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ABSTRACT 

This study is conducted to explore the concept of zakat distribution to asnaf al-
gharimin. Besides that, this study also aims to identify the criteria of eligible asnaf 
al-gharimin. In addition, the purpose of this study is to identify practices of zakat 
distribution to asnaf al-gharimin in zakat institutions especially in Kedah. This study 
is a qualitative research which data collected through document and followed by in-
depth interview with selected experts in the field of Islamic studies and zakat 
management. Moreover, the result indicated that the definition of asnaf al-gharimin 
recipients that practiced by zakat institutions in Malaysia is based on Shafie school of 
thoughts. The general definition of asnaf al-gharimin that have been applied by zakat 
institutions are the same, but on the part of criteria of eligible asnaf al-gharimin, it is 
different between zakat institutions. The recommendations of this study are there is 
need of future research on the practices of zakat distribution to asnaf al-gharimin to 
improve and develop zakat institutions to be more efficient in managing zakat 
distribution to asnaf al-gharimin 
 

Keywords: zakat, zakat management, asnaf al-gharimin, zakat institution 
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ABSTRAK 

Objektif kajian ini adalah untuk meneroka konsep agihan zakat kepada asnaf al-
gharimin. Di samping itu, kajian ini juga bertujuan untuk mengenalpasti kriteria yang 
memenuhi syarat asnaf al-gharimin. Tambahan pula, kajian ini bertujuan untuk 
mengenal pasti amalan pengagihan zakat kepada asnaf al-gharimin di institusi zakat 
terutamanya di Negeri Kedah. Kajian ini menggunakan kaedah kualitatif yang 
mengumpul data melalui kaedah temu bual bersama pakar-pakar yang terpilih dalam 
bidang Pengajian Islam dan pengurusan zakat. Selain itu, hasil kajian menunjukkan 
bahawa pentakrifan asnaf al-gharimin yang diguna pakai di institusi-institusi zakat di 
Malaysia adalah berlandaskan mazhab Syafie. Pentakrifan umum yang diguna pakai 
adalah sama, tetapi daripada segi kriteria yang ditetapkan untuk memenuhi syarat 
asnaf al-gharimin antara institusi-institusi zakat adalah berbeza. Kertas ini 
mencadangkan terdapat keperluan untuk diadakan penyelidikan lanjut mengenai 
amalan pengagihan zakat kepada asnaf al-gharimin untuk memperbaiki dan 
membangunkan institusi zakat agar lebih cekap menguruskan dan mengagihkan 
zakat terutamanya kepada asnaf al-gharimin.   
 

Kata kunci: Zakat, Pengurusan Zakat, Asnaf algharimin, Institusi Zakat 
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CHAPTER ONE 

INTRODUCTION 

1.1 BACKGROUND OF THE STUDY 

Obligation of zakat is already established in Al-Quran and alhadith. There are many 

verses that clearly mentioned regarding the obligation of zakat. Zakat is one of the 

fifth pillars of Islam that must be abided by Muslims who have fulfilled the 

requirements. Zakat can be classified as socioeconomic pillar in Islam. In addition, 

zakat has played essential function in the life of Islam through its history. Zakat is 

mechanism of financial and economic worship that aims to purify human soul and its 

wealth. Furthermore, zakat is also worship in the life of a Muslim that must be 

abiding by those who are capable. Zakat is classified as obligatory charity. Besides 

that, the obligation of zakat is not just discussed in the form of worship but it is an 

economic and social system outlined by Islam. This obligation is compulsory as the 

zakat funds are very important in the development of Muslim economic. The role of 

zakat in developing society is very big. Zakat is used as a mechanism to help Muslim 

society.  

 

 

Some of the property of certain persons who need to issue zakat were taken and 

distributed to eligible asnaf. Hence, it will enhance nourish of love towards all needy 

Muslim and help them to continue their life. This act indirectly will reduce bad 

feelings against rich people. Moreover, according to Dusuki (2012) zakat is also part 

of Islamic finance. Besides that, zakat is an expression of man’s gratitude to God for 

His grace and at the same time it can give positive impact of alleviating property 
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while promoting social cohesion. Therefore, high collection of zakat can boost 

economy of Muslims and help reduce poverty among Muslim community. 

Historically, during the early period of Islamic government, zakat was a major source 

of income and finance. In the reign of Prophet Muhammad (s.a.w), there were no 

financial duties other than zakat charged on the people during the second year after 

Hijrah. There were no taxes imposed on the people at that time (Rahman N. B., 

2007) 

 

 

Theoretically, zakat was collected from rich people and will be distributed to help 

poor and needy people to fulfil their basic needs. The specification of asnaf zakat has 

been clearly stated in the Quran. In the chapter At-Tawbah verse 60, Allah S.W.T. 

has clarified groups that are eligible to receive zakat which is:  

دَقاُت ِللفُقَراِء  َما الَصّ ها وَ إِنَّ ََلَّفَ ِِ َوالمَساكيِن َوالعامِليَن عَلَي الُم

ِ َواب ُهم وَفِي الر ِقاِب َوالغاِرميَن وَفي سَبيِل اَّلَلّ ِن السَّبيِلۖ  قُلوبُ

ُ عَليٌم حَكيمٌ  ِ ۗ َواَّلَلّ ِمَن اَّلَلّ  فَريَض ًِ 

“Charities are only for the poor and the needy, and those employed to collect them, 

and those whose hearts are to be reconciled, and for [the freedom of] the slaves and 

the debtors, and in the way of Allah, and for the traveller. [This is] an ordinance 

from Allah, and Allah is all-knowing, all-wise”. 

 

This verse explained that there are eight categories of people that entitled to receive 

zakat. The eight groups are al-fuqara (needy people), al-masakin (poor people), amil, 
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muallaf, al-riqab (slaves), al gharimin (people who have debt), sabilillah (who 

fought in the path of Allah SWT) and the last one is ibn sabil.  

 

There are also hadiths that explained the obligation of zakat: 

ِ ْبَن عَبَّاٍس، أَخْبََرهُ أََنّ أَبَا سُفْيَاَن أَخْبََرهُ   أََنّ عَْبدَ اَّلَلّ

ِه فَقَاَل  ِهرَْقَل أَرَْسَل إِلَْي لم يَعْنِي النَّبَِيّ صلى هللا عليه وسأََنّ 

دَقَ ِِ َوالْعَفَاِف َوالص ِلَ ِِ  أُْمرُنَا بِالصَّالَةِ َوالَصّ  يَ

(Al-Bukhari 5980) 

Abu Sufyan narrated: That Heraclius sent for him and said, “What did the Prophet 

Muhammad S.AW. He orders us to perform prayer; to give alms; to be chaste; and to 

keep good relationship with others” 

Through the verses in surah At-Tawbah, the role of zakat institution is one of the 

important aspects in zakat management. Muslim community is obligated to establish 

zakat institution that responsible to collect zakat from rich Muslims and disbursed to 

eligible asnaf.  Zakat institution is established to facilitate the accumulation and 

distribution of zakat in fair and equitable way. Zakat institution is such a medium 

between zakat payers and zakat recipients. The administration and management of 

zakat institutions is under monitoring by state management. In Malaysia, the 

respective management that conducts regarding zakat is under State Islamic Regional 

Council (SIRC) which plays a significant role to promote socioeconomic through 

zakat collection activities (Mohd Shahril Ahmad Razimi, 2016). Every state has its 

own institution that is responsible for collecting and distributing zakat.  
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Important part regarding zakat obligation is zakat management. Even though the 

scope of the zakat management has been limited to state level, zakat institutions are 

still facing problem with zakat collection and distribution. It must be efficiently 

manage especially in collecting and distribution of zakat funds. The zakat system if 

implemented properly will definitely have a positive impact on the socio-economy of 

Muslim society. Besides that, zakat distribution is very vital aspect as it shows how 

the zakat funds can give impact to the community and country in terms of eradicate 

poverty and economic development (Mannan, 2003) 

Asnaf al-gharimin is defined as one of the eight groups that entitled to receive zakat.  

 

 

The practice of zakat distribution management especially regarding asnaf al-

gharimin recipients had been questioned by other people in distributing the zakat to 

the hand of eligible asnaf al-gharimin on who is eligible or not to apply in this 

category. 

Hence, this paper attempts to elaborate and analyse the concept of zakat distribution 

to asnaf al-gharimin which is expected can contribute significant matters to zakat 

development. 

 

1.2 PROBLEM STATEMENT 

Zakat distribution’s issues have always been a focus of the Muslim community 

mostly among zakat payers who pay their zakat to zakat institution. Various 

questions were raised by community regarding zakat distribution management by 

zakat institution (Harian Metro, 2014). They argued why underprivileged people still 

did not get funds assistances whereas zakat collection raises hundreds of millions 
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every year. These issues not only give negative perceptions to zakat management 

institutions, it also causes zakat payers less confidence to pay zakat direct to zakat 

institution (Utusan Malaysia, 2011). According to Buang & Mohd Said (2014), there 

are many criticisms received against zakat institution and one of the main issues is on 

zakat distribution method. In zakat management, distribution of zakat always 

becomes an argument between zakat payers even though zakat collections have an 

increment every year (Solehah & Muhd Adnan, 2018). Hairunnizam et. al (2009) 

mentioned that it is not been fairly distributed to zakat recipients who are qualified 

and fulfilled the criteria. Zakat payers are dissatisfied with the zakat distribution 

because zakat institution does not specifically provide zakat in fair condition 

especially towards al-riqab, ibn sabil, and al-gharimin. They assumed the 

information regarding disbursement of zakat especially to asnaf al-gharimin is 

unclear. Issues of zakat allocation are important as it might lead to lack of 

satisfaction among zakat payers which may subsequently result the zakat payers not 

pay directly to zakat institution. As a result, shortage of zakat funds and shortage 

distribution among asnaf might occur (Ahmad, Wahid, & Mohamad , 2006).  

 

Therefore, in order to developing belief and confidence among zakat payers as well 

as strengthen the zakat institution in term of distributing zakat, the best practices of 

zakat distributions especially on asnaf al-gharimin in Kedah should be introduced to 

Muslim society.  The concept and definition of each group of asnaf is very important 

since the eight groups of asnaf that mentioned in the Quran is general and need to be 

refined. Lembaga Zakat Negeri Kedah (LZNK) acts as an authority to control any 

matter regarding zakat management. It is stated in Enactment 23, Phase 19 (1), (b), 

“Manage everything that related to the assessment, collection and distribution of 



6 
 

zakat and zakat fitrah. Based on the data available from zakat Kedah website, zakat 

collection shows an increment every year. Even though management of zakat 

collection in Kedah is getting better year by year, but the issues of zakat distribution 

still cause a  lot of problems, still in debate and discussions. Table 1.1 show a 

statistic of zakat collection and distribution in Kedah from 2014-2017: 

 

Table 1.1: Zakat Collection from 2014-2017 

STATISTIC OF ZAKAT COLLECTION 

TYPES OF ZAKAT 

YEARS 

2014 2015 2016 2017 

PADDY 5,207,133.00 4,650,469.00 5,158,554.00 4,210,590.00 

LIVESTOCK 19,614.00 21,882.00 14,423.00 26,344.00 

INCOME 78,020,786.00 82,589,365.00 86,614,805.00 95,813,764.00 

BUSINESS 24898851 25,946,191 26,098,086 40682748 

SAVINGS 9,653,087.00 10,138,380 10,959,679.00 11,968,256.00 

SAHAM 251,387.00 279,691.00 331,055.00 302,553.00 

KWSP 896,025.00 1,200,840.00 1,508,994.00 1,614,017.00 

GOLD 726,595.00 846,755.00 918,729.00 1,031,614.00 

SILVER 474.00 2,786.00 5,976.00 2,316.00 

MINERAL 2177.00 202.00 0.00 0.00 

FITRAH 7837361.00 8,127,304 8,733,793 910,987.00 

QADHA ZAKAT 45346.00 55,685.00 104,034.00 158,242.00 

TOTAL (RM) 127,558,836.00 133,859,550.00 140,448,128.00 152,510,841.00 

         Source: Annual Report, LZNK https://www.zakatkedah.com.my/ 

  

https://www.zakatkedah.com.my/
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Table 1.2: Zakat Distribution on 2017 

Types of Zakat 

Distribution 

Amount (RM) % of Fund 

Distributed 

Fakir 10,693,481.00 7.01 

Miskin 70,009,207.00 45.90 

Fisabilillah 52,631,166.00 34.51 

Amil 17567233 11.52 

Algharimin 57,134.00 0.04 

Mualaf 1,388,810.00 0.91 

Ar-Riqab 0.00 0 

Ibnu Sabil 163,810.00 0.11 

Total 152,510,841.00 100 

       Source: Annual Report, LZNK https://www.zakatkedah.com.my/ 

Based on the website from www.zakatkedah.com.my, it is reported that zakat 

distribution to asnaf al-gharimin is only 0.04% in 2017 compared to other asnaf. 

This situation will deny the right of asnaf to receive zakat. Worse situation will occur 

if the asnaf al-gharimin really in need of money to pay for their expenses like 

medical, household, electric bills and so on. This case will lead those asnaf to ask 

money from illegal party such as “ahlong” to pay for their debt. End of result, they 

will live in risky life.   

  

https://www.zakatkedah.com.my/
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Table 1.3: Zakat Distribution in 2017 

Types of Zakat 

Distribution 

Amount (RM) % OF FUND 

DISTRIBUTED 

Fakir 88,135,224 14.30 

Miskin 205,741,694.00 33.37 

Fisabilillah 112,255,346.00 18.21 

Amil 94,639,097.00 15.35 

Algharimin 47,817,520.00 7.76 

Mualaf 45,126,469.00 7.31 

Ar-Riqab 22,564,051.00 3.66 

Ibnu Sabil 247,411.00 0.04 

Source: Lembaga Zakat Selangor, https://www.zakatselangor.com.my/) 

In comparison to other state such as Lembaga Zakat Selangor, it is reported that 

percentage of zakat distribution to asnaf al-gharimin is 7.76% in 2017 compared to 

other asnaf. According to annual report by LZS, they managed to disburse RM 

47,817,520 to asnaf al-gharimin in 2017. They introduced scheme of zakat 

distribution under this categories that cover medical and dialysis debt, debt to survive 

life, corpse management and debt for society improvement.   

 

 

According to Imam Syafi, there are generally four groups that should be given 

priority in receiving zakat funds which are almasakin, alfuqara’, al-gharimin and ibn 

sabil (Kasim, 2005). Based on this priority, zakat institutions need to make sure that 

these groups of asnaf receive the zakat portion it should get (Wahid, Ahmad, Mohd 

https://www.zakatselangor.com.my/
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Nor, & Abd Rashid, 2017) In addition, Tarimin (2005) had classified these eight 

groups of asnaf zakat into three basic categories of distribution which is: 

1. Distribution based on necessities. These include poor, needy people, the 

debtor and ibn sabil. 

2. Distribution based on encouragement of living in harmony. These include 

person who has officially converted to Islam (muallaf) and people who fought 

in the way of Allah (sabilillah) 

3. Distribution based on the incentives and motivation for charity that include 

amil. 

Even worse, the problem of distributing zakat only focus on asnaf fakir and poor 

people while other groups of asnaf will be neglected (Sanep et al,. 2006). This is 

supported with the current scenario in Kedah shows that the zakat institution only 

focusing on other asnaf (refer Table 1.2). In addition, according to Hairunnizam 

(2010) that stated asnaf al-gharimin is among four categories of asnaf that should be 

well managed according to mazhab Syafi’i.  

 

This is one of the issues that zakat institutions need to face. Based on interview 

session with officer (LZNK), Ustaz Muhammad Firdaus, LZNK did not have any 

general guidelines regarding distribution to asnaf al-gharimin. These problems arise 

because there are still Muslim society especially in Kedah did not have well 

understanding regarding the concept of zakat distribution to asnaf al-gharimin. 

Therefore, it leads to fail in understanding the definition of asnaf al-gharimin thus 

that will give negative impact to zakat institution.   
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Thus, the objective of this study is to explore the concept and management of zakat 

funds to asnaf al-gharimin recipient in zakat institution especially in LZNK. By 

identifying the process, it will be able to help LZNK to address the issues relating to 

zakat in the State of Kedah and at the same time promoting great image and building 

good perceptions toward LZNK. Besides that, the definition of asnaf gharimin 

should be giving a real definition and seriously implemented among zakat institution 

to ensure that asnaf get the right information about this matters. 

 

1.3 RESEARCH QUESTIONS 

The research questions that are constructed based on problem statement and research 

objectives are as follows: 

1) What is the concept of asnaf al-gharimin according to school of thoughts in 

Islam? 

2) What are the criteria of eligible asnaf al-gharimin? 

3) What are the practices of zakat distribution to asnaf al-gharimin? 

 

1.4 RESEARCH OBJECTIVES 

The aim of this study is to explore the concept of zakat distribution to asnaf al-

gharimin. Therefore, listed below the objectives of this research as follows: 

1) To identify the concept of asnaf al-gharimin according to school of thoughts 

in Islam. 

2) To explore the criteria of eligible asnaf al-gharimin. 

3) To study the practices of zakat distribution to asnaf al-gharimin. 
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1.5 SIGNIFICANT OF THE STUDY 

The study is important for several reasons and it is hope that this study will directly 

or indirectly benefit several parties that are involved. The significant of this study as 

follows: 

1) Governments, by providing a good picture for policy makers in organizing 

better policies to zakat institution.  

2) The findings of the study can help the zakat management, especially in terms 

of the development of zakat distribution. Besides that, this study may help 

zakat institution to design strategies to enhance zakat revenues. The most 

important, it also can provide a useful input to the authorities which is 

Lembaga Zakat Negeri Kedah by improving their quality of management in 

terms of broad understanding regarding asnaf al-gharimin to the public. 

3) Academicians, researcher and students, by increasing their knowledge 

regarding to the mentioned issues. This study will help academic institution 

such as university to give adequate information so that the student can 

implement further research regarding the above issue in order to come out 

with better solutions. In addition, it also can help academic institution to 

provide more literatures regarding the mentioned issue. 

4) Finally, it will provide better understanding and increasing the knowledge 

about the concept of zakat distribution to asnaf al-gharimin recipient. In 

addition, this study may beneficial to the researcher who may interest in 

carrying out further research in this field of study.  
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1.6 SCOPE OF THE STUDY 

This research focus on the concept and management of zakat distribution to asnaf al-

gharimin in Kedah. The scope of this study is done in Kedah and the interview 

sessions have been carried out to the focus group. The population used in the study is 

mainly expertise in their respective area. This study only focuses on the criteria of 

eligible asnaf gharimin recipient in Kedah.   

 

1.7 LIMITATION OF THE STUDY 

There were several limitation in this study. The limitation that the researcher faced 

throughout completing this research is time limitation. The researcher has very 

limited time for collecting data until the deadline. The second limitation of this study 

is language barrier in obtaining secondary sources because most of the sources are in 

Arabic language which it takes time for researcher to understand it.  

 

1.8 DEFINITIONS OF KEY TERMS 

The key terms used in this research are listed below with their definition: 

1. Concept 

It is defined as the reason behind an idea, strategy or suggestion with 

particular emphasis placed on the benefits brought on by that idea (Business 

Dictionary). 

2. Zakat Distribution 

The process of distributing zakatf unds obtained from the zakat payer that 

compulsory to hand over to asnaf zakat. There are eight groups of asnaf that 

entitled to receive zakat: fakir, miskin, amil, mualaf, gharimin, ibn sabil, ar  

riqab and fisabilillah.  
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3. Asnaf al-Gharimin 

Gharimin is an Arabic word that derived from the word gharim which refer to 

a debtor. People who are indebted to meet the basic needs of their lives, 

families or communities who really need immediate help. 

 

1.9 ORGANIZATION OF THE STUDY 

This research is divided into five chapters as follow: 

Chapter 1 present the background of the study, problem statement, research 

questions, research objectives, scope and limitation of the study, significant of the 

study and the organization of the remaining chapters. 

Chapter 2 focuses on the literature review and contain previous research that 

associated with this study. Literature review presented in this chapter consists of 

discussion on the definition of zakat and asnaf al-gharimin according to four schools 

of thought. This chapter will describe the origin, history and development of zakat in 

Islam.  

Chapter 3 will present the research methodology that researcher used in this study. 

As the research applied qualitative method, hence the interview method was 

conducted. In addition, this chapter will describe the research designs, methods of 

sampling and others. 

Chapter 4 analyse the concept of zakat distribution asnaf al-gharimin that applied on 

zakat institution in Kedah. This chapter focused on the research outcomes or result of 

this study. 

Finally, Chapter 5 concludes the study with conclusions and recommendations to 

answer the research objective.    
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1.10 Conclusion 

This chapter has covered background of study, research questions, research 

objectives, significant of the study and scope of study. Next chapter will discuss 

literature reviews from previous study regarding zakat management and asnaf al-

gharimin.  
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CHAPTER TWO 

LITERATURE REVIEW 

2.1 INTRODUCTION 

In this chapter, researcher reviews secondary sources that are related to zakat 

management and how it has been distributed. The sources are obtained from articles, 

previous studies, books, journal and paper presented at seminars. Furthermore, this 

research also touched about concept of zakat distribution to asnaf al-gharimin. 

2.2 CONCEPTUAL FRAMEWORK 

It is important to understand the general overview of its concept before going further. 

The researcher briefly explained the definitions of zakat, types of zakat, the condition 

for those are compulsory to pay zakat, asnaf zakat and the virtues behind the rulings 

of zakat. 

2.3 CONCEPT OF ZAKAT 

2.3.1 Definition of Zakat 

Zakat is one of the pillars of Islam. This obligation is based on the Al-Quran, hadith 

and ijma’ (consensus of Islamic scholars). Zakat literally defined as purify, growth 

and cleanliness.  

 

Technically, zakat stands for a specific amount of money paid by every adult that 

mentally stable, free, financially able Muslims to the specific categories of people 

(Abu Bakar et al., 2014). Islamic scholars came to a consensus stating that zakat is a 

portion of the wealth which must be paid to zakat recipients (Saeed Siddiqi, 1984; 
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Ahmed, 2004). There are other names of zakat that mention in the Quran such as 

infaq, sadaqah and haqq. 

 

Zakat obligation has been ordered in the Al-Quran and hadith Prophet (pbuh). Allah 

mentioned the order of zakat in the Quran, in surah Al-Hajj verses 78:  

“… so establish salat and give zakat, and hold fast to Allah. He is your 

Protector” 

 

In Islamic jurisprudence, zakat is the third pillar of Islam and it is an ibadah in terms 

of wealth. Zakat was commanded in Madinah on the second year of Hijrah during 

the month of Syawal. In addition, zakat also a symbol of Islamic social justice where 

zakat cleanses soul, purify and grows your wealth. Hence, it is a sign that this 

worship is very important to all Muslim. In addition, zakat concluded as one of the 

most important rule in Islam. There is a hadith narrated by Abu Hurairah, the 

Prophet Muhammad (pbuh) said: 

“Whoever is made wealthy by Allah and does not pay zakatof his 

wealth, then on the Day of Resurrection his wealth will be made like a 

bald-headed poisonous male snake with two black spots over the eyes. 

The snake will encircle his neck and bite his cheeks and say, ‘I am your 

wealth, I am your treasure.’ Then the Messenger recited the holy 

verses: ‘let not those who withhold…’ (Al Quran 3:180) 

 

In Islam, it is understood that the real owner of wealth is Almighty. Muslim just 

appointed agent solely as a trustee. In clarifying the concept of trust, according to al-

Ghazali (1983), stated that in the concept of Shariah, trust has a very extensive 
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meaning. This word contains broad explanation. Trust includes everything that Allah 

has entrusted to you and instructed you to take care of which includes anything that 

has to do with the rights and dues of others. The concept of amanah (responsibility 

and trust) in Islam as mentioned by the Quran in surah an-nisa verse 58:  

ها هِل دُّوا األَماناِت إِلٰى أَ ََ َ يَأُمرُُكم أَن تُ َوإِذا حََكمتُم بَيَن الن اِس أَن  إَِنّ اَّلَلّ

 تَحُكموا بِالعَدلِ 

“Verily! Allah commands that you should render back the trusts to 

those, to whom they are due, and when ye judge between man and man, 

that ye judge with justice: Verily how excellent is the teaching which He 

give you. For Allah is He Who hear and see all things” 

 

Besides that, zakat is also considered as an expression of thankful to Allah’s bounties 

(Bakar & Abdul Rahman, 2007). Zakat payment must be done once it become due 

and should not be delayed. Most importantly, zakat payer should not feel arrogant as 

we only serve as an agent to the wealth that given by Allah. Every Muslim must 

always bear in mind the fact that we only appointed by Allah to manage the wealth. 

However, at the same time Islam does not prohibit Muslims from obtaining wealth 

and struggling for material improvements through permissible way. 

 

According to Isamail (2015), zakat is one of worship that related to social, financial 

and economic system which in need of ijtihad and qiyas constantly to adapt with any 

situation and time. This has been supported by Wahab & Abdul Rahman (2011) 

which stated that zakat is seen as one of the institutions and mechanisms that can 

help asnaf and fix socio-economic in society. Thus, efforts from contemporary 
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scholars who formulate zakat distribution principle is accurate in ensuring that zakat 

system remain intact and can bring great benefit to Muslims society (Abdullah, 2017)   

 

It is a compulsory to all Muslims who are entitled to pay zakat. In al-Quran, Allah 

Subhanahu Wa Taala has mentioned that those who pay zakat as the true believers as 

stated in surah al-Anfal verse three and four: 

ُهم يُنفِقونَ . ا َرزَقنا  الَّذيَن يُقيموَن الصَّالةَ َوِمم 

ِهم َوَمغِفَرةٌ َوِرزٌق َكريمٌ  ُهم دََرجاٌت عِندَ رَبِ  مِنوَن حَقًّا ۚ لَ َ ُهُم الُم  أُولٰئَِك 
“Who establish regular prayers and spend (freely) out of the gifts, We 

have given them for substance. Such in truth are the believers: they 

have grades of dignity with their Lord, and forgiveness, and generous 

sustenance” 

 

Allah promised to the zakat payers that He will increase zakat payer’s wealth and 

forgive their sins as mentioned in surah Ar-Rum verse 39: 

ِ ۖ َوما آتَيتُم ِمن  َوما آتَيتُم ِمن رِبًا لِيَربَُو في أَمواِل الن اِس فَال يَربو عِندَ اَّلَلّ

ُهُم المُضعِفونَ  ِ فَأُولٰئَِك   زَكاةٍ تُريدوَن َوجهَ اَّلَلّ

“That which ye lay out for increase through the property of (other) 

people, will have no increase with Allah, but that which ye lay out for 

charity, seeking the Countenance of Allah, (will increase), it is these 

who will get a recompense multiplied” 
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2.3.2 Types of Zakat 

According to Shariah, there are two types of zakatwhich are: 

1. Zakat Al-Fitri 

Zakat al-Fitri is a type of zakat due upon the end of the fast month. The 

payment of zakat al-fitri is compulsory to all Muslims, regardless of their 

status, age, whether young or old, free or otherwise. 

2. Zakat al- mal 

Zakat on wealth (zakatal-mal) is categorized into several categories which are 

zakat on gold, silver, income, livestock, agriculture products and shares This 

type of zakat is compulsory to all Muslims who possessed zakatable assets 

that met its nisab. 

3. Zakat Gold 

Gold is a zakatable assets whether it is in the form of jewelry or otherwise if 

its weight more than the minimum nisab. It is compulsory for Muslims to pay 

zakaton gold when the gold in possession exceeds 20 dinars/mithqal that 

equivalent to 85 grams for a period longer than one lunar year. 

 The obligation to pay zakaton gold is stated in Al Quran : 

 “And there are those who hoard gold and silver and spend it not in the 

way of Allah. Announce unto them a most grievous penalty” 

4. Zakat on Mal-mustafad (earned income) 

“O ye who believe! Give of the good things which ye have (honourably) 

earned, and of the fruits of the earth which We have produced for you, 

and do not even aim at getting anything which is bad, in order that out 

of it ye may give away something, when ye yourselves would not receive 
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it except with closed eyes. And know that Allah is Free of all wants, and 

worthy of all praise.” 

 

Earned income is zakatable whether the income obtained from working from 

employers or self-employment income. The assessment of nisab takes into 

account one complete year. According to Abu Bakar (2014) earned income 

received during the whole year is added together and nisab is considered by 

yearly income. Zakat on earned income is assessed after deducting allowable 

exemptions that include debts and minimum standard of living. After 

deduction of the allowable exemptions, zakat is payable if the zakatable 

earned income exceeds the nisab.  

5. Livestock 

Livestock that is zakatable is those are beneficial to humanity that known as 

al-an’am in Arabic such as cows, sheep and goats. 

6. Agricultural Product 

Zakat on agricultural involve production of basic food that can be stored for a 

long time such as rice, dates and wheat. In Malaysia, paddy is an example of 

staple food that is zakatable. This type of zakat need to be paid at the time of 

harvest. 

7. Shares  

A share is money invested in a company or business that represent an 

ownership of the companies. In Malaysia, Securities Commission is the 

responsible for regulating and supervising the capital or stock market. Capital 

markets are venues where investments are channel between suppliers who 

have capital and those who are in need of capital.  
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8. Business 

This type of zakat is collected from the revenue of the business transactions. 

(Abdullah Ibrahim, 2012)  

 

2.3.3 The conditions for those who required to pay Zakat 

1. Islam 

2. Free person 

3. Complete Ownership 

4. Completion of one lunar year (hawl) 

5. Minimum Zakatable Value (Nisab)  

 

2.3.4 Zakat Recipients 

There are eight groups of people that qualified to receive zakat as mentioned in the 

Quran in surah al-Tawbah verse 60: 

ها  دَقاُت ِللفُقَراِء َوالمَساكيِن َوالعامِليَن عَلَي َما الَصّ ََلَّفَ ِِ وَ إِنَّ الُم

ِ َوابنِ  ُهم وَفِي الر ِقاِب َوالغاِرميَن وَفي سَبيِل اَّلَلّ  السَّبيِلۖ  قُلوبُ

ُ عَليٌم حَكيمٌ  ِ ۗ َواَّلَلّ ِمَن اَّلَلّ  فَريَض ًِ 

“Alms are only for the poor and the needy, and the official (appointed) 

over them, and those whose hearts are made to incline (to truth) and the 

(ransoming of) captives and those in debts and in the of Allah and the 

wayfarer; an ordinance from Allah Subhanahu Wa Ta’ala: and Allah is 

Knowing, Wise way  

The verse clearly mentioned there are eight categories of recipients that entitled to 

receive zakat (Al-Qurtubi & Ahmad, 2006) 
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The consensus among all fiqh scholars stated that zakat is compulsory to distribute to 

these eight categories as follows: 

I. The poor ( al-Fuqara’) 

An individual who does not possessed property or person who suffers and has 

no income to sustain his life 

II. The Needy (al- Masakin) 

An individual who possessed property but does not have enough money to 

survive his life. 

III. ‘Amil 

Institutions or individuals that involved with the management and 

administration of zakat matters in term of collect and distribute zakat. 

IV. Muallaf 

Muallaf is call for individual who embraced to Islam. It also means those who 

have hope of converting to Islam.  

V. Al-Riqab 

A person who were freed from the bondage of slavery. This refers to Muslim 

slaves who may be bought to give their freedom.  

VI. Al-Gharimin 

Individual who need to liable with debt for legitimate purpose whether it is 

for personal reasons or to help others. 

VII. Fi sabilillah 

Literal meaning of this Quranic text is meant to the fighters in Allah cause. 

Nevertheless, contemporary Islamic scholar, Al Qaradawi does not put a limit 
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under this category to military fighting alone. Al Qaradawi include jihad for 

the sake of Allah such as education, political and economic  

VIII. Travelers /Wayfarer (ibn sabil) 

Literal meaning of ibn sabil is the traveller moving from one location to 

another. It refers to a traveller who is incapable to continue his journey.  

 

2.3.5 Historical Development of Zakat Management 

In the reign of the Messenger Prophet Muhammad (s.a.w), revelation regarding the 

duty of zakat was in the second year of Hijrah (Qardhawi, 2007). During the early 

stages of Islam, the practice of zakat was divided into two phases which is in Mecca 

and Madinah. The early stages development of Islam took about 23 years. 

Throughout the phase of Mecca, Badawi people already has a management system 

that is tend to welfare and needs of the community. They are encouraged to practice 

the concept of donating property to the needy and poor people. Nevertheless, 

throughout thirteen years, specific zakat management institution are not yet 

established.  

 

The obligation to perform zakat is stated in surah al-Tawbah verse 103: 

ها وََصلِ   ُخذ ُهم وَتُزَك يِهم ِب هِ ُر ِهم َصدَقَ ًِ تَُط ِمن أَمواِل

ُ َسميٌع عَليمٌ  ُهم ۗ َواَّلَلّ ِهمۖ  إَِنّ صَالتََك سََكٌن َل  عَلَي

“Receive contributions from their wealth, to purify them and sanctify 

them with it; and pray for them. Your prayer is comfort for them. God is 

Hearing and Knowing” 
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According to Kahf (1999), the Prophet Messenger Muhammad (s.a.w) as head of 

government at that time appointed amil for collecting and distributing zakat to 

people. At that time, there were many people serve voluntarily because of their trust 

and strong faith. As a result, collecting of zakat become very high. Besides that, the 

Prophet Muhammad (s.a.w) appointed companions to conduct the collection and 

distribution of zakat at that time (al-Qaradawi, 2011). Furthermore, there are certain 

requirements that amil must have in themselves before being appointed. 

 

The Prophet Muhammad (s.a.w) impose strict conditions which is amil should be 

commendable personal and have high knowledge about its region and clans. 

Moreover, the Prophet Muhammad equating the role of an amil is like mujahid who 

strives in God’s way.  

 

The impact of strict elections that made by the Messenger of Allah before appointing 

an amil, it causing the management of zakat in those days was perfect and successful. 

Hence, this proves zakat management system at the reigns of Prophet Muhammad 

(s.a.w) is the most systematic and structured. Zakat administration has led by khulafa 

al-Rashidin after death of the Messenger Muhammad (s.a.w). 

 

The glory period of zakat system is at the time of Umar bin al-Khattab (13H-22H) 

and the period of Umar bin Abdul Aziz (99H-101H) whereby having difficulties to 

distribute zakat in some regions due to lack of poor. Thus, indicates that the problem 

of poverty can be resolved during that time. 
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2.3.6 Responsibility of the state regarding zakat 

Zakat is an institution of social welfare that supervised by the state. The role of the 

state in collection and distribution of zakat is supported by Al-Quran which mentions 

“the workers on zakat” as one of the categories for which zakat are distributed (9: 

60).  

 

This verse is explicit indication that there should be a special administration of zakat 

with workers earning their incomes from this organization’s budget.   

 

There are also various hadiths which stated that administration of zakat is one of the 

responsibilities of the Islamic state. For example, Al- Bukhari, Muslim and others 

reported from Ibn Abbas that the Prophet told Muaz when he sent him to Yemen: 

 

“Inform them that Allah obligates sadaqah in their wealth to be taken 

from the rich among them and distributed to the poor among them. If 

they obey you in that, carefully avoid the best of their wealth…” 

 

This hadith explains that the state is responsible to collect zakat and distributed it. 

Those who refuse to pay will have to do so. 

2.3.7 Companion opinions on the role of state: 

Suhayl ibn Abi Salih narrated that his father said: ‘I accumulated a zakatable amount 

of wealth. I asked Sa’d ibn Abi Waqqas, Ibn Umar, Abu Hurairah and Abu Said al 

Khudri whether I should distribute zakat myself or give it to the government. They all 

ordered me to pay it to the government. Ibn Umar says, “Pay your sadaqat to 
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whoever runs your affairs. If he does right, it is his soul that will be rewarded and if 

he does evil, it is on himself.” 

 

The above verses, hadiths and opinions of Companions all show in principle, the 

administration of zakat is a responsibility of the Islamic government through public 

zakat organization.  

 

2.3.8 Objective of Zakat 

Paying zakat is a command from Allah. The main purpose of zakat is to rise up 

human spirit above the love of material acquisition. Hoarding and unlimited 

collecting capital are prohibited in Islam. Zakat is a process of soul purification from 

greedy and extravagance. Hence, in order to achieve human wellbeing, Muslim 

community must practice zakat. Living an extravagant life is contrary to the basic 

principle of Islam. In fact, it means showing ungratefulness to Allah (swt) for the 

counties He bestowed upon us. In Al-Quran surah Al-Isra’ verse 100 Allah 

mentioned: 

قُل لَو أَنتُم تَملِكوَن َخزائَِن َرحَم ِِ رَب ي إِذًا أَلَمسَكتُم 

 خَشيَ َِ اإِلنفاِق ۚ وَكاَن اإلِنساُن قَتوًرا

“Even if you possessed the treasuries of my Lord’s mercy, you would 

withhold them for the fear of being spent, and man is very niggardly” 

  

In addition, cheating, betrayal and conspiracy are result from miserliness and greed 

attitude. The Prophet has said, “Three things are devastating: obeyed niggardliness, 

pursued desires and self-admiration”. Zakat is a purification process that educate 

Muslims to give and spend selflessly. It free their soul from the love of wealth and 
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from became slavery to material consumption. Other than that, zakat also train 

Muslim on the virtues of generosity. Zakat train Muslims to give to other people. Al-

Quran describes Muslims as the righteous who have virtues of spending for 

charitable purposes. There are various verses in Al-Quran that stated regarding the 

virtues of generosity such as: 

“Those who (in charity) spend of their goods by night and by day, in 

secret and in public, have their reward with their Lord: on them shall be 

no fear, nor shall they grieve” (2:274) 

(Surah al-Baqarah 2:274) 

“Those who spend (freely), whether in prosperity, or in adversity, who 

restrain anger, and pardon (all) men, for Allah loves those who do 

good”  

(Surah al-Imran 3:17) 

 

Besides that, zakat indicate human’s expression of gratitude to Allah. Good nature of 

human beings include thankfulness and gratitude to Almighty. Zakat can be 

classified as an expression of thankfulness to Allah for the bounties He grant on us. 

In addition, zakat also strengthen the ties of mutual love between others. It ties the 

wealthy and poor people together with brotherhood and love. Besides that, zakat also 

purifies our wealth. Zakat is a right of the poor. Failure to pay zakat means that the 

wealthy are keeping something that belongs to others. As a result, it will bring 

something bad on the whole of their wealth. Although zakat seems to be duty charge 

to the owner of wealth, it also one of the reason to gain blessing and growth of 

wealth. It is such a blessing from Allah that brings prosperity to human life. Another 
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positive effect that can be achieved by implementing zakat distribution is it can 

reduce the gap between wealth people and the poor. 

 

2.4 CONCEPT OF ASNAF AL-GHARIMIN ACCORDING TO FUQAHA’ 

Literal meaning of al-gharimin is someone who indebted. Al-luzum in Arabic word 

also define as a person who burdened with debt. Besides that, literal meaning of 

algharim is a painful torment (Ibn al-Athir, t.t:239) 

 

All the four group of thoughts give different meaning about asnaf al-gharimin. The 

Hanafi group defined al-gharimin as a debtor but unable to pay the debt for not 

having enough property (Hummam, 2013) According to Maliki school of thought, al-

gharimin is a debtor who was given zakat to settle his debt with condition that the 

person is independent, Muslim and not from Bani Hasyim’s heredity. Maliki group 

also stated that al-gharimin is a person who has passed away and left unsecured debt, 

then the debt must be settled by Baitulmal (Al-Dusuqi, 1996). Meanwhile, groups of 

Syafie stated that al-gharimin is divided into two groups. First group is the person 

who owes for his own good but then they cannot repay it. Those groups are given 

zakat to pay off their debt due to their inability. The second group is the person who 

owes for the sake of making peace between others. Their property is used as a 

collateral in the transaction. Therefore, this group is given zakat at a reasonable 

amount as an assurance form of property as it is given to individual who in need as 

asnaf al-gharimin until the debt has been successfully paid (Al-Syafie, 1961).  

 

The Hanbali school of thought has the same definition with Syafie groups which is 

divided into two categories. First group is the one who indebted for his own good. 
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Therefore, he may take zakat funds if he is unable to settle his debt. Second group is 

someone who indebted to improve human relationship between others. Thus, zakat is 

given to him to fulfil that responsibility to making peace (Al-Buhuti, 1982). 

 

Based on the definitions stated by the fuqaha, it can be concluded that the four group 

school of thoughts agree asnaf al-gharimin is an individual who is indebted for his 

own sake. While Syafie and Hanbali added al-gharimin also among who are indebted 

to reconcile human relationship (Daud & Ismail, 2017).  

 

Mujahid is reported, “Three kinds are included in this category: a person whose 

wealth was destroyed by flood, a person whose wealth was destroyed by fire and a 

person with many dependants and no means who borrows to support his family”.  

 

There are four requirements that must be follow before zakat funds is given under 

personal debts. First, the debtor is should be desperately in need of financial aid. 

Persons who own sufficient wealth to solve their debts may not be given zakat. 

Secondly, cause of the debt must according to Shariah principles such as the 

borrowing activity is to meet one’s needs and responsibilities. Zakat is prohibited to 

repay loans that used for unlawful activities such as consumption of alcohol 

beverages or extravagance even in lawful activities. . This prohibition is stated in Al-

Quran surah Al-‘Araf verse 31:  

َوال  يا بَني آدََم ُخذوا زينَتَُكم عِندَ ُكلِ  مَسِجٍد وَكُلوا َواشرَبوا

هُ ال يُِحُبّ المُسرِفينَ   تُسرِفوا ۚ إِنَّ
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“O children of Adam, wear your beautiful apparel at every time and 

place of prayer, eat and drink, but waste not by excess, for Allah loves 

not the extravagant.  

 

Thirdly, the debt must be due immediately. There are different views from scholars 

whether the debtor may be given zakat if the debt is deferred. On the other hand, 

some scholars argue that debtors of deferred loans may be given zakat regardless of 

the due date of their loans, on the grounds that this category also included in the 

general definition of individuals under debt.  

 

Islam teaches Muslims moderation and economy in living and encourages them to 

avoid borrowing. If the condition force Muslims to borrow, they must do so after 

careful planning and with intention to pay back the loans. It is reported by Al-

Bukhari, Ahmad and Ibn Majah from Abu Hurairah that the Prophet says: 

َها َمْن أََخذَ   ْمَواَل النَّاِس يُرِيدُ أَدَاَء َها أَدَّى أَ هُ، َوَمْن أََخذَ يُرِيدُ إِتْالََف ُ عَْن ُ  اَّلَلّ هُ اَّلَلّ " أَتْلَفَ  

 “Whoever takes the money of the people with the intention of repaying 

it, Allah will repay it on his behalf and whoever takes it in order to spoil 

it, Allah will spoil him”  
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2.5 OBLIGATION OF ZAKAT DISTRIBUTION TO ASNAF AL-

GHARIMIN  

2.5.1 Al-Quran 

ها وَ  دَقاُت ِللفُقَراِء َوالمَساكيِن َوالعامِليَن عَلَي َما الَصّ ََلَّفَ ِِ إِنَّ الُم

ِ َوابنِ  ُهم وَفِي الر ِقاِب َوالغاِرميَن وَفي سَبيِل اَّلَلّ  السَّبيِلۖ  قُلوبُ

ُ عَليٌم حَكيمٌ  ِ ۗ َواَّلَلّ ِمَن اَّلَلّ  فَريَض ًِ 

 

“Alms are only for the poor and the needy, and the official (appointed) 

over them, and those whose hearts are made to incline (to truth) and the 

(ransoming of) captives and those in debts and in the of Allah and the 

wayfarer; an ordinance from Allah Subhanahu Wa Ta’ala : and Allah is 

Knowing, Wise way  

(Surah at-Tawbah 9:60) 

The verse of Alquran show that there are eight group of asnaf that eligible to receive 

zakat. The instructions to give zakat to asnaf al-gharimin is clearly stated in Surah 

At-Tawbah verses 60 (Al-Qurtubi & Ahmad, 2006). 

 

2.5.2 Hadith 

َن ُ ا َّدَن َن الص احنتدىاتنأْتِاَين َِْم ا" أن ِاصلىاهللااعَليهاوسلماأنْسأنص ه افَِيهن افنقن لن اَلّللد ارنس ولن افنأنتَنْيت  من صن ًُ احن مدْلت  حن

احنامن صن ًُا مدلن ارنج ٍلاتنحن اثنالنثن ٍُ َِ اإِالداألنحن الْصمنْسأنصن ُناالناتنِحُلّ اإِند َّن ُ  َنبَِي ا ا" ين  َن لن ا َن لناث مد ا" .  هن  ابِ اصنكن َنأْم رن فن

الجْتن حنْتامن صنه افنحنلدْتاصنه االْصمنْسأنصن ُ ا ه اجن ئِحن ٌُ ٍلاأنصن بنتْ رنج  اون اي مِْسك  ََِّيبنهن اث مد فنحنلدْتاصنه الْصمنْسأنصن ُ احنتدىاي 

اثناالنثن ٌُا احنتدىاينق ومن ه افن َن ٌُ اأنصن بنتْ رنج ٍل اعَنْيٍشا- ون اِمْن اسَِنلدًل َن لن ا اعَنْيٍشا- أنْو اِمْن َِاونلًم  ا ََِّيبن حنتدىاي 
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َِونلًم اِمنْااعناَْيٍشا-  ا ََِّيبن َن ٌُافنحنلدْتاصنه الْصمنْسأنصن ُ احنتدىاي  اأنصن بنْتاف الننً افن  َْ َنْوِمِهاصنقن ِمْناذنِويالصِْحجن اِمْنا

هن اس حْتً   هن اصن حِب  َّن ُ اس حْتً اينأْك ل  َنبَِي اين ا الْصمنْسأنصن ُِ اِمنن ه ند َن لناسِاَنلدًلاِمْناعَنْيٍشا- فنمن اِسونل  أنْوا

(Muslim [1044] Abu Daud [1640]) 

I have borne so much burden that I went to complain to the Messenger 

of Allah. Then the Prophet Muhammad SAW said: Stay here until aids 

come to us and we will give you a gift. Qabisah said: Then? His Majesty 

said: O Qabisah! Asking for (the money of) zakatis justified for the 

following three: first, a man who is in debt; it is permissible for him to 

receive (zakat) until his difficulty is resolved; second, a man who was 

struck by calamity, which destroyed his holdings, which also makes it 

permissible for him to receive zakat until he is in a position to earn his 

own living; and third, a man who has been reduced to poverty and three 

persons of caliber from among his people testify to his desperate 

circumstances. Such will receive until he finds a means of support for 

himself. Other than these cases, O Qabisah, it is considered as taking 

suht (illegal earnings), and the person receiving it (zakat) will be 

consuming forbidden (illegal) holdings” 

 

Hadith above explained that those who indebt for the sake of life necessities or 

debtors for the sake of reconcile clans are entitled to receive zakat as long as the debt 

is not for non-Shariah purposes (Al-Nawawi, 1964). 

 

اِق، أَنْبَأَنَا مَْعَمٌر، َعْن زَْيدِ  َزّ دُ ْبُن يَحْيَى، َحدَّثَنَا عَْبدُ الَرّ  ْبِن َحدَّثَنَا ُمَحَمّ

ِ، قَاَل قَاَل رَُسولُ   أَسْلََم، َعْن َعَطاِء ْبِن يََساٍر، َعْن أَبِي سَعِيٍد الُْخْدِري 
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ِ ـ صلى هللا عليه وسلم ـ  دَقَ ُِ لِ  " اَّلَلّ ٍ إِالَّ لَِخمْسَ الَ تَِحُلّ الَصّ  ٍِ لِعَاِمٍل غَنِي 

ِه أَْو فَقِيٍر تُ  َماِل َها بِ ِ أَْو لِغَنِي ٍ اشْتََرا َها أَْو لِغَاٍز فِي سَبِيِل اَّلَلّ ُصدِ َق عَلَْي

ٍ أَْو َغاِرٍم  َها لِغَنِي  ْهدَا َ أ ِه فَ "عَلَْي  

(Ibn Majah 1841)  

At-Tirmidhi had narrated from Abu Sa’eed Al-Khudri that the Messenger of Allah 

said: “Charity is not permissible for a rich man except in five cases: One who is 

appointed to collect it, a warrior fighting in the cause of Allah, a rich man who buys 

it with his own money, a poor man who receives the charity and gives it as a gift to a 

rich man, and a debtor.” 

 

ِ ْبِن األَ  ِ، َعْن َحدَّثَنَا قُتَيْبَ ُِ، َحدَّثَنَا اللَّْيُث، َعْن بُكَْيِر ْبِن عَْبِد اَّلَلّ  ِ َش

ِ، قَاَل أُصِيَب َرُجلٌ  ِ، َعْن أَبِي سَعِيٍد الُْخْدِري   فِي عِيَاِض ْبِن عَْبِد اَّلَلّ

ْهِد  َها فَكَثُ َع ِ صلى هللا عليه وسلم فِي ِثَماٍر ابْتَاَع هُ رَُسوِل اَّلَلّ َر دَيْنُ

ِ صلى هللا عليه وسلم  ِه  "فَقَاَل رَُسوُل اَّلَلّ تََصدََّق فَ  . "تََصدَّقُوا عَلَْي

ِ صل ِه فَقَاَل رَُسوُل اَّلَلّ ِه فَلَْم يَبْلُْغ ذَِلَك وَفَاَء دَيْنِ عليه ى هللا النَّاُس عَلَْي

ِه  ُخذُوا َما َوَجدْتُْم وَلَْيَس لَُكْم إِالَّ ذَِلَك  "وسلم لِغَُرَمائِ " 

(At-Tirmidhi 655) 

Abu Sa’eedd Al-Khudri narrated: During the time of the Messenger of Allah, a 

man had to bear a loss on fruits that he sold, resulting in more debt. The 

Messenger of Allah said: ‘Give him charity’. So the people gave him charity but 

it did not cover his debt. So the Messenger of Allah said to the debtors: ‘Take 

what you have and there is nothing for you but that.’ 
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2.6 DEVELOPMENT OF ZAKAT DISTRIBUTION TO ASNAF AL-

GHARIMIN 

Zakat was obligated more than 1400 years ago by Allah SWT to human beings 

through the Prophet Muhammad (PBUH). The Prophet begin paying the debts of 

Muslim from state’s resources when the Islamic state growing and the revenue of its 

treasuries increase. Abu Hurairah narrated that the Prophet Muhammad was often 

brought the dead body of Muslim who died in debt. The Prophet would ask, “Did he 

leave anything to pay his debts?” If the answer was yes, the Prophet would pray for 

the body and if the answer was no, he would say “Pray for your friend.” Then when 

Allah opened lands and their treasures for him, he said “I am more responsible for 

believers than their own selves. He who dies leaving debts due on him, I take 

responsibility for their payment” (Bulugh Maral p. 180, Kanz al-Ummal p. 118-122). 

 

The Prophet encouraged the Muslims to help those in debt in respond to brotherhood, 

obedience to Allah and the aspiration of reward from Almighty. 

Islamic scholars have divided asnaf al-gharimin into three categories: 

1) Individual who indebted for his sake of life 

Asnaf al-gharimin for this category included those who are indebt cause of 

medical, foods, clothing and residences. Besides that, those who have lost 

their personal resources that affected by natural disasters such as floods, 

earthquakes, storms and fires are also included in this category (Al-Syarqawi, 

2015) 

These types of people are eligible to receive zakat to cover their debts. 

However, if they are plagued with hardship but do not own any debt, 
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therefore they are given zakat under categories of faqir and poor (Al-Jasas, 

320H) 

2) Individual who indebted for the sake of others 

Asnaf al-gharimin who is indebted to reconciled one another. For example, 

they are indebted to reconciliation relation between another, bloodshed or 

loss of property that make these people to be indebted to prevent those crises. 

This situation needs to be helped with zakat funds. Other than that, another 

cases that included in this category are those indebted to implement projects 

that benefit to Muslim society such as build mosques, schools, hospitals, wall 

of defence and others (Al-Qurtubi & Ahmad, 2006, IbnHummam, 2013, Al-

Nawawi, 1964) 

3) Individual who indebted for sake of guarantee 

Al-gharimin who carries debt in the form of guarantee (dhaman) is someone 

who guarantees someone else in certain deal (Al-Syafie, 1961) 

By paying off these debts, zakat would achieve two objectives that will 

release those who are burdened with debt and provide security to creditors. 

Other than that, it can help all members of the public feel safe to extend their 

loans to one another.  

 

2.7 CONDITIONS OF ZAKAT DISTRIBUTION TO ASNAF AL-

GHARIMIN  

There are certain requirements stated by fuqaha’ in order to distribute zakat funds 

towards asnaf al-gharimin as following: 

I. Does not have property to pay the debt 
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It is compulsory for the applicants must not have property to pay for 

their debt to receive zakat under this category (Al-Nawawi, 1964). 

However, if the debtor can solve half of his debt, then he only get half 

of it (Al-Kharsy, 1101H) 

II. Debt must accordance to Shariah 

Another condition that must be fulfilled is the debt must accordance 

with syara’. Debt that related with anything prohibited in Islam is 

banned from receive any zakat funds.  

III. Debt can cause the debtor imprisoned (Al-Dusuqi, 1996) 

IV. Current Debt 

Fuqaha’ stated that the debt must be current debt not default debt (Al-

Mirghanani, 2000) 

V. Those asnaf must be a Muslim (Al-Nawawi, 1964) 

 

2.8 ZAKAT MANAGEMENT IN MALAYSIA 

Zakat institution is part of the socio-economic system (Rahman, Haji Alias, & Syed 

Omar Syed Mohd Najib, 2012). According to the Ninth schedule of Malaysian 

Federal Constitution, the constitution recognized each state to manage anything that 

related to religious matter. Hence, the respective states or prerogative of the ruler 

(Sultan) of the respective states are responsible to manage zakat matters (Bakar M. 

D., 1998). Even though zakat is a state matter, government of Malaysia had 

institutionalized the management of zakat. From the beginning of the arrival Islam in 

this country around 1500 CE, zakat institution has been created (Othman, Mohamed 

Fisol, & Sheh Yusuff, 2019)but there was no official zakat institution during pre-

colonial era. Zakat system in the beginning of its establishment is not formal 
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whereby collection of zakat was only focused on paddy plant (Muhammad, 1993) 

Hence, there are some religious teacher took the duty by collecting zakatand 

distributing it to eligible recipients. According to Nur Barizah & Hafiz Majdi (2010), 

zakat paddy and zakat al-fitri were two primary zakat that contributed to enhance 

zakat revenues. However, in the British colonial phase, the British government 

separated the administration of the government from religious matters. Highness the 

Sultan is responsible for all matters relating to Islamic religious activities in the state 

including zakat matters (Makhtar & Abdul Wahab, 2010).  

 

The management of states and federal government was under British authority while 

Sultan of each only manages all matters relating to the administration of Malay 

customs and Islamic matters. Regarding on British policy, management of zakat falls 

under the Council of Malay Religion and Malay Council (Othman, Mohamed Fisol, 

& Sheh Yusuff, 2019). The council had the full power to collect and distribute it to 

the entitled recipients as well as to administer the zakat management (Nur Barizah 

Abu Bakar H. M., 2010). According to Mohd Firdaus (2017), zakat management are 

one of the important factors in developing zakat institution. Competency and 

effectivesness management of zakat would help in enhancing the collection and 

distribution of zakat. 

 

There are four different forms of zakat institutions in controlling the collection and 

distribution of zakat in Malaysia. Firstly, zakat institution that has been established 

under zakat enactment is Lembaga Zakat Negeri Kedah. The first enactment is under 

Kedah Zakat Enactment 1955 that mentioned their operation was totally separated 

from Kedah Administration of Islamic Law Enactment (Rahman et al, 2012). 
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Another one is Tabung Baitumal Sarawak that has been introduced by virtue of 

Sarawak Islamic Council (Corporation) (Amendment)1984 Ordinan Majlis Islam 

Sarawak (Pemerbadanan) (Pindaan) 1984 that managed collection and distribution of 

zakat and also baitulmal asset (Ahmad S. , 2010). The second one is an institution 

that established under the state administration of Islamic law enactment like 

Lembaga Zakat Selangor and Pusat Urus Zakat Pulau Pinang. 

 

The third is a management that established under an Act or State administration of 

Islamic law enactment that responsible to collect zakat solely. Then all the 

collections will be disbursed to MAIN which distribute zakat to the right recipients 

such as PPZ MAIWP, Pusat Zakat Melaka, Pusat Zakat Negeri Sembilan and Pusat  

Zakat Kutipan Pahang. 

 

The last one is the collection and distribution of zakat funds are implemented by 

MAIN through its own unit of Baitulmal or zakat centres like Majlis Agama Islam 

dan Adat Melayu Perak, Majlis Agama Islam dan Adat Istiadat Melayu Terengganu, 

Majlis Ugama Islam Sabah, Majlis Agama Islam Johor and Majlis Agama Islam 

Perlis. 

 

Therefore, all matters regarding to the management of zakat are handled by the 

respective state through their Majlis Agama Islam Negeri (Nur Barizah Abu Bakar, 

2007). Every state have the authority to implement different zakat rules and 

regulations (Ahmad & Ma'in, 2014)  The establishment of zakat collection and 

distribution at every state level to carry out zakat rules and regulations were among 

the project to make zakat as a social institution (Kaslam, 2009).The most that Federal 
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government can do is to organize the zakat affairs among the states but at the same 

time they have no right to get involved in their zakat matters. Even though there are 

an establishment of Department of Islamic Development (JAKIM) by Federal 

Territory under Prime Minister’s Department to in charge and bring some form of 

equality to the Islamic administration in Malaysia, the role of the department is 

solely for advice only. Furthermore, the establishment Department of Zakat, Waqf 

and Hajj also has a very limited function in monitoring the zakat practices in 

Malaysia.  

 

It is unfortunate that zakat management remains fall behind in law enforcement even 

though each state already has its own state rules and regulations related to zakat.   

 

2.9 ZAKAT MANAGEMENT IN KEDAH 

In 2015, Sultan Abdul Halim Mu’adzam Shah Ibni Almarhum Sultan Badlishah 

approved Kedah Darul Aman Zakat Board Enactment 1955 to be presented at Kedah 

State Legistative Assembly. After the presentation, the Enactment was gazetted on 

31 December 2015 after approval from Sultan Salehuddin Ibni Almarhum Sultan 

Badlishah, Tunku Abdul Hamid Thani Sultan Badlishah and Tan Sri Tunku Puteri 

Intan Safinaz. Zakat management in Kedah is incorporated under Enactment 23, 

Enactment Lembaga Zakat Negeri Kedah. Through this Enactment, the Honorable 

Sultan of Kedah gave authority to Lembaga Zakat Negeri Kedah (LZNK) to collect 

and distribute zakat in Kedah. Other than that, LZNK also responsible take relevant 

action to convince Muslims especially in Kedah to pay zakat, to determine eligible 

asnaf and to create awareness regarding people who obligate to pay zakat. LZNK is 
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manage by Chief Executive Officer who is monitored by Board members who report 

directly to the Honorable Sultan of Kedah.  

 

In the new era of LZNK, there are many reformation have been made to ensure that 

wealthy Muslims pay zakat according to the actual assessment to be distributed to 

asnaf. There are various innovations have been made by LZNK to reduce burden on 

poor people to survive their life. Meanwhile, LZNK take many initiatives so that the 

zakat payers consistently pay zakat to LZNK.  

 

From the above explanation, it can be concluded that Kedah is one of the states that 

establish their own formal institution to manage zakat. Besides all the innovation and 

transformation of zakat institution, it shows that zakat is an important matter in 

enhancing economic of the Muslim community.  

 

2.10 PRACTICES OF ZAKAT DISTRIBUTION TO ASNAF AL-GHARIMIN 

IN MALAYSIA 

Zakat institution are placed under the control of the State Islamic Religious Council 

of each state in Malaysia (JAWHAR, 2007). Zakat institution are a body that 

entrusted to manage all the matters regarding collection and distribution of zakat. 

The definition of zakat is also included as a duty of the zakat institution in each state.  

 

Federal Territories Islamic Religious Council (MAIWP) has outlined specific 

conditions on the types of debts that allowed for an asnaf to receive zakat. First, 

those debt are basically for basic needs to survive in real life such as food, medicine, 

education, protection, clothes and transportation. Second, it is related with business 
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debt but according to types and priorities of the cases. Third, the priority is given for 

the debts of poor, needy people and someone who newly reverted Muslims 

(MAIWP, 2016).  

 

On 7 October 2004, fatwa under Section 47 “Masail Asnaf algharimi dan 

Penyelesaian”, this Enactment stated that definition of al-gharimin according to 

Syafie and Hanbali school of thoughts is a person who indebted for the sake of 

himself or others. Types of debts that practices by Lembaga Zakat Selangor (LZS) 

towards asnaf al-gharimin in fulfil the requirement to receive zakat are who indebted 

with medical debts, debts of association, debt for basic life needs, management of 

corpse without family and dialysis treatment debt. 

 

Based on the system applied, LZS proven to increase its collection of zakat to nearly 

1/3 of total zakat collected in Malaysia. This increment occur because Muslim 

society especially zakat payer have their full trust towards LZS who have proper 

managerial body of zakat distribution in Malaysia. 

 

While in Terengganu, zakat distribution to asnaf al-gharimin are specifically for 

those indebted to pay for their basic needs and assistance in the management of 

deceased’s body.   

 

Zakat Pulau Pinang practices zakat distribution to asnaf al-gharimin for those have 

diagnosed with chronic disease, dialysis treatment, payment for STAM’s fees, 

management of corpse without guardian, school of pondok renovation and 

contribution to special institutions. 
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Scheme of zakat distribution under asnaf al-gharimin by Majlis Agama Islam Negeri 

Sembilan are those indebted for protection, clothes, food, medical and education. 

Besides that, MAINS also distribute zakat for those who faced natural disaster likes 

flood, landslides, hurricanes or burning houses.  

 

Other than that, asnaf al-gharimin in Sabah can applied zakat under this scheme for 

those fulfil their requirement. Majlis Ugama Islam Sabah (MUIS) distribute zakat 

under this category to asnaf who need funds for their medical, corpse management, 

assistance for tahfiz and Islamic school (pondok) and development of asnaf.  

 

2.11 CONCLUSION 

This chapter reviews on the previous literature from scholars that was gathered by 

the researcher to understand in detail about the concept of zakat distribution to asnaf 

algharimin recipients. Next chapter will continue on explaining the methodology 

used in this study to collect all the data needed.  
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CHAPTER THREE 

RESEARCH METHODOLOGY 

3.1 INTRODUCTION 

This chapter describes the procedures and approach taken by researcher in doing this 

research. Methods that have been used in this study are proper to fulfil the objective 

of this study. In this chapter, a detailed explanation regarding the nature of this study 

will be discussed. Moreover, a detailed idea was provided in term on how the 

research will be conducted. This chapter will explain the qualitative research 

methodology used in this research along with research method, design, data 

collection method, data analysis and others.  

 

Methodology is a systematic and theoretical analysis of methods that used in the field 

of study. It is a pathway on how the research should be presented based on the 

method adopted (Saunders, Lewis , & Thornhill, 2009). Generally, methodology 

consists of the following four elements which are providing information of what 

needs to be done, thinking about what to do and when to do it, giving advice on how 

to conduct the quality of the product and providing a toolkit to facilitate the process.  

(Irny Suzila Ishak, 2005). 

 

Thus, research methodology typically means a guide to conduct research. Basically, 

it is a procedure where researchers go about their work of describing, explaining, and 

predicting phenomena are called research methodology. In addition, it is also 

describe as the study of methods to gain knowledge. 

Qualitative research is primarily exploratory research. It is used to get an 

understanding of underlying reasons, opinions and motivation. Qualitative research 

using unstructured technique through individual interviews, group discussion or by 
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participation and observation. Meanwhile, quantitative research is used by generating 

numerical data. Quantitative methods are much more structured than qualitative 

methods. Creswell (2007) defined qualitative research as:  

‘Qualitative research is an inquiry process of understanding based on 

distinct methodological traditions on inquiry that explore a social or 

human problem. The researcher builds a complex, holistic picture, 

analyses words, report details of informants and conducts the study in a 

natural setting’ 

 

In this research, the researcher used the qualitative method to answer the research 

objectives.  

 

3.2 RESEARCH DESIGN 

Research design is defined as framework of methods and technique by a researcher 

to solve research problem. The sketch of how the research should be conducted can 

be prepared using research design. Besides that, research design deals with a logical 

problem (Yin, 1989).  

 

In this study, qualitative research helped the researcher to analyse the related issues 

regarding the zakat distribution to asnaf al-gharimin recipient that associated in zakat 

institutions. The research objective is explored by interviewing the focus group. They 

are the Islamic scholars at Kedah State Mufti Office and Kedah State Islamic 

Religious Council as well as Deputy of Chief Executive Officer from LZNK that 

experts in practices of zakat distribution and academician from UUM. In order to 

create reasonable findings, the research used phenomenological study. Alfred Schutz 
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is a famous phenomenological scholar. According to Schutz (1967), he developed a 

theory called existential phenomenological study that describe individual experience 

will stresses on the process of reflection on what the researcher should do. 

Phenomenology is based on the study of experience from the perspective of the 

individuals. Thus, by using that way, it will guide the researcher to organise their 

experience to give impact on the research (Othman Lebar, 2015). Furthermore, in 

order to gather the information, phenomenological study uses the interview in-depth 

session. Interviews provide a unique chance to discover rich and valuable 

information from individuals (Cavana, L. Delahaye, & Sekaran, 2001). The function 

of the interview is to collect data and sources as much as possible through 

interviewee (Talib, 2013). The justifications are as follows: 

1) The main data regarding the concept of asnaf al-gharimin. The researcher 

relies on primary and secondary data to meet the research objectives. The 

primary data is collected by interviewing the academicians. While secondary 

data is collected through the relevant literature. 

2)  To explore the criteria of asnaf al-gharimin in distributing zakat to the 

recipient, in need of people’s knowledge, views, opinions, understandings, 

experiences and interactions are needed. One of the easiest way to find the 

answers in the research is by interview. The researcher used interview 

method with a few academicians and practitioners and at the same time 

relevant literature was also used to answer the objective. 

3) The other main data of this research is to identify the practice of zakat 

distribution to asnaf al-gharimin in zakat institutions. It requires knowledge 

and experiences by the practitioners and Shariah scholars in zakat field. To 

answer this objective, the primary data is collected by interviewing the 
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Shariah scholars in this field. At the same, the relevant literature was used to 

achieve the research objective.  

Table 3.2: Research methodology used to Analyzed Data 

Source: Self construct 

Research Questions Data Collection Method Analysis 

1) What is the concept of 

asnaf al-gharimin 

according to school of 

thoughts? 

 Documents 

 Interviews 

 

 

Inductive 

2) What are the criteria of 

eligible asnaf al-

gharimin? 

 Interviews 

 Documents 

Inductive 

3) What are the practices of 

zakat distribution to asnaf 

al-gharimin?  

 Interviews Inductive 

 

3.3 POPULATION AND SAMPLING TECHNIQUE 

An approach that use detailed readings of raw data to derive concepts, theme or 

model through interpretations by researcher is known as inductive analysis (Thomas, 

2006). This understanding is supported by Corbin & Strauss (1998) that stated “The 

researcher begins with an area of study and allows the theory to emerge from the 

data”. Saunders et al. (2009) mentioned that the inductive approach answers the 

research question by gathering data from interviewees that establish different views 

of phenomena. Population is commonly related to entire group of peoples or things 
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that the researcher want to investigate. Furthermore, population can be understood as 

a bigger unit which the sample is derived.  

 

In this research, the researcher use purposive sampling. According to Cavana, L. 

Delahaye, & Sekaran (2001), purposive sampling is confined to specific types of 

people who can provide the desired information. This type of sampling design have 

three major types which are judgement sampling, snowball sampling and quota 

sampling. 

 

Therefore, to answer the research questions, researcher practices judgement 

sampling. Judgement sampling involves the choice of subjects who are in the best 

position to provide the information needed. In addition, judgement samplings are 

known as special efforts to gain information from individuals who do have the 

requisite information. (Sekaran et al. 2001). The sample use in expert sampling in 

this study was based on informant’s expertise. An in-depth interview was conducted 

with four interviewees. The informants were chosen from Lembaga Zakat Negeri 

Kedah, Kedah State Mufti Office, UUM and Kedah State Islamic Religious Affair 

Council. In this study, five informants were chosen based on their specialization to 

ensure the research objective is achieve. 

 

The first interview was conducted with Mr Ridzuan Bin Ahmad on 15 October 2019 

at Menara Zakat, Kedah. The informant is a Deputy Chief Executive Officer in 

Lembaga Zakat Negeri Kedah. The second interview was conducted with Syeikh 

Alauddin bin Abu Bakar on 21 October 2019. The informant is a former of 
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Jawatankuasa Fatwa Zakat and now holds position as Chief Director in Research 

Department at Kedah State Islamic Religious.  

 

The third interview was conducted with Assoc. Prof.  Dr. Muhamad Noor Habibi Bin 

Haji Long on 25 October 2019. The informant is a senior lecturer in UUM with the 

background Bachelor of Shariah in Egypt and successfully finishes his Master and 

Phd in UIA. The fourth interview was conducted with with Dr. Raziah binti Md 

Tahir. The informant also a lecturer in Islamic Business School in UUM. Dr. Raziah 

has write many articles regarding the concept of asnaf al-gharimin that practices in 

zakat institutions. Lastly, the fifth informant is Syeikh Alwi Bin Othman from Kedah 

State Mufti Office. These informants will provide useful information to the 

researcher regarding the issues.  

 

3.4 DATA COLLECTION METHOD 

For the purpose of this research, interviews method was used. Interviews are 

personal and unstructured interviews that aim to identify participants’ emotions and 

opinions regarding research project. By using this method, people are being studied 

according to their expertise and their experienced can be analysed. Data collected 

through this method present that the researcher values personal interaction rather 

than anonymous respondent through survey (Saunders, Lewis , & Thornhill, 2009) 

 

In this research, open-ended semi-structured interviews were done on interviewees 

that take about 30 minutes per sessions. The interview was done face to face between 

the researcher and the informants. During these sessions, clarifications on further 

questions were also obtained on the spot. Throughout these sessions, it was recorded 
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both by writing and voice recorder, transcribed and then interpreted for analysing the 

purpose.  

 

3.5 EXPERTS REVIEW 

Researcher can increase the quality of data obtained through enhancing the reliability 

of interview protocol (Castillo-Montoya, 2016). Interview questions were validated 

by two academicians who are expert in zakat area, Dr Mohd Sollehuddin Bin Shuib, 

who is a lecturer of Islamic Business School (IBS) in UUM and Assoc. Prof. Dr. 

Muhamad Noor Habibi Bin Hj. Long, a lecturer at the same school.  

 

After all the questions have been reviewed by both experts, there was a little change 

that has been made. Certain words were changed to term that will create more 

understanding during the process of the interview. Through reviewing the guidelines 

questions, the clarity and flow of the question can be ensured.  

 

3.6 PILOT STUDY 

Pilot study is an important element of a good study research. The words pilot study 

refers as feasibility studies (Teijlingen & Hundley , 2002). Pilot studies are defined 

as mini version of a full-scale studies that known as feasibility studies or pre-testing 

methods to determine whether the interview protocol is workable (Mocorro, 2017). 

Furthermore, pilot study can provide valuable understanding for the researcher. On 

the other word, pilot study is the first act of the entire research protocol (In, 2017). In 

this study, a pilot study have been done and the function is to pre-test the capability 

of the instruments.  
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As a result, after the pilot study has been done, the researcher was able to validate the 

interview questions. The validation process has been done through a review and 

discussion made with two academicians to ensure which questions are able to 

provide the exact answer to achieve the research objective. At the same time, a pilot 

study has been implemented to make sure the informants were able to understand the 

interview questions before the interview sessions. 

 

3.7 GETTING ACCESS 

Getting access means the researcher process of contacting the interviewee to have an 

interview session. Before the interview session began, the researcher have to build an 

interviewing relationship with the possible interviewee by making introductory 

contact through email, letter, telephone and WhatsApps to express the concerning of 

the interview, clarification of name   person in charge and to set out the meeting date. 

 

After the interviewer got the approval from the informant, a cover letter from Islamic 

Business School and Othman Yeop Abdullah (OYA) needs to be requested as the 

official proof of the research that had been conducted by the student. 

 

After that, the interview dates was set up until the meeting day. The sets of interview 

questions and protocol interview have been prepared before the interview session. 

Other than that, a cover letter was used to enhance the informant’s willingness to 

participate. Secrecy is a vital aspect throughout this research.  
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3.8 ACTUAL FIELDWORK 

The actual fieldwork is done after researcher obtained the consent from the 

informants to meet and to be interviewed by the researcher. The interview sessions 

were set up from 10 October 2019 until the end of October 2019.  

 

There are various way of communication will be used in getting connect with the 

informants such as official letter, telephone and email.  

 

3.8.1 INTERVIEW STAGES 

In interview session, it is divided into three stages: entry, during and exit. This is 

referred as interview protocol. In the entry stage, the researcher should start the 

session by greeting the informant followed by the appreciation expression for their 

kindness to spend their time involve with this interview. After that, relevant 

questions is done to create comfortable situation with the informant. Next, the 

researcher introduced herself and the aim of the study. After explaining the aim of 

the study, then it move to a short explanation on the confidentiality, regulations to 

the informant, duration of the session and how it would be conducted. At the same 

time, the researcher also ask for the permission to record throughout the interview 

session. Furthermore, the informants were assured of confidentiality of the interview 

material.  

 

In the interview session, the researcher should aware with the readiness of the 

informant before started the interview. Once the interviewees are ready to be 

interviewed, the listed questions were asked and probing will be used to ask the 

interviewees to elaborate their answer in detail. Ad hoc probing questions were 
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added in order to gain more in-depth knowledge. This stage was the most 

challenging part because researcher need to find the spaces between the questions to 

record the answer. There are times when the informant spoke very fast and the 

researcher need to make sure she do not lose any keywords. Hence, at this point, the 

researcher should listen and summarize the responses carefully to ensure she get the 

required information. After that, the researcher should inform the interviewee when 

the session reached to final question and conclude their answer. 

 

Finally, the exit stage was the end of the interview session. The researcher express 

the gratitude and thankfulness to spend the time in completing the task.  

 

The researcher carried out the interview session in good condition as planned. All 

informants had broad knowledge and experience as it really give positive impact to 

the researcher. As a token of appreciation for the time spent by them, appreciative 

gift will be hand out to the informants. 

 

3.9 INTERVIEW TRANSCRIPT PREPARATION 

After data collection period, the researcher transcribed the recording from the 

interview by transforming the audio recording into textual information. The 

transcribing process definitely took times to be finalized. This step was immediately 

done after the interview session to ensure there is no information left behind. 

 

3.10 ANALYSING DATA 

Data analysis is the part of qualitative research that differentiates from quantitative 

methods. As in qualitative research, its focuses on the exploration of values, beliefs, 
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meaning, experience of the informants which contrast to quantitative research that 

uses statistical methods (Wong, 2008).  

 

Data analysis is to arrange the data information collected according to topics and 

theme (Bryman & Bell, 2007). As in qualitative research, data are recorded in terms 

of words rather than numbers. Data analysis is a process that contained three related 

sub process which are data condensation, data display and conclusion drawing and 

verification. Since the complete transcript was ready, the process was conducted as 

follows: 

 

3.10.1 Data Condensation 

Data condensation defined as process of selecting, focusing, simplifying and 

transform the data that arise from interview transcript, documents and other 

empirical materials. This is the process where the coding and categorization take 

place (Sekaran et al., 2013). Coding is a process that interpret large segments of text 

in new ways (Belotto, 2018).The word coding is of Greek origin n meaning “to 

discover”. Coding units can be in the form of words, sentences, topics, ideas, actions 

and graphics (Hedlund, 2013).  

 

This step is done by identifying words that match with the theme of research. At the 

same time, this process also allow the researcher to compare an identical or 

connected information from the informants. Through data condensation, its aim to 

help the researcher to obtain a significant conclusion from the data. 
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3.10.2 Data Display  

Data display has been considered as a vital step during analysing data in qualitative 

research (Yin, 2011). Data display is such a way to summarize, simplify or transform 

data collected. The data will be displayed through tables to see the pattern and 

relationships of the data. 

 

3.10.3 Drawing Conclusions 

The last step in data analysing is the conclusion drawing and verification. It is the 

essence of data analysis. This step involves the decision to identify the theme and 

significance of the pattern and how they help to answer the research questions. 

 

For this research, the researcher analyze the data that have been collected from all of 

the informants.  

 

3.11 TRUSTWORTHINESS 

The criteria that are needed by the trustworthiness are credibility, transferability, 

dependability and conformability (Cavana, L. Delahaye, & Sekaran, 2001) 

First criteria in trustworthiness is credibility. It also referred as internal validity 

where how believable are the findings to ensure that this study measures what is 

actually intended. This research select academicians and practitioners who have at 

least few years of experience in zakat. 

The second one is transferability which preference to external validity means it 

concerned with extend the findings can be applied and repeated in other situations. In 
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addition, transferability is established to ensure that the research findings could be 

applicable in other contexts and populations.  

 

Thirdly is dependability. Dependability is an important part because it establishes 

research findings as repeatable and consistent. This criteria concerned whether the 

findings can be repeated or reapplied at other time. In addressing the issue of 

dependability, the researcher employs methodological approach to show that if the 

work were repeated, in the same topic, with the same informants, identical results 

would be obtained. 

 

Last criteria of trustworthiness in qualitative research is conformability. This criteria 

involve quality of the results gained. The research findings must be based on the 

informant’s words rather than researcher’s opinions. Some steps should be taken to 

verify that the research findings are the result of the expertise of the informants 

instead of researcher’s preferences. Conformability can be achieved by triangulation 

method. 

 

3.12 CONCLUSION 

This chapter explained about research methodology adopted in the research. It 

includes research design, data collection method and data analysis based on 

qualitative research methodology. The flow processes of collecting data must be 

done systematically to ensure the analysis gained are reliable. Based on the research 

method used in this chapter, next chapter will discuss regarding the findings as well 

as the analysis of the findings.  
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CHAPTER FOUR 

FINDINGS AND DISCUSSIONS 

4.1 INTRODUCTION 

In this chapter, the researcher will discuss the research findings through qualitative 

method, the data analysis and the results. The aim of this research is to explore the 

concept of zakat distribution to asnaf al-gharimin according to Islam as well as to 

study the practices of zakat distribution to asnaf al-gharimin recipients. The 

discussion will begin with the background of the informants and followed by the 

findings and discussion of this research. 

4.2 BACKGROUND OF THE INFORMANTS 

Table 4.2: Background of the informants 

Informants Gender Age Education Occupation 

P1 Male 42 Master Deputy of Chief Executive 

Officer 

P2 Male 58 Bachelor Chief Director in Research 

Department 

P3 Male 50 PhD Lecturer 

P4 Female 50 PhD Lecturer 

P5 Male 48 Bachelor Officer in Kedah State Mufti 

Office 
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4.3 FINDING AND DISCUSSION 

The findings of this research are to answer the research questions. The finding 

presented in this chapter based on the interview done with five informants. The 

interview was done by using semi-structured interview method.  

4.3.1 Concept of Asnaf al-gharimin According to School of Thoughts 

Based on the primary data collected from the interview sessions, the following sub-

chapters provide an inclusive understanding regarding the concept of zakat 

distribution to asnaf al-gharimin. 

4.3.1.1 View of Islam on Zakat Distribution to Asnaf al-gharimin 

Definition of Asnaf al-gharimin 

The researcher asked about the definition of asnaf al-gharimin based on their 

knowledge and understandings. 

“Zakat funds will not be given for those who are in debt with illegal 

lender. We strictly did not provided assistance for those involved with 

impermissible party. Illegal lender is clearly involved with usury which 

is contrary with Shariah principles. Zakat institution as an authority 

that manage the collection and distribution of zakat certainly only 

conduct anything that in line with Shariah principles” (P1)   

“In general, asnaf al-gharimin is individual who indebted to fulfill his 

basic needs but he does not have sufficient income to solve the debt. 

There is another condition where asnaf al-gharimin is not someone 

who cannot afford but due to certain circumstances that cause all his 



58 
 

assets and property destroyed, hence he need zakat funds to survive his 

life” (P2)    

“Asnaf al-gharimin basically means a debtor. Individuals who indebted 

to meet their basic life necessities. Those individuals did not indebt for 

betterment (tahsiniyyat), but to survive their life. This categories of 

person who indebted and did not have any asset to solve for their debt” 

(P3) 

“Al-gharimin is an Arabic word which means persons under debt. Al-

gharimin is an individual who indebt to survive his life and not for the 

prohibited thing but he did not able to solve the debt” (P4) 

“Asnaf al-gharimin is one of the group of asnaf that entitled to receive 

zakat. Al-gharimin is the plural word for al-gharim )غارم (which means 

a debtor. Meanwhile, it is excluded from the category who are indebted 

cause of financial loan such loan with banks that involve with riba or 

corporation as these groups are considered capable to repay back the 

loan after being evaluated by banks” (P5)  

From the above statements, the researcher can conclude that asnaf al-gharimin is 

among eight group of asnaf that entitled to receive zakat. Asnaf al-gharimin defined 

as individual who are trapped in their obligation to meet their basic need. 

Definition of Asnaf al-gharimin According to Four School of Thoughts 

The researcher asked about the definition of asnaf al-gharimin according to four 

school of thoughts which are Syafie, Hanafi, Maliki and Hanbali. Three of the 

informants, P2, P3 and P5 have stated the interpretation of asnaf al-gharimin 

recipients by fuqaha’. 
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“There is different opinions regarding the interpretation of asnaf al-

gharimin from the view of fuqaha’. From Hanafi school of thoughts, 

Ibn al-Humam an Egyptian Hanafi jurist stated that asnaf al-gharimin 

is a person who owes but unable to pay the debt because for not having 

enough property. Maliki jurist defines al-gharimin as a debtor which 

zakat is given to pay off his debt. Besides that, according to this school 

of thought, someone who has died and left unresolved debt, then the 

responsible to pay solve the debt is under zakat institution. 

While Syafie school of thoughts categorized asnaf al-gharimin into two 

groups. The first one is a debtor for the sake of his life. The debt is for 

permissible purpose then they could not solve the debt. Zakat is given 

to solve the debt cause of his inability. The second group is individual 

who indebt to reconcile relation between others” (P2) 

 

Moreover, P2 also related that explanation in details regarding zakat distribution to 

reconcile relationship between others as he said: 

 

“Details explanation have been made by scholars that stated this 

category is for those who indebted to pay diyat or have to bear other 

people’s debt such as compensation”  

 

Furthermore, P2 went a step ahead by adding the story regarding early command to 

give zakat to asnaf al-gharimin when he said: 
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“Command of this worship was when there are certain groups need to 

pay compensation (diyat). On the reign of Prophet SAW whoever kill 

their fellow Muslim, they will be charged hudud law or diyat to free 

from the mistake and must repent to Allah. The problem is those groups 

did not capable to pay diyat, then the Prophet SAW allow those group 

to receive zakat based on the surah at-tawbah verses 60. This is the 

cause beginning of the command to give zakatto asnaf al-gharimin”   

P3 and P5 also stated similarly with P2 regarding the different interpretation of asnaf 

al-gharimin by fuqaha’. 

 

Based on the finding, it is clear that the general definitions of asnaf al-gharimin are 

the same but based on the definitions stated by the fuqaha’, it can be concluded that 

asnaf al-gharimin is a debtor for his sake of life. Meanwhile, Syafie and Hanbali 

schools of thoughts added that who indebted to reconcile relation between others also 

include as asnaf al-gharimin.  

4.3.1.2   Legality of Zakat Distribution to Asnaf al-gharimin 

The informants were asked on the obligations of zakat distribution to asnaf al-

gharimin. All the informants stated that asnaf al-gharimin among eight categories of 

asnaf that eligible to receive zakat funds. 

 

The principle of zakat distribution is established through Quran and hadith. It is 

based on the evidence from Al-Quran in surah At-Tawbah verses 60:  
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ها وَ  دَقاُت ِللفُقَراِء َوالمَساكيِن َوالعامِليَن عَلَي َما الَصّ ََلَّفَ ِِ إِنَّ الُم

ُهم وَفِي  ِ َوابنِ قُلوبُ  السَّبيِلۖ  الر ِقاِب َوالغاِرميَن وَفي سَبيِل اَّلَلّ

ُ عَليٌم حَكيمٌ  ِ ۗ َواَّلَلّ ِمَن اَّلَلّ  فَريَض ًِ 

“Alms are for the poor and the needy, and those employed to administer 

the (funds); for those whose hearts have been (recently) reconcile (to 

Truth); for those in bondage and in debt; in the cause of Allah. And for 

the wayfarer: (thus is it) ordained by Allah, and Allah is full of 

knowledge and wisdom” 

All the informants quoted verses of the Quran in the surah At-Tawbah, where Allah 

clearly mentioned that asnaf al-gharimin is eligible to receive zakat. P2 stated that 

Islam emphasizes about zakat distribution to asnaf al-gharimin as he said: 

“The Quran based on the surah At-tawbah clearly mentioned the 

obligation to give zakat to asnaf al-gharimin” 

“Allah mentioned regarding obligation of zakat. Word zakat is 

mentioned many times in the Quran that show to us this command 

really important. When there is collection, of course there is 

distribution. Surah at-tawbah verses 60 stated all the eight groups of 

asnaf” (P2) 

 

P3 has related the bad effect of debt by mentioning verses in Quran that stated the 

consequence of debt in Surah Al-Furqan, verse 65 as follow 

هَنََّمۖ  إَِنّ  ها كاَن َغراًماالَّذيَن يَقولوَن رَبَّنَا اصِرف عَن ا َعذاَب َج َعذابَ  
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 “And those who say, “Our Lord, avert from us the punishment of Hell. 

Indeed, its punishment is ever adhering. 

Similarly, P5 also stated the seriousness of debt as he related with hadith narrated 

that Abu Hurairah said: The Messenger of Allah (PBUH) said: 

“The soul of the believer is suspended because of his debt until it is paid off” 

 

P5 added that the words soul of the believer is suspended means it is hold and kept 

from reaching noble destination.  

 

The hadith that is referred by both P3 and P4 regarding the obligation of zakat 

distribution to person under debt as follow: 

In hadith, the Messenger (PBUH) said: 

َِْماحنتدىا ِاصلىاهللااعَليهاوسلماأنْسأنص ه افَِيهن افنقن لنا"اأنا ارنس ولناَلّللد من صن ًُافنأنتَنْيت  احن مدْلت  تنحن

ا َِ اإِالداألنحن الْصمنْسأنصن ُناالناتنحِاُلّ َّن ُ اإِند َنبَِي َن لنا"اين ا َن لناث مدا هن ا"ا.ا ابِ اصنكن َنأْم رن َن ُ افن َّدَن َن الص تنأْتَِين

ه ا ٍلاأنصنا بنتْ رنج  اون ََِّيبنهن اث مداي مِْسك  من صن ًُافنحنلدْتاصنه الْصمنْسأنصن ُ احنتدىاي  مدلناحن ارنج ٍلاتنحن ثنالنثن ٍُ

َن لناسِاَنلدًالا َِونلًم اِمْناعَنْيٍشا-اأنْوا ا ََِّيبن جن ئِحن ٌُالجْتن حنْتامن صنه افنحنلدْتاصنه الْصمنْسأنصن ُ احنتدىاي 

َْا َنْوِمِهاصنقن َن ٌُاحنتدىاينق ومناثنالنثن ٌُاِمْناذنِويالصِْحجن اِمْنا ه افن  ٍلاأنصن بنتْ رنج  ِمْناعَنْيٍشا-اون

َن لناسِاَنلدًلا َِونلًم اِمْناعَنْيٍشا-اأنْوا ا ََِّيبن َن ٌُافنحنلدْتاصنه الْصمنْسأنصن ُ احنتدىاي  أنصن بنْتاف الننً افن 

هن اس حْتً  هن اصن حِب  َّن ُ اس حْتً اينأْك ل  َنبَِي اين ا الْصمنْسأنصن ُِ ه ندااِمنن  ِمْناعَنْيٍشا-افنمن اِسونل

Narrated by Muslim (1044) & Abu Daud (1640) 
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I have borne so much burden that I went to complain to the Messenger 

of Allah. Then the Prophet Muhammad SAW said: Stay here until aids 

come to us and we will give you a gift. Qabisah said: Then? His Majesty 

said: O Qabisah!  Indeed begging is not lawful except for three groups. 

The man who bears the burden of his debt, the man who was plagued by 

the loss of his property then it is lawful for him to beg, the man who is 

affected with poverty until there are three wise and honorable men 

come and tell those men really has been affected with poverty, then it is 

appropriate for him to ask for the fulfillment of his life’s necessities. Hi 

Qabisah! Other than the three groups, begging is considered illegal” 

This hadith explains those who indebt to survive their life or indebt for the sake of 

reconciliation between others are entitled to receive zakat under asnaf al-gharimin 

recipients with condition the debt is not for prohibited purposes.       

 

From the above statement, the researcher can conclude that it is clear from the 

Islamic perspective regarding the legality of zakat distribution to asnaf al-gharimin 

which is derived from AlQuran and hadith. 

 

4.3.2 Criteria of Eligible Asnaf al-gharimin 

Indeed, asnaf al-gharimin is one of the categories that deserve to receive zakat but 

not everyone who is in debt eligible to receive zakat to pay off the debt because the 

primary purpose of the debt must be studied in determining their eligibility to receive 

zakat funds. 
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Figure 4.3.2: Criteria of Eligible Asnaf al-gharimin   

 

 

 

  

 

 

 

 

 

 

Based on the primary data collected from the interview sessions, the informants have 

conclude a few criteria in determining the eligible asnaf al-gharimin to receive zakat. 

The following sub-chapters provide the theme. 

4.3.2.1   Shariah Compliance Debt 

All the informants agree that criteria of eligible asnaf al-gharimin to receive zakat 

funds is the debt incurred must be in line with Shariah principles. All informants 

emphasizes that zakat funds only for those having debt according to Shariah 

principles.  

CRITERIA 

Shariah Compliance 

Debt 

Dharuriyat For the Sake of 

Society 

-not related with riba 
(P1) 
-Shariah compliant 
debt (P2) 
-not indebted related to 
prohibited matters (P3) 
-not expend 
extravagantly (P4) 
-lawful matters debt 
(P5) 

-debt to survive life 
(P2) 
-to meet basic needs, 
foods (P3) 
-Education loan (P4) 
-safe from danger 
(P5) 

- Related to public 
benefits (P1) 
-public interest 
(P2) 
-eliminate disputes 
(P4) 
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Zakat institution only give zakat funds to Shariah compliant debt. We 

strictly don’t disbursed zakat funds to anything prohibited in Islam 

such as loan banks that involve with riba.  (P1) 

Of course, only Shariah compliant debt can get zakat funds to solve the 

debt. For sure debt that arise from anything related with riba such as 

loan with “ah long” will never get zakat funds. (P2) 

It is compulsory in order to get zakat funds from zakat institution, the 

debt is a Shariah compliant debt. Not indebted with prohibited things 

(P3) 

Certainly, any prohibited aspect such as debt for gambling purposes 

not included in Shariah compliant debt (P4) 

 

Besides that, P4 related criteria of eligible asnaf al-gharimin with the explanation 

from Al-Qaradawi as follow: 

Al-Qaradawi (2002) stated that the purpose of the debt must be regarding 

permissible thing in Islam. Debt for prohibited purposes not deserved to 

receive zakat. The same goes for those spending extravagantly or for luxury 

purpose. It is stated in Al-Quran that Allah forbid extravagance acts in Surah 

Al-A’raf verse 31. 

The verse that is quoted by P4 is as follow: 

َوال  يا بَني آدََم ُخذوا زينَتَُكم عِندَ ُكلِ  مَسِجٍد وَكُلوا َواشرَبوا

هُ ال يُِحُبّ المُسرِفينَ تُسرِفوا ۚ إِ  نَّ   
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O Children of Adam! Wear your beautiful apparel at every time and 

place of prayer: eat and drink: But be not excessive. Indeed, He likes 

not those who commit excess. 

(Surah al-‘Araf 7:31) 

“Debt occurred must be in lawful matters. Strictly not for unlawful 

matters such as gambling, liquor or impermissible things (P5)  

 

Based on the above statements, it can be conclude that types of debt that can receive 

zakat funds must be according to Shariah. Zakat institutions will never get involve 

with anything that related to impermissible matters.   

4.3.2.2   Dharuriyat 

Maqasid Shariah or objectives of Shariah can be classified as dharuriyat, hajiyyat 

and tahsiniyyat. All informants have outlined that the most important criteria to 

ensure that asnaf al-gharimin qualify to receive zakat is whose indebt to meet basic 

necessities of life (dharuriyat). 

“Individuals who owe to survive their life, but then did not have money 

to pay for their debts should be considered as one asnaf zakat under 

asnaf al-gharimin category” (P2) 

 

Similarly, P3 stated that a person who indebt to survive his necessity of life eligible 

to receive zakat.  

“One of the criteria is based on hadith that narrated by Muslim and 

Abu Daud. Those individual indebt to survive their life such as to eat, 

get shelter and clothes”. Zakat institution should consider individual 

who indebted with grocery shop as asnaf al-gharimin. As we know, 
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only desperate person willing to indebt from this kind of shop as long 

as they got food to eat. (P3) 

 

Besides that, P4 also added that the objective of Maqasid Shariah is mainly to 

protect these five elements from any harm which are hifz al-mal, hifz al-din, hifz al-

nas, hifz al-aql and hifz al-nasl. Then P4 specified criteria individual to meet 

Maqasid Shariah which is to protect life (hifz nas).  

“Debt that can give bad affect not just to life of debtor but his family. 

Hence, the needs to solve the debt arise. So, the debtor can apply zakat 

under this category” (P4) 

 

Furthermore, P4 added another features included as a debt that needs to be settled 

such as education loan.  

“Zakat institution should give zakat under asnaf al-gharimin category 

to those that have problems with loan education. There are certain 

university did not allow their students to take final examination even 

though the students were an excellent students. Thus, zakat institution 

can take part in distributing zakat funds to help these students. 

Education is one of the way to get out from poverty. Hence, in order to 

achieve maqasid shariah which is protection of ‘aql, zakat institution 

should give fund assistances to them” (P4) 

 

Similar to P2, P3 and P4, P5 also stated that darurat is one of the criteria to ensure 

that asnaf al-gharimin eligible to receive zakat when he said:   
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“Darurat means urgency need to be feared that will lead to destruction 

or death. The absence of these elements can cause harm to human life. 

Maybe, there are certain debtor owes to buy food or clothes to survive 

their life. Then, if there are cases those debtor incapable to pay the 

debt, it is zakat institution’s responsible to pay for the debt. Other than 

that, the purpose of debt by spending lavishly and luxuriously are not in 

line with the concept of dharurat” (P5)    

 

Clearly, the statements from the informants, show that dharurat can be classified as 

one of the requirements to receive zakat. Dharurat may led to worst condition in the 

future. But it is based on the state of dharurat that referring to the Islamic legal 

maxim ‘al-dharurat tuqaddar biqadariha’ which means the harm must be eliminated 

in line with the rate.   

4.3.2.3    For Sake of Society 

Three of the informants, P1, P2 and P4 have stated that another requirement for those 

asnaf to receive zakat is debt for the sake of the community. 

“One of the condition to receive zakat is the debt must be for public 

benefits such as renovation mosque, place of study for society, rental 

payment for multipurpose hall and others that related to benefit of 

public” (P1) 

“As long as the debt is for public interest that compliance with Shariah 

principle, they eligible to receive zakat” (P2) 

 

Similarly, P4 mentioned that indebtness due to public interest included as one of the 

criteria of eligible asnaf al-gharimin when she said: 
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 “To fulfill the needs of community in term of dharuriyat and basic 

needs. Other than that, debt cause of renovation for Islamic school that 

cooperated without government assistance also qualify to receive zakat. 

Other than that, to eliminate disputes between two parties that can 

cause damage to society, then they will be helped through the provision 

of asnaf al-gharimin”  

 

Based on these statements, the researcher can conclude that debt due to the sake of 

society include in criteria of asnaf al-gharimin. Therefore, zakat institution should 

consider this types of debt as one of the condition for asnaf to apply zakat funds 

under asnaf al-gharimin category.  

4.3.3    The Practices of Zakat Distribution to Asnaf Al-gharimin  

According to interview sessions with one of the zakat officer in Kedah, it can be 

concluded that zakat institution in Kedah still not yet have an official guidelines 

regarding the practices of zakat distribution to asnaf al-gharimin. The researcher 

asked P1 regarding the process that had been practiced by LZNK to distribute zakat 

towards asnaf al-gharimin. 

“Basically, LZNK did not really expose regarding zakat distribution to 

asnaf al-gharimin due to certain reasons. However, we still practice this 

type of zakat distribution. In order to determine the eligible asnaf al-

gharimin recipients, there are several procedures practiced by LZNK. 

These procedure act as vital function to ensure that zakat distribution to 

each of asnaf is effective.     
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The applicants will apply zakat directly from appointed amil of each 

area or indirectly from zakat Kedah website. Details investigation 

sessions will be conducted by distribution department to verify the 

information given is valid. If the information and documents are fulfill 

the requirements of asnaf al-gharimin, thus the applications will be 

presented for approval from Chief Executive Officer. Then, once the 

approval are made, the applications will directly proceed to finance 

department for disbursement of zakat. LZNK would directly distribute 

zakat to the creditor” (P1)    

Based on the above statements, LZNK did not standardized yet regarding their 

procedures for zakat applications under asnaf al-gharimin recipients.  

 

The informants were asked regarding the general guideline that can be practiced on 

zakat institution especially in Kedah to ensure asnaf’s rights to receive zakat will not 

be denied. Based on the primary data collected from the interview session, the 

informants have drawn a few general guidelines that can be practices on zakat 

distribution to asnaf al-gharimin recipients. The following sub-chapters provide the 

guidelines namely, practices of zakat distribution to person who have been hit by 

natural disaster and person who diagnosed with chronic diseases. 
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Figure 4.3.3: Practices of Zakat Distribution to Asnaf Al-gharimin   

 

 

 

 

 

 

 

4.3.3.1 Person who have been hit by natural disaster 

Individuals who have lost their property and sources income and people who have 

affected by natural disaster are categorized as groups that eligible to receive zakat. It 

has been stated by P2, P3 and P4 in their statements. P2 said; 

 “Individuals who have been affected with accident such as flood or 

burning house qualify to receive zakat under category of asnaf al-

gharimin. It is based on the losses that they need to face to cover their 

debt. In addition, there is hadith from tafsir at-tabari narrated by 

Mujahid stated that the Prophet SAW defined that al-gharimin as 

follow: 

هادا من الغارمي دهب متاعه , ويدان على عياله, ف هد قال:)) الغارمون: من احترق بيته في ن((عن مجا  

Based on the hadith, the Prophet SAW said: “A debtor; which his house 

was on fire, he loses his property thus he owes his family. This is a 

debtor”  

 

Zakat Distribution 

Natural Disasters Chronic Disease 

-affects with 
incidents (P2) 
-flood victims (P3) 
-loss property (P4) 

-inability to pay for 
medical bills (P2) 
-chronic illness (P3) 
-immediate 
treatments (P4) 
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P2 stated that in order to categorized individuals who have been hit by natural 

disasters as asnaf al-gharimin, there are certain conditions need to be fulfilled as 

follows: 

“Zakat funds provided must be used to buy basic necessities after the 

tragedy such as foods and clothes. Another one is, the victims must use 

the funds to repair house that damaged cause by natural disaster” 

 

Moreover, P4 also stated the requirement of flood victims to be categorized as asnaf 

al-gharimin.  

“Looking at the necessity of the flood victims who are really need funds 

assistance due to the loss of property such as vehicles and homes, hence 

it show that this type of natural disaster can be concluded as asnaf al-

gharimin. In addition, it is supported by fatwa from Syeikh Yusuf Al-

Qaradhawiyy as follow:   

“I am particularly concluded about the characteristic of asnaf al-

gharimin is for people affected by natural disasters until it causes 

loss of their property, then it permissible for them to receive zakat” 

 

In addition, P3 also mentioned that person who have become victim of disaster 

categorized as asnaf al-gharimin when he said: 

“Also included in this category are those hit by natural disasters or 

sudden damage caused by tragedy such as catastrophes and accidents 

are qualified to receive zakat. It is according to Al-Syarqawi, in his 

book Hasyiah al-Syarqawi ‘AlaTuhfah al-Tullab, he mentioned that 

included in category of asnaf al-gharimin are those who lost their 
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property due to natural disaster like floods, earthquakes, storms and 

fire” 

Besides that, P3 also added: 

“Those groups that affected by natural disaster entitled to receive zakat 

distribution based on the losses incurred to cover their debts. In 

addition, flood victims are eligible to receive zakat based on legal 

maxim “al-darurah tuqaddar biqadariha” which is zakat distribution is 

disbursed based on the needs and losses suffered by the victims”  

Furthermore, P3 also referred to the article written by Mufti Wilayah Persekutuan 

regarding zakat distribution to flood victims under asnaf al-gharimin recipients.  

“There are some Islamic scholar’s interpretation that describe those 

individuals whose property has been swept away by floods can be 

categorized as asnaf al-gharimin” (P3) 

 

Similarly, P4 has mentioned that zakat institution can practice zakat distribution 

based on category of asnaf al-gharimin towards those hit by natural disasters.  

“Under this category, zakat can be given to individuals hit by natural 

disasters that destroy their assets then force them to borrow in order to 

continue fulfill their basic needs” (P4)  

 

Besides that, P4 added regarding zakat distribution for those hit by floods.  

“This category have to bear the debt because floods are natural 

disasters that cause their property destroyed and they need assistance 

immediately. Therefore, most scholars include this category as asnaf al-
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gharimin. Besides that, there are some Islamic scholars conclude that 

this type of debt due to emergency situation and not for luxury” (P4)   

 

Then, the researcher asked the expertise about the amount of zakat funds that should 

be covered by zakat institutions. 

“The amount that can be covered only for basic needs to survive their 

life” (P2) 

“Zakat institutions should cover debt that need to be settled 

immediately”(P3) 

“The amount that should be covered according to the level of 

damage”(P4)  

 

Based on the statements by P2, P3 and P4, it can be concluded in order to 

recognized these victims as asnaf al-gharimin recipients, the debt that need to be 

covered by zakat institution are only for the expenses based on their basic need and 

debt that compulsory to be settled immediately.  

 

Based on the findings, it can be concluded that individuals who have been hit by 

natural disasters qualified to receive zakat funds. Asnaf al-gharimin mostly facing 

the same problem which is in the situation they have to be in debt to survive their 

life. Hence, zakat distribution as an aids that act as sort of social insurance against 

the financial effects of catastrophes. 
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4.3.3.2   Person who diagnosed with chronic illnesses 

Based on the features that exist in the issues of financing to chronic patients, element 

of asnaf algharimin is clearer and more practical than others based on the definition 

and its condition.  

 

Therefore, the informants stated that in order to help zakat recipients to reduce the 

burden of medical costs. Individuals who have been diagnosed with chronic illness 

has been stated by P2, P3 and P4 as a group of categorized that qualified to receive 

zakat.  

“Successful and efficient zakat institutions like Selangor and Wilayah 

Persekutuan already practices this types of distributions. Lembaga 

Zakat Selangor classified individuals who undergoing dialysis treatment 

and those that have been diagnosed with chronic disease as asnaf al-

gharimin. This is because, there are certain asnaf do not capable to pay 

for their treatment due to not enough sources of income. They have to 

indebt with people around to ensure that they can undergoing the 

treatments. It is zakat institution’s responsibilities to ease the burden of 

asnaf”(P2)     

 

P2 has included person who diagnosed with chronic disease should be categorized as 

asnaf al-gharimin. Similarly, P4 stated the same regarding person who have 

diagnosed with chronic diseases or individuals that undergoing dialysis treatment 

should be considered as asnaf al-gharimin when she said:  
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“People with chronic disease and at the same time need immediate 

treatment but inability to pay the bills also can be categorized as asnaf 

al-gharimin”  

 

Besides that, P4 also mentioned regarding scheme of aids that have been introduced 

by LZS and PPZ as stated by P2.  

“Scheme of distribution under asnaf al-gharimin to those have been 

diagnosed with chronic diseases have been implemented by LZS and 

PPZ. As a results, LZS and PPZ MAIWP among zakat institutions that 

have been recognized regarding their efficiency and competency at 

national level. You can referred to annual report by LZS that stated 

RM42.7 million has been distributed to solve dialysis treatment debt 

and medical assistance” (P4) 

 

Based on the view from fuqaha’, asnaf al-gharimin can be divided into four parts: 

Whoever owes to eliminate conflict that can detrimental to public, who is indebted 

for the sake of public interest, who is indebted to his or her own good and whoever 

guarantee a debt that owe cause of this three things . Then, from the analysis view of 

fuqaha, the medical costs of critical diseases for those who cannot afford to pay for it 

is classified under asnaf al-gharimin 

 

This could be concluded that individuals who have been hit by natural disasters and 

individuals who have been diagnosed with chronic disease can be general guidelines 

for zakat institution to ensure that these groups are entitled to receive zakat under 
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asnaf al-gharimin category. On the part of scheme to patient that diagnosed with 

chronic illness, the implementation of this scheme under this category can provide 

assistance to asnaf to acquire quality treatment.   

 

4.4 CONCLUSION 

This chapter discussed the result obtained from the qualitative research method. The 

results were obtained through interview sessions conducted with five informants. The 

researcher answering all the research questions by discussing about the findings of 

this study. Next chapter will provide the discussion on the findings, the 

recommendations and the limitation. 
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CHAPTER FIVE 

CONCLUSION AND RECOMMENDATIONS 

5.1 INTRODUCTION 

This final chapter will discuss the conclusion and recommendations. This chapter 

will recap all the findings of the study followed by further discussions on the 

findings. Last but not least, this chapter ends with limitation faced in this study and 

recommendation related to the study. 

 

5.2  SUMMARY OF RESEARCH FINDINGS 

This research is conducted to three research objectives. Firstly, it is to study the 

concept of asnaf al-gharimin. Secondly, it is to study the criteria of eligible asnaf al-

gharimin and third objective is to explore the practices of zakat distribution to asnaf 

algharimin.  

 

First of all, it is clearly stated that asnaf al-gharimin are among eight asnaf that 

entitled to receive zakat. Based on the findings, the Quran and hadith clearly 

mentioned that asnaf al-gharimin are eligible to receive zakat funds. 

 

Besides that, the findings for the second objective shows that there are three criteria 

of eligible asnaf al-gharimin. Firstly, a debtor that related to Shariah compliant debt. 

Secondly, a debtor which the debt can cause harm to the debtor or families and 

thirdly debt for the sake of society. 
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Furthermore, based on the third objective, it shows that practices of zakat distribution 

to individual who have been hit by natural disasters and person who have diagnosed 

with critical disease can be guidelines in the practices of zakat distribution to asnaf 

al-gharimin in zakat institutions especially in Kedah.  

 

Following the first objective regarding the concept of asnaf al-gharimin in Islamic 

perspective, it has been divided into two areas that cover the objective; the view of 

Islam and the view from four schools of thoughts. First of all, from the view of 

Islam, it is clearly stated in Al-Quran and hadith that asnaf al-gharimin among eight 

asnaf that entitled to receive zakat. This finding is stated in the surah at-tawbah 

verses 60 mentioning the eight groups of zakat recipients which include asnaf al-

gharimin as well. Besides that, the hadith regarding the zakat distribution to asnaf al-

gharimin as mentioned by Daud and Ismail (2017) as legality of this commands. 

 

Pertaining to the second objective which is the criteria of eligible asnaf al-gharimin 

recipients, there are three criteria attained from the interview which include a debtor 

that related to Shariah compliant debt, a debtor which the debt can cause harm to the 

debtor or families and debt for the sake of society. The findings support Al-Nawawi 

(2007), that individual who are in debt for impermissible purposes are not given 

zakat to solve the debt. This finding supports Ram al-Jaffri Saad (2013) regarding the 

debt can cause harm to himself or family. The last criteria of eligible asnaf al-

gharimin is a debt for public interest. The study by Yusof and Md Tahir(2015) 
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regarding debt due to public interest is one of the criteria for asnaf to receive zakat 

under asnaf al-gharimin categorized. 

 

Regarding to the third objective of this study which is to explore guidelines in 

practices zakat distribution to asnaf algharimin in zakat institutions, there are two 

practices of zakat distribution that can be applied which are zakat distribution under 

asnaf al-gharimin category to person who have been hit by natural disasters and 

individual who have been diagnosed with chronic illness. The finding supports 

Wahid, Rosele, & Ramli (2015) that flood victims are entitled to receive zakat. It 

also supports Al-Qaradawi (1973) regarding flood victims as one of the criteria for 

zakatdisbursement under asnaf al-gharimin category.The finding support  Al-Bakri 

(2016) that flood victims are tend to be categorized as asnaf al-gharimin. In addition, 

it supports Mahmood Zuhdi (2003), those people who are in debt should also 

categorized as asnaf al-gharimin. 

 

Based on the findings, another practices of zakatdistribution to asnaf al-gharimin is 

to individual who have diagnosed with chronic disease. It supports with Yusof & Md 

Tahir (2015) stated individual who is in debt to solve medical fees should be help 

through zakat funds.  
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5.3 RECOMMENDATION 

There are several suggestions can be done in order to solve the issues. Based on this 

study, few suggestions can be outlined to at least three parties. Among them are as 

follows: 

5.3.1 Zakat Institution 

5.3.1.1 Advertisement 

It is very important for LZNK to advertise and spread the information regarding 

themselves and also about zakat as well as briefly describe the asnaf al-gharimin in 

Kedah. A detailed disclosures of asnaf al-gharimin should be widely advertise 

through all possible mediums such as newspapers, magazines, websites, banners and 

so on. This will helps the society to understand the real concept of zakat distribution 

and at the same time it can educate the public regarding the wisdom of zakat in 

Islam. Hence, level of efficiency of zakat distribution to asnaf al-gharimin recipients 

can be improved.  

 

5.3.1.2 Enforcement System 

A need for standardized of guidelines on zakat distribution to asnaf al-gharimin 

among zakat institutions to increase the effectiveness of zakat distribution. 

Uniformity of the criteria of eligible asnaf al-gharimin can help distribution of zakat 

funds equally and fairly in all states. Representatives from each of zakat institution 

should discuss the best solution in implementing a uniform and effective zakat 

distribution.    

  



82 
 

5.3.1.3 Zakat literacy 

Next recommendation is to study more on this issue. This will help to produce more 

literature regarding the best practices and management among zakat institution itself. 

This is because there are certain previous researchers only focused on the zakat 

collection among zakat institutions. Most of them were more focused on the 

collection of zakat only. Therefore, further research regarding distribution of zakat 

funds should be more emphasis to ensure that the management of zakat institutions in 

line with Islamic perspectives. 

 

5.3.1.4 Introduce Qard Hasan in Zakat Institution 

The existence of Qard Hassan unit in zakat institution can prevent those individual 

from borrowing money through illegal system. Zakat Terengganu practice zakat 

distribution to asnaf al-gharimin by introduce qard Hassan system for those who 

want to further their study. Maybe zakat institution can introduce qard hassan to 

specific scheme such as education. But still, the establishment of qard hassan unit 

within zakat institution to distribute zakat in the form of qard hassan requires deep 

research and get feedback or opinions from society on the needs of this unit.  

 

5.3.2 Muslim Community 

It is important for the Muslim to be aware regarding the risk of taking debt. It is 

supported by Bensaid et al. (2013) that the Prophet Messengers PBUH was very 

concern with debt issues that he declined to pray for the decease that has unsettled 
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debt. There is a hadith narrated by Abu Hurayrah, the Prophet Muhammad SAW 

said:  

“The soul of the believer is suspended because of his debt until it is paid off” 

Other than that, Muslim also should spend their money in smart way. It is important 

for Muslim to plan their finance whereby if the financial planning can be done 

properly, it will increase Muslim’s economic stability. Islam teach Muslim to 

manage their funds according to three levels of necessity which are dharuriyat, 

hajiyat and tahsiniyat. Thus, Muslim are supposed to organize their finding to avoid 

from overspending and over-indebtness. Besides that, Muslim also should seek 

knowledge regarding financial knowledge. Lack of knowledge may lead to financial 

failure which will give negative impact to Muslim’s life. 

 

5.3.3 Religious Bodies 

Religious authority should take an effort in educating Muslim society. Religious 

authorities and preacher’s engagement plays a significance role in enhancing the 

knowledge and awareness regarding zakat distribution to eligible asnaf al-gharimin. 

 

5.4 LIMITATIONS OF THE STUDY 

There are few limitations that have been faced by the researcher in this study. Firstly, 

after the researcher identifies and approached a few candidates as informants, 

however there were some of candidates refuse to be interviewed. The reluctant was 

due to the candidates refuse their name to be disclosed as well as the candidates think 

that they were not being expertise with the research topic. 
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Secondly, the researcher also had time constraints due to short period given for the 

researcher to carry out this research as setting up the appointment for certain 

interview with the informants really took longer time than expected due to busy 

scheduling. As a result, the researcher needs adequate time to transcribe, examine 

and analyze the data collected correctly.  

 

Next is language barrier. The language used during the interview was Bahasa 

Malaysia and mostly in obtaining secondary sources, most of the resources are in 

Arabic language. Hence, transcribing the interview and translated to English become 

difficulty to the researcher in order to get the correct findings.  

5.5 CONCLUSION  

Zakat institution still need to develop appropriate method regarding zakat 

distribution to asnaf to ensure that all of the asnaf get their right and zakat funds can 

be disbursed in a proper way. The increment of zakat collection should be followed 

by efficient zakat distribution to maximize the benefit of zakat funds that received 

from zakat payers. Efficient zakat management enables the zakat funds as an 

instrument of prosperity for the country and the entire Muslim community. Issues of 

poverty can be handled wisely and at the same time economy of country can be 

improved through systematic and effective zakat distribution.  

 

In conclusion, the best practices and management of zakat distribution to asnaf al-

gharimin should be implemented among zakat institutions in Malaysia. Besides that, 

the definition of asnaf al-gharimin can affects the level distribution of zakat in every 

state of Malaysia. The interpretation and innovations of asnaf al-gharimin that 
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relevant to the current development can contribute to the resolution of economic 

issues related to Muslims. This is one of the important part where the zakat 

distribution can be implemented efficiently and as a result it can enhances public 

confidence towards the ability of the zakat institution as the authority body that 

responsible for manage and distribute the zakat funds. Thus, systematic zakat fund 

management will improve the quality living of asnaf particularly and Muslim 

community generally.     
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APPENDIX 1 

INTERVIEW FORM 

 

PART ONE: General Information 

1. Organization Name : 

2. Date   : 

3. Time    : 

4. Location   : 

 

PART TWO: Background of the Informant 

This section covers the background information of the informant. Please answer all 

the questions by ticking (/) in the appropriate boxes. 

1. The informant’s name   : 

2. The informants’s position             : 

3. Gender of the informant             : (    ) Male   (    ) Female 

4.   Highest educational background : (    ) Bachelor (    ) Master 

        (    ) Ph.D   (    ) Others: …… 

5.   Professional qualification  : 

 Official Stamp and signature 

 

 …………………………….. 
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APPENDIX 2 

INTERVIEW QUESTIONS 

Interview Questions for Zakat Institution 

1. How LZNK practiced zakat distribution to asnaf al-gharimin recipients? 

2. What are the criteria for asnaf al-gharimin to apply zakat? 

3. What are the types of debts that qualify for asnaf al-gharimin to apply 

zakat under this category? 

4. How LZNK distributed zakat to asnaf al-gharimin and what is the procee 

that need to go through to apply zakat? 

5. What are the challenged that need to be faced in determining eligible asnaf 

al-gharimin? 

Interview Questions for Academicians and Practitioners 

1. What is the definition of asnaf al-gharimin? 

2. What is the evidence from Al-Quran and hadith that related with zakat 

distribution to asnaf al-gharimin? 

3. What are the criteria that entitled for asnaf al-gharimin to apply zakat 

under this category? 

4. What are the types of debts that qualify for asnaf al-gharimin to apply 

zakat under this category? 

5. What is the recommendation for zakat institution to improve zakat 

distribution to asnaf al-gharimin?  
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APPENDIX 3 
 

INTERVIEW TRANSCRIPT 1 
 
Informant 1  
 
Date:15 October 2019 
Time: 12.15pm-12.45pm 
Location: Lembaga Zakat Negeri Kedah 
 
Interviewer: Assalamualaikum wbt, Saya Adzreen dari UUM yang buat appointment 
untuk temuramah harini. 
Informant: Waalaikumussalam wbt. Ya, silakan duduk.  
Interviewer: Terima kasih sebab sudi luangkan masa untuk sesi temuramah hari ini. 
Saya mohon maaf kalau mengganggu masa Encik Ridzuan. Sebelum tu saya nak 
minta izin untuk rekod sesi temuramah saya dengan Encik hari ini.  
Informant: Baik sila kan. 
Interviewer: Sebelum tu saya nak perkenalkan diri saya dulu. Saya Nuradzreen 
Ayuni binti Bakri, pelajar tahun akhir pengajian Sarjana Kewangan Islam dan 
Perbankan 
(Islamic Finance and Banking) di UUM. Tajuk kajian saya adalah berkenaan untuk 
mengkaji konsep agihan zakat kepada penerima zakat di bawah kategori asnaf 
algharimin (asnaf yang berhutang). Jadi, saya mulakan dengan soalan saya yang 
pertama ya? 
Informant: Okay, sila kan.  
Interviewer:Bagaimanakah LZNK melaksanakan agihan zakat kepada asnaf 
algharimin? 
Informant: Semua sedia maklum berkenaan 8 asnaf yang layak terima zakat seperti 
yang disebut dalam Surah at-tawbah. Asnaf algharimin adalah satu-satunya asnaf 
yang kita tak cari depa, tapi depa sendiri yang datang buat permohonan zakat. Asnaf 
algharimin ialah orang Islam yang berhutang dan layak menerima zakat sebagaimana 
yang disebut dalam surah at-tawbah ayat 60. LZNK sebagai institusi zakat yang 
bertanggungjawab dengan kutipan dan agihan zakat hanya melaksanakan apa-apa 
perkara yang selari dengan hukum syara’. Perkara yang paling penting untuk 
masyarakat tau bahawa bukan semua jenis hutang termasuk di bawah kategori 
ni.Untuk kategori ini, LZNK seboleh-bolehnya tidak membuat hebahan berkenaan 
asnaf ini. Kalau kita buka ruang, ia akan menimbulkan salah faham yang lebih besar 
dalam masyarakat. Pihak kami perlu memikirkan kesan dan isu-isu yang bakal 
timbul kerana asnaf di bawah ini memerlukan siasatan yang amat teliti sebelum kita 
menentukan adakah asnaf tersebut layak atau tidak untuk mendapat bantuan zakat   
Interviewer: Apakah kriteria-kriteria asnaf untuk mohon bantuan zakat di bawah 
asnaf algharimin? 
Informant: Kita akan jalankan siasatan, kalau asnaf yang berhutang tersebut boleh 
dikategorikan sebagai asnaf miskin, kita akan bagi bantuan di bawah kategori asnaf 
miskin. Kalau asnaf tersebut memerlukan wang bukan sekadar nak bayar hutang tapi 
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lebih kepada nak cari dana untuk keberlangsungan hidup, kita akan bagi bantuan 
barang, peralatan masak, peralatan jahit dan pelbagai lagi.  
Probing 1: Jadi pihak zakat xda kriteria yang khusus lah ? 
Informant: Ya, untuk asnaf algharimin, pihak LZNK tidak mempunyai kriteria2 yang 
khusus untuk tentukan asnaf layak atau tidak dapat bantuan. Setiap permohonan yang 
kami terima, kami akan selidik kes by kes. Lebih selamat dan harmoni antara kita 
dan masyarakat untuk mengelakkan salah faham yang lebih besar berkenaan orang 
yang berhutang ni.  
Interviewer: Apakah jenis2 hutang yang melayakkan seseorang asnaf untuk 
mendapat bantuan di bawah kategori asnaf algharimin? 
Informant: Pihak LZNK tidak mengkategorikan hutang2 yang layak untuk terima 
zakat. Semua permohonan yang kami terima, kami akan membuat siasatan berkenaan 
keupayaan pemohon membayar atau tidak hutang tersebut. Untuk tahun 2017, pihak 
LZNK bagi agihan sebanyak RM 57,134.00 di bawah peruntukkan asnaf algharimin. 
Aspek utama hutang yang boleh melayakkan seseorang atau agensi tersebut dapat 
bantuan apabila hutang terbabit ada hubung kait dengan kepentingan masyarakat. 
Contohnya, kami bagi bantuan kepada sekolah2 pondok, surau2, masjid, dewan 
serbaguna untuk ubah suai bangunan terbabit atau bayar sewa. Keperluan ni perlu 
untuk kepentingan masyarakat.  
Aspek yang kedua sudah tentu hutang terbabit mesti hutang yang patuh shariah. 
Kami tidak akan berkompromi dengan apa2 jenis hutang yang tidak patuh shariah. 
Jenis- jenis hutang yang layak untuk dapat bantuan juga adalah hutang yang berkait 
rapat dengan perkara dharuriyat contohnya berhutang untuk keperluan asas hidup 
seperti makan dan minum. Selain itu, pihak LZNK juga turut bagi bantuan kepada 
asnaf2 yang berhutang dengan agensi2 seperti TNB dan SADA untuk bayar bil depa. 
Contohnya sampai satu keadaan, TNB atau SADA dah sampai tahap nak potong 
elektrik dan air depa kalau depa tak jelaskan juga hutang tu maka LZNK akan bantu 
bayar. Kalau berhutang disebabkan pinjaman peribadi, pinjaman kenderaan dan 
pinjaman rumah, kategori ini tidak layak dapat zakat.  
Interviewer: Bagaimanakah LZNK mengagihkan zakat kepada asnaf algharimin dan 
apakah proses yang perlu dilalui untuk memohon zakat ini ? 
Informant: Kita ada pelbagai saluran untuk agihakan zakat. Kalau dia berhutang 
dengan pihak TNB atau SADA, kita akan bayar terus kepada syarikat tersebut. 
Dalam mementukan asnaf gharimin yang layak, ada beberapa prosedur yang perlu 
dijalankan oleh LZNK. Prosedur-prosedur ni penting supaya agihan zakat kepada 
semua asnaf berjalan dengan baik. 
Untuk proses pula, kalau asnaf tersebut bawa bersama dokumen yang lengkap, maka 
proses akan berjalan dengan segera. Selepas permohonan lengkap, kita kan jalankan 
siasatan. Kalau asnaf tersebut dikenali oleh penolong amil yang kita lantik di setiap 
masjid, insyaAllah proses siasatan tak ambik masa yang lama. Proses siasatan akan 
diuruskan oleh jabatan agihan untuk memastikan semua maklumat dan dokumen tu 
benar sebelum memohon kelulusan daripada Tuan CEO. Selepas dapat kelulusan 
daripada Tuan CEO, proses bayaran akan terus dijalankan.   
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Interviewer: Apakah cabaran yang dihadapi oleh LZNK dalam menentukan golongan 
yang layak mendapat bantuan zakat algharimin? 
Informant: Cabaran yang kita perlu tempuh terlalu banyak. Dunia sekarang susah nak 
cari orang yang tidak berhutang. Zaman dulu, orang berhutang sebab memang takdak 
duit. Tapi sekarang orang berhutang untuk jadi lebih kaya. Pihak zakat memerlukan 
siasatan yang terperinci untuk memastikan wang zakat yang diamanahkan oleh 
pembayar zakat sampai kepada asnaf yang benar-benar layak. Proses yang paling 
mengambil masa adalah untuk menyiasat pendapatan pemohon, pendapatan suami 
atau isteri, anak-anak dan kami juga perlu siasat adakah pemohon mempunyai aset2 
lain.  
Kami juga terpaksa berhadapan dengan dunia yang kalau masyarakat tak dapat zakat, 
isu-isu mcm ni cepat ja tersebar. Zaman media sosial dengan tindakan masyarakat 
‘viral’ pejabat zakat tak buat keja ni boleh menyebabkan pembayar-pembayar zakat 
hilang kepercayaan kepada institusi zakat seterusnya memberi kesan kepada kutipan 
zakat. Jadi, kita cuba untuk guna pendekatan yang lebih harmoni antara masyarakat. 
Institusi zakat mesti berhubung kait dengan masyarakat. Kalau masyarakat tak bayar 
wang zakat, kita takkan mampu nak agih zakat. Maka, cabaran nak berhadapan 
dengan persepsi masyarakat antara cabaran yang paling besar.     
Interviewer: Ok terima kasih banyak Encik Ridzuan kerana sudi meluangkan masa 
dalam sesi temubual kita harini. Saya rasa setakat ni saja sesi temubual ini. 
Assalamualaikum wbt 
Informant: Ok sama-sama. Waalaikumussalam. 
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INTERVIEW TRANSCRIPT 2 
 
Informant 2 
 
Date: 22.10. 2019 
Time: 3.30pm-4.15pm 
Venue:Kedah State Religious Council 
 
Interviewer: Assalamualaikum wbt, Saya Adzreen dari UUM yang buat appointment 
untuk temuramah harini. 
Informant: Waalaikumussalam wbt.   
Interviewer: Terima kasih sebab sudi luangkan masa untuk sesi temuramah hari ini. 
Saya mohon maaf kalau mengganggu masa Encik. Sebelum tu saya nak minta izin 
untuk rekod sesi temuramah saya dengan Encik hari ini.  
Informant: Baik sila kan. 
Interviewer: Pertama sekali, saya nak perkenalkan diri saya dulu. Saya Nuradzreen 
Ayuni binti Bakri, pelajar tahun akhir pengajian Sarjana Kewangan Islam dan 
Perbankan 
(Islamic Finance and Banking) di UUM. Tajuk kajian saya adalah berkenaan untuk 
mengkaji konsep agihan zakat kepada penerima zakat di bawah kategori asnaf 
algharimin (asnaf yang berhutang). Jadi, saya mulakan dengan soalan saya yang 
pertama ya? 
Informant: Okay, sila kan.  
Interviewer: Pada pandangan Tuan, apakah definisi asnaf algharimin menurut 
pandangan Islam? 
Intformant: Pengertian secara umum, semua sedia maklum yang asnaf algharimin 
adalah golongan yang berhutang untuk memenuhi keperluan asas hidup namun depa 
tidak mempunyai aset atau pendapatan yang cukup untuk jelaskan hutang tersebut. 
Situasi ni menyebabkan depa layak terima zakat. Terdapat juga satu lagi bahagian 
bahawa asnaf gharimin ini bukan orang yang tak berkemampuan tapi disebabkan 
beberapa keadaan yang menyebabkan aset dan harta depa musnah, maka depa 
memerlukan duit zakat untuk teruskan hidup. 
Kalau kita tengok definisi lain daripada sudut mazhab fiqh, keempat-empat ulama 
ada perbezaan pendapat berkenaan tafsiran asnaf algharimin ni. Secara umum, semua 
sepakat asnaf gharimin adalah golongan yang berhutang tapi definisi secara 
terperinci ada sedikit perbezaan. Ibn al-Humam seorang Ulama mazhab Hanafi dari 
Mesir kata asnaf algharimin adalah seseorang yang berhutang tapi tidak mampu nak 
menjelaskan hutang tersebut disebabkan tak cukup duit nak bayar.  Imam Malik 
pulak tambah yang sesiapa yang meninggal dunia tapi masih terdapat lagi hutang 
yang tidak diselesaikan, maka menjadi tanggungjawab institusi zakat untuk bayar 
hutang tu. Kalau ikut mazhab kita, iaitut mazhab Syafie, Imam Syafie dia bahagikan 
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algharimin ni kepada dua bahagian. Satu bahagian adalah orang yang berhutang 
untuk diri dia sendiri dan satu lagi bahagian mereka yang berhutang disebabkan 
orang lain dengan tujuan nak mendamaikan hubungan antara orang lain.  
Interviewer: Apakah dalil2 daripada Al-Quran dan hadith tentang pelaksanaan zakat 
kepada asnaf algharimin?  
Informant: Kewajipan umat Islam mengeluarkan zakat cukup jelas dalam Al-Quran. 
Kebanyakkan orang Islam tau yang kita wajib keluarkan zakat. Surah Albaqara ayat 
10, Allah sebut tentang ibadat zakat. Selain itu, surah at-tawbah ayat 103 ada juga 
sebut tentang kewajipan tunaikan zakat. Ayat yang Allah turunkan cukup jelas untuk 
orang Islam faham yang kita wajib keluarkan zakat. Apabila ada kutipan, sudah tentu 
adanya agihan. Lagi sekali, terdapat dalil dalam surah at-tawbah ayat 60. Allah sebut 
lapan golongan yang layak terima zakat dan salah satunya adalah asnaf yang 
berhutang.  
Dalil daripada Alquran dan hadith jelas menyatakan bahawa orang yang berhutang, 
yang memenuhi syarat2 asnaf layak untuk menerima zakat.   
Interviewer: Apakah kriteria-kriteria yang melayakkan seseorang boleh dianggap 
sebagai asnaf algharimin? 
Intformant: Asnaf algharimin dah ada sejak zaman Nabi. Cuma keadaan waktu 
zaman Nabi tak sama dengan zaman sekarang. Waktu dulu, agihan zakat untuk asnaf 
algharimin adalah golongan yang nak bayar diyat atau ganti rugi.Waktu zaman Nabi, 
orang Islam yang bunuh saudara seislam dia, dia dikenakan hukum hudud atau diyat 
untuk bebaskan diri daripada kesalahan membunuh yang dia lakukan. Tapi golongan 
yang nak bayar diyat tu tak berkemampuan untuk bayar, maka Nabi perintahkan 
golongan ni layak dapat zakat untuk depa bayar balik pampasan kepada keluarga si 
mati. Tapi ini zaman Nabi dulu dan kita semua tahu yang Malaysia tidak 
mengamalkan hukum hudud, jadi agihan zakat untuk asnaf algharimin untuk 
golongan yang nak bayar diyat tak valid di negara kita. Setiap jawatankuasa zakat 
negeri ada ciri2 asnaf algharimin yang tersendiri. Bagi saya, kriteria yang paling 
utama adalah hutang tu mesti hutang yang patuh Shariah. Takkan ada mana-mana 
pejabat zakat yang bagi zakat untuk perkara-perkara yang tak selari dengan Islam. 
Hutang yang berkaitan dengan riba contoh macam pinjaman dengan ah long tidak 
layak untuk terima wang zakat. Berkenaan keadaan orang yang pada awalnya bukan 
dia tak berkemampuan tapi disebabkan beberapa faktor yang menyebabkan harta dia 
musnah seperti yang saya cakap tadi, antara contoh keadaan tu adalah banjir atau 
rumah terbakar. Takkan ada sesiapa yang boleh jangka perkara ni nak jadi. Ada 
hadith yang diriwayatkan oleh Mujahid, Nabi Muhammad SAW berkata, algharimin; 
yang mana rumahnya terbakar maka musnah segala hartanya dan dia berhutang 
untuk keluarganya maka ini adalah algharimin. Kadar yang melayakkan mereka 
dapat tu mungkin pihak jabatan zakat boleh buat siasatan yang terperinci dan 
memastikan dana zakat tu digunakan dengan cara yang betul. Sebab kita tau yang 
tempat tinggal antara keperluan dharuri yang menjadi kemestian dalam hidup semua 
orang. Bila rumah mereka musnah, pihak zakat mesti bagi bantuan.    
Interviewer: Apakah jenis hutang yang melayakkan seseorang mendapat zakat di 
bawah asnaf algharimin? 
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Informant: Hutang untuk memenuhi keperluan hidup dia seperti makan, pakai dan 
tempat tinggal. Tiga perkara ini adalah keperluan dharuri setiap orang. Dalam 
maqasid shariah, kita ada 3 tahap keperluan. Keperluan yang paling utama adalah 
keperluan dharuri. Jadi, ini adalah tugas jabatan zakat untuk memenuhi keperluan 
individu tersebut jika dia sendiri tidak ada kemampuan. Hutang pinjaman pelajaran 
mahasiswa yang terpaksa berhutang sebab mungkin wang zakat yang dia terima di 
bawah kategori asnaf fi sabilillah tak cukup untuk tampung perbelanjaan dia. Hutang 
untuk kemaslahatan umum seperti bayaran hutang sewa tertangguh untuk dewan 
komuniti, bayaran bil2 untuk sekolah-sekolah pondok atau hutang untuk pembaikan 
surau/ masjid sebab terdapat pendapat yang kata hutang untuk kebaikan masyarakat 
juga melayakkan untuk depa zakat di bawah asnaf algharimin.  Apa-apa pun, setiap 
jenis hutang jabatan zakat perlu siasat dengan terperinci untuk melayakkan dia dapat 
bantuan zakat agar dapat selesaikan hutang dia. 
Terdapat juga individu yang terpaksa berhutang untuk bayar kos rawatan kesihatan 
mereka. Ini disebabkan kebanyakkan cas rawatan kat Malaysia ni tinggi kos dia. 
Sesetengah golongan yang tak mampu ni tak boleh nak jelaskan hutang tersebut. 
Pihak zakat boleh memainkan peranan dengan bantu golongan ini untuk bayar 
hutang kos rawatan terbabit. Keadaan ni juga termasuk dalam jenis hutang yang 
melayakkan seseorang tu dapat zakat bawah kategori asnaf gharimin. Saya bagi 
contoh institusi zakat di Selangor dan Wilayah Persekutuan. Kita semua tau yang dua 
buah negeri ni ada institusi zakat yang sangat tinggi hasil kutipan wang zakat depa. 
Lembaga Zakat Selangor dan Pusat Pungutan Zakat tetapkan yang orang yang tak 
mampu nak bayar hutang rawatan di hospital, depa akan bantu di bawah peruntukkan 
asnaf gharimin.  
Interviewer: Apakah cadangan Tuan untuk meningkatkan kecekapan sistem agihan 
zakat kepada asnaf algharimin?  
Informant: Saya cadangkan supaya institusi zakat kena tingkatkan lagi sebaran 
maklumat tentang pentakrifan asnaf algharimin secara terperinci melalui semua 
medium samada media massa atau media elektronik. Institusi zakat juga perlu ada 
satu garis panduan untuk golongan asnaf gharimin ini. Mungkin perlaksaan had 
kifayah terhadap asnaf gharimin boleh dilaksanakan agar sistem zakat di negeri kita 
lebih tersusun dan hak asnaf terpelihara. Sebagaimana adanya garis panduan untuk 
asnaf fakir, miskin, muallaf dan lain2. Jika kita abaikan hak asnaf gharimin, perkara 
ini akan menimbulkan isu yang boleh menyebabkan kepercayaan masyarakat 
terhadap institusi zakat tergugat dan semakin berkurang. Selain itu, antara yang 
institusi zakat boleh praktikkan adalah menubuhkan satu unit pinjaman qardhul 
hasan kepada pemohon asnaf gharimin tetapi khususkan untuk pinjaman pelajaran 
seperti PTPTN. Semua sedia maklum yang ramai mahasiswa kita terpaksa membuat 
pinjaman pelajaran kerana bantuan zakat yang diterima tidak mencukupi. Pihak zakat 
juga mungkin boleh tingkatkan zakat literacy antara Muslim. Kebanyakkan kajian 
lepas berkenaan dengan tahap kecekapan kutipan zakat, kepercayaan pembayar 
zakat, tingkah laku pembayar zakat namun kajian berkenaan tahap literasi zakat 
masih kurang. Saya percaya adanya keperluan untuk pihak zakat memberi 
peruntukkan untuk kajian berkaitan literasi zakat supaya pemahaman orang Islam 
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berkaitan zakat dapat diamalkan dengan cara yang betul sekaligus dapat 
meningkatkan kutipan institusi zakat.  
Interviewer: Ok terima kasih banyak Tuan kerana sudi meluangkan masa dalam sesi 
temubual kita harini. Saya rasa setakat ni saja sesi temubual ini. Assalamualaikum 
wbt 
Informant: Baik sama-sama. Waalaikumussalam. 
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INTERVIEW TRANSCRIPT 3 
 
Informant 3 
 
Date: 25.10.2019 
Venue: Alor Setar 
Time: 5.15pm-6.00pm 
 
Interviewer: Assalamualaikum wbt, Saya Adzreen dari UUM yang buat appointment 
untuk  temuramah harini. 
Informant: Waalaikumussalam wbt.   
Interviewer: Terima kasih sebab sudi luangkan masa untuk sesi temuramah hari ini. 
Saya mohon maaf kalau mengganggu masa Dr. Sebelum tu saya nak minta izin untuk 
rekod sesi temuramah saya dengan Dr hari ini.  
Informant: Baik sila kan. 
Interviewer: Sebelum tu saya nak perkenalkan diri saya dulu. Saya Nuradzreen 
Ayuni binti Bakri, pelajar tahun akhir pengajian Sarjana Kewangan Islam dan 
Perbankan 
(Islamic Finance and Banking) di UUM. Tajuk kajian saya adalah berkenaan untuk 
mengkaji konsep agihan zakat kepada penerima zakat di bawah kategori asnaf 
algharimin (asnaf yang berhutang). Jadi, saya mulakan dengan soalan saya yang 
pertama ya? 
Informant: Okay, sila kan.  
Interviewer: Pada pandangan Tuan, apakah definisi asnaf algharimin menurut 
pandangan Islam? 
Informant: Asnaf algharimin adalah golongan yang berhutang. Orang yang berhutang 
untuk memenuhi keperluan asas hidup. Maksudnya, dia bukan berhutang untuk 
perkara2 tahsiniyat. Dia berhutang untuk perkara2 dharuriyat. Algharimin adalah 
orang yang berhutang dan dia takmampu nak bayar hutang tersebut. Golongan ini 
tidak mempunyai aset untuk jelaskan hutang2 dia. 
Selain itu, terdapat juga pandangan daripada Imam mazhab berkenaan pentafsiran 
asnaf algharimin. Imam Hanafi menjelaskan maksud asnaf algharimin sebagai orang 
yang berhutang dan tidak memiliki nisab untuk mencukupi untuk bayar hutangnya. 
Mazhab Maliki mengkhususkan jenis hutang tersebut dengan meletakkan syarat yang 
hutang tu wajib disebabkan perkara-perkara yang dibenarkan oleh Islam. Imam 
Shafie membahagikan algharimin kepada dua bahagian iaitu mereka yang berhutang 
demi kemaslahatan diri sendiri atau keluarga dan mereka yang berhutang demi 
kemaslahatan orang lain.  
Interviewer: Apakah dalil daripada Al-Quran dan hadith tentang pelaksanaan zakat 
kepada asnaf algharimin?  
Informant: Dalil yang paling jelas berkenaan kelayakan asnaf algharimin untuk dapat 
agihan zakat adalah pada surah At-Tawbah ayat 60. Terdapat 8 asnaf yang layak 
mendapat zakat dan asnaf algharimin adalah salah satu daripadanya. Dalam AlQuran 
juga ada menyebutkan tentang azab yang sangat pedih untuk golongan yang 
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berhutang dalam surah Al-furqan ayat 65.  Jadi, sebagai Muslim kita perlu 
mengelakkan diri daripada bebanan hutang yang tak mampu kita tanggung. Selain 
itu, Nabi Muhammad SAW juga turut menyuruh kita berdoa agar terlindung daripada 
hutang. 
Terdapat juga dalil berkenaan asnaf algharimin daripada hadith Nabi Muhammad 
SAW iaitu Qabithah sahabat Nabi yang datang berjumpa dengan Nabi mengadu yang 
dia telah ditimpa dengan musibah dan memerlukan pertolongan. Nabi menyatakan 
bahawa sesiapa yang berhutang untuk meneruskan kehidupan dan kehilangan harta 
maka layak untuk dia untuk meminta bantuan.  
Interviewer: Apakah kriteria-kriteria yang melayakkan seseorang boleh dianggap 
sebagai asnaf algharimin? 
Informant: Kriteria yang paling umum adalah menurut hadith Qabithah sebentar tadi. 
Selain itu, golongan yang berhutang untuk memenuhi perkara-perkara dharuriat 
seperti makan, pakaian dan tempat tinggal  juga boleh dianggap sebagai asnaf 
algharimin. Institusi zakat juga boleh mempertimbangkan golongan yang berhutang 
dengan kedai2 runcit untuk memenuhi keperluan makan minum mereka sebagai 
asnaf algharimin. Pihak zakat juga bertanggungjawab menjelaskan hutang-hutang 
yang bertujuan untuk memenuhi keperluan hidup mereka. Individu yang terlibat 
dengan bencana alam juga layak menerima zakat bawah kategori asnaf algharimin. 
Al-Syarqawi menulis dalam bukunya Hasyiah al-Syarqawi’AlaTuhfah al-Tullab 
berkenaan mereka yang kehilangan harta benda disebabkan bencana alam juga 
termasuk dalam kategori asnaf gharimin berdasarkan kadar kehilangan atau 
kerosakan harta benda yang dialami. Ada juga artikel yang ditulis oleh Mufti 
Wilayah Persekutuan berkenaan agihan zakat kepada mangsa-mangsa banjir. 
Terdapat sesetengah ulama’ yang menjelaskan orang yang hartanya musnah 
disebabkan banjir boleh dikategorikan sebagai asnaf algharimin. 
Interviewer: Apakah jenis hutang yang melayakkan seseorang mendapat zakat di 
bawah asnaf algharimin? 
Informant: Aspek yang paling utama adalah hutang tersebut mesti lah hutang yang 
patuh Shariah dan diyakini hutanynya (addain thabit). Hutang yang diyakini adalah 
hutang yang sudah tidak mampu dibayar oleh penghutang. Selain itu, kita ada 
bermusyawarah untuk mengagihkan zakat kepada non-performance loan (NPL). 
Perkara ini tidak dipersetujui dan dibantah pelaksanaannya. Institusi perbankan tidak 
dapat mengesan kriteria2 penghutang mereka sedangkan setiap agihan zakat mestilah 
disiasat terlebih dahulu agar wang zakat dapat diberikan hanya kepada asnaf yang 
layak sahaja. Selain itu, jika pihak bank membuat agihan balik zakat mereka kepada 
pendeposit yang berhutang, tindakan ini melangkaui peranan institusi zakat yang 
berfungsi sebagai institusi yang menguruskan kutipan dan agihan zakat. Jenis-jenis 
hutang yang patuh Shariah seperti hutang yang tidak ada kaitan dengan riba atau 
perkara-perkara yang diharamkan syara’. 
Interviewer: Apakah cadangan Dr untuk meningkatkan kecekapan sistem agihan  
zakat kepada asnaf algharimin? 
Informant: Kalau secara umum, saya berpendapat bahawa pembayar zakat perlu 
membayar zakat kepada institusi zakat agar kecekapan sistem agihan dapat 
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ditingkatkan. Hal ini kerana, pembayar zakat tidak mempunyai maklumat yang 
mencukupi berkenaan asnaf tersebut. Pembayar zakat tak tau berapa kadar yang 
asnaf perlukan, sikit atau banyak. Kalau masyarakat membayar zakat kepada jabatan 
zakat, depa boleh cari maklumat melalui penolong-penolong amil yang dilantik 
sekaligus dapat tingkatkan kecekapan sistem agihan. Kalau secara khusus untuk 
asnaf algharimin, saya rasa jabatan zakat perlu mewujudkan satu sistem atau garis 
panduan berkaitan agihan asnaf algharimin untuk memastikan agihan zakat kepada 
asnaf diagihkan secara adil dan telus. Hal ini dapat mengelakkan adanya isu 
berkaitan wang zakat diagihkan kepada orang yang tidak layak menerima zakat.  
Sistem yang diperkenalkan juga perlu ‘user friendly’ dan mudah diakses.    
Interviewer: Ok terima kasih banyak Tuan kerana sudi meluangkan masa dalam sesi 
temubual kita harini. Saya rasa setakat ni saja sesi temubual ini. Assalamualaikum 
wbt 
Informant: Baik sama-sama. Waalaikumussalam. 
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INTERVIEW TRANSCRIPT 4 
 
Informant 4 
 
Date : 30.10.2019 
Time : 9.30 am - 10.00 am 
Venues: Islamic Business School, Universiti Utara Malaysia 
 
Interviewer: Assalamualaikum wbt, Saya Adzreen dari UUM yang buat appointment 
untuk  temuramah harini. 
Informant: Waalaikumussalam wbt.   
Interviewer: Terima kasih sebab sudi luangkan masa untuk sesi temuramah hari ini. 
Saya mohon maaf kalau mengganggu masa Dr. Sebelum tu saya nak minta izin untuk 
rekod sesi temuramah saya dengan Dr hari ini.  
Informant: Baik sila kan. 
Interviewer: Sebelum tu saya nak perkenalkan diri saya dulu. Saya Nuradzreen 
Ayuni binti Bakri, pelajar tahun akhir pengajian Sarjana Kewangan Islam dan 
Perbankan 
(Islamic Finance and Banking) di UUM. Tajuk kajian saya adalah berkenaan untuk 
mengkaji konsep agihan zakat kepada penerima zakat di bawah kategori asnaf 
algharimin (asnaf yang berhutang). Jadi, saya mulakan dengan soalan saya yang 
pertama ya? 
Informant: Okay, sila kan.  
Interviewer: Pada pandangan Tuan, apakah definisi asnaf algharimin menurut 
pandangan Islam? 
Informant: Asal perkataan Algharimin adalah daripada Bahasa Arab. Ia adalah 
perkataan jama’ daripada gharim yang bermaksud tetap. Maksud algharimin daripada 
segi istilah adalah orang yang mempunyai hutang untuk kepentingan hidup dia dan 
bukan untuk perkara maksiat tetapi dia tidak mampu untuk menyelesaikan hutang 
tersebut. Algharimin merupakan salah satu golongan daripada 8 asnaf yang berhak 
menerima zakat atas dasar memenuhi keperluan dan hajat mereka.  
Interviewer: Apakah dalil daripada Al-Quran dan hadith tentang pelaksanaan zakat 
kepada asnaf algharimin? 
Informant: Asnaf zakat merujuk kepada mereka yang berhak menerima zakat 
menurut hukum syara’. Firman Allah SWT dalam surah At-Tawbah ayat 60 ada 
menerangkan tentang lapan golongan yang layak terima zakat dan salah satunya 
adalah asnaf algharimin. Dalil hadith berkenaan orang yang berhutang juga layak 
untuk terima zakat adalah berdasarkan hadith tentang sahabat Nabi, Qabithah yang 
berjumpa dengan Nabi mengadu yang dia ditimpa kesusahan dan memerlukan 
bantuan. 
Interviewer:Apakah kriteria-kriteria yang melayakkan seseorang boleh dianggap 
sebagai asnaf algharimin? 
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Informant: Antara ciri2 asnaf gharimin adalah orang berhutang yang telah berusaha 
untuk membayar hutangnya. Individu yang berhutang mestilah menunjukkan bahawa 
mereka telah berikhtiar untuk menyelesaikan hutang tersebut sebelum membuat 
permohonan. Selain itu, hutang yang jika tidak diselesaikan boleh mendatangkan 
kemudharatan terhadap diri dan keluarga. Bagi individu yang berhutang untuk 
perkara-perkara dharuri seperti makan dan minum, sudah tentu mereka berada dalam 
keadaan terdesak sehingga terpaksa berhutang, maka wujud keperluan untuk 
menyelesaikan hutang tersebut oleh pihak zakat. Golongan yang menghidapi 
penyakit kritikal dan memerlukan rawatan yang segera namun tidak mempunyai 
kemampuan untuk membayar bil2 rawatan tersebut juga boleh dikategorikan sebagai 
asnaf algharimin. Skim agihan di bawah asnaf algharimin kepada asnaf yang 
mempunyai penyakit kronik ini juga telah dilaksanakan oleh institusi-institusi zakat 
yang lain seperti Lembaga Zakat Selangor dan Pusat Pungutan Zakat Wilayah 
Persekutuan. Kesan daripada agihan ini, LZS dan PPZ MAIWP antara institusi zakat 
yang diiktiraf kecekapan agihan zakat di peringkat negara. Individu yang ditimpa 
bencana alam seperti banjir, ribut, kecurian dan kebakaran rumah juga layak 
menerima zakat untuk memenuhi keperluan hidup mereka.  
Interviewer: Apakah jenis hutang yang melayakkan seseorang mendapat zakat di 
bawah asnaf algharimin? 
Informant: Mengikut pandangan Syeikh Al-Qaradawi, jenis hutang yang paling 
utama adalah tujuan asnaf tersebut berhutang mestilah untuk perkara yang harus atau 
bertujuan melaksanakan ketaatan kepada Allah. Hutang untuk perkara maksiat sudah 
tentu tidak tergolong dalam kategori asnaf algharimin. Contohnya, seseorang 
berhutang untuk tujuan berjudi. Begitu juga bertujuan untuk berbelanja secara 
berlebih-lebihan, membazir dan bermewah-mewah. Allah melarang perbuatan 
berlebih-lebihan sebagaimana firman Allah dalam Al-Quran pada surah Al-A’raf 
ayat 31 

“Wahai anak-anak Adam! Pakailah pakaian kamu yang berhias 
pada tiap-tiap kali kamu ke tempat ibadat(atau mengerjakan 
sembahyang), dan makanlah serta minumlah, dan jangan pula 
kamu melampau: Sesungguhnya Allah tidak suka akan orang-orang 
yang melampaui batas” 
 

Selain itu, tujuan berhutang bagi asnaf algharimin adalah untuk memenuhi keperluan 
asasi hidup atau masyarakat. Bantuan untuk membaik pulih surau atau masjid, 
berhutang untuk faedah awam seperti menghapuskan persengketaan di antara dua 
pihak dan segala jenis hutang dengan tujuan memartabatkan agama akan dibantu 
melalui peruntukkan asnaf algharimin.  
Bantuan membayar yuran pelajaran yang terpaksa ditanggung oleh pelajar juga 
antara jenis2 hutang yang layak untuk mendapat zakat di bawah kategori asnaf 
algharimin. Terdapat sesetengah institusi pengajian tidak membenarkan pelajarnya 
untuk mengambil peperiksaan akhir sekiranya terdapat tunggakan yuran. Pelajaran 
antara salah satu cara untuk masyarakat keluar daripada kemiskinan. Untuk 
memenuhi objektif maqasid shariah iaitu menjaga akal, institusi zakat boleh 
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mengambil peranan dengan menyalurkan duit zakat di bawah kategori asnaf yang 
berhutang untuk membantu pelajar2 tersebut.    
Interviewer: Apakah cadangan Dr untuk meningkatkan kecekapan sistem agihan 
zakat kepada asnaf al-gharimin ? 
Informant: Pihak institusi zakat perlu membuat penambahbaikan dari segi sistem 
agihan zakat. Garis panduan perlu diwujudkan agar masyarakat tidak salah faham 
berkenaan konsep agihan zakat kepada asnaf algharimin khususnya kerana agihan 
zakat kepada kategori ini memerlukan penyelidikan yang terperinci sebelum 
memastikan asnaf tersebut benar2 layak menerima wang zakat. Tafsiran asnaf 
algharimin juga perlu dikhususkan berkenaan siapakah yang layak untuk menerima 
zakat di bawah kategori ini. Jika tiada tafsiran secara khusus, hal ini akan 
menimbulkan masalah kepada amil untuk mengenal pasti golongan yang layak 
menerima zakat dan pada masa yang sama masyarakat juga tidak jelas tentang 
siapakah yang layak menerima zakat di bawah kategori ini. 
Interviewer: Ok terima kasih banyak Dr kerana sudi meluangkan masa dalam sesi 
temubual kita harini. Saya rasa setakat ni saja sesi temubual ini. Assalamualaikum 
wbt 
Informant: Ok sama-sama. Waalaikumussalam. 
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INTERVIEW TRANSCRIPT 5 
 
Informant 5 
 
Date : 31.10.2019 
Time : 9.30 am - 10.00 am 
Venues: Kedah State Mufti Office 
 
Interviewer: Assalamualaikum wbt, Saya Adzreen dari UUM yang buat appointment 
untuk  temuramah harini. 
Informant: Waalaikumussalam wbt.   
Interviewer: Terima kasih sebab sudi luangkan masa untuk sesi temuramah hari ini. 
Saya mohon maaf kalau mengganggu masa Tuan. Sebelum tu saya nak minta izin 
untuk rekod sesi temuramah saya dengan Tuan hari ini.  
Informant: Baik sila kan. 
Interviewer: Sebelum tu saya nak perkenalkan diri saya dulu. Saya Nuradzreen 
Ayuni binti Bakri, pelajar tahun akhir pengajian Sarjana Kewangan Islam dan 
Perbankan 
(Islamic Finance and Banking) di UUM. Tajuk kajian saya adalah berkenaan untuk 
mengkaji konsep agihan zakat kepada penerima zakat di bawah kategori asnaf 
algharimin (asnaf yang berhutang). Jadi, saya mulakan dengan soalan saya yang 
pertama ya ? 
Informant: Okay, sila kan.  
Interviewer: Assalamualaikum wbt, Saya Adzreen dari UUM yang buat appointment 
untuk  temuramah harini. 
Informant: Waalaikumussalam wbt.   
Interviewer: Terima kasih sebab sudi luangkan masa untuk sesi temuramah hari ini. 
Saya mohon maaf kalau mengganggu masa Dr. Sebelum tu saya nak minta izin untuk 
rekod sesi temuramah saya dengan Dr hari ini.  
Informant: Baik sila kan. 
Interviewer: Sebelum tu saya nak perkenalkan diri saya dulu. Saya Nuradzreen 
Ayuni binti Bakri, pelajar tahun akhir pengajian Sarjana Kewangan Islam dan 
Perbankan 
(Islamic Finance and Banking) di UUM. Tajuk kajian saya adalah berkenaan untuk 
mengkaji konsep agihan zakat kepada penerima zakat di bawah kategori asnaf 
algharimin (asnaf yang berhutang). Jadi, saya mulakan dengan soalan saya yang 
pertama ya ? 
Informant: Okay, sila kan.  
Interviewer: Pada pandangan Tuan, apakah definisi asnaf algharimin menurut 
pandangan Islam? 
Informant : Asnaf algharimin adalah salah satu daripada kategori asnaf yang berhak 
menerima zakat. Al-gharimin adalah kata majmuk untuk al-gharim( غ رم) yang 
bermaksud penghutang. Antara jenis-jenis hutang yang dikecualikan daripada 
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kategori ini apabila penghutang berhutang disebabkan membuat pinjaman kewangan 
dengan bank yang berkaitan riba atau golongan yang membuat pinjaman dengan 
badan2 berkanun kerana golongan ini dianggap mampu untuk membayar semula 
pinjaman tersebut sebab kebanyakkan yang buat pinjaman akan dinilai oleh pihak 
bank. 
Terdapat definisi lain berkenaan asnaf algharimin mengikut empat mazhab fiqh. 
Menurut mazhab Hanafi gharimin adalah mereka yang berhutang dan tidak memiliki 
harta untuk bayar hutang tersebut. Mazhab Maliki dia tambah hutang tersebut 
mestilah bukan dalam perkara yang bermaksiat. Kalau untuk negara kita yang 
mengamalkan mazhab Syafie, definisi algharimin dibahagikan kepada dua iaitu 
orang yang berhutang untuk kebaikan dirinya dan mereka yang berhutang untuk 
kebaikan masyarakat.   
Interviewer: Apakah dalil daripada Al-Quran dan hadith tentang pelaksanaan zakat 
kepada asnaf algharimin? 
Informant: Allah sebut dalam surah At-Tawbah ayat 60, terdapat 8 asnaf yang layak 
mendapat zakat dan asnaf algharimin adalah salah satu daripadanya. Sementara itu, 
terdapat juga hadith berkenaan seksaan yang terpaksa diterima sekiranya seseorang 
itu berhutang iaitu hadith yang diriwayatkan oleh Abu Hurairah, mafhumnya Nabi 
Muhammad SAW bersabda: Roh orang yang berhutang akan tergantung disebabkan 
hutangnya sehingga dia membayar hutang tersebut. Jadi hadith ini menunjukkan 
kepentingan kepada orang Islam untuk membayar hutang yang dia ada. 
Hadith yang masyhur berkenaan agihan zakat kepada asnaf algharimin berdasarkan 
hadith yang terdapat dalam sohih Muslim dan Abu Daud berkenaan sahabat Nabi 
iaitu Qabithah yang datang kepada Nabi mengadu tentang masalahnya yang 
dibelenggu dengan pelbagai bebanan.   
Interviewer: Untuk soalan kedua, apakah kritera2 yang melayakkan seseorang boleh 
dianggap sebagai asnaf algharimin? 
Informant: Kriteria yang paling utama adalah hutang tersebut mestilah disebabkan 
perkara yang dibenarkan dalam Islam. Hutang yang berkaitan dengan apa-apa jenis 
keadaan yang melibatkan perkara yang ditentang oleh syara’ seperti berjudi atau arak 
diharamkan untuk menerima wang zakat. Selain itu, hutang untuk perkara-perkara 
dharurat juga merupakan ciri-ciri yang membolehkan seseorang individu menerima 
zakat di bawah kategori asnaf algharimin. Dharurat bermaksud keperluan yang perlu 
dihadapi yang akan membawa kepada kemusnahan atau kematian jika dibiarkan. Jika 
tiada keperluan yang mendesak ini boleh menyebakan mudharat kepada kehidupan 
manusia tersebut. Contohnya, terdapat golongan yang terpaksa berhutang untuk 
makan minum atau pakaian. Makan minum dan pakaian antara keperluan yang wajib 
dipenuhi oleh semua orang. Kalau seseorang tu tak mampu untuk memenuhi 
keperluan tersebut lalu dia berhutang dan tak mampu untuk bayar semula hutang 
tersebut, maka menjadi tanggungjawab institusi zakat untuk membayar hutang tu.  
Interviewer: Apakah jenis hutang yang melayakkan seseorang mendapat zakat di 
bawah asnaf algharimin? 
Informant: Kalau kita rujuk pentakrifan asnaf gharimin oleh semua institusi zakat di 
Malaysia, tidak ada satu pun negeri yang melayakkan algharimin termasuk dengan 
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hutang-hutang yang tidak patuh Shariah untuk terima wang zakat. Hutang yang 
dibuat tujuannya mestilah bukan untuk perkara maksiat. Hutang untuk perkara yang 
lebih daripada keperluan hidup seperti berbelanja untuk kemewahan tidak termasuk 
dalam jenis hutang yang layak untuk seseorang menerima zakat.  
Interviewer: Jadi, pada pandangan Tuan, adakah golongan yang meminjam daripada 
PTPTN termasuk dalam golongan asnaf algharimin? 
Informant: Baik, bagi saya bila kita tengok undang-undang di Malaysia berkenaan 
peminjam PTPTN ni, ianya tidak ada keperluan mendesak untuk mereka dapat 
bantuan zakat untuk bayar balik hutang pengajian. Hutang masih wajib dibayar, 
cuma tidak sampai tahap dharurat.  
Interviewer: Apakah cadangan Tuan untuk meningkatkan kecekapan sistem agihan 
zakat kepada asnaf algharimin? 
Informant: Institusi zakat perlu memainkan peranan yang penting terutama sekali 
dari sudut agihan zakat kepada semua asnaf yang layak. Pentakrifan dan definisi 
setiap asnaf perlu dihebahkan agar masyarakat tahu dan faham konsep agihan dengan 
tepat. Untuk kategori asnaf algharimin, masyarakat perlu bijak merancang kewangan 
agar tidak terlibat dengan sebarang hutang yang boleh memudharatkan nyawa sendiri 
dan orang sekeliling.  
Interviewer: Ok terima kasih banyak Tuan kerana sudi meluangkan masa dalam sesi 
temubual kita harini. Saya rasa setakat ni saja sesi temubual ini. Assalamualaikum 
wbt 
Informant: Baik, sama-sama. Waalaikumussalam. 
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