship election in the state if Izala 
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continued using the pulpits strategy against him. Informants A8, B1, C2, D1, and D3 

corroboratively claimed that the people of Katsina State are seriously attached to their 

religion and majority of the population are Muslims-almost 98%. Preaching at the 

Mosque pulpits is one of the major strategies used by the group to canvass for votes 

because mosques are the most unifying platforms where Muslims unite for five daily 

prayers, weekly Friday prayers as well as during two Eids performed annually. 

According to the response of informant D2, this strategy made the politicians and the 

public office holders watch their political and governmental behaviors for fear of the 

Izala ulamas. According to him:  

  

They used to do Kabbara [calling of Allahu Akbar!] whenever the 
party or candidates they support is mentioned in the mosque. In 2003 
because of the influence of these religious campaigns we (PDP) 
loosed almost all the National Assembly seats of the state. But in the 
2007 general elections because all the presidential contenders of the 
country were Muslims (Umaru and Buhari, in Katsina State 15 
House of Reps were all won by the PDP. In 2011 when Jonathan and 
Buhari were the Presidential contenders’ religion came in where 
Izala re-campaigned for Buhari and thus affected the outcome as it 
happened in 2003. That is the reason why the politicians are coming 
very close to the group for gaining political support (In-depth 
interview with informant D2 conducted on 17th-06-2018). 
 
 

To sum it all, it can be observed from the foregoing discourse that by preaching for the 

election of a good candidate and good governance the Izala strategy’s contribution to 

the democratization process of the state is enormous. This is because, it helps in 

making the democratic framework to have good and capable drivers for the enjoyment 

of basic human infrastructure. Similarly, Meesua and Edet (n.d) argued that the 

preaching strategy of the religious organizations is contributing to the democratization 

process because some politicians are transforming into good and better representatives 
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which in effect yield positive results in terms of providing the dividend of democracy. 

It is the strategy used by Izala to directly voice out the societal grievance to the hearing 

of democratic entrepreneurs or leaders (Arewarmu TV, 2018). The group Ulamas 

caution and advise leaders via this strategy on some of their responsibilities that would 

smooth democratic governance. On this note, informant D2 has averred that: 

 

For instance, the Izala group organizes programmes such as 
wa’azin kasa (national preaching) and in their mosques they preach 
and enlighten the  people. And in their Islamiyya Schools they 
project the interest of any party or  individual they believed can 
perform better in the democratic enterprise (In-depth Interview with 
Informant D2, conducted on 1st-01-2018). 

Additionally, informant B4 has also submitted that the religious contribution can 

further be observed through the usage of the vast number of Izala Islamic schools in 

the state. This how he narrated it: 

Apart from that, the Izala group is also using the Islamiyah schools 
of both the women and males to insert the love of any candidate 
which they support. And, you know how the people of Katsina state 
support anything that is related to religion. As I told you earlier, they 
use institutions because most of the Imams in those institutions are 
their followers as such project their interest via that means. Not only 
that, most of the Imams of working places are being controlled by 
the Izala. Go to the offices and see, they are all there, and they make 
sure that after every prayer they make one announcement or the 
other. This is a strategy were they continuously inject their ideas into 
the thought of the people regarding politics (In-depth Interview with 
Informant B4, conducted on 1st -06-2018). 
 

This is so because religion, as important as it is, plays an unimaginable role in social 

change and transformation. And, this has been helpful not only in terms of political 

issues, but it extends to other social issues particularly that which affects youths. For 

example, through religious approach, many delinquent youths were reformed and 
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become beneficial to the socio-political system, which accelerate rapid 

democratization process in the state. 

5.2.3 Sub-Theme Three: Socio-Economic Contributions of Izala to the 

Democratization Process of Katsina State 

As an Islamic civil society with a very wide coverage through the nooks and crannies 

of the state, Izala has touched the lives of the populace of Katsina State in quite several 

ways. This therefore made it to break through in the various aspects of societal moral 

re-orientation; entrenchment of peaceful co-existence and economic empowerment 

and developmental programs. The diagram below indicated the informants who 

responded on the socio-economic contributions of the Izala towards the growth of 

democratization process in Katsina State. 
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Figure 5.4 Diagram Showing the Informants who Responded on how the Izala 
Contributes Socio-economically to the Advancement of Democratization Process in 
Katsina State. 
 
Source: Nvivo 12 

 

Indeed, the Islamic organization moved further religious activities into the socio-

economic and political life of the community through preaching peaceful coexistence 
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(Berman, 2003; Onuoha, 2014; Ngaski, 2018). It is, therefore, a strategy which allows 

Izala civic group to play meaningful role that contribute to shaping and transforming 

the entire life of the people (Thurston, 2017). For example, an informant had opined 

that Izala group involvement in public affairs especially in the democratic dispensation 

has awakened the psychological understanding of especially the Muslim youth on the 

essence of cordial and peaceful co-existence in a democratic environment. This is how 

he narrated it: 

 

 I am telling you because of Izala group’s involvement in the 
 democratization process of the state a lot of our youth 
 are now more informed about what is expected from a good 
 and reasonable government. Moreover, Izala has contributed 
 immensely in the shaping of the moral values of our youth here 
 in Katsina State which generally assisted in the peaceful co-
 existence of our populace. You are in Katsina, and I am sure 
 you knew how our youth were behaving before. But now I am 
 sure you can witness several social and psychological changes 
 among our youth. These are great contributions to the
 development of not only democracy but humanity in general. 
 In fact, our group is always vying for peaceful democratic 
 social progress (In-depth Interview with Informant A2, 
 conducted on 1st-06-2018).  
 
 

It was discovered that the youths have almost become psychologically defeated before 

the Izala group mobilized and restored their moral values which has deteriorated and 

crumbled consequently not even caring about what the government ought to do. In this 

passion, the religious group had succeeded in the formation of formidable support 

groups among the teeming youths across the state who are checkmating the excesses 

of the democratic processes (Jama’atu Izalatil Bid’a Wa’iqamatis Sunnah-JIBWIS, 

2013).  Undoubtedly, part of the group’s strategy of gradual peaceful social change in 

the democratization process of the state is the gradual process of inculcating morality 
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particularly in the minds of young brains. Through this contributory approach the 

moral conducts of the society are being reformed via their widely established 

Islamiyah schools of both male and females.  

  
To be candid with you, the strategies they use have been positively 
increasing awareness among the people of the state especially 
through using their structure which cut across the nook and crannies 
of the state right from ward level up to the local government, and 
state levels. Even though, this type of democracy did not come from 
Islam, per se, Izala had embraced it and used its principles to 
enlighten the public on anything that affects social interactions (In-
depth Interview with Informant D2, conducted on 1st-01-2018). 

 

It is pertinent to note that the system theory adopted in the research had proved to be 

a suitable framework of explaining the ways and manners through which the Izala 

religious group are using its strategies to contribute in the democratization process of 

the state. These contributions are therefore seen as the socio-economic and political 

demands, interests and expectations of the citizenry which assist the democratization 

process of Katsina State. In view of that, Izala has turned out to be a major contributory 

partner in the state’s counterterrorism and other social security efforts by providing for 

the rapid expansion of social co-operation and harmony in the entire state. Social 

cohesion and a more peaceful environment for socio-economic and political 

development. Izala as one of the Salafi religious actors has challenged and reformed 

socio-political structure by intervening in political debates and democratization as 

social entrepreneurs seeking to build societies in very strong commands and 

hierarchies (Sounaye, 2017). This partnership increasingly boosts the democratization 

as the process can only be successful with adequate security (Baca, 2015, Thurston, 

2017). The strategy made Izala to become an epitome for the calls on peaceful 

coexistence in the society (Muhammad, 2016a). Their role in changing the social 
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psychological restructuring is overwhelmingly conspicuous in Katsina State. In fact, 

Izala group are widely known in preaching tolerance, peaceful co-existence, and unity 

among Christians and Muslims in the entire polity (Liman, 2018). They engage in 

pacifying the public to persevere and support government in the maintenance of peace 

and order (Yusuf, 2016). The group preaches about the spiritual dangers of 

bloodletting in the society, hence they constantly called for peaceful coexistence 

among the diverse ethno-religious extractions in Nigeria (Gombe, 2015). He warned 

against the pre-and-post elections violence which claimed vast number of lives and 

property. The strategy is used mildly to inculcate the love of one another in the process 

of democratization for peaceful transfer of power. The national Chairman of JIBWIS 

was quoted saying that: 

 

 We…purposefully preach peaceful coexistence among 
 Nigerians. Nigeria is our country and there is no any other country 
 better than it. We should be watchful and never allow selfish 
 individuals to use us (Liman, 2018:1). 
 
 
Moreover, there is a kind of renewed interest in changing society for the better via 

mobilization mechanisms which helps and contribute in social restructuring (Sounaye, 

2017). This is how he puts it:  

 

 …Islam acquired a renewed interest and became a potent discourse, 
restructuring from within, formulating new political agendas and 
mobilizing for social change… (Sounaye, 2017:1). 
 
 

Undeniably, it has introduced a reorganization of not only the religious practice but 

also the socio-economic and political practices i.e. how people live, worship and think 

about themselves and their institutions as well (Sounaye, 2017; Thurston, 2017). The 
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group shapes the society through their influential pedigree not only in Katsina State 

but also the entire federation (Thurston, 2017). Through this, they employ a social 

change strategy to gradually influence both the state and the Muslim populace to re-

organize the pattern of social interactions in line with the norms of justice and fair 

play. Thurston argued that: 

 

They organize mass weddings for widows and divorcees – a project 
that blends social conservatism (marrying off the unmarried) with a 
form of progressivism (caring for the vulnerable). As that example 
shows, Salafi [sic] politics are hard to put on a “left-to-right” 
spectrum (Thurston, 2017: 4). 
 
 

Informant A4 has narrated that Izala has been contributing in the entire developmental 

projects and programs that are geared towards the general welfare of the society based 

on Islamic ideological foundation which sees the entirety of Muslims life as part of the 

religion. This is how he narrated it:  

 

You see, as Islam is all encompassing, even at our business places 
or markets, we encourage our members to pass the information of 
whatever kind that would benefit humanity which is synonymous 
with the advancement of democratization.  For example, you will be 
surprised on how we educate businessmen on the dangers of ‘riba’. 
We are fighting for the increases of commodity prices in our 
communities: this is especially during the Ramadan or festive 
periods such as eids for the people to have ease of life in conducting 
their daily lives. This is a way or strategy that we use to soften the 
economic hardships of the common people which in effect bring 
about good life which is the essence of democratization anywhere in 
the world. In fact, we encourage our members to put their wealth in 
business ventures to achieve this (In-depth Interview with Informant 
A4, conducted on 1st-07-2018). 
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So, many things that are geared towards the betterment of the society are being 

discussed in the various Izala mosques which, in turn, be forwarded to the headquarters 

for further deliberations, which at the long run, pass it to the state government. And, 

in various occasions the state government complied, because failure to comply would 

create serious agitations during the various prayers and preaching sessions. By so 

doing, the strategy becomes helpful and contributive in checking and overseeing the 

democratic processes of the government. In line with the same argument, informant 

C1 has also averred that: 

 

And that is why I told you they are (Izala) key in educating people in 
terms of virtually everything. In fact, one of the successes attained 
by the politicians in the last election of 2015 in Katsina State can be 
attributed or credited to the roles and contributions of Izala Islamic 
civil society. They did a lot in educating the people in telling people 
what they are supposed to do. Go out get your registration card; go 
out decide who can deliver and so many other things (In-depth 
Interview with Informant C1, conducted on 1st-06-2018). 
 
 

Equally, via the gradual social change strategy of the Izala civic association, the group 

serve as a channel through which the grievances of the people of the state can easily 

reach the deaf ears of the authority. Consequently, it has been at the forefront among 

its peers in the state in terms of being the voice of the poor as many Islamic civic 

groups in some Muslims societies usually do (Berman, 2003).  Many a time, it is the 

only group that directly challenges the unconducive governmental policies that do not 

favor or conduce to the generality of the people wishes and caprices. Several peaceful 

protests were organized in such respect by the Izala religious group in Katsina State. 

Such kinds of protests and agitations are the ways through which the dissatisfied 

members of the public voices are being heard (Sounaye, 2017). In his words, he 

postulated that:  
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…it has become a discourse of dissent, the voice of the discontented 
and one of the main modes of protest (Sounaye, 2017:3). 
 
 

Informants A8, B4, B5, C2, D1, D2, and D3 have unanimously responded regarding 

how the Izala religious organization peaceful protests strategy helps in influencing 

government decisions at so many points.  They argued that on several occasions Izala 

went out for a peaceful protest as a strategy to voice out people’s grievances with any 

governmental policy. For instance, there was a protest on the tenure elongation of 

President Obasanjo which its regional meeting was scheduled to hold in Katsina State 

during the second tenure of Late President Alhaji Umaru Musa Yar’adua when he was 

a Governor of the state around 2006. So, the strategy for changing the social system 

gradually by the group has become a strong contributory landmark in the history of 

democratization process of Katsina State. This is incongruence of the response of 

informant C1 narrative excerpt illuminates how the Izala civic association strategy for 

peaceful social change established a structure which aided the group to have influence 

in the state’s decision-making process. Informant C1 has again emphasized the 

contribution of Izala on how   

 

Now if you talk of the policies of government also, Izala Islamic civil 
society is key in influencing policy decisions of the state government. 
Because, take Katsina State, for example, talking of 95% or even 
more than that Muslims populated societies. The Islamic 
preachers/scholars are virtually everywhere and would 
continuously talking about an issue at stake during the daily prayers 
[sometimes al’qunut], the state government most often succumb to 
pressures and do the needful. So, Izala is systematically and 
peacefully changing the governmental psyche without any form of 
friction, that is if you critically observe. And, moreover, the mentality 
of the people of the state is almost changing due to the strong and 
vast influence of Izala.  You cannot tell me that there is any village 
or hamlet where there is no Izala Imam: in every village, there is an 
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Imam and these Imams have a structure up to the state level (In-
depth Interview with Informant C1, conducted on 19th-04-2018). 
 
 

Generally, the group put an eagle eye, on any policy that is made or is about to be 

made regarding anything that affects the people of the state. And, the government is 

seen to be trading very carefully in everything it does to avoid having any conflict with 

the Izala group. Informant D3 has shed some lights on how the Izala group operate in 

such a contributory role to faster democracy and democratization. This is how he 

responded about it: 

 

You know they use to castigate governmental policies in their 
mosques particularly during Friday Hudba [sermons] or Eid 
prayers. You can remember when the Izala group influenced the 
introduction of shariah during Yar’adua stewardship. Not only that, 
you know how they preach during Ramadan [fasting period] and 
Salah festivities to influence government to pay salary advance or 
pay pensioners and many other things (In-depth Interview with 
Informant D3, conducted on 13th-06-2018). 
 
 

Unarguably, it was because of that Izala influential role that ‘shari’ah’ legal system 

was established in Katsina State in 2002 and Nigeria in general. They played great 

role; they are the brain behind the establishment of supreme council for Islamic shariah 

in Nigeria, ‘Hisba’, and so many other activities. Informant A1, A3, A7, and B2 have 

testified that Izala has contributed a lot in the implementation of ‘shari’ah’ legal 

system in Katsina State. And, it has tremendously reduced the level of crime against 

God as well as against fellow human beings which in effect make the society less 

problematic in so many dimensions. Even the rate of accidents by drunkards has been 

reduced as many hotels were shut down; the rate of gangsterism among youth had 

significantly reduced. All these are issues related to democratization which the Izala 
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use ‘shari’ah’ to regularize and lessen social vices. Informant A5 proved that Izala has 

helped in the social betterment which is the cardinal principles of democracy and 

democratization. This is how he viewed it:  

 

The main aim of JIBWIS in participation actively in the 
democratization process is to help in the betterment of the people in 
whatever ramification. So, we always try to tell those entrusted with 
public resources the consequences of corruption in the hereafter, 
and Alhamdulillah, some are trying to desist from it. It is the goal of 
Izala to see that a just society is established where people will be 
given equal treatment as ordained by the almighty Allah. This will 
be a free corrupt society where the resources meant for the provision 
of public goods are being channeled appropriately. This surely helps 
in rapid democratization of the community (In-depth Interview with 
Informant A5, conducted on 1st-06-2018). 
 
 

Additionally, informant D2 has reiterated that the Izala has been contributing even in 

fighting corruption in the state through preaching and cautioning leaders on the effects 

of corruption. This is how he responded: 

 

Izala use its medium of pulpit to check the abuses of the government. 
For instance, they fight against corruption through preaching good 
governance and portraying the woes to be meted if one steals or 
siphons public property. So, Izala did not differentiate between 
politics and religion. This is really a medium through which Izala 
group contributes immensely to the development of democratization 
process in Katsina State (In-depth Interview with Informant D2, 
conducted on 1st -01-2018). 
 
 

It is common knowledge that corruption has been a cancerous disease that breeds the 

monumental failure of governance in the developing democracies. By preaching good 

governance to the people in the position of power the Izala plays important role in 

advancing good governance for democratic dividends. In fact, as part of its efforts to 
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develop the lots of the people, the group delved into the realm of providing certain 

social services to the people. Indeed, the state failure is a continental phenomenon 

which triggered the rapid increased, vigorous and strong immersive influence of 

Islamic religious groups across Africa. These kind of Muslims organizations transcend 

even into the domains of developmental activities akin to those engage by the secular 

civic groups such as child care, legal assistance, education, women, community health, 

environment, water, sanitation, shelter, advocacy, networking, relief, famine and food 

items distribution during emergencies in both rural and urban areas (Berman, 2003; 

Obadare, 2007; Nishimuko, 2008; Wakili, 2009; Tukur, 2010; Banji, 2013; Sounaye, 

2017; Thurston, 2017; Ngaski, 2018). It is interesting to note that Sida (2002) has 

strongly argued that:  

 

In most countries, social, economic and cultural factors are of great 
importance for people’s participation [in the democratization 
process]. Mass poverty, a low level of education, and other evidence 
of little respect for and realization of economic, social and cultural 
human rights, will normally limit the expansion of participation, 
even in a system with democratic structures for participation. 
Hierarchical attitudes in unequal societies, rooted in traditional 
culture, often have the same effect. Consequently, some theorists 
argue that socio-economic development by itself increases 
participation or at least creates conditions that may foster 
participation (Sida, 2002:12). 
 

 

Most of these schools provided by the Muslims civic associations train pupils in the 

art of morality, discipline, and fear of God (Meesua & Edet, n.d). The schools have the 

best chance to inculcate the still receptive young minds of their students when it comes to 

fostering social harmony (Tayeb, 2018b). This strategy, is indeed, aiding the 

democratization process of Katsina State by wiping out illiteracy, which is one of the 

cardinal ingredients for effective and efficient democratization process in any social 
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formation. Giorgis (2016) confirmed that Izala religious group social empowerment 

strategy is very active in the development of education. On this basis, this strategy has 

become a new system of consciousness created by the mass education and a shift to a 

modern democratic enterprise that would swiftly enhance the democratization process 

of the state. Informants A1 and A2 have rightly responded in the affirmative in respect 

of the strategy of Izala in the democratization that is geared towards the system of 

social empowerment of Katsina State: 

 

We have already provided the platform of a new social system 
strategy through the provision of both western and Islamic education 
to salvage our unborn children. These children that are going to 
Islamic school and have knowledge of Qur’an will certainly 
revolutionize and change the society for good. Wallahi [swearing by 
Allah: emphasizing the statement]. Billahillazi [swearing by Allah] 
they will do it!  That is when they are pushed to the wall by the bad 
democratic governance by our corrupt politicians. They must step 
into the democratization process with vast knowledge; we have 
already prepared their mind especially when there is discipline, they 
will prefer death than to continue like this. Imagine, these boys that 
are speaking for Arewa [north], they were forced by pressure, do 
you know the kind of pressure and tribulations that pushed them out?  
But it must have some ingredients such as knowledge of history, 
education and ‘hankali’ [decency]. They will do it, I knew if we are 
alive or dead it will happen. But they must be trained to be good 
people that have both the knowledge of the west and the east. Not 
only education but also discipline. 
 
 

The Estonian system theory has been clearly buttressed by the statement of informant 

A1 above by narrating how the Izala civic association used to invest into the social 

system through educational social empowerment strategy to produce young brains that 

would eventually be utilized in transforming or democratizing the state. About 200 

million naira was said to have been released for the construction of an Islamic center 

in Abuja by the Izala national body to encourage knowledge acquisition (Rigachikun, 
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2017).  This sum was meant for the buildings of facilities to assist Muslims throughout 

the country with the aim of providing knowledge to the young teeming youth as part 

of its social empowerment strategy to provide a peaceful society. In agreement with 

the aforesaid assertion, informant A1 has narrated that: 

 

These children that are going to Islamic school and have knowledge 
of Qur’anic education will unarguably come into politics very soon 
and make a great impact to the development of our communities. 
This is a strategy that would have a long-term effect. Even though 
we have started reaping the fruits as we make sure that they help us 
in voting the right candidates; because they are many and spread 
throughout the state (In-depth Interview with Informant A1, 
conducted on 12th-06-2018). 
 
 

Still, it is pertinent to note that this strategy is one of the key issues in any democratic 

environment. The reason being that, the democratization process cannot thrive in an 

illiterate atmosphere. Therefore, the Izala strategy of providing educational supports 

in Katsina State has tremendous impact on the lives of many people and the 

democratization process. Religious civil society organizations are known to build a 

reputation of establishing schools from the primary to the University levels 

(Nishimuko, 2008; Tukur, 2010; Banji, 2013; Zalanga, 2018). To reduce the societal 

problems most often religious associations use the strategy of social empowerment 

programs (Malda-Douma, 2013; Baca, 2015; Ngaski, 2018). Basically, the strategy of 

creating social services by the Izala Islamic civil society brings them closer to people 

which adds additional and substantial acceptability to its religious philosophical 

message for the true direction of societal progress as well as advancing the 

democratization process. In the words of informants A2, A4, D1, D3 and A5, the social 

empowerment strategy of the group in the democratization process is producing 

positive results in Katsina State. The group had succeeded in the strategy of 
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educational social empowerment. Education is a key to the development of every 

society, as such acquiring knowledge is a significant strategy of Izala because without 

knowledge and education, societal reformation would be unfruitful. So, right from the 

outset, there are Islamiyah schools [modern Qur’anic schools] for the children male 

and female for the housewives for the adult and there is ta’alim [like a tutorial class] 

organized between Maghrib and Isha. This is a strong strategy of Izala in mobilizing 

support for a candidate as well as making our society to rapidly develop by making 

sure that ignorance is defeated.  And, if a society is well grounded in education; that 

society will prosper and even the crime level will be significantly reduced. In fact, it 

is a good strategy for any democratizing society. And, one important thing to note is 

that this education includes both Islamic and western ones: it exists in Katsina State 

which to some extent are even more responsive and efficient (Berman, 2003; Tukur; 

2010). Informant A5 maintained that: 

 

We train youth to become productive members of our society, who 
enrolled in a modern process of seeking Islamic knowledge because 
we have a lot of Arabic schools that are in an informal way; and 
sometimes better than the public schools. After graduation, they 
proceed to the universities in Nigeria or outside country. A lot of 
them have attended Islamic universities at Medina; a lot of them 
have attended various Universities in Sudan and all other areas. So 
now, they can combine western and Islamic knowledge. So now, if 
you have education, you have a better way of passing your message 
even if you have a complaint you have a better way of making a 
complaint about and above a person that doesn’t have the education 
and training. This gave Izala a better and upper hand over other 
Islamic organizations (In-depth Interview with Informant A5, 
conducted on 01st-06-2018). 
 
 

Again, informant A7 had emphasized the benefits of Izala democratization strategy 

through educating the young brains for the benefit of the state. He said this: 
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One of the strategies we use in seeing that democracy thrive and 
deliver the wishes of the people is that we try to educate our young 
ones in both western and Islamic education. Many of our Islamiyah 
schools assist in training and retraining of scholars in both Islamic 
and western education so that we can have the ability to help our 
society to advance. Many were opportune to go abroad for higher 
degrees. This is a great strategy for helping society to advance. 
Without knowledge, we cannot do anything. This is being the reason 
why we encourage people that are well versed in Islamic and 
western education to come and enter politics. This is because; we 
shall not allow the corrupted to continue doing the politics. Though, 
it was only very few came out to do it. Because it is only with them 
that things would go well (In-depth Interview with Informant A7, 
conducted on 24th-04-2018). 

 

The group has many Islamiyah schools in virtually every community in Katsina State. 

Almost in every community, Izala has these Islamiyah schools. There are those for 

children, married women, and men. This is a strategy that the society is being 

extricated from the bondage of ignorance to salvage the rapidly deteriorating 

educational system. Thus, the strategy is supportive in the betterment and the 

development of the state. Even in terms of inculcation of societal moral values (Banji, 

2013). For instance, they conduct preaching sessions in these schools, virtually every 

Wednesday.  

 

Moreover, on the social strategy of Izala, the group continuously assists the less 

privileged using this strategy to propel democratization in the state. The state’s failure 

to deliver the necessary social infrastructure breeds immorality which in effect affects 

democracy (Obadare, 2007). Thus, religious organizations are also significant in their 

drive to assist the less privileged masses through the strategy of economic 

empowerment. Nwokoro and Chima (2018) have rightly concluded that religious 

groups help in addressing economic development issues which the state and secular 

NGOs failed to address. In the same vein, the Izala strategy has been helpful to the 
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democratization of the state considering the responses of informants A8, B3, D2, and 

D3, that Izala uses the strategy in terms of distributing foodstuff and medical assistance 

to the poor in the hospitals. 

 

Indeed, democracy and poverty are antithetical bed-fellows, thus the Islamic group 

through the strategy tremendous impact has been recorded in the process of 

democratization. For instance, the group’s Orphanage Welfare Committee, headed by 

a former state Deputy Governor, Ambassador Abdullahi Garba Aminchi, was 

responsible for distribution of welfare packages to the less privileged women and 

children throughout the state (Tsauri-Tata, 2014). The group has been using this 

strategy to empower a lot of people through collaborating with some politicians. The 

quotation below captured the kind of materials the Izala socially and economically 

empower the populace through the politicians in the state: 

 

Items distributed include 30 buses, 70 tricycles, 250 motorcycles, 
144 deep freezers, 574 drums of kerosene and 1, 050 knitting 
machines, 3,500 sewing machines, 1,200 spaghetti-making 
machines, 260 vegetable-grinding machines, 200 jerry-cans of 
vegetable oil, 693 bags of beans and 1,200 bags of flour. It was also 
gathered that he sponsored a mass wedding recently, where more 
than 200 persons participated. Couples were given complete 
furniture sets, tools for empowerment, amongst other things (Tsauri-
Tata, 2014). 
 
 

These are some of the equipment distributed to economically empower people to 

become productive members of the society. The strategy makes weak and vulnerable 

people of the state to economically stand on their feet for self-sufficiency. In line with 

the opinion of Obadare (2007), the religious group has become a force to reckon with 

as they socially strategize in aiding the democratization process of the state. The 



 

  245 

system theory explains this cyclical process of empowerment strategy as an input into 

the socio-political system with the aim of producing, from the output, a sane and 

peaceful society within which democratization process would thrive for the rapid 

development of the State.  It could, therefore, be observed that the Izala group adopt 

this strategy of charity giving in addition to proselytization programs which in effect 

affects the socio-economic and political lives of the populace in the democratizing 

society.  Moreover, Izala provides a huge number of employment opportunities to 

Nigerians, such as drivers, teachers, and administrators (Ngaski, 2018; Gombe, 2015). 

Accordingly, the incorporation of these religiously inclined civil society organizations 

like the Izala would strengthen the security of the states and the nation at large to easily 

transform the socio-economic activities for a better society-democratization (Baca, 

2015). For instance, Wakili (2009) observed that through the establishment of 

Religious Consultative Forum in Kano the religious group's relations with the state had 

been strengthened and the democratization process as more successful. 

 

Accordingly, the incorporation of these religiously inclined civil society organizations 

like the Izala would strengthen the security of the states and the nation at large to easily 

transform the socio-economic activities for a better society-democratization (Baca, 

2015). For instance, Wakili (2009) observed that through the establishment of 

Religious Consultative Forum in Kano the religious group's relations with the state had 

been strengthened and the democratization process as successful based on democratic 

government with Islamic ideals. In line with this argument informant C1 has responded 

that: 

It is important for the government to be incorporating the eligible 
and capable members of such groups not only Izala into the state 
activities to prevent any likely chaos that they may fuel because of 
being far away from the state. You know, they are undoubtedly a 



 

  246 

strong and respected force in our societies; with very vast loyalty 
from the populace. So, distancing them from the affairs of 
government is a great mistake that may cost a lot to the general 
security of the state and the nation at large. Remember how Boko 
Haram started and look at how it escalated and destroyed 
uncountable human lives. Thus, government or state must devise so 
many means of cushioning the negative effects of religious 
organizations to avoid such devastating occurrences (In-depth 
Interview with Informant C1, conducted on 19th-04-2018).   
 

Likewise, informants A1, A2, B2, D1, D2 and D3 also suggested that the state should 

be interacting with these religious groups from time to time for them to feel the sense 

of recognition by the government. This would certainly help in checking the 

associational psychology of thinking of creating any form of violence or feeling of 

rejection by the state. In fact, it would even cement the relationship between them and 

the state for meaningful societal development. In effect, therefore, creating a chance 

for better interactive engagement in this space would bring a balance between the 

State, Izala and other religious civic organizations thereby boosting the process of 

democratization (Baca, 2015). In fact, both the religious groups need to be 

incorporated in governance to avoid the probable dangers of violence congruent to the 

menace of Maitatsine of the 80s and the current Boko Haram insurgency which is said 

to evolve out of Izala (Onuoha, 2014; Jibia, 2016). So, to avoid such occurrences in 

the future the Izala and other religious organizations must be strengthened and 

interactively collaborate in the societal administration at all levels, even if it is slightly.  

Ahmad (2014) has this to say on the issues relating to interfaith dialogues: 

 

It will be too much to expect from the currently popular interfaith 

dialogue movements that they will eventually resolve the 

fundamental theological differences between different faiths. No, 

this is not going to happen unless different religions unequivocally 
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decide to withdraw their truth claims about their own fundamental 

beliefs. What we can realistically expect from the ongoing dialogues 

between the leaders and followers of different faiths is a better 

understanding of each other, an environment conducive to peaceful 

coexistence, an articulation of common values and concerns and, 

above all, a willingness among leaders of different faiths to work 

together for issues and causes that are common to all religions; that 

is, helping the poor and the disadvantaged, eliminating poverty, 

fighting crimes and drug addiction among the youth, strengthening 

the institution of family, fighting domestic violence, protecting our 

physical environment from pollution, creating political space for 

policies that promote social justice for all, and fighting together 

against ethnic, linguistic, religious and sectarian biases, prejudices, 

discriminations and conflicts. These causes and issues may be seen 

by political leaders and secular elite primarily as social, economic 

and political issues –– in fact “material” issues –– but, for religious 

leaders, in their very essence, these issues are the very core of the 

ethical, moral and, indeed, spiritual fabric of a religiously informed 

individual and society. This is spirituality in its most essential, 

fundamental and urgent sense (Ahmad, 2014:2). 

 

5.3 Summary 

The chapter explored, discussed and analyzed the major contributions of Izala 

religious group to the democratization of Katsina State. It has been noted that the Izala 

group uses various strategies in contributing to the democratization of the state. Indeed, 

the religious association has been actively involved in democratization through the 

political, religious and socio-economic strategies as discussed in chapter four. It has 

clearly indicated that religious groups use a political strategy to actively engage in 

politics. Through this, it creates a sort of political awareness to the state populace on 

the significance of elections and voting credible candidates who would steer the affairs 
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of the state in the democratization agenda. Moreover, it highlighted how the group 

interacts with politicians and the general public to discuss issues relating to the 

development of the state particularly during the electioneering processes. The chapter 

further stressed the Izala Islamic association doggedness to support candidates that 

proved honest and competent to manage the socio-economic and political affairs of the 

state. This trend made the chapter to analyze the contributions and roles of the Izala 

group in checking the conducts of statecraft managers through preaching good 

governance; cautioning against corrupt practices; and or protests unconducive policies 

that are inimical to people. Although the group is most often bedeviled with some 

problems; yet it achieved a certain level of successes in terms of socio-economic, 

political and religious standards which improve the democratization process in the 

State. These established a distinct model worthy of emulation by other religious groups 

to contribute their own quota in building a humane democratic environment. The 

succeeding chapter had systematically deliberated and analyzed the challenges 

confronting the strategies of Izala in the democratization process of Katsina State. 
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THE CHALLENGES CONFRONTING IZALA STRATEGIES IN 
THE DEMOCRATIZATION PROCESS OF KATSINA STATE 

6.1 Introduction 

The strategies used by the Izala group raise hopes in the process of democratization in 

the state, though some are conflicted with democratic principles expected by a 

religious civil society. Thus, this chapter had analyzed the general challenging issues 

and constraints associated with the Izala Islamic civic association’s strategies in the 

democratization of Katsina State between 1999 and 2017. The chapter figures out the 

strategies that are faulty thus creating the crisis of interest among the democratic 

stakeholders in the state. It scientifically examined and analyzed the problems 

bedeviling these strategies particularly on their negative effect on the working of 

democracy and its process in the state. It presented diagrams generated from NVivo 

12, showing informant’s views on each theme which were solidly supported with 

scholarly thoughts.  Accordingly, the information presented was gathered from the 

opinions of the informants interviewed during the field work which provided answers 

to the research question number three of the research. It has also achieved the research 

objective three by establishing that there are serious problems confronting these 

strategies in the democratization process since 1999 up to 2019
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6.2 Theme One: Politico-Religious and Economic Challenges of the Strategies 

Used by Izala in the Democratization Process in Katsina State 

The research has revealed many challenges confronting the strategies used by the Izala 

Islamic religious association in its involvement towards the improvement of the 

democratization process of Katsina State.  Indeed, the informants have varied opinions 

as what they believed, in their own experiences, constitute a cog in the wheels of Izala 

in their civic activities in the state in relation to state and other democratic actors. These 

challenges ranges from political, religious to economic ones. Thus, this theme 

analyzed these challenges based on three main sub-themes i.e. political, religious and 

socio-economic. The diagram below depicts the various responses which were 

categorized, discussed and analyzed under three sub-themes i.e. political, religious and 

socio-economic challenges.   

 

Figure 6.1 Diagram Showing the Informants’ Responses on the Challenges of Izala    
Strategy 
 
Source: NVivo 12  
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6.2.1 Sub-Theme One: Political Challenges of the Izala Strategies in the 

Democratization Process of Katsina State 

There are various problems associated with the Izala strategies in the democratization 

process of Katsina State. To this effect, this sub-theme is strictly concerned with the 

discussions and analysis of the political problems that militate against the strategies of 

Izala group in contributing to the development of democratization process of the state. 

These challenges include legal restrictions; confrontational and derogatory utterances 

in speeches; death threats, arrest and detention of clerics; internal division and 

polarization of the community; and inadequate knowledge of democratic principles. 

6.2.1.1 Sub-Sub-Theme One: Legal Restrictions 

Another setback to the strategies of Izala in the democratization process of Katsina 

State is the constitutional limitations. The constitution has categorically frowned at the 

involvement of any group or association in political activities other than a political 

party in whatever approach or strategy. In part III D of the Constitution of the Federal 

Republic of Nigeria 1999 (as amended) Section 221 has excluded any association other 

than a registered political party to campaign for votes for any candidate or political 

party in the country (1999 Constitution of Nigeria). The diagram below obtained from 

Nvivo 12 has depicted the informants who responded on the constitutional limitations 

as a barrier and challenge to the strategies of Izala in the democratization process of 

Katsina State. However, despite the fact that it was only five informants who spoke on 

the issue in comparison with the number of eighteen informants interviewed in the 

course of the research, it is still relevant as the responses has exposed the existence of 

the challenge for better understanding.  
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Figure 6.2 Diagram Showing the Informant who viewed on the Challenges of Izala 
Strategies’ Legal Restrictions 
 
Source: Nvivo 12 

 

The secular nature of the Nigerian state has been a great obstacle to the strategies of 

Izala civic association in the democratization process of Katsina State. The 

constitutional frowns against state religion has indirectly affected the formation of any 

religious political party (See Section 10 of 1999 Constitution of the Federal Republic 

of Nigeria as amended).  Nigeria, as a heterogeneous social formation, it is believed 

that allowing that space would create serious instability and polarization of the polity. 

There is no doubt that religious polarization poses a great challenge to Nigeria’s young 

democracy (Lewis, 2002). It is highlighted that religious political parties are not 

usually conducive in a mixed environment (Esposito, 1998). Thus, religious 

associations like Izala is strictly hindered from participation in full force into the 

democratization process since the constitution made the country to remain a secular 

one.  The following responses were given by the informants A1, A3, A4, and B4 on 

how the constitutions limit the strategies of Izala in the democratization process of 

Katsina State. In their opinion, no matter how the Izala group participates in the 

democratization process of the state, it cannot serve as a platform for producing 
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candidates. They only associate with some political parties which they consider good. 

Thus, this is a challenge to the strategies of the group in their advocacy for 

democratization and good governance in Katsina State. In relation to their submission, 

it could be deduced that the heterogeneous and diverse nature of Nigeria in terms of 

religion, culture, and tribes, the constitution does not allow for the registration of any 

political party with religious paint nor does it allow any religious organization like 

Izala to partake in any elective post. If, for instance, such could be allowed in Nigeria, 

Izala is ready to stand for election on its own especially in a Muslim dominated States 

like Katsina State. Indeed, informant A1 had buttressed the argument by lamenting 

that: 

 

if the constitution of the country would be amended the Izala civic 
group would appreciate it and it would enhance the quality of the 
democratization process since people of integrity and fear of Allah 
will step in to better the lots of the citizenry (In-depth Interview with 
Informant A1, conducted on 12th-06-2018). 
 
 

Moreover, Informant A3 continued to support the above idea as the following 

comment highlights: 

 

I see no any trouble with it as many are predicting it to be a step 
towards Islamization. Let any state coordinate its own affairs based 
on the law the majority want. Look how sharia was implemented. 
Did it offend any non-Muslim in Katsina State? No, it even 
safeguards the chastity of many non-Muslims indigenes of the state. 
To me, this will be a welcome idea for easy development of our 
society (In-depth Interview with Informant A3, conducted on 11th-
05-2018).   
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In addition, informant A8 had also seen the constitution of the country as a hurdle to 

the effective working of Izala strategies in the democratization process of the state. He 

bemoaned thus: 

 

Constitution had provided a barrier for the formation of any political 
party with religious garb. This indeed is a negation of our rights to 
freedom of political association. You see people need to be allowed 
to form an association which will not be detrimental to society. I 
believe despite the heterogeneity of Nigeria, such cannot create any 
form of instability. Remember there are several countries as such 
who formed parties in such manners, and they continue living 
together in prosperity. Look at Egypt and other Middle Eastern and 
Asian societies. You know religion is the only thing where you can 
find truthful personalities especially those that can handle public 
affairs. When you flash back your mind to the Medinan state under 
the holy prophet Muhammad (PBUH), you will find out that there 
were Christians, pagans and even Jews under the state. So, there is 
nothing in doing that since the formation of any religious political 
party will not change the laws of the land to Islamic laws which many 
ignorantly assumed. This really is a great challenge to the 
contribution of religious groups to the democratization process of 
not only Katsina state but also Nigeria in general (In-depth 
Interview with Informant A8, conducted on 07th-07-2018).   
 
 

If the constitution has allowed religious political parties in Nigeria the Izala 

organization would form a political party that would produce a government which will 

better the lots of the citizenry more than these secular political parties. This is certain 

because the group will build a party grounded with people with the fear of God which 

can make democratization process more meaningful and beneficial particularly in 

states where Muslims carry the majority population like Katsina.  
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6.2.1.2 Sub-Sub-Theme Two: Confrontational and Derogatory Utterances in 

Speeches 

One of the greatest challenges bedeviling the strategy of Izala in the democratization 

process generally is their derogatory and abusive speeches which many assumed to be 

confrontational in its pattern. It has been a tradition of the Izala religious group to 

engage in such an undemocratic strategy since during the military era down to the 

present democratic dispensation which began in 1999. This strategy sets Izala against 

most Muslims and non-Muslims alike. It is a mode of preaching which is characterized 

by rudeness and name-calling by some of its most vocal preachers. Emirs, traditional 

scholars, and ordinary people were not spared. Many people that would have ordinarily 

helped Izala were repelled by this approach (Jibia, 2016; Muhammad, 2016a). 

Thurston (2015) said this: 

 

In Nigeria, mainstream Salafis do not advocate armed revolution, 
but they do criticize the state (Thurston, 2015: 3). 
 
 

Unarguably, constructive and meaningful criticism of a state devoid of names calling 

and derogatory statements is a vital strategy in the development of the democratization 

process. Because the criticisms most often serve as a check to the state and other 

democratic stakeholders. But, because of the wrong application of the strategy half-

baked preachers of both Islam and Christianity are causing bitterness in the country 

through their preaching strategies in the democratic polity (Bello, 2019). It is not 

proper for Ulamas and Imams to turn their pulpits into podiums for political 

commentaries and inflammatory statements. The NVivo diagram below indicates the 

respondents who spoke on the challenge of derogative utterances of the Izala ulama 

which is injurious to the tenets of democracy.  
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Figure 6.3 Diagram Showing the Informants’ who viewed Confrontational and 
Derogatory Utterances as a Challenge to the Strategies of Izala in the Democratization 
Process 
 
Source: NVivo 12 

 

The Izala religious association is known for fiercely criticizing the state authorities 

whenever they are not in the good page with any policy action or in action. Informants 

A1, A3, B1 and D1 have responded that the confrontational and abusive strategy of 

the Izala group made it create a sour relationship with government, in some cases 

politicians, and to some extent the public which at the long run affect the integrity of 

the organization in the public glare. This made them to suffer the threats of arrests and 

detentions by the state security agencies. Indeed, where necessary, the group must 

challenge, question and even disapprove political decisions that weaken constitutional 

and principles of democracy but in a planned approach and strategy. But, the 

unguarded public utterances by the Izala ulama’s give latitudes to some of them to use 

the strategy and marketize themselves to the politicians for personal economic 

advantages. This is demeaning the credibility of the Izala group which if allowed to 

continue in such ventures. On this note, the religious marketization theory has been 

further suitably proven in seeing the religious arena akin to economic space where 
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products are displayed for prospective buyers. So, the theory explains the strategy of 

the Izala ulamas in using the strategy to satisfy various personal interests.  

 

This strategy had brought about disrespect to political leaders by some ulama’s 

especially the young rising ones who are being allowed to step on the pulpits of 

mosques to derogate and abuse a political leader old enough to be their fathers. This is 

un-Islamic because it contradicts the social and religious morality which the Izala civic 

association is assumed to be protecting. An informant further lamented that: 

 

Anybody that will come out plainly abusing and praying for fitnah 
[scourge] to the political leadership is wrong because it is not the 
best way or approach to checkmate their excesses or inactions in a 
democratic society. When you look at the situation, we are in now 
you will come to believe that it is the result of all these ‘alqunuts’ 
that they engaged in doing for our past leaders. In Katsina, they are 
just creating problems owing to the bad prayer they use to do to our 
leaders in their mosques. There was a time they do such things 
during Friday prayers which is wrong. And it is a very bad strategy 
(In-depth Interview with Informant B3, conducted on 30th-05-2018). 
  

 

Additionally, the kind of criticisms they do against the government is not in line with 

the idea of democracy. This is due to the manner through which they use the pulpits to 

castigate and abuse politicians sometimes without even a clear and concrete fact. Thus, 

the kind of alqunut [special prayers] and abuses they are doing in the mosques calling 

Allah [God] to demolish not only the politicians but including their families is not 

actually right. This is not constructive criticism in any democratic society. Many ways 

of criticizing the government or its policies are available. It is a serious challenge to 

democratization process which made many capable hands detest participating in the 



 

  258 

politics completely. Equally, another informant responded against Izala ulama’s 

abusive derogatory statements thus: 

  

Uhmmm! Everybody knew that Izala approach sometimes is 
confrontational! They utilize the confrontational strategy whenever 
an issue emerged. Instead of them to go and meet the government 
with their grievances or that of the general society; they prefer going 
public abusing and castigating the government which they think 
would scare the state to comply with their demands. That is why; the 
government sometimes had to arrest them to contain the situation. 
Have you ever heard of the state ordered for the arrest of any 
‘Tariqa’ cleric in this state? Certainly, no! So, this strategy is bad, 
let them learn how to operate, please (In-depth Interview Informant 
B5, conducted on 01st-06-2018). 
 
 

It is therefore important to acknowledge the fact that the strategy of checking 

governmental actions and inactions through abusive and derogatory utterances by the 

Izala religious organization is uncalled for in the democratization process. In view of 

that, a more democratically polite strategy is more feasible to address the political 

concerns in a democratizing society like Katsina State. Certainly, Islamic groups lead 

by ulamas exist in Muslim dominated societies operating democracy. The glaring 

problem is distinguishing between individual particularistic interest on politics and 

from the message of Islam. Ahmad (2014) observed that this usually occur when the 

ulamas use to indirectly declare those that are not in line with their Islamic group’s 

political opinions as Kufrs [infidels]. In fact, the mosque pulpits strategy used by the 

Izala ulamas to trample on both the religious and civic liberties of fellow Muslims 

politicians whose interest differ from that of the group is quite worrisome. Hence, there 

is the need for Izala to adjust the strategy on the best way to translate Islamic political 

ideals of a just society into democratic structures that are clear, effective, participatory, 

impartial, and non-discriminatory. 
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Basically, one of the challenges negating the strategies of Izala in the democratization 

process as identified by this study is the use of abusive and derogatory utterances 

against the stakeholders of the process. It has been observed by many respondents that 

unregulated preaching and inadequacy of understanding the process has been the bane, 

which if adequately addressed, the strategies of the group would be more humane and 

successful. Informant A3, though an Izala scholar and leader suggested that: 

 

Regulate the ulamas or preachers to avoid dehumanizing, 
castigating and belittling politicians and public office holders 
without any sense of morality, because it is bad, un-Islamic and 
unethical to democracy and its processes (In-depth Interview with 
Informant A3, conducted on 11th-05-2018).   
 

Informant B1 further advised that: 

Not only that, the Izala should be politer in addressing any social 
problem because most of them use abusive and derogatory 
languages in the mosques to criticize any politician that is not 
serving their personal interests (In-depth Interview with Informant 
B1, conducted on 1st-06-2018).   
 

Moreover, informant D3 further supported the above statement by saying that: 

 

Still, they should make sure that they regulate the ulamas that would 
do the political preaching to avoid using the platform to abuse, 
castigates and demean elders without morality (In-depth Interview 
with Informant D3, conducted on 13th-06-2018).    
 

Politeness matters in any human social organizations as well as interaction and 

dialogue as some of the basic principles of democracy world over. In the narrative of 

informant B4 and C1, Izala religious group must be regulated to stop using insulting 

and fault-finding utterances in the mosques to castigate people if they are at fault 

knowingly or unknowingly. It is inhuman especially in this 21st century Nigeria as 

further observed by an informant below: 
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On this, I see the strategy of Izala in terms of speaking truth or 
whatever they may call it, should be non-confrontational, I mean 
they should be neither abusive nor derogatory. They should be 
courteous in addressing any social problem because most of them 
use abusive and derogatory languages in the mosques to criticize 
any politician that is not in line with their interests. The purpose of 
politics is resolving conflict in an amicable manner devoid of 
mortifying or chastising the personality of any individual. So, 
democratic freedom of speech is not a freedom of castigating 
anyone. The Izala group should play it safely (In-depth Interview 
with Informant A5, conducted on 01st-06-2018). 
    
 

Moreover, since Nigeria is a secular state, and we knew that there would be no time 

when Nigeria as a country would be ruled by the Muslims only; thus, de-campaigning 

political parties, candidates or any politician whether Muslim or otherwise on the 

mosque’s pulpits must stop. This is because de-campaigning Christian candidate 

especially at the Presidential level, bring about disunity which would eventually lead 

to violence between and among Muslims and Christians. This is also injurious to the 

corporate existence of the country. Thus, when religious group leaders pick interest in 

politics, they should avoid applying religion to advocate personal political interests 

(Isah, 2019). 

6.2.1.3 Sub-Sub-Theme Three: Death Threats, Arrest and Detention of Clerics 

In fact, the Izala religious group members have been suffering from the threat of death, 

arrest, and detention on so many occasions because of their advocacy for justice in the 

democratization process. It is a renowned fact that some of its members were murdered 

brutally because of political activism and participation. This can be exemplified by the 

murder of one of its famous Izala cleric in Kano, Sheikh Jafar Mahmoud Adam for 

criticizing political leaders (Hassan, 2009; Sahara Reporters, 2009).   
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Figure 6.4: Diagram Showing the Informants who viewed the Death Threats, Arrest 
and Detention of Izala Clerics as a Challenge to the Strategies of the group in the 
Democratization Process 
 
Source: NVivo 12 

 

Some members of Izala religious civil society are indeed experiencing threats upon 

threats of either arrest or death because of their strategies in the democratization 

process of Nigeria in general. Speaking about social justice is akin to speaking about 

the truth in whatever circumstances regardless of whoever is in power. Some members 

of Izala are vociferously fighting against corruption, injustice, poor or bad governance. 

So, whenever the truth is said regarding governance or how public resources are being 

squandered and mismanaged, it usually follows with threats of arrest and so on and so 

forth. Islamic clerics are being summoned and cautioned by the state Chief Executives 

whenever they make sermons against any injustice or illegality of the later (News 

Digest, 2018). Informants A1, B2, C1, and A8 have buttressed that many Izala Ulamas 

were being tailed by the Police and State Security Operatives especially during the past 

PDP administration for their advocacy in the democratization process. Informant A2 

further maintained that: 
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Many Ulamas were arrested for the fact that they speak the truth, or 
they are fighting for good governance. Remember how during the 
period of the military and just a little way back during the previous 
democratic regimes when several our preaching scholars were being 
arrested and locked just for fighting or telling the truth. Many were 
threatened to be killed in some circumstances throughout the 
country. Can’t you remember what happened to Sheikh Jafar 
Mahmoud Adam; Albani and many others all in this democratic 
dispensation. Though we are not afraid no matter what they would 
do to us, you see is a problem to prevent one from exercising the 
right to demand an account of any governmental stewardship (In-
depth Interview with Informant A2, conducted on 01st-06-2018). 
 
 

Informant A3 had also attested to the fact that despite the threat of arrest by the state 

the Izala continued to use its strategies of political advocacy especially in terms of 

checking the excess of government. His words are as follows:   

 

Though, our group has been threatened by the state our organization 
has remained steadfast in checking the excesses of governmental 
operations and activities. You know they don’t want to be questioned 
or speak any truth on what they are doing wrong. I myself was one 
time arrested for questioning by the state security service but that 
did not prevent me from speaking the fact. And I assure you many 
were arrested and still did not stop. We are doing it for the sake of 
Allah. He is the one to protect us even from their death threats Insha 
Allah (In-depth Interview with Informant A3, conducted on 11th-05-
2018).  
 
 

To further buttress the challenge of the threat of arrest due to strategies which are 

uncomfortable to the state, informant A4 concluded that: 

 

I can’t lie to you, at my age and status now, I must tell the truth no 
matter how bitter it may be. This people in government do not fear 
Allah at all, how can just a person be incarcerated for telling the 
truth without any concrete justification. This is what we have been 
suffering for since during military era up till today. They think that 
they can stop us from exercising our democratic right. We must tell 
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them the truth! (In-depth Interview with Informant A4, conducted on 
01st-07-2018).  
 
 

In fact, the state purported to scare and stop the Izala leaders from their advocacies for 

social justice especially if they are not partnering with the government. That is 

informant A8 narrated that such actions by the state government cannot deter them 

from speaking truth to the power for the betterment of the entire society. His words 

read thus: 

 

Uhm! Allahu Akbar! [God is great!] A lot of people have died 
martyrs for speaking the truth to powers. They want to keep us mute 
through various ways of arrest, incarceration and to some extent 
death and death threats. But, wallahi [I swear to God], this cannot 
stop us from challenging anything that we feel is detrimental to 
people of this state and Nigeria; we must spread the truth and the 
words of God to whoever is in charge. Democracy allows everybody 
to voice out his mind when offended either by an individual or the 
state, so it is the only strategy that we can follow to see that the 
democratization process is on right track (In-depth Interview with 
Informant A8, conducted on 07th-07-2018). 
 
 

You know as the most outspoken religious group, Izala is serving as a check to 

governmental activities primarily in Katsina state where the secular civil society 

organizations are inactive and non-vibrant. The Izala group is at the forefront in civil 

society advocacies more particularly on checkmating the excesses of power of the 

state, political advocacies, and social empowerment programs among others.  By so 

doing, they risk the chance of being arrested in some instances that the state cannot 

cushion. This is something that has been a cog in the wheels of Izala’s strategies to the 

effective democratization process of the state and the country at large. 
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6.2.1.4 Sub-Sub-Theme Four: Internal Division and Polarization of the 

Community 

Internal division and polarization involve the construction of factions within a group 

and the community because of the application of wrongful and sentimental strategies 

in democratization (Riza & Junaidi, 2018). Accordingly, Lewis argued that: 

 

Religious polarization carries important consequences for national 
unity, and Nigeria’s current instability raises questions about the 
cohesion of the state (Lewis, 2002:7). 
 

It has also been attested to by many informants that, one of the problems associated 

with the strategies of Izala Islamic civic association in the democratization process of 

Katsina State is creating division in the community. The diagram below shows the 

informants whose answers are toward this direction. 

 

Figure 6.5 Diagram Showing the Informants’ view on the Internal Division and 
Polarization of the Social System as one of the Challenges of Izala Strategies in the 
Democratization Process 
 
Source: NVivo 12 
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Izala religious association strategies have encountered the challenge of further creating 

internal division both within the group itself and the general Muslim community 

(Gwadabe, n.d; Usman, 2012; Ngaski, 2018; Awwal, 2019). Many at times this 

division ballooned into polarization of the community because they drew a clear 

demarcation between members of their group and members of other religious groups 

not only in Katsina State but Nigeria in general. In fact, some of its strategies have 

directly or indirectly affected its operational approaches in the democratization process 

even at national level (Onuoha, 2014). This problem was manifestly observed during 

the 2011 general elections when Sheikh Dahiru Usman Bauchi, a leader of the Tariqa 

Sufi order, directed their group’s followers to vote for a Christian candidate rather than 

voting for a candidate from Izala group (Ogunlesi, 2015). Apart from that, the Izala 

national leadership internal crisis has also have a strong linkage with the strategy it 

employs in the democratization process of the state which further paved way for the 

division from within. For instance, after a hot sermon delivered by the Chairman Izala 

Council of Ulamas, Sheikh Surajo Mahmoud Kankiya, at the Eid prayer ground, 

Ahmad (2016) observed that:  

 

But what remains to be heard now is the reaction of the ‘Shugaba’ 
who is believed to have travelled to Saudi Arabia for the Umarah 
when the ill-omened sermon was delivered and the fracas that it 
generated. Whatever his reaction however, the sermon indicates only 
one thing and that is JIBWIS Katsina state has become polarised. My 
fear here is that with this disunity, one will not be surprised if very 
soon we start to see mosques under the leadership of PDP JIBWIS 
and mosques under APC JIBWIS all over the state. This is attested 
and evidently shown on Sheik Surajo’s facebook timeline where the 
comments that trailed his post on the acceptability and the 
desirability of the sermon indicated those for (are from the PDP) and 
those against (are from the APC) (Ahmad, 2016:1). 
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On the polarization of the society in general, the then emir of Katsina Late Muhammad 

Kabir Usman lamented that, establishment of the shariah Commission made Izala and 

other sects in the state to jostle for leadership positions which resulted into the division 

of the Muslim community (Paden, 2005). Accordingly, disagreement over leadership 

positions among religious sects increases theological divergence (Sounaye, 2011). 

Indeed, the strategy they are using made the group to be a negative force in the 

democratization process because it brings divisions within their ranks as well as the 

polarization of the society in toto (Rayyan, 2019; Sha’aban, 2019; Awwal, 2019). The 

recent report by Sha’aban (2019) narrated that the deputy national Chairman of the 

group directed their followers to support PDP candidates, few days after the National 

Chairman declared the group’s support for the APC candidates. Such issues have been 

polarizing the supporters of the group and injuriously permeated into the public. It is 

also vividly seen in the relationship that exists between Izala and other religious 

groups, particularly the Sufis especially when it involves politicking (Ngaski, 2018).  

 

To this end, therefore, it is viewed that religious groups create intolerance which 

results in conflict rather than smooth democratization process. The responses of 

informants A3, A5, A6 and B1 have simultaneously testified to the fact that, the deep 

participation of Izala in the democratization process has brought about divisions both 

within the group and the public at large. If the Izala is with party A the other religious 

groups (especially Tariqa sects) would mostly go for party B. This creates disunity in 

the community which likely results to sectarian hatred, animosity, and conflicts. These 

are serious issues that would likely culminate into a politico-religious violence 

particularly among the Muslim ummah. Informants B2 B3, C2, D2 have correctly 

captured it as they viewed that Izala scholars wrongly labeled some segment of people 
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as infidels, so people should not vote for them, just because one does not belong to the 

party they support. This is happening even if one is a Muslim but not in the party they 

are supporting. To this effect, therefore you will find out that Izala is just dividing the 

people of Katsina State to have advantages in the democratic government.  This is 

indeed akin to commoditization and competitive marketization of religion and the 

religious group as explained by the RMT which assumed religious interaction between 

groups and individuals as profit-making ventures.  

 

Though, Izala group is having a very good understanding with other religious 

institutions unlike before when the organization was at its embryonic stage. But with 

regards to politics they don’t relate with any group among the other sects in Katsina 

State because each group has its own way of doing things and agenda. But, to be 

candid, it is negatively injurious to the democratization process of the state. This is 

because it further divides the community as most of the time Izala does not support 

any candidate apart from those that are Izala followers no matter how competent and 

credible such a person is. Therefore, it could be seen that this has a delicate tendency 

of breeding violence in such environment. This has also shown the relevance of 

religious marketization theory postulation on the competitive character of the religious 

organizations to earn recognition and influence in the democratization process of the 

state. Obeid (2018) has submitted that this kind of religious organizations usually have 

internal squabbles which make some members of the group to feel marginalized as 

such create a faction that negate the activities of the group. Informant A6 below has 

confirmed the creation of divisions within the Izala group. His words read thus: 

 

The involvement of Izala brought about more divisions even in the 
group itself there are issues which are almost purely political. This 
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however, makes Izala to create divisions into two different camps; 
one that is together with the government and those that are at the 
other neutral from the state. This is a serious issue that can create 
tension which would eventually made the second group to align with 
other parties or candidates to wrestle power for them to enjoy the 
same advantage (In-depth Interview with Informant A6, conducted 
on 16th-04-2018).   
 
 

Another informant reiterated the above assertion by saying that even among the Izala 

group, politics has created a gap which dwindles and directly attack their strategies in 

the democratization of the state. 

  

The involvement of Izala organization in the democratization 
particularly polarized the group into two camps: those that are 
behind Mal. Yakubu Musa who is deeply in the government with his 
cohorts and those that are neither with him nor the government and 
are not comfortable with the way things are moving. This has 
certainly created a problem in the organization now and if care is 
not taken it will likely snowball to the followers (In-depth Interview 
Informant D1, conducted on 16th-05-2018). 
 
 

Again, in relation to other Islamic civic groups, an informant had attested that Izala 

does not have romantic affair religiously and politically which is against the 

democratization agenda of peaceful co-existence and cooperation. His words read:   

  

I do not think the Izala religious group has any political relationship 
with any other sect in this state. This is because the major sects are 
Tariqa and Shi’ites. And you know The Shi’ites do not participate in 
politics as the other two. So, I think, the only Islamic group that Izala 
use to associate with in Katsina state is to some extent the MSSN 
who are students of various tertiary Institutions who are mostly 
being managed by the Izala adherents in various schools and you 
know Izala followers are mostly engaged in western education (In-
depth Interview with Informant B1, conducted on 06th-05-2018).   
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It is therefore observed that this kind of relationship create a serious problem in the 

state because the religious group has become like political parties where fierce 

competition is the order of the day. And, what will become of the society, if the Shiite 

decide to join the band-wagon of democratization process the political space would be 

catastrophic. This competitive nature of getting access to the state is emphasized by 

the RMT used as one of the theoretical frameworks of this study. It has been echoed 

in the responses of informant D3 below: 

 

The challenge currently is that the group changed their course to 
marketization of the group to politicians which are tarnishing the 
image of the group. That is why each government usually comes with 
its own set of the ulama. Like in 1999 the government brought some 
very close, which brought about animosity among the ulama. And, 
you know each government came with its own set of the ulama. These 
created two camps among the Izala ulama, those that are not 
brought closer have become enemies of the other groups. Those that 
were not brought from the other also sects form various camps to 
remove them from power. If you look at the scene closely, you will 
find out that they are just selling religion through various strategies 
to get rewards. Thus, it would be a tug of war among the ulamas and 
the politicians as well when the Shi’ites group comes into the 
religious political market enterprise (In-depth Interview with 
Informant D3, conducted on 13th-06-2018).   
 
 

The religious groups and the ulama are divided on religious and political views, hence 

divided along party lines. The political variances habitually emerge when the groups 

support candidates openly or secretly (Wakili, 2009). 

6.2.1.5 Sub-Sub-Theme Five: Inadequate Knowledge of Democratic Principles 

In answering the research question dealing with the challenges bedeviling the 

strategies used by the Izala in the democratization process of Katsina State, many 

informants share their experiences to the effect that lack of understanding the nature 
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of democracy and its process is one of the problematic issues glued to the usage of the 

group’s strategies. The diagram below shows the respondent who viewed the challenge 

in that perception. 

 

 
Figure 6.6 Diagram Showing the Informant who viewed Inadequate Knowledge of 
Democratization Process as a Challenge to the Strategies of Izala 
 
Source: Nvivo 12 

 

Many civil society organizations do not have adequate knowledge to operate in the 

field of their interest (Khosravi & Fard, 2016). Indeed, most of the religious civil 

society associations lacked the requisite knowledge of the democratization process. 

Izala civic association is also lacking in the fuller understanding of the way and manner 

democracy works hence their activities most often clash with the interest of many 

political stakeholders in Katsina State. Informant B2 argued that most of these 

religious organizations are not aware of how democracy works. A lot of their members 

or the ulama, to be specific, are not knowledgeable about democracy which made them 

to be having issues with politicians or government. He further lamented that at times, 

they engage in disseminating unfocused and unreasonable issues that are 
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incomprehensible on democracy or about the state. Thus, there is a need for them to at 

least try to understand the main thrust of democracy and democratization. That would 

surely enable them to do more in their activities both religiously and politically. 

Ignorance of democracy in its entirety, therefore, aided in worsening the strategies they 

often used in democratic participation. For instance, Shitu (2017) reported that Izala 

has challenged the use of mace in the legislative processes of Nigeria. The report has 

clearly vindicated how uninformed the group is on the issues of democracy and its 

processes. More so, it has further shown that most of the group leaders are unaware 

not just about democratic issues but also about how democratic government works. 

Ignorance of democratic principles is a potential challenge which opens the window 

for strategy errors by this religious group.  This, therefore, suggests not only that these 

religious group leaders cannot come up with a specific conflict-free strategy in the 

democratic process, but also that they cannot easily give genuine credit or blame for a 

policy outcome to the right democratic stakeholders. Indeed, many religious leaders 

that are the arrow-heads of the Izala religious group are extremely lacking in the 

knowledge and understanding of the modern process of democratization and 

governance. And, without such knowledge they cannot checkmate the abuses of the 

state, especially, to provide a viable alternative answer to societal problems and the 

pathologies of democratic social order (Zalanga, 2018). Informants A3, A4, A7, A8, 

and D1 agreed that because of the inadequate knowledge of democracy the politicians 

are using the Izala Ulama to achieve their political aims. Most of the politicians run to 

Izala because of their huge support from the people but at the end of the day when they 

won the election, they don’t do as they promised when they were canvassing for Izala’s 

support. They are just using them because they did not understand how democracy 

works. Informant B1 has emphasized that: 



 

  272 

In relation to the failures is that because of their limited knowledge 
of democratization process they tend to support anybody that came 
from the party they chose to support no matter how corrupt such a 
candidate might be. This is a serious injury to the democratization 
process of the state. Now see what is happening now, they supported 
a lot of candidates who turned out to behave unexpectedly of them. 
So, with this kind of development, the Izala group has not fared well 
for the people of the state (In-depth Interview with Informant B1, 
conducted on 01st-06-2018).   
 
 

As the consequence of such requisite understanding of the democratic process, the 

Izala usually support either a party or a candidate blindly without consideration of the 

likely negative results such a decision would emanate. Zalanga (2018) has captured 

correctly thus: 

 

…a large number of civil society groups and associations in Africa 
lacked in-depth and sophisticated knowledge of how the machinery 
of the state functions, or how public policy decisions are made and 
implemented (Zalanga, 2018:11). 
  
 

Though, most of their decisions are being made by the religious civil associations 

through committees that are secretly manipulated by the leadership. Although these 

decisions sometimes tend to be justified by the holy scriptures but are not in tandem 

with the modern pattern of democratization process (Zalanga, 2018). This inadequacy 

made them deviate from the way they are supposed to tackle some issues in democratic 

styles, for instance, the Izala succumbs to praying for woes to befall politicians whose 

style of governance disagreed with their understandings (Lindaikeji, 2016). Because 

most of the leaders of Izala are more concerned with the building of the group to out-

compete their opponents in the religious market environment. It has been asserted that: 
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One thing that at times baffles me is that the Izala religious group 
just follows and supports a political party or a candidate without 
fully understanding anything about the party programs or 
manifestoes. They have no adequate knowledge of the democracy 
itself. What they just do is following any political party where Buhari 
is contesting. You see when Buhari came into politics for the first 
time in 2003 they supported All Peoples Party (APP), in 2007 they 
followed him to ANPP, when he moved to Congress for Progressive 
Change (CPC) they also follow and supported him and any 
candidate that stood under the banner of CPC. And that was also 
what is happening now; the group is now an ardent supporter of his 
party which is APC. So, they do not have any focus but rather follow 
anywhere the General is. You see, there is a general belief among 
Nigerians that the man is not corrupt especially as he has been a 
Head of State as well as Petroleum Trust Fund (PTF) Chairman and 
they believe he has not stolen Nigeria’s money. But the greatest 
mistake they are doing, in this case, is that they tend to support 
anybody who is at Buhari’s party whether he is corrupt or not. And 
this is a serious problem which they pose to the effective 
democratization process of the state. This is because a lot of the 
people that are being voted under his party are not as good as the 
General. But the Izala group who are mostly unaware of what 
politics of the modern day is just to support the Buharists (In-depth 
Interview with Informant B2, conducted on 06th-05-2018). 
 
 

This vindicated their ignorance of democracy and how it works entirely. Their limited 

knowledge of democratization process made them support anybody that came from 

the party they chose to support no matter how corrupt such a candidate might be. This 

is a serious injury to the democratization process in the state. Informant D3 has 

responded that what is happening now, they supported a lot of candidates who turned 

out to behave unexpectedly of them. In short, they are not well acquainted with the 

knowledge of what is a democracy which will make them understand the manifestoes 

and programs of the party or candidate to support. 
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It is, therefore, necessary at this juncture to note that the awareness of some basic 

democratic principles and the ability to distinguish those principles that are 

incompatible to democracy, is central to the success of Izala strategies in the 

democratization process of Katsina State. This has been suggested by many informants 

that there is greater need for the Izala group to imbibe democratic knowledge for their 

effective contributions to the democratization process in the state. Indeed, the 

knowledge of democratization among the members of the group would open a new 

public space for the Izala Islamic group to find their voices through various strategies 

they use. Informant A1 had posited that: 

 

The knowledge of both the politics of Islam and that of the western 
liberal democracy is paramount to not only the Izala group but also 
to anybody or group that wants to make an impact in the 
democratization process including the politicians. Without that there 
would be continuous misunderstanding and frictions between and 
among the state and the groups which are more prominent in the 
democratization enterprise (In-depth Interview with Informant A1, 
conducted on 12th-06-2018). 
 
 

Informant B1, B3, and C2 have also reiterated the need for understanding the rubrics 

of democracy by the religious groups to curtail the misconceptions, misunderstandings 

and the crises of interests between Izala and other democratic stakeholders in the state. 

According to them, most of these ulamas who are involved in the democratic process 

since 1999 to date are just misleading their blind followers without knowing what is 

special about democracy. This made them have issues with many people; they should 

better go and learn how it works. The leaders of religious organizations like Izala need 

to question what democracy truly entails, what does democracy really cover, and what 

are the real political explanations for the deficit of democracy (Ahmad, 2014). Indeed, 

as one of the most modern religious group in the Nigerian federation, Izala is supposed 
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to have a deep understanding and knowledge of democratic ideals and should work to 

avoid the restless encounters with politicians or government especially in terms of how 

they relate with them and the way and manner they would be disseminating 

information to the democratizing society. Likewise, informant C1 buttressed the 

argument by saying that: 

 

Let them be sufficiently versed in the knowledge of western 
democracy and learn how it is being played. Moreover, they should 
not be relying on the politicians for donations in carrying out their 
activities. Yes! They should seek knowledge of both the politics of 
Islam and that of the western democracy (In-depth Interview 
Informant C1, conducted on 19th-04-2018).  

6.2.2 Sub-Theme Two: Religious Challenges of the Izala Strategies in the 

Democratization Process of Katsina State 
It is a widely acknowledged belief that in every phenomenon there are both successes and 

failures. It is, however, germane to note that despite the religious contributory roles of Izala 

Islamic civil society in the democratization process of Katsina State there are also some 

shortcomings which are recognized to be associated with the religious matters. Religious 

challenges are also part of the issues challenging the Izala Islamic civil societies in the 

democratization process of Katsina state. Thus, the challenges associated with the 

religious strategies are therefore discussed below under two sub-sub-themes which 

include: religious marketization and patronage seeking in government and religious 

identity politics. 

6.2.2.1 Sub-Sub-Theme One: Religious Marketization and Patronage Seeking in 

Government 

Religious marketization is a phenomenon through which religious leaders use to 

patronize economic benefits. Undoubtedly, religion now exists in a market-type 

environment (Gauthier, 2018). It has been a cancerous phenomenon among not only 



 

  276 

the Izala religious group but also other religious associations especially in the 

contemporary democratic politics in Nigeria. In fact, Loimeier (2012) has stated that 

Izala religious group has contributed to the commodification of preaching and religious 

activities in northern Nigeria. And, this has penetrated the leadership of the organization 

to the extent of tarnishing the revered image of the group and their leaders as well. 

This hampers the organizational capacity to conduct its civic responsibilities 

effectively and efficiently in a democratization process, though Gauthier (2018) 

averred that presently economics seems to shape, to a large extent, other social domain, 

including politics and religion. On this note, Berger write: 

 

As a result [of pluralization, and therefore the end of religious 
monopolies in favour of voluntary adhesions], the religious tradition 
has to be marketed. It must be ‘sold’ to a clientele that is no longer 
constrained to ‘buy’. The pluralistic situation is, above all, a market 
situation. In it, the religious  institutions become marketing 
agencies, and the religious tradition become consumer commodities. 
And at any rate a good deal of religious activity in this situation 
comes to be dominated by the logic of market economics (Berger, 
1990: 138). 
 
 

The diagram below shows the informants whose experiences perceive religious 

marketization and patronage seeking as a problem demeaning and challenging the 

strategies used by Izala in the democratization of Katsina State. 
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Figure 6.7 Diagram Showing the Informants’ Responses on the Challenges of Izala 
Strategy for Religious Marketization and Patronage Seeking in Government 
 
Source: NVivo 12 

 
One of the greatest challenges bedeviling the Izala strategies in the democratization 

process of Katsina State is religious marketization and patronage seeking around the 

corridors of power. Religious leaders unscrupulously mishandle religion for their own 

personal fortune from the politicians or government (Ngaski, 2018). It is undeniably a 

well-known fact that there is strong competition for power and privileges within the 

congested religious marketplace of northern Nigeria (Thurston, 2015). This usually 

occur during electoral campaigns when many of the Izala ulamas are being accused of 

collecting large sum of monies to canvass for electoral victories. A recent case in point 

is the collection of twenty million Naira by the Izala Ulamas (Abu Aminu Iro Inko, 
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2019). Though many are of the view that religion and politics cannot be separated, yet 

some are of the view that religion and politics should be separated for the later not to 

damage the former (Meesua & Edet, n.d). Consequently, Obadare (2007) observed that 

most of these religious groups were merely established for selfish private 

accumulation. In this wise, ulamas are rubberstamps and lackeys of the political 

leaders who surrender their spiritual independent wisdom in exchange for 

renumerations and positions (Tayeb, 2018a). In other words, economic sentiments has 

shrouded the processes which serves a serious challenge to the strategies in 

democratization (Riza & Junaidi, 2018). 

 

Thus, this patronage seeking negates the strategies’ of Izala in the democratization 

process. This is in line with the religious market theory which equates religious groups 

as private enterprise in an economic environment that always seek for the return of 

their investments (Stark, 2007). A lot of Izala leaders seek patronages of different 

dimension by being very close to government. These privileges dwindle the efforts and 

strategies of Muslim leaders to an extent that they cannot speak truth to power. Indeed, 

religious clerics have been adduced to market religion to benefit against Islamic 

religion and the large number of masses (Sahara Reporters, 2009). It has been proven 

since before independence when British colonial government was engaged in 

spreading patronage by sponsoring of pilgrimage, to accommodate Muslim leaders to 

consolidate their rule in Muslim dominated northern Nigeria (Emmanuel, 2010). 

Informant A6 who have this view on the Izala religious group said thus: suggest that: 

 

The Major failure Izala encountered in the democratization process 
of Katsina state is the loss of integrity because they are not being 
respected as they were before because they use to seek for 
appointments, contracts and other privileges which mostly made 



 

  279 

them join the bandwagon of corruption. Again, the politicians are 
using the Izala Ulama to achieve their political aims. They collect 
money from politicians without fear of God to campaign for them 
knowing that they have a lot of blind followers. The major challenge 
of Izala in the democratization process in Katsina state is that they 
always want to be part of the government. This is a great problem to 
Izala because no matter how good their intention is whenever they 
join the government most of the time, they turned out to be swimming 
in corrupt and unjust practices. So, how do you think they would 
continue to be heard by the public? (In-depth Interview with 
Informant A6, conducted on 16th-04-2018). 
 
 

Similarly, informant A1 has also lamented that: 

 

They are supposed to stand on their own; let me use a chemistry term 
“catalyst”. Let the Izala clerics become the catalyst. Quick reaction 
to the victory of the politicians they believed in; they can help the 
process; can achieve the purpose but without necessarily being 
affected themselves; they should not join the government or seek any 
favor in kind or cash. But, unfortunately, one of the problems of Izala 
in the democratization process especially in Katsina state is that they 
join the politicians after forming the government; and they have 
become part of everything that is happening in the government 
including corrupt practices to enrich themselves. They eat whatever 
they are eating there together with the politicians. Both the good and 
the bad they are all involved.  How can they check the excesses of 
the state in this situation? Again, how can they come back and tell 
people to come and vote for somebody? This is the problem! That 
was what I was telling you about the nature of man. It is nothing but 
the heart which if it became corrupted the whole body will be 
affected as the saying of the prophet says “Fa’in salahat faqad 
salahat kulluh”. You see, I told you how the politicians came in and 
how the ulama joined in and become corrupted. That is the gold that 
I was telling you if it stains the iron rotten is now what we are seeing 
happening (In-depth Interview with Informant A1, conducted on 
12th-06-2018). 

 

BBC Hausa service has reported one of the Izala strong leaders disputing that Izala 

was not among the various groups that were given Kudin Makamai [Money meant for 
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the purchase of arms but siphoned and distributed for political reasons] on the eve of 

2015 elections (Gombe, 2017). In an actual sense it could be observed that both 

Christian and Muslim religious group leaders have been engaged in patronage seeking 

from those in power, a situation that can rightly best be described as a reciprocal back-

rubbing strategy (Obadare, 2007). This has also been rightly captured by the response 

of informant A2 below: 

 

What was expected from many was not found as many had been 
spoilt which was what they feared from the beginning. That is the 
nature of human beings, though many had joined to change 
holistically; but human nature cannot be defeated. They usually do 
things that are completely contrary to their promises of bringing 
about good governance free of corrupt practices in the society.  To, 
this is also one of the problems that Izala face after the politicians 
use it for calling people to vote for either an individual politician or 
a political party. Now the problem is some do not live to the 
expectation of the people as they don’t usually live to that 
expectation. Some have tried so if there is a problem in the 
participation of Izala in politics it is this! You see, they use to come 
and use Izala to call people to vote them and win elections but 
eventually failed to deliver their promises (In-depth Interview with 
Informant A2, conducted on 1st-06-2018).  
  
 

On the contrary, it could be rightly observed that religion and politics are tightly 

connected; and the connection is manifesting itself through the various religious 

organizations who involves in the democratization process. As such the organizations 

represented by their leaders cannot do away with politics. For instance, Islam as a 

complete way of life regulates Muslims from the cradle to the grave. But, the 

challenging issue is the intermeshing of the Izala leaders into government positions 

which a lot of observers assumed to be marketization of religion for personal selfish 

gain. Informants A3 and A5 have categorically shown their dissatisfaction about the 

inclusiveness of Izala members in government. They responded that the major 
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drawback of Izala strategies in the democratization process of Katsina State is that 

they always want to be part of the government. For instance, in the current government 

of the state, they have so many people occupying positions of authority such as 

commissioners and special advisers, for instance, the Commissioner of Commerce and 

Industries is a strong Izala disciple and an in-law of Sheikh Yakubu Musa Hassan [the 

Chairman of Izala chapter in the state]. His brothers are also in government, this really 

shows how they strategize to be part of the government for their personal and selfish 

interests. This theory of religious marketization had further reflected its explanation 

on this argument; as the informants indicated the nature of commoditization of 

religious group for profitable benefits. According to Olomojobi, he maintained that: 

 

 …the manipulation of Islam for political gains is due to the fact that 
the consumption patterns of the elite were subsidized through 
‘inflated state contracts, low-interest loans, government jobs and 
corrupt accumulation (Olomojobi, 2015:11). 
 
 

 Again, informants B1, B2, B5, C2 and A7 were critical on how the Izala religious 

group leaders in Katsina State strategically jumped into government to satiate their 

own economic thirst. They argued that the highest problem facing Izala strategies is 

their involvement in the governance after their candidates won an election. This is a 

serious problem to the group because many of their members lobby and accepted the 

political appointments and contracts which are poorly executed as they themselves 

have turned out to be corrupt which also demean the image of the ulamas as well as 

the integrity of the association. Because a lot of observers are looking at the Izala 

group as people who want to be close to power for their personal gains not for the 

development of the society. Undeniably, in the name of Islam political aims are being 

accomplished by so many Islamic associations and their leaders (Shah, 2017). Thus, it 
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is condemned as antithetical to Islamic doctrine and the vision of a serious Islamic 

association.  

 

Still, another informant had openly responded that the Izala strategies in the 

democratization process are not for any meaningful societal development since they 

are profiting from their religious investments. According to Yahya (2016), unlike the 

Shi’ites, the Sunni Muslims organizations in Nigeria are engaged in seeking material 

benefits. Some Governors have been reported to have donated expensive jeeps to Izala 

national leaders immediately after endorsing their Presidential candidates to Izala 

followers (Awwal, 2019; Malumfashi, 2019). Thus, receiving such kind of privileges 

from the political authority affects the public view of the strategies and activities of 

the group in the democratization process.   Informant B3 had also attested to this fact 

by saying this:  

 

But their agenda is not that for the development of society. Because 
any good scholar will not be seen around the corridors of power. 
These are people that are struggling for contract and worldly things. 
And how can you tell me these people are developing our society 
whereas they collaborate with government officials to cheat people. 
And anywhere the govt is distributing anything they are at the 
forefront e.g. land allocations, issue of Hajj operations where they 
go and duped people and nobody can question it because Izala 
organization is involved. They are just involving in politics to get 
some certain advantages (In-depth Interview with Informant B3, 
conducted on 30th-05-2018).   
 
 

Spontaneously, informant A8 has also reiterated that there were some serious 

discussions among the Izala leaders to shun away from involvement into the 

governmental affairs, yet they went ahead and joined the train to enrich themselves. 

His words read: 
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We have tried to stop Izala from involving into political process or 
allowing politicians to come into Izala, so as not to mix the group 
with politics, even though Mallam (Gummi) has shown us that 
Islamic religion cannot prosper without politics which aimed at 
establishing Daulat Islamiyah. This is for the fact that we don’t want 
the (ulama), the doctrine of Islam and the Muslim populace to be 
corrupted by deep involvement into it. Because after spoiling their 
integrity if they come back to the people they would certainly be 
rejected. Like the saying that, if a bar of gold becomes rotten what 
can a black iron rod become? Here the gold is the ulama; while the 
black iron is the people. So, you see, whose image do we want to 
protect by advising not to involve in politics? Of course! The ulamas 
shouldn’t participate in politics because the politicians will spoil 
them. If they entered these political maneuvers and be spoilt, they 
will then come back and be rejected by the people (In-depth 
Interview with Informant A8, conducted on 07th-07-2018).   
 
 

The above narration has rightly pinpointed how some of the leaders of the group use 

religion to market themselves to the politicians for appointments and juicy privileges 

which relegate both the group and leadership to the background in public glare. Thus, 

the application of the RMT remains suitably fit for this study in that it explains the 

scenario of the strategies of the Izala group which is most often used in 

democratization for profit making. Informants B5 and C2 have buttressed the assertion 

by saying that the public image of the group had already been spoilt thus 

unredeemable. When God is sold out for personal benefit there, is nothing one can do 

to redeem the lost integrity. Informant B5 furthered the argument by responding that: 

 

You see Izala has been trying to be in government for so long since 
during Governorship of Late Umaru ‘Yar’adua, I earlier talked 
about. They were fighting him selfishly because of certain offices 
they want. You see, these sects are basically 3, the ‘Tariqa’ and the 
Shiite who distanced themselves from governance. ‘Tariqa’ is built 
on obedience, they are built in such a way that one person will tell 
you to do and you do it. Izala is worldlier. Their desire for worldly 
things made them lose their public integrity and respect. I don’t think 
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with this attitude they can make an impact in the forthcoming 
elections. No, no, no [shaking his head, and squeezing his face], they 
have lost their integrity in politics! 
 

He continued by saying that: 

 

 Izala is one of the greatest participators in the democratization 
process of Katsina State and Nigeria in general. The other one is the 
Munazzamatil Fityanul Islam an offshoot of the youth of Tariqa sect. 
The third group is Shi’ites who are not participating in politics at 
all. So, in my own opinion Izala is just deeply involving in the 
democratization process of the state to serve their personal interest. 
A lot of people are accusing them of enriching themselves especially 
if they are given positions in the government. In fact, they are 
materialistic groups. They used to organize fundraising activities 
which if they are not very close to the government, they would not 
gain anything. (In-depth Interview with Informant B5, conducted on 
22nd-06-2018).   
 
 

Their problem is seeking for worldly things, they are always trying to seek advantages 

from the government. In fact, the leadership of Izala is accused of politically marketing 

the group platform to achieve personal interest. This has started since during the 

military regimes. They are very close to every government unlike their previous 

leaders as lamented by informant C1 below: 

 

They are not in any way there for any development. Let them stay on 
the creeds of Malam Abubakar Mahmoud Gummi who was the father 
of Izala. Let them copy his life; he lived without any pensionable 
things like luxury cars, houses or any personal belongings (In-depth 
Interview with Informant C2, conducted on 28th-05-2018).    
 
 

Informant D1 added that: 
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The bottom line is that they are a group who always wanted to be 
close to the government. They indeed want to associate with each 
government of the day at local, state and the federal government. 
You know they are also a movement to reckon with because of their 
loud voice in the public. Remember even during the military 
government they sometimes talk and criticize the government. The 
main purpose of Izala’s participation in politics is nothing but to 
protect the religion of Islam, that is from the initial stage when 
Gummi started calling for the participation in politics by the group. 
But today they have completely changed from the teachings of 
Gummi, since any one of them that has opportunity to be appointed 
in any government behaves badly. You cannot even say that he is a 
mallam. They loot as the politicians do. The major interest is nothing 
but materialistic. Remember Gummi died without amassing wealth 
even though he has been a Grand khadi of the Northern regional 
government under the late Sardauna. Izala in the democratization 
process of Katsina State is that they always want to be part of the 
government as a strategy to go in and better the lots of people. To be 
frank with you, most of the people of the state are looking at Izala as 
a politicized religious group that wants to be very close to power to 
quench their thirst (In-depth Interview with Informant D1, 
conducted on 16th-05-2018).   
 

Furthermore, by seeking patronage from the government and politicians through their 

strategy of being closer or part of the government, the Izala leaders and the 

organization continuously lose credibility in public glare. Informant D3 narrated that: 

 

The Major failure that Izala encountered in the democratization 
process of Katsina state is the loss of integrity because they are not 
being respected as they were before because they use to seek for 
appointments or contracts which mostly made them join the 
bandwagon of corruption. Again, the politicians are using the Izala 
Ulama to achieve their political aims. They collect money from the 
politicians without fear of God to campaign for them knowing that 
they have a lot of blind followers (In-depth Interview with Informant 
D3, conducted on 13th-06-2018). 
   
 

It is pertinent at this point to note that the above discussions buttressed the religious 

market theory which assumes religious organizations as business firms or enterprises 
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(Stark, 2007). The theory further postulated that these religious organizations are 

always trying to maximize profits out of their investment through marketization of 

religion which they harvest in the form of patronages and privileges such as contracts, 

pilgrimage or political appointments. Not only this, the system theory (Easton, 1965) 

has also been buttressed here as the discussions imply how the demands of Izala via 

systematic strategies is being processed in the input and output processing mechanisms 

to provide their desired goals be it negative or positive in the democratization process 

of the state. Informant C2 has again responded that: 

 

Yes, of course, they have different means or strategies of achieving 
their agendas especially in the media where they are being 
sponsored by the politicians for a program that is geared towards 
marketing a candidate or a party. Moreover, there are media houses 
like al-manara, social media platforms e.g. twitter, facebook etc. 
which aid in spreading messages to the public. Apart from this, they 
also use other media houses to play politics. This is another strategy 
they use to reach each corner of the state to educate people of on so 
many social and political issues (In-depth Interview with Informant 
C2, conducted on 28th-05-2018).   
 
 

Indeed, the use of social network, as a social strategy, in sending electronic messages 

across the globe has yielded positively because it brings about the desired change in 

the political attitudes of the teeming youth (Jama’atu Izalatil Bid’a Wa’iqamatis 

Sunnah-JIBWIS, 2013). 

6.2.2.2 Sub-Sub-Theme Two: Religious Identity Politics 

Religious identity politics in democratization is a form of politics being played by 

religious organization in which they define, and support politicians based on having 

similar faith or religious belief. Basically, individuals possess a vast number of social 

identities-ethnicity, religion, race, nationality- that might be leveraged towards 
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political ends (McCauley, 2014). Thus, most of the religious organizations largely 

concentrate on issues that affect their exclusive faiths in all human endeavors-social, 

economic and political (Riza & Junaidi, 2018). Religious organizations and leaders 

have been playing an important role in the orientation of the common people into the 

political process. In fact, even in the advanced democracies, alleged to have been 

established on secularism, religion cannot be disregarded as a prominent element in 

the mobilisation for party support and votes during elections (Onapajo, 2016). Yet, 

these tendencies should not be taken for granted in using the religion in causing a 

commotion in the society. The group engages in identity politics since its formation in 

1978 and developed into a strong social force in the northern region of Nigeria (Baca, 

2015). Owing to addressing such tendencies, Miedema (2014) highlighted that: 

 

We need to redefine religious education in such a way that it shall 
not mean sectarianism or sentimentalism, but a kind of culture which 
is indispensable to the normal man. ... We need to make it clear that 
religion is as broad as life itself, and that life without religion is 
impossible (Schmidt 1983:5 cited by Miedema, 2014:362). 
 
 

 In this case, it is evident that religion has been a tool of manipulating politics in 

Nigeria since before independence. In fact, both the political/state actors and the 

Islamic groups have been influential in religious identity politics in democratic 

dispensations. Presently, the relationship between Muslims and Christians, and even 

within the Muslim ummah [community], has undeniably reached a condition of crisis 

(Paden, 2005).  So, the strategy of using religion in the process of democratization is 

seriously worrisome, as it breeds hatred, conflict and violence to some extent which 

retards smooth operation of the entire process. Indeed, religious identity politics is 

more prevalent between and among the two dominant religious organizations, because 
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their discussions and the general political enlightenment advocacies are exclusively 

for Muslims and for Islamic interests (Anonymous, 2016:3)”. Hitherto, religious 

politics remains one of the flames burning the democratic fabrics in Nigeria which is 

sharply divided along religious lines (Isah, 2019). The diagram below shows the 

informants who speak in that regard. Even though the informants who responded were 

four out of eighteen it indicated the presence of identity politics as part of the 

challenges confronting the strategies of Izala in the democratization process. An 

exposing it by the informants has helped in understanding the complications it may 

likely generate in the process of democratization of the state and the country in general. 

 

 
Figure 6.8 Diagram Showing the Informants who viewed Religious Identity Politics 
as a Challenge to the Izala Strategies in the Democratization Process 
 
Source: NVivo 12 

 

The religio-cultural discrepancy among the ethnic populations in Nigeria was known 

to have been historically fueled by the colonial policy of governance which further 

oiled the culture of continued rivalry, violence and struggle for superiority between 

various ethno-religious groups (Sampson, 2014).  This categorically remained one of 

the illnesses of Izala strategies which reduce the effective and efficient working of the 

democratization process of not only Katsina State but Nigeria in general. The 
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obnoxious trending phenomenon has been more prevalent among the adherents of the 

two most dominant religions in the country-Islam and Christianity.  

 

Historically speaking, it is an injurious phenomenon which began since during the 

colonial period, through the First, Second, Third Republics and transcended down to 

the contemporary period of Fourth Republic (1999-2017). Sampson (2014) buttressed 

this argument where he opined that the Muslim dominated northern Nigeria was kitted 

out under the British indirect rule, which housed the Islamic sharia legal system; while 

the Christian dominated southern Nigeria (Isah, 2019) was administered under the 

English-secular command. So, as the British colonial lords bequeathed a post-

independence secular state, which seemed more aligned to Christian south, the 

northern Muslims frowned at it utterly. This contradiction has remained the bane of 

Nigeria’s corporate existence, as northern Muslims who are historically and culturally 

attached to Islamic jurisprudence continue to seek for the establishment Sharia; 

henceforward, playing politics with religious coloration. However, the strategy of 

Izala in doing politics with religion has been a serious democratic cancer in Nigerian 

politics which constantly overheats the political atmosphere. It creates divisive 

outcries of marginalization from both Muslims and Christians adherents which 

manifested itself in all the socio-economic and political spheres of the country. 

Sampson (2014) viewed the scenario as thus: 

 

…religion is often instrumentalized for political and hubristic ends, 
thereby creating strong animosity among religious groups 
(Sampson, 2014:.2). 
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In addition, religious politics has been a serious obstacle to the strategies of Izala in 

the democratization process of Katsina State since 1999. It has been the norm among 

the two most dominant faiths (Muslim and Christian groups) for decades and creates 

a grave gap in the realization of democratic goals not only in the state but the nation 

in toto (Wakili, 2009). This is because, despite the existence of the umbrella 

organization of both faiths i.e. SCIA and CAN, the disagreement runs deeply to create 

obnoxious issues whenever it comes to democratization. Since the return to the 

democratization process in May 1999, the strategies of religious organizations in the 

process have been viewed as a growing phenomenon of spiritual temper in the 

country’s politics (Oha 2005). Evidence in this wise also Obadare (1997) said this: 

 

Differences between Muslims and Christians in Nigeria have usually 
centered on three fundamental and interrelated issues: the core 
principles of the constitution, the character, and future of the 
political order, and the issue of secularity (Obadare 1997:12). 
 
 

These tendencies made almost all the religious organizations including Izala to engage 

in religious politics as a strategy to fuel the electoral victories of their adherents. But 

the saddest trouble is seen in the manner and nature of how the Izala engages in de-

campaigning candidates other than followers of their own creed (Jibia, 2016). This is 

rightly captured by the informants A6 and A8 as highlighted below: 

 

You see because of Izala’s de-campaigning of non-Muslims 
candidates not only in Katsina State but also the country a lot of 
Christians have become apprehensive that we want to Islamize the 
country. It is injurious to the democratization process of a country 
with multi-religious conglomeration. Though, this is not true; it is 
just because of our massive support of General Buhari. And this man 
is a good man for the nation, we must support him and even among 
the Christians he has massive support. There is no way for Izala to 
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Islamized Nigeria i.e. to Islamize the country as some of the 
Christians south are apprehensive about yet joining politics with 
sound strategies can help for a better Muslim society even under the 
leadership of a Christian. But the way and manner, the Izala is 
playing its card in the game is faulty; there are tendencies of 
disagreement and fear by the Christians (In-depth Interview, 2018).  
 
 

The contemplative issue among these religious groups is that, while the Muslim 

group's scriptures have vividly linked religion with politics, the majority Christians 

has no notion of Christendom as a religio-political system (Obadare, 1997). As such, 

the Muslims groups like Izala believed that it is a religious duty to maintain the strategy 

of calling for the election of Muslim politicians into the position of authority. But in 

contrast, the Christian viewed it as a concealed plan of Islamizing the polity. In fact, 

even though, the situation upon which any organization finds itself determine the kind 

of strategies’ it adopts. Nonetheless, the Izala religious group approach in this context 

is detrimental to the democratization process in a society where there is a tensed rivalry 

between and among the two contending religions. As it was claimed by Obadare 

(2007) even if religious organizations were galvanized by the finest of purposes, they 

tend to obliterate the dividing line between the constituent ream of public and private. 

This indeed is a serious setback on the strategies of Izala in the democratization 

process of Katsina State. Some informant testified to this problem where they posit 

that Izala engages in a serious de-campaigning against any candidate who is not a 

Muslim. 

 

Another probable challenge that the organization may likely come 
off with its political wing in the future which will cause serious 
tension in the country since the constitution did not allow for. But in 
my own opinion, the government should have to accommodate such 
kinds of religious organizations to cushion their tempo in moving 
unto such direction which will further overheat the fragile political 
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union between the Christian south and the northern majority 
Muslims. In fact, both the religious groups need to be incorporated 
in governance to avoid this probable danger (In-depth Interview 
with Informant A8, conducted on 07th-07-2018).   
 
 

Similarly, informant D1 has substantiated that the strategy, the group is using in 

politics especially the way they de-campaign particularly Christian candidates is 

serious trouble. Indeed, there are tendencies of disagreement and fear by the 

Christians. This means that the strategies are faulty and should not be used especially 

when they are calling for the election of only Muslims. Likewise, informant D3 

reiterated it thus: 

 

This participation and lack of good strategy made the people of the 
southern part particularly the Christians are looking at these groups 
as trying to Islamize the country. This is because the ulamas are 
deeply entrenched in the government and always de-campaigning 
Christian candidate (In-depth Interview with Informant D3, 
conducted on 13th-06-2018).   
 
 

This strategy has been criticized severally not only against the religious Izala group 

alone but also all the religious civic associations in Nigeria with a similar approach to 

politics. In the judgment of Ojo (2007): 

 

In general, therefore, it can be said that religious organizations, 
leaders and adherents have been altogether culpable in a continuing 
attempt to project matters of faith onto the agenda of public 
discourse, thus ‘consolidating new forms of religious expression and 
political (mis)understanding (Ojo, 2007:19). 
 
 

But it is, however, significant to note that the Izala religious group as the champion of 

Sharia implementation in the northern states of Nigeria are capitalizing on the issue of 
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Shariah to mobilize people to support or reject a candidate who is not in their good 

page (Olomojobi, 2015). This is a serious challenge to the strategies of the group which 

further reinforce the already hostile and suspicious relationship between the northern 

Muslims and the Southern Christians (who accuses mostly the party that Izala support 

of trying to Islamize the polity). Thus, religious identity politics is very dangerous to 

democratization process and the corporate existence of Nigeria because it was the 

strategy that led to the religious frictions that eventually destroyed the First Republic 

(Ilo, 2014). The late spiritual leader of Izala, Sheikh Abubakar Gummi wrote in his 

autobiography that: 

 

The plotters who carried out the January 1966 massacre should have 
had the courage at the time of the coup to admit their hatred for Islam 
as the real motive for their action. Actually, I was told afterwards 
that they had originally included my name on the list of those to be 
assassinated together with the Sardauna [Ahmadu Bello]; they 
changed their mind because they could not agree about the 
explanation to give to the public, since I was not a politician. Other 
leaders were more forthright later in celebrating the fact that Igbo 
land was the only place in the country ‘not tainted’ by Islam…. 
(Gumi &Tsiga, 1992:123). 
 
 

This notion has also been argued by Sampson (2014) where he averred that:  

 

This is particularly so as the politicization of religion inevitably 
breeds premeditated inequities in terms of resource allocation and 
other ramifications of patronage by the dominant religious group(s) 
(Sampson, 2014:3). 
 

Absolutely, Baca (2015) argued that Izala is not a liberal democratic movement, but 

rather participated in politics particularly to protect and project the interest of the 

Nigerian Muslims especially the northerners. Categorically, defining political actions 

or inactions based on having similar religious belief has been a serious tumor in 
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Nigerian politics for many decades. It has permeated every angle of the life of the 

nation since before the independence of the country. This is unarguably visible among 

the most dominant religious groups-Islam and Christianity (Isah, 2019), which bent 

unto religion in the process of democratization. Thus, attaching religious politics by 

the Izala religious groups challenges its strategies towards contributing to the rapid 

development of the democratization process in the state. According to Obadare (2007), 

religion is a private enterprise which should not be allowed to entrench into the 

political realm despite its assumed propriety of the truth. On this note, the informants 

had responded that this strategy employed by the Izala religious group negates the 

ideal precepts of the democratization process of Katsina State and Nigeria at large. The 

suggestion of the informant reads thus: 

 

This is a serious problem and must be addressed by stopping de-
campaigning against any Christian especially if proved to be good. 
Politics of religion shouldn’t be the basis of Izala joining the 
democratization process because Nigeria is a conglomeration of so 
many cultures, religions, and ideologies (In-depth Interview 
Informant A6, conducted on 16th-04-2018). 
 
 

Still, informant B1 further bemoaned that: 

 

Moreover, since Nigeria is a secular state, and we knew that there 
would be no time when Nigeria as a country would be ruled by the 
Muslims only; I will discourage de-campaigning not only a 
candidate that we did not support but also Christian candidate 
whose is being de-campaigned publicly on the pulpit. This is because 
de-campaigning Christian candidate especially at the Presidential 
level brings about disunity which would eventually lead to violence 
between and among Muslims and Christians. This is also injurious 
to the corporate existence of the country (In-depth Interview with 
Informant B1, conducted on 01st-06-2018).   
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Equally, informant D1 has narrated that for a democracy to thrive and provide the 

necessary goals it is meant for, its processes must be delinked from religious politics 

being played by religious civic associations like Izala. For instance, the other religious 

associations particularly the Christian ones (though they also do same) are seriously 

apprehensive about the religio-political strategies of Izala in the democratization 

process. This is because Izala’s deep involvement in the politics fueled the already 

brewed suspicion of Islamization of the country. Meesua and Edet (n.d) believed that 

immediately after independence there was a widespread rumor that the then Premier 

of the Northern Region Sir Ahmadu Bello was nursing an ambition of Islamizing the 

region. However, in contrast to the above conception, Adogame (2006) argued that it 

is more understandable if it is regarded as the politicization of religion and 

regionalization politics by all the religious groups in Nigeria. Furthermore, Kukah 

(1993) had posited that no politician in Nigeria aspiring for political office would not 

pretentiously align himself with any religion or religious group. This scenario made 

Bujra (2006) to concluded that Islam and Christianity as the two most dominant faiths 

in Nigeria have been locked in fierce competition or war to capture power. It could be 

observed that this is a serious issue that affects the strategies of religious associations 

particularly Izala in democratization which requires an immediate answer for it is 

trembling the corporate survival of the polity.  According to informant B4: 

 

In an advanced country where the level of education is high, they 
need not religious organizations to sensitize them. They can sit down 
and evaluate who to choose as their leaders. For instance, like me 
now, if there are two candidates one Muslim the other Christian and 
the Christian is more qualitative and competent to become a leader, 
I will prefer him (In-depth Interview with Informant B4, conducted 
on 19th-04-2018).   
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Izala as a non-political organization should concentrate more on enlightenment 

programs on the importance of supporting good people without calling names or 

belittling a candidate based on religion. Because Islam can prosper even under 

Christian leader. In view of the negative implications of religious politics by Izala on 

democratization, informant C1 has however said that: 

 

If I have the opportunity to become Izala leader of this state I will 
make sure that I change a lot of strategies especially stoppage of 
abusing and derogative statements to political leaders because it is 
not the right way of addressing pressing societal issues. It is a poor 
approach and strategy they are adopting. I will also make sure that 
our ulama did not hold the position of powers in any government 
which we supported its formation or otherwise (In-depth Interview 
with Informant C1, conducted on 19th-04-2018).   
 
 

Again, one of the major catastrophic issues of the strategies of the religious 

organization in Nigeria’s democratization process is the linkage these groups have 

with international religious non-governmental organizations. It is so because in their 

bid to have a stronger influence they may be lured into a friendship with some 

extremist terrorist organizations which would eventually bastardize the democratic 

system as well as the existence of the country at large. A case in point is that of Boko 

Haram which oozed out from the Izala group in 2009 (Azuma, 2015). Obadare (2007) 

has aptly cited Akinrinade (2000) where he averred that:  

 

In the meantime, the increased susceptibility of the country to 
external influence, which is (sic) a major consequence of the 
weakening of the state and its institutions, has translated into freer 
access by foreign religious groups and personalities to their local 
counterparts. This is the background to growing links between faith-
based NGOs in the country and their transnational counterparts. For 
Christian organizations, the major external players in this respect 
have mostly come from the United States, the global influence of 
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whose Charismatic televangelists has become an academic staple. 
Local Muslim NGOs have also forged sturdy linkages with other 
Muslim transnational NGOs and foreign governments, particularly 
in the Gulf states and Libya. Examples of such organizations are 
Saudi Arabia based World Assembly of Muslim Youth, the Kuwaiti 
International Islamic Federation of Student Organizations, the 
Saudi- funded and UK-based Muntada Islamic Trust, and the 
African Muslim Agency with headquarters in Kuwait. This 
relationship dates to (sic) the recent exodus of many (sic) Nigerian 
youth to Saudi Arabia and other Gulf countries in pursuit of 
educational and professional opportunities (Obadare, 2007:148). 
 
 

These tendencies and many more were adduced by many scholars to be the issues 

surrounding the involvement of religious organizations in politics. Sequel to this many 

believed that religious organizations must detach themselves from the business of 

politics as men of God (Wakili, 2009). In line with this notion, Isah (2019) has aptly 

highlighted that: 

 

Nigerian religious leaders, like traditional rulers, are supposed to be 
detached from partisan politics by virtue of their positions as 
members of an honourable and pious class whose political 
responsibility, if anything, is to advocate for peaceful elections and 
encourage politicians to deliver good governance and sustainable 
development for citizens. Clerics are also expected to promote 
justice and social rights while avoiding partisan politics as 
partisanship could, potentially, lead to conflicts of interest (Isah, 
2019:1). 

 

6.2.3 Sub-Theme Three: Socio-Economic Challenges of the Izala Strategies in the 

Democratization Process of Katsina State 

Various socio-economic challenges have also been observed to be militating against 

the effectiveness of the Izala strategies in the democratization process. These 
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challenges were discussed and analyzed under the sub-sub-themes which include: 

Lack of financial resources and fear of cooptation.  

6.2.3.1 Sub-Sub-Theme One: Lack of Adequate Financial Resources 

Financial constraints have been adduced to be one of the challenges confronting the 

strategies of Izala in the democratization process of Katsina State. It has been lamented 

by some of the informants that lack of Izala’s strong financial base and support is 

militating against their democratization advocacies and strategies in the state. The 

diagram below shows the informants that attested to this fact. 

 

  

 
Figure 6.9 Diagram Showing the Informants who viewed Financial Constraints as a 
Challenge to the Strategies of Izala in the Democratization Process 
 
Source: NVivo 12 

 

It is obvious that any civic organization such as the Izala must undergo some financial 

inadequacies; since it is not a profit-making venture. Indeed, Khosravi and Fard (2016) 

lamented that inadequate financial strength of a civic association remains a colossal 

problem to its operations. A lot of issues must come to the fore in terms of financial 

needs that would aid in the efficient and smooth operation of an organization more 

particularly when a religious organization delves into the democratization concern of 
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its immediate environment. For instance, both religious and political advocacies 

programs require a huge amount of funds in carrying out its strategies like going into 

the nook and crannies of the state to enlighten the rural dwellers on the significance of 

electing good leaders. Informant B1 adduced that lack of adequate funds available to 

Izala hampers its strategies towards the progression of democracy and its processes in 

Katsina State because it made the group to be twisted and hence sometimes subservient 

to the politicians in government. Additionally, informant D1 corresponded that: 

  

One of the serious challenges to the Izala group is losing credibility 
especially due to lack of enough funds which made them to be 
following some politicians begging to sponsor some of the group’s 
advocacies strategies such as enlightenment programs through 
media. This remains a serious crack in the Izala strategies in the 
democratization process of Katsina State which requires urgent 
attention (In-depth Interview Informant D1, conducted on 16th-05-
2018). 
 
 

Also, Informant A1 believes that: 

 

As every organization is confronted with financial challenges, so is 
the Izala religious group. Lack of funds limited the strategies of Izala 
in the democratization process of Katsina State in both socio-
economic and political as well as religious spheres. For instance, 
the Izala efforts towards educational development in our societies 
require a lot of money which the Izala could not effectively handle 
because educational maintenance is quite expensive. Likewise, in the 
health sector, the group also needs to possess a lot of money in 
helping the poor masses to acquire health facilities or run a media 
house for public enlightenment (In-depth Interview with Informant 
A1, conducted on 12th-06-2018).  
  
 

Indeed, it is observed that the Izala civic group has been facing the challenge of 

funding, which is manifestly seen in everything they do especially when it comes to 
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political and religious enlightenment strategies and socio-economic empowerment 

strategies. All these things require fiscal support which the organization is not well 

grounded on. This made them to sometimes rely on some politicians for funding their 

activities which limits their advocacy independence. It is certainly known that Islamic 

institutions or groups advise political authorities since time immemorial, but they were 

not allowed to be coopted into the system. Cesari (2016) has postulated that:  

 

In the medieval period, there were certainly “official” Ulama 
working on behalf of political rulers and providing religious 
justification for their policies, similar to the modern period. 
However, the major difference is that religious authorities and 
institutions were financially and organizationally independent from 
the political power (Cesari, 2016:139). 
 
 

Another contemporary social problem is the nature of how the Izala religious group is 

closely relating with the state. Even though, the relations between state and religious 

groups remain extremely vital to the harmonious intercourse for the realization of 

effective democratization process of any society, but in the case of Izala it must operate 

with utmost caution. Even in the advanced democracies which are alleged to have been 

established on secularism, religious groups cannot be disregarded as a prominent 

element in the democratization process (Onapajo, 2016). Certainly, religious civic 

associations such as the Izala must be a force to reckon with in the democratization of 

Katsina State to avoid or lessen political frictions. It is indeed argued that the current 

state’s relation with religious groups in Nigeria is believed to be burdened with ill- 

demarcated boundaries (Sampson, 2014). In his opinion, this poor relationship tends 

to cause skirmish between religious groups and state institutions which mostly turned 

into religio-political violence in the polity. Indeed, arrest, detention or death threat 

cannot deter the Ulamas of Izala from challenging or attacking unwanted 
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governmental conducts. This is aptly observed by Umar (2012) where he maintained 

that: 

 

It seems that suffering lawless violence at the hands of agents of the 
state can become a crucial point of no return in radical acceptance 
of violence as necessary, redemptive, and unavoidable (Umar, 
2012:140). 
 
 

Similarly, Thurston (2015) argued that the distance between Izala and the state would 

not fare well for dealing with the Boko Haram insurgency in Nigeria, because there is 

unlikelihood of supplying adequate information from the side of these Islamic civil 

society associations.  Informants A5 and A6 lamented that: 

 

The religious group should be brought closer to the government to 
feel among not to start thinking neglected thus create their ways into 
the government. You see, the issue of Boko Haram was because of 
feelings of alienation of the leaders which made them to even see the 
state as an act of unbelief therefore antithetical to Islam. So, in as 
much as we want peace not only in Katsina State, the religious 
organizations must be close to the government and with that, I 
believe the state will understand the need of their subject since these 
groups are like the voice of the people (In-depth Interview, 2018).  
 
 

 Also, informant A8 further stressed that the problem of unharmonious relations 

between government and the Izala religious group could be doused if the government 

interact with them regularly. He lamented that: 

 

As far as I am concerned, I always accused government’s negligent 
attitudes of the way and manner it is handling the issues of religious 
groups not only in Katsina but also in the entire country. These 
groups particularly the Izala organization has come of age and 
permeates almost every corner of the country. So, leaving them aside 
is a great problem in our societies especially as many of them are 
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well acquainted with western education; they knew what is 
happening at the corridors of powers. Believe me, they are aware. 
They must be given a chance in as much as we want our polity to live 
in peace. I mean not only Izala almost all these groups including the 
Christians ones. This will seriously counter any probable challenge 
in the future. In as much as these groups are far from the state 
another form of the group may secede and create another faction of 
crisis as done by the Boko Haram who birthed out from Izala (In-
depth Interview with Informant A8, interview conducted on 07th-07-
2018).   
 

It is therefore pertinent to note that alienating or marginalizing religious civic 

association like the Izala is perilous to the security of the state and the country at large. 

This can be buttressed by the emergence of the Boko Haram insurgents out of the Izala 

group in Borno State which escalated to almost all the northern states of Nigeria 

(Thurston, 2015; Giorgis, 2016). Not only that even the Shi’ites leader in Nigeria was 

formerly part of the Izala when he started his political career as a student leader in the 

’80s (Giorgis, 2016). Therefore, bringing the religious groups together for an interfaith 

dialogue with political authority is necessary as it fosters teamwork and trust which 

would limits the escalation of future religious violence (UNDP, 2014). So, in effect, 

isolating these religious groups particularly Izala is horrendous to the democratization 

as well as the life of the nation in general. For instance, the current insurgency made a 

serious blow to the effective working of democratization process of the country, as 

hundreds and thousands of people lost their lives and property leaving a large number 

in the Internally Displaced Persons (IDPs) camps (Sambo, 2017). Interestingly, 

Obadare (2007) accurately captured the state of negligent relational attitudes towards 

the religiously inclined civil society organizations in Nigeria as thus: 

 

“…faith-based organizations in the country are increasingly 
dissatisfied with their presumed marginality in a secular social order, 
leading to tensions in the public domain. Because they use a wide 
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range of strategies to make their impact felt, it is suggested that such 
organizations inspire an intense religious rivalry with implications 
for all involved — religious organizations, adherents, and the state 
(Obadare, 2007:149). 
 
 

Accordingly, the incorporation of these religiously inclined civil society organizations 

like the Izala would strengthen the security of the states and the nation at large to easily 

transform the socio-economic activities for a better society-democratization (Baca, 

2015). For instance, Wakili (2009) observed that through the establishment of 

Religious Consultative Forum in Kano the religious group's relations with the state had 

been strengthened and the democratization process as successful based on democratic 

government with Islamic ideals. In line with this argument informant C1 has responded 

that: 

 

It is important for the government to be incorporating the eligible 
and capable members of such groups not only Izala into the state 
activities to prevent any likely chaos that they may fuel because of 
being far away from the state. You know, they are undoubtedly a 
strong and respected force in our societies; with very vast loyalty 
from the populace. So, distancing them from the affairs of 
government is a great mistake that may cost a lot to the general 
security of the state and the nation at large. Remember how Boko 
Haram started and look at how it escalated and destroyed 
uncountable human lives. Thus, government or state must devise so 
many means of cushioning the negative effects of religious 
organizations to avoid such devastating occurrences (In-depth 
Interview with Informant C1, conducted on 19th-04-2018).  
  
 

Likewise, informants A1, A2, B2, D1, D2 and D3 also suggested that the state should 

be interacting with these religious groups from time to time for them to feel the sense 

of recognition by the government. This would certainly help in checking the 

associational psychology of thinking of creating any form of violence or feeling of 
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rejection by the state. In fact, it would even cement the relationship between them and 

the state for meaningful societal development. In effect, therefore, creating a chance 

for better interactive engagement in this space would bring a balance between the 

State, Izala and other religious civic organizations thereby boosting the process of 

democratization (Baca, 2015). In fact, both the religious groups need to be 

incorporated in governance to avoid the probable dangers of violence congruent to the 

menace of Maitatsine of the 80s and the current Boko Haram insurgency which is said 

to evolve out of Izala (Onuoha, 2014; Jibia, 2016). So, to avoid such occurrences in 

the future the Izala and other religious organizations must be strengthened and 

interactively collaborate in the societal administration at all levels, even if it is slightly.  

Ahmad (2014) has this to say on the issues relating to interfaith dialogues: 

 

It will be too much to expect from the currently popular interfaith 
dialogue movements that they will eventually resolve the 
fundamental theological differences between different faiths. No, 
this is not going to happen unless different religions unequivocally 
decide to withdraw their truth claims about their own fundamental 
beliefs. What we can realistically expect from the ongoing dialogues 
between the leaders and followers of different faiths is a better 
understanding of each other, an environment conducive to peaceful 
coexistence, an articulation of common values and concerns and, 
above all, a willingness among leaders of different faiths to work 
together for issues and causes that are common to all religions; that 
is, helping the poor and the disadvantaged, eliminating poverty, 
fighting crimes and drug addiction among the youth, strengthening 
the institution of family, fighting domestic violence, protecting our 
physical environment from pollution, creating political space for 
policies that promote social justice for all, and fighting together 
against ethnic, linguistic, religious and sectarian biases, prejudices, 
discriminations and conflicts. These causes and issues may be seen 
by political leaders and secular elite primarily as social, economic 
and political issues –– in fact “material” issues –– but, for religious 
leaders, in their very essence, these issues are the very core of the 
ethical, moral and, indeed, spiritual fabric of a religiously informed 
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individual and society. This is spirituality in its most essential, 
fundamental and urgent sense (Ahmad, 2014:2). 
 
 

Of course, bringing the faith-based groups or associations for interactive dialogue and 

closer to the government is a step towards controlling that group from escalating into 

heinous violence which can scuttle democratization process in its entirety. When these 

types of religious associations feel estranged by the state, that is where the trouble 

starts. They must be carried along for peaceful and sustainable development of the 

democratic process because governance is more effective if the state governs side by 

side with nonstate actors (Elischer, 2019). 

6.3 Summary 

In sum, the chapter had discovered, discussed and analyzed the challenging issues 

confronting the Izala in using its strategies which creates the crisis of interests among 

the political stakeholders thus retards the swift democratization of the state. It clearly 

depicts such problematic issues such as religious marketization and patronage seeking 

by the religious leaders from the politicians and government; legal restrictions; abusive 

and derogatory utterances using the mosque pulpits. Again, it also encapsulates the 

challenging issue of the death threat, arrest, and detention of the ulamas by the state 

security agencies; and the problem of the financial inadequacies that scuttles the 

optimum utilization of the strategies. The internal division within the group as well as 

the polarization of community people due to ineffective strategies has also been 

observed and analyzed by the chapter. Moreover, it covered the problem of lack of 

enlightened democratic knowledge and the politics of religious identity which negate 

the proper usage and application of the strategies of the Izala. However, it has shown 

from the foregoing discussion and analysis that there is a kind of distanced relationship 
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between and among the various democratic stakeholders in the state which denies the 

expected mutual cooperative learning processes through dialogue and discussion 

between politicians, government officials, citizens, and the religious groups.  On this 

note, the chapter discussed and analyzed the effective approaches of strengthening the 

Izala group’s partnership with other democratic stakeholders more particularly the 

state government, political parties, electoral umpire, security agencies, other religious 

groups and the generality of the people to ensure effective discharge of governmental 

responsibilities for the development of the state. Then, it is expected of the religious 

groups to discharge their social responsibility in line with the provision of the law and 

to serve as agents of peace throughout the country for the advancement and growth of 

the democratic system in general. And, there is a need for the state to come up with 

enlightenment programs in form of symposiums, conferences and public lectures to 

enlighten religious groups actors on the ethics of democratization. This will educate 

the religious group's leaders on the proper strategies and approaches of the 

democratizing process. The next chapter concerned about the summary, 

recommendation and conclusion. 
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SUMMARY, RECOMMENDATIONS, AND CONCLUSION 

7.1 Introduction 

This chapter highlights the summary of the major findings as presented in the 

foregoing chapters which are directly premised on the research questions and the 

objectives of the study. The major issues raised by the study were discussed and 

highlighted therein. It also provides the implication/research contributions on 

theoretical, methodological, contextual and practical terms. The limitations of the 

study, suggestions for future research, conclusion, and recommendations were also 

emphasized and contained in the chapter. 

7.2 Summary of the Major Findings 

This section reviews the findings of this study which were anchored on the research 

questions and objectives. The findings were drawn from both primary and secondary 

data which were analyzed within the purview of System and Religious Market 

Theories. The major findings of this study are basically drawn from the interview 

responses which were analyzed using scholarly literature. The central focus of the 

study is the explorative investigation of the strategies used by Izala in the 

democratization process of Katsina State from 1999 to 2017. The study offers a latitude 

of exploring, discovering and making analytical explanations on the challenges 

bedeviling    the   strategies as they    are used by Izala religious   group in   the  
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democratization process of the state. A note is, therefore, necessary on the fact that the 

study was carried out to provide answers to the three research questions which were 

separately done in chapters four, five and six. In specific terms, chapter four answered 

research question number one, the fifth chapter addressed research question number 

two whereas the sixth chapter responded to the third research question. To this effect, 

therefore, the summary of the major findings of the research is designed and patterned 

in consonance with the research questions and its objectives below which the aforesaid 

theories scientifically supported. 

7.2.1 Objective One: The Strategies used by Izala Islamic Civil Society in the 

Democratization Process of Katsina State between 1999 and 

2017. 

An initial objective of the research was to identify the strategies used by Izala in the 

democratization process of Katsina State. It is also the research question number one 

of this study which has been met in the fourth chapter by finding out the political, 

socio-economic and religious strategies used by the Izala in its involvement in the 

democratization process of Katsina State.  

 

In political terms, one interesting finding is that the Izala religious group has been at 

the forefront in the democratization process through the strategy of political 

participation, activism, and public enlightenment. Through these strategies the group 

makes people to became more aware of their civic responsibilities in a democratic 

society which enabled them to elect or choose good and credible political leaders who 

would steer the state for the betterment of their lives. It has clearly shown how the 

Islamic group engages itself with voter education such as acquiring voter’s card, going 

out for election as well as the kind of people that are supposed to be put in place. Still, 
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the chapter has indicated how the Izala Islamic religious society uses the political 

strategy to align with a political party and candidate that the group believed will be 

capable in the betterment of the lots of the populace. This is known to the group, as 

found out by the research, through using the strategy of interactive discussion and 

dialogue with the party stakeholders and candidates of the party to understand their 

aims and objectives of which if they are elected into various political offices they 

would want to achieve. Again, it has laid bare the system of election monitoring 

strategy used by the group in seeing that the votes count in an election. Besides that, it 

has also clearly revealed how the Izala group uses the strategy of inclusiveness in 

governance to checkmate the conducts of the government. In this case, the study 

uncovered that some of the group members do occupy some positions in the 

government to help in sanitizing the process for the public good. In fact, it is seen as a 

strategy of participation through which the activities of the state can be more 

checkmated from within thereby enhancing the democratization process for the good 

of all citizenry.  

 

Furthermore, one unanticipated finding was that the Izala religious group use the 

political strategy to secretly field candidates from the members to stand for elective 

positions usually in the state and national assembly’s respectively. To conclude from 

the political point of view, the study has discovered that Izala religious group’s 

political strategies in the democratization process have become more constructively 

active between 2000 and 2002. This was immediately after the establishment of sharia 

in some states in the northern part of the country which coincided with the coming of 

President Muhammadu Buhari into Nigeria’s political limelight in 2003. Going by the 

above research revelations it can rightly be deduced that the system theory proved 
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unarguably suitable as it explains the nature of how the various political strategies used 

by the group help in shaping and influencing the democratic political system through 

the people within the environment. The civic enlightenment in form of voter education, 

aligning with parties, inclusiveness and monitoring elections made the process to have 

credible democratization drivers to occupy political offices which in turn produce the 

requisite democratic output to enhance the people’s quality of life as dividends of 

democracy. Thus, the varied form of strategies forms the interrelated parts that the 

group puts into the political system’s input mechanism from the environment.   

 

The most obvious finding to emerge from the analysis is that the study discovered the 

religious strategies used by Izala religious group towards the advancement of 

democratization of the state. It has clearly demonstrated that it is the most regular and 

consistent strategy because many of the Muslims congregate in mosques for five daily 

prayers and weekly Juma’at [Friday] prayers. Through this strategy, the study found 

out that the group’s clerics use pulpits to enlighten and inculcates civic awareness to 

the people during sermons or pre-hudbah [i.e. mobilizing people to pick voters card, 

vote during elections and votes monitoring and its protection till the result is 

announced]. And, this is done throughout the Izala daily prayer mosques from time to 

time. Not only this, it has further revealed that the group organizes different religious 

fora and conferences which made them to further penetrate the nook and crannies of 

the state to spread or campaign for the candidates they believe can bring the dividends 

of democracy to the people. Thus, it strongly sees religious fora, conferences and 

da’wa [preaching] strategies as the key strategies of socio-political and religious 

mobilization use by the Izala towards the democratization of the state and Nigeria at 

large. The finding further showed that religious strategy is imbued with so many 
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patterns of spreading democratic ideas, civic education, awareness, and enlightenment 

via discussion, meetings, fora, and preaching are on the socio-economic and political 

condition of the society in general.  Indeed, the strategy is used to challenge or support 

any government program or policy considered to be negative or positive the people of 

the state. In fact, through this strategy used by the group; the study found out that it 

has become a reckoning force to an extent that it determines the fate of public 

acceptance of the politicians and government officials in the state. 

 

One interesting finding in the socio-economic perspectives is that Izala religious civil 

society organization uses various strategies in the democratization to helps in the 

betterment of the people’s socio-economic well-being. Indeed, it revealed various 

social empowerment programs engaged in by Izala that are geared towards socio-

economic transformation which enhance the democratization process in the state. 

Social strategies of the group developmental activities were revealed such as child 

care, legal assistance, education, women, community health, environment, water, 

sanitation, shelter, advocacy, networking, relief, famine and food items distribution 

during emergencies in both rural and urban areas. The educational empowerment 

initiatives in form of both religious and western educational schools’ establishments 

using the social strategy has been helpful in democratizing the state in so many 

ramifications. The study reveals that these schools engage as moral training grounds 

for both youth and married women which made both to become sound and productive 

members of the society with long-lasting positive impact to democratization process.  

Moreover, the strategy for societal gradual social change employs societal 

communication approach that leads to the gradual social change in the democratization 

process and stabilization of the societal moral values. This result may be explained by 
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the fact that, the usage of media and modern technology such as Twitter, Facebook, 

Instagram and print and electronic media houses made the gradual social change in 

democratization more effective and simpler in democratic processes stabilization in 

the state. In fact, the research further revealed that the group uses its organizational 

structures from the ward levels upward to inculcate and spread democratic civic values 

to the people in the state. The strategy has been revealed to gradually and peacefully 

change the psyche of many people in the state to further embrace democracy and avoid 

any form of conflict during and after elections. The study found out that through the 

gradual social change strategy [sometimes via peaceful protest] the group 

progressively influences both the state and the people of the state to re-organize the 

pattern of social interactions in line with the norms of justice and fair play. 

 

Again, the current study found that the Izala religious association has been using 

economic strategy to shape the economic interactions and conduct by enlightening 

politicians and the general populace on the negative effects of unlawful corrupt 

practices in the activities of human beings. This has shown their strategy of fighting 

corruption in both public and private affairs which aids in smoothening the 

democratization of the state. In addition, Izala religious organizations are found out by 

the research to be using the economic empowerment strategy in assisting the less 

privileged masses in a bid to contributing to the effective democratization process of 

the state.  Thus, the group’s economic strategy encapsulates distribution of foodstuff 

and medical assistance to the poor, especially during Ramadan [fasting period]. It 

further reveals that the strategy brings them closer to the masses, hence controls their 

thoughts and assists in the process of democratization devoid of conflict. Accordingly, 

the study exposes how the Izala Islamic religious group had shown some symbols of 
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moving away from the radical ‘fundamentalist strategy’ to a ‘participatory strategy’ 

recognized by a preference to work within the contemporary democratic system. The 

system theory is at home with these strategies as explained above as the Izala’s strategy 

inputs in the socio-political mechanisms are producing a sane and peaceful society 

within which democratization process would thrive to increase the rapid development 

of the State. The research has found out that both the informants and scholars consulted 

in this work have established that the above strategies are the ones being used by Izala 

in its involvement in the democratization process of Katsina State.  

7.2.2 Objective Two: The Contributions of Izala’s Strategies in the 

Democratization Process of Katsina State. 

The second objective in this study sought to find out the contributions of Izala in the 

democratization process of Katsina State. Thus, the second chapter discussed and 

analyzed the major contributions of Izala religious group to the democratization 

process of the State. It has thus revealed the ways through which the Izala strategies 

contributed effectively towards advancing the democratization process as the second 

research objective which answered the second research question as well. The objective 

has been met by the research and has clearly demonstrated the contributions made by 

the Izala group to the democratization process in Katsina State since 1999. It has been 

noted that the Izala group uses various strategies in contributing to the democratization 

of the state. Indeed, the religious association has been actively involved in 

democratization through the political, religious and socio-economic strategies as 

discussed in chapter five. It has clearly indicated that religious groups use political 

strategies to actively engage in politics. Through this, it creates a sort of political 

awareness to the state populace on the significance of elections and voting credible 

candidates who would steer the affairs of the state in the democratization agenda.  
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Moreover, it highlighted how the group interacts with politicians and the general 

public to discuss issues relating to the development of the state particularly during the 

electioneering processes. The chapter further stressed the Izala Islamic association 

doggedness to support candidates that proved honest and competent to manage the 

socio-economic and political affairs of the state. This trend made the chapter to analyze 

the contributions and roles of the Izala group in checking the conducts of statecraft 

managers through preaching good governance; cautioning against corrupt practices; 

and or protests unconducive policies that are inimical to people. Although the group is 

most often bedeviled with some problems; yet it achieved a certain level of successes 

in terms of socio-economic, political and religious standards which improve the 

democratization process in the State. These established a distinct model worthy of 

emulation by other religious groups to contribute their own quota in building a humane 

democratic environment. The succeeding chapter had systematically deliberated and 

analyzed the challenges confronting the strategies of Izala in the democratization 

process of Katsina State. 

7.2.3 Objective Three: The Challenges Confronting the Strategies of Izala in the 

Democratization Process of Katsina State between 1999 

and 2017 

The third objective in this research was finding out the challenges bedeviling the 

strategies of Izala in the democratization process of Katsina State. In answering the 

question, chapter six had achieved the objective by discovering the challenging issues 

confronting the strategies used by Izala in the democratization process of the State. It 

demonstrated that there are myriads of problematic issues surrounding the strategies 

which made the group to be in a continuous animosity with the political stakeholders 
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of the state. It clearly depicts such problematic issues such as religious marketization 

and patronage seeking by the religious leaders from the politicians and government. In 

this case, the research revealed that some of the Izala group leaders are in the 

democratization process to satiate their personal self-interest through lobbying for 

appointments from the politicians they supported. Thus, according to the findings, 

Izala religious group leaders utilized the strategies to gain advantages ranging from 

contracts allocations and other benefits. Indeed, the study further found out that legal 

restrictions have been one of the obstacles that scuttle the group from utilizing its 

strategies to fully contribute to the advancement of democratization of the state. In 

effect, the constitutional provision which hinders any religious group to form or 

register a political party with religious coloration has made the group to be aligning 

with a party which is seen by the Christians as a strategy of Islamizing the polity. 

However, on the contrary, the strategy of systematically aligning with a political party 

adopted by Izala in the democratization process of Katsina state had a negative effect 

on the process. This is because if the Izala continued like this, it will kill opposition 

parties and candidates who may have people-centered ideology. Moreover, the study 

found out that the group’s abusive and derogatory utterances using the mosque pulpits 

is injurious to the effective democratization process of the state. This strategy sets Izala 

against most Muslims and non-Muslims alike.  It is a mode of preaching which is 

characterized by rudeness and name-calling by some of its most vocal preachers. 

Emirs, traditional rulers, Islamic scholars, and ordinary people were not spared 

respectively. The practice is antithetical to the democratic ideals. Because, in 

democratization or politics in general conflict of interests with the state, political party 

or any candidate cannot be resolved through abuses, derogative or verbal 

confrontations. Thus, it is undermining the general ethics of democracy and its 
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processes. This practice made the group members [preachers] to be experiencing series 

of death threats, arrest, and detention by the state security agencies which hindered 

them from participating fully in the democratization of the state as revealed by the 

study. Similarly, it is found out that financial challenges have been a serious challenge 

that hampers the Izala religious civil society in carrying out its strategies in the process 

effectively. The research has further revealed that by using their strategies particularly 

on aligning with a political party, the problem of internal division within the group 

came into the fore and extended to the polarization of people in the state which is again 

very dangerous to democratization process. This is because the process of 

democratization cannot thrive well in such a hazardous condition. Moreover, the study 

found out that there is lack of enlightened democratic knowledge among the key 

decision makers of the group which culminated into the problem of religious politics. 

The study revealed that the democratization process of Katsina State has been 

disadvantaged over time by the strategies of Izala particularly beginning from the 2003 

general election when the group fully engaged in partisan politics. In buttressing the 

problems associated with the Izala strategies, the study revealed the partisanship of the 

group from the onset to the State failure to accommodate and engage religious groups 

in dialogue and interactive discussions in matters that affect the socio-economic and 

political happenings of the state. However, it is instructive to note that the study 

cumulatively showcases that there exists a distanced relationship between the state, the 

Izala group and other various democratic stakeholders in the state. This hindered the 

expected mutual cooperative learning processes through dialogue and discussion 

between politicians, government officials, citizens, and religious groups.  Again, the 

study further revealed that the strategy of activism of the Izala group in the 

democratization process is purely for the benefit of Muslims and the protection of 
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Islamic interest in the democratic governance of the state which is not in consonance 

with the ideals of democratization. Finally, the research revealed that the strategy of 

aligning with a political party kills the tempo of opposition politics in the state. This 

made the group be having strain relations with other democratic stakeholders 

especially the political parties. In conclusion, the study revealed that these challenges, 

justified the problems bedeviling the strategies used by Izala Islamic civil society for 

its participation in the democratization process of Katsina State. 

 

Accordingly, the study further revealed that one of the key findings of this study in 

relation to the ways in which the strategies used by Izala could be effectively employed 

in democratization is the fear of Allah [God Almighty].  It is revealed to be the 

foremost element for socio-economic development because in every human endeavor, 

justice remains the essential lubricant without which the society would not realize its 

potentials. In view of this, it is suggested that when both the religious group members, 

the state and other democratization stakeholders in the state inculcate the fear of Allah 

in the process, it will reaffirm trustworthiness in dealing with public resources which 

certainly will produce the aim of democracy-improved quality of life of the common 

people. 

 

The study has also found out that unregulated preaching and inadequacy of 

understanding the process is a challenge to the effective use of Izala strategies in the 

democratization process of the state. To this effect, therefore the research result 

showcases that the immediate response of regulating preaching activities in the state 

with strict monitoring would make democratization process more effective and 

humane. This is because politeness in any human social organization reduces the 
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tendencies of conflictual interests, interactions and thus smoothens the process of 

democracy globally. In addition, the study revealed that democratization of the state 

could be effectively smoothened by avoiding religious politics in the process. It is 

believed that stoppage of religious campaigns would make the process more credible 

and allow for competent candidates to emerge from whatever religious orientation for 

the betterment of the society. Really, for a democracy to succeed and provide the 

essential goals it is meant for, its processes must be detached from religious politics 

being used by religious civic associations like Izala as a strategy of supporting Muslim 

candidates during elections campaigns. 

 

Furthermore, looking at the many challenges confronting the Izala strategies in the 

democratization, the study revealed that enlightened democratic knowledge by the 

leaders of Izala religious group is necessary and vital to avoid several problematic 

issues. This would equip the Izala Islamic group to have a smooth integration into the 

democratic political system by using the strategy of systematic inclusiveness in 

governance. And it would relatively aid in reducing the group’s abusive attacks on the 

state and other stakeholders thereby preserving and consolidating the process and the 

strategies of the group in the state. The study has also found out that unless the future 

relations between state, Izala religious groups and other democratic stakeholders in the 

state is reinforced the democratization will never be effective to yield a meaningful 

dividend of democracy. This is because the study observed that poor relationship 

among the stakeholders tends to cause a clash between religious associations and state 

institutions which mostly turned into religio-political violence. Thus, creating an 

opportunity for better interactive engagement and would enhance a balance between 

the State, Izala and other religious civic organizations hence boosts the process of 
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democratization in the state. Categorically, the study found out that the above positions 

were taken by the informants and scholars in justifying the ways to follow to improve 

the strategies used by Izala in participation in the democratization process of Katsina 

State effectively. 

7.2.4 Summary 

The section summarily discussed the major findings of this study and the answers to 

the research questions raised at the beginning of the work. Many findings were 

revealed and had met all the three main objectives of the research because, the work 

found out the strategies, the contributions made by the group and the major challenges 

associated with the strategies used by Izala in its involvement towards advancing the 

democratization process of Katsina State. 

7.3 Research Implications/Contribution 

This part establishes the important contributions made by the research theoretically, 

methodologically, contextually and practically. 

7.3.1 Theoretical Contributions 

The research made a significant contribution by merging two theories in the study to 

find out and explain the strategies and challenges of the Izala religious group towards 

the democratization process of Katsina State. The system theory was used to explain 

how the religious group systematically and strategically participate in the 

democratization process. In other words, it explains how the Izala is using its strategies 

to contribute to the development of democracy and its processes.  

 

Similarly, the religious market theory was also employed in the study and explained 

how the Izala religious group systematically participate in the democratization for 
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economic and political privileges. The theory, indeed, served as a framework which 

explained how the leaders use religious groups to politically market themselves like a 

product to profitably gain appointments and other governmental privileges. On this 

point, the theory explained the democratization process through the strategies of Izala 

religious civic organization. By triangulating these two theories to explain the 

phenomenon, the study made a significant theoretical contribution because no study 

on Izala merged such theories to study and explain Izala in whatever perspective.  

7.3.2 Methodological Contribution 

Interestingly, on methodological terms, the research immensely contributed to the 

study of Izala by conducting it using primary source of data via semi-structured 

interview as against similar studies which largely concentrated on documentary 

sources. Indeed, most of the studies on Izala were mostly conducted by using 

secondary sources. Thus, the conduct of study through the qualitative primary data by 

using heterogeneous sampling (maximum variation sampling technique) which made 

the study to source information from four categories of the key expert on Izala 

policymakers (leaders), civil society leaders, academics and political party leaders in 

the State. This uniquely enhanced the quality, trustworthiness of the research and has 

also made an immense contribution methodologically. 

7.3.3 Practical Contribution 

The major practical contribution of this research is that it revealed the strategies used 

by Izala and the challenges confronting such strategies in the democratization process 

of Katsina State. Consequently, the factors, nature, dimensions, and impacts or issues 

surrounding the animosities between the group and other democratic stakeholders in 

the democratization process were discovered. It has also practically analyzed the 
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contributions of such strategies to the effective working of democratic enterprise in the 

state as well as proffered suggestion through which the problematic strategies could 

be enhanced for the betterment of the process in the state. The study further contributes 

to the understanding that Izala Islamic civic group has a tremendous contribution to 

the development of democracy. The study establishes that the group exploits the 

democratic political space to improve the chances of their visibility to the political 

class by showing its political strength and what to offer in terms of democratic 

successes. These findings contribute in several ways to our understanding of the 

activities of Islamic religious organization in a Muslims dominated society. 

7.3.4 Contextual Contribution 

More so, on contextual terms, the study has practically served as a breaking stone on 

a study of the strategies of an Islamic civil society organization in the democratization 

process of Katsina State, Nigeria and other Muslim dominated democratic societies. 

Indeed, the research has outstandingly differed from the existing studies which mainly 

concentrated on the role of such types of civil society organizations.  

7.3.5 Summary of the other Contributions of the Study 

This study has tremendously contributed to the academic field of Political Islam in 

numerous ways which includes:  

1. It increases general knowledge about the strategies used by Izala religious civil 

society organizations in the democratization process of Katsina State and 

Nigeria in general. 
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2. It improves the knowledge about what stimulates Izala Islamic religious groups 

to participate in the democratization process in Katsina State and Nigeria in 

general. 

3. It also reveals the challenges and the consequences of the strategies used by 

the Izala religious group in the democratization process of Katsina State and 

Nigeria in general. 

4.  It increases knowledge about Izala contributions to the development of 

democratization process in Katsina State. 

5. It increases knowledge regarding the role of an Islamic religious association in 

a gradual peaceful societal transformation within the framework of democracy. 

6. It also contributes to the clear and apparent understanding of the unflinching 

acceptability of democracy by the Izala religious society in Nigeria.  

7.4 Limitations of the Study 

It is not possible to conduct research of this nature without experiencing one kind of 

limitation or the other. In the case of this study, some limitations are therefore 

unavoidable. One of the major limitations of this research work is the inability of the 

researcher to have an audience with some key individuals that would have added value 

to the work. These individuals include the chairman of the Izala chapter of Katsina 

State, who despite several encounters dodged to be interviewed as he kept postponing 

and canceling the appointment for reasons only known to him. More so, the Chairman 

of the ruling party (APC) of the state, who is also a strong member of the Izala and a 
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younger brother to the Chairman Izala Katsina State Chapter, also refused to be 

interviewed despite several postponements of appointments and cancellations. 

 

Again, part of the limitation of the study is that its scope is limited to only one state in 

northern Nigeria where the Izala religious group is dominant and has a lot of influence 

in the democratization process. Moreover, the study limited itself to the investigation 

of one Islamic civil society organization without making a comparative case study with 

one or two religious associations. It is important to clearly stressed that, it is naive to 

claim value-free objectivity, if one is writing about religious discourse, hence this 

research is no exception. 

7.5 Suggestion for Further Research 

The suggestions for further research are numerous as observed from the literature as 

well as the issues that emerged out of the informants’ responses. The suggestion for 

further research is those issues observed either in the literature or research findings 

that are not part of the original objective of the research done. It also indicates some 

of the incompleteness of a research. In view of this, it is suggested that: 

 

1. Further research should be undertaken to comparatively investigate the 

strategies used by both the Muslim and Christians civil society organizations 

in the democratization process of Nigeria. This is because the study would 

provide an analysis of the wider context of the phenomenon.  

 

2. A further study with more focus on conducting mixed method research on the 

same issue would provide richer empirical data. Because, engaging the two 

different research methods together would contribute more to literature for 
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further understanding of the phenomenon. Thus, future researchers should deal 

with it as a methodological gap. 

 

3. Despite these promising results, questions should also be raised to investigate 

how the Izala relate with the other religious groups and other secular CSO’s in 

the democratization process. In this way, further studies will seek to shift 

discussions towards more comparative reflections of Islamic civil society 

organizations which will eventually facilitate better understandings of the 

implications of contemporary entanglements between these civil societies and 

the key stakeholders in the democratization process. 

 

4. There are still many unanswered questions about the strategies use by the 

government or politicians in their political relations with religious groups. 

Because less attention has also been paid to the question of how the state 

interacts with religious groups-particularly those Islamic civic associations in 

northern Nigeria. 

 

5. Finally, further work is required to establish the successes and failures of Izala 

in its contributory role towards the advancement of democratization process 

could be studied by future researchers. 

7.6 General Conclusion 

This study set out to investigate the strategies, contributions and the challenges of Izala 

Islamic civil society organization in the democratization process of Katsina State-

Nigeria between 1999 and 2017; which constitute the motivation of the study as case-

based research. The findings of the study try to fill in the identified gap which was 
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found through critical literature review. The review indicated that the prime concern 

of the previous studies was mainly based on the evolutionary stages of Izala, its 

internal crisis and roles in good governance, paying little or no attention to the 

strategies used by the group towards the advancement of democratization process. 

Consequently, the study specifically established the strategies used by the Izala in the 

process of democratization through the lenses of socio-economic, religious and 

political dictates. Again, it has found out that the Islamic civic group’s strategies 

revolved around mobilizing Muslim electorates to partake in the democratization 

process to elect trustworthy, honest, God-fearing people into elective offices; societal 

moral re-orientation; and economic empowerment approaches. The responses of some 

of the informants (particularly those sympathetic to Izala) narrated in defense of the 

increasing involvement of the group, through various strategies, in the democratization 

process of Katsina State. They believe that it is only through these strategies that the 

Izala religious group would be able to articulate and defend the anxieties of the 

downtrodden Muslims populace, as well as realizing the expectations and goals of the 

Muslim Community in the state (i.e. Justice).  

 

The research has also shown that Izala religious group has become an important player 

and partner in the democratization process of the state. The study further established 

the contributions of Izala in the democratization process are largely yielding both 

positive results. In the positive angle, the study revealed that through these strategies 

a lot of people have become more aware of their civic responsibilities and some of the 

strategies have aided the improvement of the quality of life of the poor citizenry. For 

instance, through the inclusive strategy of the group in governance, it made the group 

to become more aware on how the state manages public resources as well as the 
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shortcomings of the state on improving the quality of the lives of the poor. 

Additionally, the contributions of the group has further boost the quality of the 

electoral process of the state through the election monitoring strategy it usually 

employed. 

  

However, this study has generally found the challenging issues confronting the 

strategies of Izala in the democratization process of Katsina State. For instance, 

religious campaigns by the Izala Ulamas [Islamic clerics] have become a serious threat 

to democratization process as it tends to further fuel polarization not only between the 

few Christians in the state, but also among the other Islamic sectarian groups. Equally, 

it was recognized that some religious clerics of the group, alias the ‘men of God’, are 

using the strategies to become closer to the government to serve their selfish 

accumulative interests. Most of the results indicated that the Ulamas have become the 

beneficiaries of the corrupt trickle-down of state resources. It, therefore, requires the 

rigorous efforts of truly honest, principled and committed leaders of the association 

with high-level doggedness to streamline the patterns of how the strategies in the 

democratization process of the state could be enhanced. The style of the strategies is 

rather not inclusive of some members within the Izala which made the association to 

lean towards polarization from within and the society in general. 

 

The study contributes to our understanding of the effective strategies which would be 

more appropriate for the religious group to adopt in achieving the successful 

contributory role of advancing the democratization process of the state. These are seen 

in the light of fear of God in the group’s political activities. As a cardinal principle 

which encourages the application of justice and fair play in public affairs fear of God 
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is paramount in the democratization process. Moreover, the study has also established 

that knowledge of democracy is of paramount importance by the Izala religious group 

leaders to become more enlightened on the ethics and principles of modern democratic 

processes. It has again revealed that the avoidance of religious identity politics as well 

as doing away with derogatory and abusive statements in cases of any state actions or 

inactions is necessary for a peaceful and harmonious interactions with democratic 

stakeholders. Strengthening the future relationship between state, Izala and other 

democratic stakeholders in the state would better the understanding of the parties 

involved which in effect will do away with so many issues that surround the strategies 

being used by the group in advancing democratization process of the state. Finally, it 

could, therefore, be deduced that the conclusions derived by this research are valid 

because there is consistency between the interviews conducted and the scholarly 

opinions.  

7.7 Recommendations 

This research investigates the strategies and challenges of Izala Islamic civil society 

organization in the democratization process of Katsina State-Nigeria. The study has 

recorded the important gaps between policy strategy and practice and the lack of 

research on the activities of Izala Islamic civic association in relation to the 

democratization process. Grounded on the conclusions drawn in this study, the 

following recommendations are presented to the stakeholders for policy and practices. 

1. The state government should encourage mutual interactive learning processes 

through meaningful dialogue and discussion between politicians, government 

officials, citizens, Izala and other religious groups on the issues concerning 

democracy and democratization processes. 
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2. The Izala religious group shall create and respect bond of friendship across the 

various democratic stakeholders in the state by establishing a consistent 

principle of decency and civility in their strategies on the democratization 

process. For instance, instead of going public with incitive and derogatory 

utterance against democratic stakeholders, the group should design a policy 

proposal or blueprint and forward it to the government on what the people needs 

to be done. Based on this perspective the group’s members can overcome the 

risk of arrest, detention or death threats towards more openness and 

inclusiveness of their advices in the state activities. 

 

3. Due to wide structure, strong grassroots loyalty and followership together with 

the unique contribution of Izala religious group and their worldview particularly 

on accepting democratic principles they should be proactively involved in the 

public sphere from time to time, to avoid the occurrence of the emergence of an 

extremist group like Boko Haram. It is also pertinent to note that, the strategy 

of the Izala religious group to work in partnership with the state is most often 

risky. In fact, several religious group leaders caution against the risk of 

cooption, which consequently leads to being used by the politicians to achieve 

their own personal political agendas. This does not mean that the 

Izala Ulama should not work in conjunction with the political leaders since 

even in the pre-modern time, Islamic religious institutions have worked with 

state authorities, but were not economically and organizationally reliant on the 

political power. Thus, the Izala group must watch its revered and unique moral 

identity to escape being co-opted by politicians. 
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4. The Izala strategy on responses to socio-economic and political issues should 

be politer as most of them use hate, abusive and derogatory languages through 

the mosques pulpits to castigate state officials and politicians divergent from 

their opinions. The group’s Ulamas are, therefore, expected to challenge socio-

economic and political decisions of the state from the standpoint of social 

justice and fair play.  

 

5. The Izala group should increase its relational partnership with other democratic 

stakeholders more effectively such as the state government, political parties, 

electoral umpire, security agencies, other religious groups (Christian groups 

inclusive) and the generality of the people to ensure effective discharge of 

governmental responsibilities for the development of the state. In this way, the 

Izala civil society organization will re-strengthen and extend its relations to 

state, market institutions, other NGOs and religious civil society organizations 

and other relevant actors in the democratization process of the State for faster 

consolidation and advancement of democracy. Effective development and 

democratization processes could only be realized through a comprehensive 

formal cooperation of all democratic stakeholders of the society.  

 

6. It is also expected of religious groups like Izala to employ its strategies in line 

with the provision of the law and to serve as agents of peace throughout the state 

and the country at large for the advancement and growth of the democratic 

system in general.  
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7. And, there is a need for the state to come up with enlightenment programs in 

form of symposiums, conferences and public lectures to enlighten religious 

groups actors on the ethics of democratization. This will educate the religious 

group's leaders on the proper strategies and approaches to be used in the 

democratization process. It would again help religious leaders of not only Izala 

group, but also other religious sects in the state to distance themselves from 

religious identity politics as democratic principles are not tightly attached to 

religious affiliation but rather credible, competent and trustworthy politicians 

who can deliver good life to the public. 

 

8. A law must be promulgated to regulate and punish any religious group or leader 

that engages in derogatory and abusive political speeches in any political or 

religious forum. This is essential to promote a peaceful and smooth 

democratization process in the state in terms of protection of fundamental 

human rights, equality and rule of law as the basic principles and foundation 

stone of the process of democratization. 

 

9. The Izala religious civil society should devise a strong economic base away 

from the government of the state to have more freedom of ventilating public 

grievances. This would further make them stronger and harder to manipulate by 

government and politicians’ tricky incentives. 

 

10. The group shall also avoid aligning with any political party as doing that kills 

the tempo of opposition politics which is one of the cardinal ingredients of 

democracy and its processes. 
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11. Democracy is a rule of the people, by the people, and for the people. And, for 

its processes to be smooth and effective, the people need to be acquainted with 

the democratic political knowledge. If people know little or nothing about how 

government operates, it would become difficult for them to hold political 

leaders accountable for their performance. In short, the Izala group should use 

their modern Islamiyah schools to indoctrinate the young brains with the 

knowledge of democratic processes through curriculum that provides for civic 

education. This would provide a vital incubator for civic skills, norms, 

communal interests, and an avenue for civic recruitment. Indeed, the most 

obvious way to overcome political ignorance is by increasing knowledge 

through education.  

 

12. There is also a great need to instill the virtue of fear of God in the group’s 

conducts, particularly in terms of the strategies they used towards the 

advancement of democratization process. As Islamic religious group, Izala’s 

most important strategy in the process of democracy remains that of fear of God 

through advocating justice and fair play. This would guard its identity in serving 

the course of Allah to overcome all the other challenges. Indeed, its main 

mission is to serve Islam and humanity which outreaches worldly benefits. Fear 

of God would address the problems of their own association; and equally boost 

the overall welfare of the society, of which they form an integral part. This 

should be the identity of the Izala religious group in the democratization 

process. 
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13. There is an urgent greater need for the establishment of a religious oversight 

body to supervise the activities of religious civil society organizations in 

Katsina State and Nigeria in general. 
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Introductory Letter for Data Collection 
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The Informants Bio-data and the Code Names   

S/no. Informants Data Code 

1 Religious Leader 1 Male, 64 years, 
Masters (A retired 
Permanent 
Secretary in the 
Katsina State 
Government and 
one of the founding 
fathers of the 
JIBWIS group in 
Katsina state. 

A1 

2 Religious Leader 2 Male, 52yrs, 
Masters(Secretary 
General of JIBWIS 
Katsina state 
Chapter and 
presently the 
Commisioner of 
Commerce, 
Industry and 
Tourism of Katsina 
State). 

A2 

3 Religious Leader 3 Male, 59yrs, PhD 
(One of the 
founders of Izala 
religious group in 
Katsina as well as 
an Associate 
Professor in Arabic 
department at 
Umaru Musa 
Yar’adua 
University 
Katsina). 

A3 

4 Religious Leader 4 Male, 68yrs, Non-
formal Education, 
Izala Leader (One 
of the founders of 
Izala religious 
group in Katsina 
state as well an 
Imam of one of the 
Izala Jumaat 
Mosques) 

A4 
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5 Religious Leader 5 Male, 68yrs, Non-
formal Education 
Izala Leader (A 
reknown Islamic 
scholar and Imam 
of one of the Izala 
Jumaat Mosques) 

A5 

6 Religious Leader 6 Male, 85yrs, Non-
formal Education 
Izala Leader (A 
reknown Islamic 
Scholar as well as 
one of the founding 
fathers of JIBWIS 
in Katsina state) 

A6 

7 Religious Leader 7 Male, 63, HND 
Izala Leader (An 
Imam of one of the 
Izala Jumaat 
Mosques of 
Katsina state 
Government 
Secretariat 
Complex) 

A7 

8 Religious Leader 8 Male, 61yrs, Non-
formal Education 
Izala Leader (One 
of the Jumaat 
Imams of JIBWIS 
Katsina state and 
the leader of Izala 
council of Ulamas 
Katsina State). 

A8 

9 Political Leader 1 Male, 57, HND 
Political Leader 
(One of the key 
politicians in 
Katsina state, a 
former Councilor, 
Local Government 
Chairman, Member 
Federal House of 
Representatives, 
Chief of Staff to the 
Katsina state 
Governor and 
currently the 
People’s 
Democratic Party 

B1 
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Chairman of the 
state) 

10 Political Leader 2 Male, 62yrs, Bsc. 
Political Leader 
(One of the key 
politicians in 
Katsina state, 
former 
Commissioner and 
Deputy Governor 
of the state under 
the People’s 
Democratic Party, 
currently a 
chieftain of All 
Progressive 
Congress in the 
state). 

B2 

11 Political Leader 3 Male, 50yrs, HND 
Political Leader 
(Chairman 
National 
Conscience Party 
and two times 
Gubernatorial 
Aspirant of the 
Party in Katsina 
State in the 2011 
and 2015 general 
elections). 

B3 

12 Political Leader 4 Male, 70yrs, 
MBBS Political 
Leader (A retired 
Civil servant, 
Former 
Commissioner of 
Health, and Former 
Chairman of the 
defunct Congress 
for Progressive 
Change (CPC) of 
Katsina state and 
currently a 
Chieftain in the All 
Progressive 
Change (APC) 
Katsina State). 

B4 

13 Political Leader 5 Male, 55yrs, 
Masters Political 
Leader (A Retired 

B5 
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Director at Federal 
Civil Service and a 
Gubernatorial 
Candidate of PDP 
and APGA in the 
2011 and 2015 
Nigeria’s general 
elections, Presently 
a Gubernatorial 
aspirant of PDP in 
Katsina State as 
well as a politician 
with long standing 
history with the 
Izala Islamic Civil 
Society 
Organization). 

14 Civil Society 

Leader 1 

Male, 54yrs, 
Masters CSO 
Leader (The 
current Chairman 
of the Coalition of 
Civil Society 
Organizations of 
Katsina State, 
Nigeria). 

C1 

15 Civil Society 

Leader 2 

Male,61yrs, 
Masters CSO 
Leader (A retired 
Public servant and 
Chairman Katsina 
State Political 
Movement for 
Good Governance). 

C2 

16 Academic 1 Male, 54yrs, PhD 
(A professor of 
History at Usmanu 
Danfodiyo 
University Sokoto, 
researcher on 
Islamic Movement 
in Africa) and a 
staunch adherent of 
the Sufi order sect 

D1 

17 Academic 2 Male, 55yrs, PhD 
Academic (A 
Senior Lecturer at 
the Department of 
Islamic Studies, 
Umaru Musa 

D2 
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Yar’adua 
University Katsina-
Katsina State 
Nigeria). 

18 Academic 3 Male, 49yrs, 
Masters, A 
Lecturer at the 
Department of 
Islamic Studies, 
Federal College of 
Education Katsina- 
and Chairman 
JIBWIS Kaita 
Local Government 
Area, Katsina State 
Nigeria.  

D3 
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Key Informant’s Interview Protocol 

My name is Musa Kabir Umar, a PhD student at the University Utara Malaysia, School 

of International Studies (SOIS), College of Law, Government and International 

Studies (COLGIS).  I am conducting a research on the Strategies of Izalatil Bid’a 

Wa’iqamatis-Sunnah (Izala) in the Democratization Process of Katsina State, 1999 to 

2017 to find out and understand the problems associated with the strategies employed 

by the religious organization; with a view to finding solutions to the problems. I hoped 

you would be willing to answer a few questions. 

Anything you tell me is confidential.  Nothing you say will be personally attributed to 

you in any report that results from this interview. All our reports will be written in a 

manner that no individual comment can be attributed to a person.  

Are you willing to answer my questions?  Do you have any questions before we begin? 

Can you tell me a little bit about yourself? 

 

RQ1-What are the Strategies of Izala in the Democratization Process of Katsina 

State between 1999 and 2017? 

I. What made Izala religious group to involve in the democratization process 

in Katsina state? 

 

II. What types of strategies Izala religious group use towards the 

democratization process in Katsina state from 1999 to 2017? 

 

III. In which ways Izala religious groups interact with political parties in 

Katsina State since 1999?  

 

 

RQ2-What are the Contributions of the Izala Religious Islamic Civil Society 
Organization in the Democratization Process of Katsina State Between 1999 and 
2017? 
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I. In what ways do you think Izala has contributed to the democratization process 

of Katsina State between 1999 and 2017? 
 

II. How can you describe the impact of Izala in the socio-economic and political 
life of Katsina State people? 
 

 
III. Why do you think Izala involvement in the democratization process of Katsina 

State is important? 
 

RQ3-What are the Challenges Confronting Izala Religious Groups Strategies in 

the Democratization Process of Katsina State Between 1999 and 2017? 

 

I. What types of challenges the Izala religious group faces while employing its 

strategies in the democratization process of Katsina state since 1999? 

II. How can these challenges be tackled? 

III. What could be done about those challenges? 

 

    Thank you for your time! 
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Interview Transcription 

Category (A) of the Informants- Izala Leader 

Informant A4- One of the founders of Izala religious group in Katsina State as well 

as an Imam of one of the Izala Jumaat Mosques. 

Date of Interview- 01/07/ 2018 

Age- 68 years 

Sex- Male 

Religion- Islam 

Race- Hausa/Fulani 

Educational Qualification- Non-formal Education 

Place of Interview- Kandahar Juma’at Mosque Katsina, Katsina State-Nigeria 

 

RQ1. What are the Strategies of Izala in Democratization Process of Katsina State 
between 1999 and 2017? 
 

RESEARCHER. What made Izala religious group to involve in the democratization 

process in Katsina State since 1999? 

INFORMANT: Izala was established between 1978/79 almost 37 or 38 years back 

because of the deterioration of religious and social institutions. Everything is initiated 

by one or two persons, as Allah said “Waltaqum minkum  ummatun yad’una ala khair 

ya’amurana bil ma’arufi wa yanhauna alal munkar wa ula’ika alal muslihuun” This 

means all the people but some can come out and take the responsibility upon them. 

Though, I am very far away from him, but I heard it that, (Ismaila Idris) when he was 

in the military. It was said that some people confronted him and charged him Ml 

abubakar Gummi and Ismaila Idris and his followers formed it and gave it a name 
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Izalatul Bid’a. They went to Abubakar Gummi who added Waiqamatus-Sunnah. 

Because he told them that after doing away with bid’a you have to add Wa’iqamatus-

Sunnah. This is to encourage the preaching of sunnah and doing away with heretics. 

Their hadafi was purely preaching. They used to say that whenever they went astray, 

they should be guided and anyone who did not understand what they preach should 

come and ask. They started preaching from Jos to other various major cities with 1st 

class emirs of northern Nigeria such as Katsina, Zaria and Sokoto among others. It at 

the later date the preaching went to Kano being it a key central society with the origin 

of dariqa in Northern Nigeria. Because of the anticipation of problem. They came to 

Katsina in 1979. At Zaria there were Ulamas such as Mal. Hudu Chikaji Zaria, Sokoto 

there was Sarkin Malamai and I forgot his name but in Katsina we do not have ulama 

that directly participated from the beginning. In jos we have friends such as Malam 

Bawa Maishinkafa Adamu Jingir and others. They have suffered a lot in spreading the 

gospel of Izala because it was rejected in some cities. And some of the emirs have 

succumbed to the idea like the emir of Borgu when they went there, he accepted at the 

1st instance he gave accommodation and feeding. This is the beginning of Izala without 

any hiccup with people. 

 

RESEARCHER: What type of strategies Izala religious group use in the 

democratization process in Katsina state from 1999 to 2017? 

INFORMANT: Though, we have justification as Mallam (Gummi) has already put us 

on the track that politics is mandatory for us in as much as we want to protect and 

practice our religion as it is. So, we must come out and do the politics. The people who 

were trained by Gummi that have both western and Islamic education. Thus, the first 

call that was started was that these people that are well versed in Islamic and western 
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education should come and enter politics. This is because; we shall not allow the 

corrupted to continue doing the politics. It was only very few came out to do it. 

Because it is only with them that things would go well. Then ulama started making 

campaigns in their mosques; but I have never done that in my life. The major strategy 

they have in their role towards democratization process in Katsina state is the 

preaching or religious strategy which they usually stepped on the pulpit to campaign 

for or against any candidate or political party they want to support. That is when they 

started entering the democratization process. They called many and joined them. In 

fact, as a result of Izala many governments were formed wallahi for example here in 

Katsina we have witnessed such an incidence; Kaduna, Sokoto and Bauchi had also 

experience it. You, where Izala is very strong they tend to support in forming 

government. In fact, we secretly field a candidate for election in the political party we 

support. It is a strategy that would allow us to have people with a fear of God to help 

in protecting the interests of the populace because we would not be allowed to form a 

party as the constitution of the country did not allow that. But as time goes on, we 

would one day form our own political, this is when the constitution is amended sooner 

or later. These children that are going to Islamic school and have knowledge of Qur’an 

will certainly revolted wallahi, Billahillazi [swearing by Allah] they will do it!  That 

is when they are pushed to the world. You have prepared their mind especially when 

there is discipline, they will prefer death than to continue like this. Imagine, these boys 

that are speaking for Arewa , they were forced by pressure, do you know the kind of 

pressure and tribulations behind them that pushed them out.  But it must have some 

ingredients such as knowledge of history, education decency (hankali). Someone who 

was borne barely after the civil war just burdened himself to know history. They will 
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do it, I knew if we are alive or dead it will happen. But they must be trained to be good 

people that have. Not only education, but also discipline. 

 

RESEARCHER: What is the main agenda of Izala by participating in the 

democratization process of Katsina state? (Probing Question) 

INFORMANT: To, it is true. From the time of its establishment in the major cities of 

Kano Kaduna etc. We have telling ppl that it we shall not involve this movement in 

any political actions. But as a result of the expansion of knowledge the ulama came to 

understand that politics and religion can never be divorced. This is because, it was later 

understood that, even the Politics itself was rooted out from the religion. That was the 

time when Malam Abubakar Gummi came up with the notion that politics is better 

than prayer which brought about so many issues. Even then whoever is reading the 

books of great sheikhs of Islam (not of our own country) such as people like Sheikhul 

Islam ibn Timiyya, Shamsuddeni Ibn Qayyum would not be offended because one 

already knew about it. And that was where Malam (Gummi) sourced the issue of 

politics is better than prayer. Because in one book written by Taimiyya known as 

siyasatul shar’iyya it was clearly written, I was not surprised as I read the book for 

long. He was saying that it is not possible to build a Daulat Islamiyya without building 

a strong political institution that would protect your religion. In fact, according to him 

all the pillars of Islam cannot be observed. You, Gummi did not even talk of the rest 

pillars but rather limited his assertion to prayer alone as the most important. Thus, Izala 

not only propagation of sunnah in the real sense be but including the sound and strong 

building of political institutions that would give a wide latitude for the performance of 

religious activities in every society. When you look at the book siyasa shar’iyya you 

can get the statement; it is just a very small book. We (those that read the books of 
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ulamas such ibn Taimiyyah) did not feel it as strange because we knew it. It is just ppl 

that misunderstood it. It was after this knowledge that Izala started involving in 

politics. Because Ibn Taimiyyah at that time was saying that it is not possible to do 

Islam without building a strong Daulat siyasat on the premise of truth. It was at that 

time that we put it on the platform of politics. And this is because in the name of God 

we were bragging that it was not formed for political purpose it was at the later date 

when we became more versed in the knowledge of the relativity of religion with 

politics that we started participating in order to build a daulat Islamiyya based on truth. 

Moreover, Izala religious group through this strategy use to advise politicians on so 

many things related to the democratization. The Izala preachers are using the preaching 

strategy to caution leaders on so many issues that may create problem to the democratic 

society. They always call on the politicians to provide level playing ground that would 

strengthen the democratic process because it is the only option for a multi-lingual, 

multi-ethnic and multi-religious society like Nigeria. And, one of such issues is the 

employment provision to the teeming idle youth that helped to the coming of this new 

democratic government. Without doing this these neglected youth would become a 

ready-made tool for the perpetration of political crises in the society. This is the major 

obstacle that started confronting Izala in the democratization process of the country. 

RESEARCHER: Do you think Izala religious group would form a political party in 

the future? (Probing Question) 

 

INFORMANT: This time around Izala religious group cannot form a political party to 

field a candidate who can contest an election in the current democratization process. 

Is not possible!  Nobody would support the group especially at the time of its 

establishment because it was not strong. And even today, if a party comes up with any 
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political party with political coloration it would not be supported especially as religious 

crisis is at its toll in the country. They would not even register it even today. It will not 

be supported and furthermore the group cannot even come out to say that it has form 

a political, this is because of the constitutional provision which did not recognized that. 

Even today if a party would be formed with religious inclination, I don’t think it will 

be accepted in this country. Because, for it to be accepted in the polity it must have 

manifesto. It cannot come out directly to contest. Despite that Izala cannot do so many 

things at a time such as calling for people into Islam as well as coming out calling for 

people to come and build the daulat al siyas (in a local government, a state or at the 

federal government) under the platform of any political. Nobody would support that. 

Thus, it cannot stand for election. The time will certainly come but not now.  

 

RQ2: What are the Contributions of Izala Religious Groups Strategies in the 
Democratization Process of Katsina State Between 1999 and 2017 
 

RESEARCHER: What are the successes of Izala’s participation in the 

democratization process of Katsina state? 

INFORMANT: They usually do things that are completely contrary to their promises 

of bringing about good governance free of corrupt practices in the society.  To, this is 

also one of the problems that Izala face after the politicians use it for calling people to 

vote for either an individual politician or a political party. The government listen to 

Izala as the voice of the masses and sometimes use them to implement policies, 

programs on so many issues. In fact, it is like a cyclical system of interactions which 

is like a strategy of give and take from each side. So, you cannot underscore the 

important contribution of Izala Islamic civil society organization in virtually 

everything government does whether religious or even non-religious. Because the 
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people respect them and trust them, so whatever comes through them people will easily 

accept it. 

 

Now the problem is some do not live to the expectation of the people as they don’t 

usually live to that expectation. Some have tried so if there is problem in the 

participation of Izala in politics it is this! You see, they use to come and use Izala to 

call people to vote them and win elections but eventually failed to deliver their 

promises. Of course, Izala has been making great contribution to the development and 

progress of democratization process especially during elections. You knew how 

elections are being rigged in this country. In fact, no one can tell you that if we did not 

protect our votes by ourselves these unscrupulous politicians and corrupt INEC 

officials would not rig the election. These reasons and many others made us (Izala 

group) to mobilized youth and formed cooperative groups who are very much 

interested in participating actively in ensuring the development of democratic system 

of government in the country…we recruit them to serve as party agents with an 

objective to develop a framework for collective engagement and to raise the integrity 

of and transparency of electoral process. You see, as Islam is all encompassing, even 

at our business places or markets, we encourage our members to pass the information 

of whatever kind that would benefit humanity which is synonymous with the 

advancement of democratization.  For example, you will be surprised on how we 

educate businessmen on the dangers of ‘riba’. We are fighting for the increases of 

commodity prices in our communities: this is especially during the Ramadan or festive 

periods such as eids for the people to have ease of life in conducting their daily lives. 

This is a way or strategy that we use to soften the economic hardships of the common 

people which in effect bring about good life which is the essence of democratization 
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anywhere in the world. In fact, we encourage our members to put their wealth in 

business ventures to achieve this 

RESEARCHER: How did the politicians come to terms with the Izala religious 

group? 

INFORMANT: So, when the parties came, they saw Izala ulama to be beneficial to 

their political agendas for they have large chunk of followers. In fact, it is necessary 

to have people in politics whether those with strong hold of religious beliefs or 

otherwise. So, seek the support of Izala ulama with so many promises of doing good. 

This made the Izala ulama to start sitting and listening to the politicians; to the extent 

that we go to our mosques to directly or indirectly support them. All these had 

happened. So, we look at those with the doctrine of Islam; who are expected to bring 

some sanity into the society and then support their party. That after looking at and it 

succeeded, how they are. Because every politician wants to have support from any 

angle and Izala had already won many supporters especially in Northern Nigeria. 

Because, Izala had garnered a lot of support from young old and women. So, 

politicians who are seeking for people’s support must come to where people are in 

abundance. Thus, they started trooping to seek the support of Izala through their 

leaders. Some were coming in good faith and then we follow them. 

 

 

RQ3. What types of challenges the Izala religious group faces while employing its 
strategies in democratization process in Katsina state between 1999 and 2017? 
 

RESEARCHER:  How can you explain the challenges confronting Izala in the 

democratization process of Katsina State since 1999? 
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INFORMANT: Izala has a serious dent in terms of its participation in the 

democratization process not only in Katsina State but also in the entire country. It 

cannot come out to run for political office under its own formed political party as a 

religious group. Is impossible now, this is one of the major (1st) challenges of Izala in 

the democratization process in Nigeria each political party must come out with a 

manifesto, which is mandatory to be accepted by all. And you have the most difficult 

creature on earth like a human being. And, who are the initiators and implementers of 

the party manifestoes? It is the people in the society itself. That is why it becomes very 

difficult in the point or stage of execution. Not only that they have also seen a lot of 

people joining the train without a penny but later amassed huge amount of wealth. Or, 

they look at the politics as a means of enriching oneself. Another challenge we are 

witnessing is the issue of arrest or threats by the government security agencies 

especially the SSS and the police. I can’t lie to you, at my age and status now, I must 

tell the truth no matter how bitter it may be. This people in government do not fear 

Allah at all, how can just a person be incarcerated for telling the truth without any 

concrete justification. This is what we have been suffering for since during military 

era up till today. They think that they can stop us from exercising our democratic right. 

We must tell them the truth! We have tried to stop Izala from involving in the 

democratization process or allowing politicians to come into Izala, so as not to mix the 

group with politics, even though Mallam (Gummi) has shown us that Islamic religion 

cannot prosper without politics which aimed at establishing Daulat Islamiyyah. This 

is for the fact that we don’t want the (ulama), the doctrine of Islam and the Muslim 

populace to be corrupted by deep involvement into it. Because after spoiling their 

integrity if they come back to the people they would certainly be rejected. Like the 

saying that, if a gold become rotten what can a black iron rod become? Here the gold 
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is the ulama; while the black iron is the people. So, you see, whose image do we want 

to protect by advising not to involve in politics? Of course! The ulamas, if they entered 

this political maneuver and be spoilt and come back to people to lose the politics and 

then be rejected by people.  

 

Some ulamas were also afraid to join the train of democratization so that not to spoil 

their reputation. This made many to detached themselves from democratization of the 

day which is quite antithetical to the teachings of Islam. This in fact was the reason 

why they detest it, but Mallam (Gummi) continue to encourage them to join. This is 

for the fact that you cannot make any positive impact for changing the society unless 

you join the democratization. So, if you can reduce the damage even by 2% out of 

10%, at least something meaningful is done.  With this kind of philosophy of Mallam 

that our people started joining politics. I could remember there is one man here in 

Katsina town  known as something Adoro, I have forgotten his name, haba!, this name; 

he was rose to the manger Kaduna state Hotels Board I remember Aliyu Yusuf, who 

was chosen as the Manger so he decided to reject it but consulted Mallam who 

encouraged him to join to reduce even if it is stopping of one bottle of bear; it is quite 

commendable. Because according to Mallam if they are selling 37 bottles of bear if 

you reduce it to 27 you have indeed, reduced its consumption. So, with this philosophy, 

kai, may Allah bless Mallam. But I left some stories for you because some were 

corrupted after joining politics. That was what some feared. This is also one of the 

challenges to Izala’s participation in the democratization process. What of expected 

from many was not found as many had been spoilt which was what they feared from 

the beginning. That is the nature of human beings, though many had joined to change 

holistically; but human nature cannot be defeated. 
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RESEARCHER: But who will call them, the ulamas or who?  

INFORMANT: We lack leadership especially in Arewa where we lacked people like 

premier Ahmadu Bello Sardauna who use to speak on behalf of the entire people of 

northern Nigeria and then lately Hassan Katsina because of his military might down 

to Mallam Alhaji Abubakar Gummi.  He is the last epoch which we lost because of 

which the country became in turmoil. He is one of the people that were being heard. 

Leadership is our problem. We must look for people who were in government and did 

not involve in such illicit criminalities. For instance, you? Yes! You are educated in 

both side of education; you have held so many positions in government and you are 

not corrupt and all that, so you must come out and represent us. Asked them to come 

out and stand for election. Where are those kinds of people?  We must have an 

individual who can go and fetch for them out since they cannot come out by 

themselves. They should be forced to come out because before people must be forced 

to be appointed as judges.  There is one book written by Abubakar bn Asim hukamiyya 

has reached 60 before he was appointed a judge. You tell me how to address it? At 

least somebody very close to his grave. This is one problem. 

 

RESEARCHER: How can these challenges be managed? 

INFORMANT: Now, it is true, since it enters and give support and succeeded. I have 

given you the other side of the discussion pertaining the politicians now let me tell you 

the other side from the Izala. Let the Izala ulama become the catalyst. Quick reaction 

to the victory of the politicians they believed in; they can help the process; can achieve 

the purpose but without necessarily being affected themselves; they should not join the 

government. But instead they join them after forming the government; and they have 

become part of everything that is happening in the government including corrupt 
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practices to enrich themselves. They eat whatever they are eating there together with 

them. Both the good and the bad they are all involved.  Now how can they come back 

and tell people to come and vote for somebody. This is the problem! That was what I 

was telling you about the nature of man. It is nothing but the heart which if it became 

corrupted the whole body will be affected as the saying of the prohet says “Fa’in 

salahat faqad salahat kulluh”.  You see I told you how the politicians came in and how 

the ulama joined in and become corrupted. That is the gold that I was telling you if it 

stains the iron rotten is now what we are seeing happening. 

 

RESEARCHER: Wow! Now sir, what is the way forward? (He started smiling then 

laughter which I also joined: hhhhhhhhhhhhhh) 

INFORMANT: (Laughter hhhhhhhhhhhhhhh) So now we have no any option, what 

I am looking at here is that, the way forward is that we have to stay where we are: 

meaning we have no option of achieving in this democratization more than good 

people that are looking at politics is bad, those that are knowledgeable with ruhin 

adalci [sympathetic mind]. Is our only way because if we refuse to join thinking that 

it is bad, we will remain here being led by a nincompoop. Now what is the option? 

You see where the wisdom in a dog is killing a sacrificial ram or where is the wisdom 

of Mallam when an infidel won hm. This is the problem now. And the only way is to 

make an outcry to call for people for read and experts to join politics. It is necessary 

that we must change the entire candidature who will join politics. And it’s should be 

from the ward level. For instance, we should have a meeting of a town council and 

which of 10 to 15 people that would pick someone to appoint who shall be our ward 

leaders. From the grassroot level the delegates must be strong ppl that cannot agree to 

bribed. It should be there in all the wards and constituency. Not only to pick of good 
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people even if they have the knowledge. It is not necessary that one must be complete. 

For instance, even here in Katsina we can pick a lot of people we have to go to the 

villages also to pick those that are capable. Like the issue of picking of a state 

government the delegate plays serious role in his emergence. Tell them that you should 

look at your religion and society to help them out of the woods. 

 

They will choose and pick the best and should not ask for any reward. Protect your 

religion is the origin of politics in Islam. By that time, we will have been strong to do 

the movement. Yes of course! These will happen but not in the entire Nigeria but only 

in Arewa. We have already provided the platform. These children that are going to 

Islamic school and have knowledge of Qur’an will certainly revolted wallahi. 

Billahillazi they will do it!  That is when they are pushed to the world. You have 

prepared their mind especially when there is discipline, they will prefer death than to 

continue like this. Imagine, these boys that are speaking for Arewa, they were forced 

by pressure, do you know the kind of pressure and tribulations behind them that pushed 

them out.  But it must have some ingredients such as knowledge of history, education 

decency (hankali). Someone who was borne barely after the civil war just burdened 

himself to know history. They will do it, I knew if we are alive or dead it will happen. 

But they must be trained to be good people that have. Not only education, but also 

discipline. 

 

 

      Thank you for your time 
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Appendix E 

Pictures Snapped with some of the Informants after the Interviews 

 
The researcher (in red) with an informant (in light-blue) who is a retired permanent 
secretary in Katsina State government and one of the founding fathers of JIBWIS in 
the state. 
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The informant with turban is one of the prominent Izala ulamas and a Juma’at mosque 
Imam in Katsina State 
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The researcher (with red cap) interviewing the Chairman of the coalition of civil 
society organizations of Katsina State in his office. 
 



 

  396 

 
The researcher (in brown) immediately after an interview with an informant who is an 
Associate Professor and one of the founding fathers of Izala in Katsina State. 
 
 
 
 

 
Standing above in blue attire is an informant who is an academic well versed with the 
activities of Izala in Katsina State 
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Standing in white attire is one of the most prominent politicians who hold various 
political offices with more than three decades political experience and also well 
conversant with the political activities of Izala and Katsina State politics. 
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Sitting in blue is one of the informants who is a retired civil servant, a prominent 
politician who hold various political offices and well acquainted with the happenings 
of Katsina State for more than three decades. 
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